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PARASHAS ACHAREI

16.
The death of Aaron’s sons and the Yom Kippur Service.

The Torah introduces the Yom Kippur service by saying that
God spoke to Moses after the death of the two sons of Aaron,
Nadab and Abihu, which implies that there was a connection
between that tragedy and the Yom Kippur service. In addition,
this verse adds a new dimension to the cause of their death, by
saying that they died when they approached before HASHEM, an
element that was omitted from the narrative in 10:1-2, which
mentioned only their sin of offering an unbidden incense or fire.
From the description here, however, it would seem that they
were punished only for entering an area that was forbidden to
them. This apparent discrepancy is discussed by the Sages and
the commentators.

Why is the death of the righteous [Nadab and Abihu] men-
tioned in conjunction with the chapter of the Yom Kippur
service? Because just as Yom Kippur brings atonement, so the
death of the righteous brings atonement (Yerushalmi Yoma 1:1).
Meshech Chochmah explains that Yom Kippur is 11¥7 ny, a time
of favor, and is thus an opportune time for atonement. When a
righteous person such as Nadab or Abihu dies and his soul
ascends to the world of souls, the other righteous souls in
Heaven rejoice at his coming. This good feeling above can
inspire a spirit of forgiveness and atonement to the righteous
person’s survivors on earth. This is the connection to Yom
Kippur.

However, and this is crucial, both Yom Kippur and the death
of the righteous bring atonement only on one condition. Yom
Kippur atones only for people who recognize it as a holy day and
treat it as such; those to whom it is merely a day of refraining
from food and work, but without a spiritual dimension, do not
find atonement on Yom Kippur. Similarly, those who do not
honor the righteous in life do not benefit from their ascent to
Heaven in death.

The Sages in Sifra note that 10:1 speaks of strange fire and
unbidden incense, while our verse speaks only of their approach
before God. R’ Yose says that although they had no right to bring
the incense and fire, that offense alone would not have caused
their death. Our verse informs us that they died because they
ventured into the Holy of Holies, which, as the rest of our chapter

teaches, no one may do except for the Kohen Gadol when he
performs the Yom Kippur service.

R’ Akiva, however, maintains that the apparent contradiction
is resolved by a third verse, for the Torah states that they died
when they offered a strange fire before HASHEM (Numbers 26:61).
This teaches that it was the offering rather than the illegal entry
that caused their death. Onkelos translates our verse according
to R’ Akiva’s opinion.

R’ Elazar ben Azariah comments that either sin — the unau-
thorized entry or the unbidden fire and incense — would have
been sufficient cause to warrant their death.

[For further discussion of the sin of Nadab and Abihu, see

commentary to 10:1-2.]
1. ninmnx — After the death . Why did God couple the death of
Aaron’s sons with the commandment restricting Aaron’s entry
into the Holy of Holies? R’ Elazar ben Azariah compared this to
a sick person who had to be cautioned not to eat cold food or
sleep in a damp place. One doctor merely gave him the instruc-
tions, without elaboration, but a second doctor told him, “Un-
less you avoid cold food and damp places, you will die as
So-and-so died.” Clearly the second doctor’'s warning was
stronger than that of the first (Rashi; Sifra).

Here too, God told Moses to convey the law to Aaron in the
context of the tragedy. Even if Aaron had been told that there
was a potential death penalty for entering the Holy of Holies in
an improper manner, it would not have had the same effect as
the pronouncement that the death he had just witnessed was a
Divine penalty for this very sin (Chofetz Chaim).
1N — And they died. Since the verse began by speaking of
their death, this phrase is apparently redundant. According to
the Zohar, Nadab and Abihu died two deaths. One was the
physical death; the other was that they left no children.

2-34. The Yom Kippur service. Less than six weeks after
Israel received the Ten Commandments, the nation toppled
from its spiritual pinnacle and worshiped the Golden Calf.
Moses’ long process of seeking forgiveness for his people ended
on the tenth of Tishrei, when he came back from Sinai with the
Second Tablets of the Law. That day became ordained as Yom
Kippur, the eternal day of forgiveness. When the Temple stood,
the centerpiece of Yom Kippur was the special service per-
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formed by the Kohen Gadol. Many of its components were
performed at no other time of the year and the day’s service was
done almost exclusively by the Kohen Gadol. Our chapter is the
primary source of the special Yom Kippur service.

For a discussion of the Yom Kippur service, see the Overview
to the ArtScroll edition of Jonah and the ArtScroll Yom Kippur
Machzor.

2. ny-523 X21-5%1 — That he shall not come at all times. Even on
Yom Kippur, when the Kohen Gadol is commanded to enter the
Holy of Holies, he may not enter at all times of the day, but only
when he carries out the sacrificial service outlined in this chap-
ter (Sifra).

Ramban explains why the Torah states that the incense ser-
vice was necessary to enable Aaron to enter the Holy of Holies
without dying. The people had been deriding the incense ser-
vice, claiming that Nadab and Abihu had died only because of it
(Mechilta, Beshalach). Now they would understand that not only
was the incense service not dangerous in itself, but it was thanks
to it that Aaron would be able to perform the Yom Kippur
service in safety — and even enter the most sacred part of the
Sanctuary.

vIpa-b% — Into the Sanctuary, the Tabernacle or Temple
bu1ld1ng See below.

n;ﬂg‘; nwan — Within the Curtain, the Curtain in the Sanct-
uary that divided the Holy from the Holy of Holies. See Exodus
26:31.

nqbannnT ‘:N — To the front of the Cover. The Cover of the Holy
Ark is described in Exodus 25:17. Thus, this term refers to the
Holy of Holies.

13v32 "3 — For in a cloud. The simple meaning of the verse is that

no one may enter the inner Sanctuary because God’s glory is
manifested in the cloud of glory that hovers over the Ark. The
Sages expounded, however, that the phrase refers to the special
incense service of Yom Kippur (vs. 12-13). After the Kohen
Gadol entered the Holy of Holies on Yom Kippur, he ignited
incense to create a cloud, whereupon God’s glory appeared
upon the Cover (Rashi; Sifra). The interpretation of this phrase
was the subject of a major dispute between the Sages and the
Sadducees, as explained in the prefatory remarks to verses
12-13 below.

3-6. The offerings of Aaron and the nation.

3. 17x X231 nX12 — With this shall Aaron come. Only when he
performs the entire sacrificial service listed below may Aaron,
or his successors as Kohen Gadol, enter the Holy of Holies on
Yom Kippur.

192 — With a bull. This verse lists the personal offering of the
Kohen Gadol, which he purchases with his own funds. The
offering of the nation is given in verse 5.

4. wip 72 nin3 — A tunic of linen that is sacred. The Kohen
Gadol had two sets of vestments: One was called 2171 ™113, golden
garments, and consisted of eight garments, four of which con-
tained gold. The second set was called 12% ™13, white garments,
and consisted of the four white linen garments described in this
verse. The white garments were worn only on Yom Kippur, and
even then only for the special portions of the service that are
specified in this chapter: the sacred incense service that is
burned in the Holy of Holies, and the service of his bull, and the
national he-goat sin-offerings. All of the regular daily rituals and
part of the Yom Kippur service, as well, are performed in the
regular golden garments. The order of the service and the
garments in which each portion of it was performed is discussed
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in the notes. Since the Jewish people had sinned by worshiping
a calf made of gold [and that sin remains like a “prosecutor”
demanding that the people be punished (Rashi to Exodus
32:34)], it would have been inappropriate for the Kohen Gadol to
wear gold while seeking forgiveness for the people’s sins. Con-
sequently he did not wear the golden garments during the
portions of the service that sought forgiveness for sin. As the
Sages put it, 7210 iyl MvR X, a prosecutor cannot become a
defender (Rosh Hashanah 26a).

12 — Of linen. The whiteness of linen is symbolic of forgiveness;
and the material itself symbolizes the Heavenly service of the
angels, who are described as wearing linen, as it were (Ezekiel
9:2). The four white garments symbolize the four camps of
angels that serve God (R’ Bachya).

The custom to wear a white kittel on Yom Kippur originated
from the white garments of the Kohen Gadol. The Sages taught
that a white garment is also symbolic of the Jews’ confidence
that God will accept our repentance on Yom Kippur. When the
people of Israel face God's judgment, they dress in white, as if
going to a celebration, in confidence that God will accept their
repentance and forgive them.

oway. . .y — He shall wash. . . and then don them. On Yom
Kippur, whenever the Kohen Gadol changed into his regular
garments or into his white ones — a total of five times — he
immersed himself in a mikveh. In addition, before and after each
change of garments, he washed his hands and feet with water
from the 113, Laver, that stood in the Sanctuary Courtyard.
Thus, he immersed himself five times and washed his hands and
feet ten times (Rashi, Sifra; Yoma 32a). In the course of the

chapter, we will indicate which garments he wore for the various
services.

6. 177% ampm — Aaron shall bring near. The Kohen Gadol was
to bring the offering to the northwestern side of the Altar, where
he would later perform the slaughter (Ralbag).

i5-wx — That is his. This term indicates that the Kohen Gadol
purchased this, his own offering, from personal funds, unlike the
offering of the nation, which was brought with communal funds
(Rashi; Sifra).

1931 — And he shall atone. The Kohen Gadol gained atonement
by pronouncing the confession for his own and his family’s sins
(Rashi; Yoma 36b).

The text of his confession was: “I beg of You, HASHEM, [ have
acted wickedly, rebelled, and sinned before You, | and my
household. [ beg of You, HASHEM, forgive now the wicked acts,
rebellions, and sins, for | have acted wickedly, rebelled, and
sinned before You, | and my household, as it is written in the
Torah of Your servant Moses (16:30): For on this day He will grant
atonement to you . . .” (Mishnah Yoma 3:8).

2§ Confession.

The primary atonement of an offering is effected by the blood
service, not by the confession (see below, 17:11), but the confes-
sion is an essential part of repentance, and hence of atonement
(1:4; Yoma 5a). It is one of God’s greatest gifts that He permits a
person to erase the sins of his past so that he can begin a better
life, a life unhampered by the corrosive effects of past sins.
Such a new beginning is not possible unless the sinner has
repented, by confronting his misdeeds, acknowledging them,
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and sincerely resolving to change. This is represented by con-
fession. In fact, according to Rambam, the commandment to
repent is embodied in the commandment to confess.

That the Kohen Gadol's verbal confession could provide
atonement for the entire nation is a remarkable demonstration
of the power of a confession that is not a mere recitation of a
formula, but a sincere declaration of remorse. People are loath
to acknowledge a fact that hurts them more than they can bear.
When Rabbi Judah the Prince died, his disciples declared that
whoever said he was dead should be pierced with a sword
(Kesubos 104a). They did not — nor could they — deny the fact
of his death, but so grieved were they that they could not bear to
hear it stated. Anyone who could bring such a tragedy to his lips
was guilty of an unforgivable desecration. So too, man finds it
hard to confess. When the Kohen Gadol did so with total
contrition it was the equal of an offering — and had the power to
bring atonement (R’ Yosef Douv Soloveitchilk).

7-18. The lots. The next step in the service was to select two
he-goats: one that would become a national sin-offering and a
second that would become the bearer of all the people’s sins, as
it were, and be pushed over a cliff in the desert.

7. owiyn W — The two he-goats. This term indicates that the
two goats are likened to each other. They must be similar in
appearance, height, and value (Shevuos 13b).

"1 18% — Before HASHEM. The two he-goats were placed at the

eastern end of the Courtyard facing west, toward the Sanctuary
(Sifra).

8. nib7a . .. X 1N — Aaron shall place . . . lots. Aaron is to
place two lots in a box, one marked %, for HASHEM, and the
other marked S1x1y%, for Azazel (see vs. 20-22). One goat would

be at Aaron’s right and the other at his left. He would draw one
lot with his right hand and place it on the head of the animal at
his right, and take the other lot with his left hand and place it on
the other goat (Rashi).

In order to insure that the two goats — which were identical in
appearance — would not become confused with each other, the
Kohen Gadol would tie a red woolen strip to the head of the goat
for Azazel, and another strip around the neck of the sin-offering.
When the goat for Azazel was pushed over the precipice, the red
wool would miraculously turn white, to symbolize that Israel’s
sins had been forgiven (Yoma 39a).

Six1yb — For Azazel. The name symbolizes 1y, strong, and 5x,
mighty. 1t is a lofty, hard cliff (Rashi; Sifra).

9. After placing the lot on the head of the he-goat, Aaron
was to pronounce the words nxpn 119, a sin-offering to HASHEM,
thus formally consecrating it as the national sin-offering
(Rashi).

10. =y — Shall be stood alive. Or HaChaim notes that the
goat is referred to here and in verse 21, before the confession,
as alive. After Aaron pronounces confession upon it, however, it
is no longer called alive, even though it would be some time
before it would go to its death. The confession had the effect of
placing all the people’s sins on the goat, which would then carry
them off to the desolate Azazel. The presence of such contami-
nation on the goat rendered it spiritually “dead”; thus it was
called alive only before Aaron’s confession.

1y 1935 — To provide atonement through it. The Kohen Gadol
recited the confession for the sins of the nation, as set forth in
verse 21 (Rashi). After that, the goat was dispatched to the
desert, as described in vs. 21-22.
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11. 293 — And he shall atone. The Kohen Gadol confessed
again — using the text given in the notes to verse 6 — this time
for himself and his fellow Kohanim, all of whom are called his
household (Rashi; Sifra).

12-13. The incense service. The Yom Kippur incense ser-
vice was unique in several ways, as described in Mishnah Yoma
4:4. Among others, it could be performed only by the Kohen
Gadol, it was performed only once a year, and it was performed
in the Holy of Holies, the sacred area of the Temple that not
even the Kohen Gadol could enter at any other time. The
incense mixture was the same as that used all year round for the
twice-daily service, but the day before Yom Kippur it would be
ground again so that it would be fip 10 717, finest of the fine
(Kereisos 6b).

Very briefly, the Kohen Gadol would scoop a shovelful of
burning coals from the Outer Altar, and then fill his hands with
the specially ground incense, which he would place in a ladle.
With the heavier shovel in his right hand and the lighter ladle in
his left, he would enter the Holy of Holies, where he would pour
the incense onto the fire and remain there until the incense

cloud rose and covered the Ark. For a full description of the
service, see ArtScroll Mishnah Yoma Chs. 4-5.

12. np%1 — He shall take . . . After having cleansed himself of
sin through confession and the slaughter of his personal sin-
offering, the Kohen Gadol becomes worthy to appear before
God. At this point, therefore, he may offer the incense in the
Holy of Holies (Sforno).

14-28. Blood service of the bull and he-goat sin-offerings.
Following the incense service, the Kohen Gadol turned to the
special blood service of his own bull and the people’s he-goat.
The blood had been supervised by a Kohen who had been
stirring it so that it should not congeal. Now, the Kohen Gadol
leaves the Holy of Holies to get the vessel containing the blood
and bring it into the Holy of Holies, where he sprinkles it toward
the Ark-cover.

14. yyayxa i — And he shall sprinkle with his forefinger. The
Kohen Gadol would dip his right index finger into the blood and
sprinkle it eight times toward the Ark with a whiplike motion.
He would aim upward once and downward seven times [see

Reproduced from the Schottenstein Edition Interlinear Chumash with permission of the copyright holder ArtScroll/Mesorah Publications LTD



v/ MR nwAb NApn 100/ 726

DR2) KOVTR KO9 "BX Dy
RRT 0 P! yaw 71 Kp793
KDY N DIDMw  AYAYKA

. . . .
VAW P D787 971 MpTp N9aT e
¢ seven < heshall< ofthe ¢ andin ( thatfaces ¢  ofthe ¢ the
sprinkle  Ark-cover front east; Ark-cover front
T N Syn xpys "7 KDXLTT

S I ') DI'IW1 w IYAYKI DTN DY

by mn? M7 KINT ND'J‘? Ty T < ¢ Heshall 15 &  with his ¢ the ( from ¢
5y 193" w :XP1D3 DT xP793 slaughter forefinger. blood

o naer T ARTHX INTTNK KM DYY WX NROMT

TR D32 TR S ebiood < andhe << from < thetis. <
o e .. ) - within to its bloo and he rom t atls
N2 IRy MUT XKINT ]3W13‘7 shall bring  the people,

K7 WK 5311, JiTNaxio : Yo . ) . )
187 017 Ty WK NTNK Ty No7e7

mn:‘y mbyma  X¥r [awna
K of the { with the < he had ¢ as ¢ its ¢ with ¢ heshall the
bull,  blood done blood do Curtain;

NKRBY WIpT-2Y 1930 » :NI93T 1071 NI9IT 5V K M

the he-goat times

of the sin-
offering

¢ forthe ¢ the <upon([Thus]shall 16  ofthe ¢ andin < the Cupon¢ it ¢ andhe
contaminations  Sanctuary he bring Ark-cover. front Ark-cover shall
atonement sprinkle

12T TR SOXY Ty 1) DpKLa-527 DywEm SXw 13
¢ that ¢ of ( fc;r the . < shall' <and s.o K their sins; . . . K of lsrael,.< ofthe.
dwells Meeting Tent he do Chlldren

1935 X332 Ty Sxa KD 0Ix51 - DRy iN2 DRK

and for their
rebellious sins

<amongall <

4 to brlng <when he ¢ of ¢ in the 4 to be ¢ is { person ¢ Every 17K thelr < amid ¢ w1th
atonement enters  Meeting Tent forbidden contamination. them
’";'j

T R0 GH DIIVWDRT G DIN3E) 3NE HO PHRM,OpHYD 35 MHE WK (V) (0 OF) Dpnd Y3EY DHuNd PPH I .YyaW A1 NDIT AN

D) PPH ©HD3 TINEN VL OED .Y HIIRY AWy 131 :0p) dhnp3
20 HHY) DLNY B3EY DHVNY PPH DINEN TIN3N DIIIDI OB DN T2, 0PN3 Y3LN
45 OF) DO'3 05F ©HNY OO *D S 9H .DNINKMILY 71N DNNK W

PYED MO (HD BF) SHIEY S PYED D51 003 dp 91 I00E o1 .oyb
A opnd H3E1 YN PrH .5 BTH WY AWK B N0 15D DdBE
03 00 K7 K DHMD3 ETPHS P22 S . FINTW 1A NRNLA (V) 6

notes below], but it was not necessary for the blood actually to
touch the Ark.

16. w1pa-5y 1931 — [Thus] shall he bring atonement upon the
Sanctuary. The sin for which the bull and the he-goat atone is
that of w1 wWIpn NXnY, contamination of the Sanctuary and its
sanctities, meaning that someone entered the Temple or ate the
flesh of offerings while contaminated (Rashi).

anKRvR-5aY omywem — And for their rebellious sins among all
their sins. The offerings atone both for sins of contamination
that were done intentionally and for o'xvm, sins that were
committed unintentionally.

. My 191 — And so shall he do . . . The Kohen Gadol was to
sprmkle both bloods — first that of the bull and then that of the
he-goat — in the outer chamber of the Temple, just as he had
sprinkled them inside the Holy of Holies. In the case of this latter
sprinkling, he whipped the blood with his finger toward the
Paroches, the Curtain that separates the Holy of Holies from the
rest of the Sanctuary (Rashi).

As in the case of the sprinkling inside the Holy of Holies, it
was not required that the blood touch the Paroches, merely that
it be whipped in that direction (Yoma 57a).

anNnY 7ina onx 1w — That dwells with them amid their
contamination. God’s Presence [the Shechinah| remains with His
children despite their spiritual contamination. Had this Pres-
ence left the Tabernacle completely, no atonement would be
possible; only as long as the essence of this holiness remains in
the Sanctuary can Israel’s sins be cleansed from it (Rashi, with
Sefer HaZikaron, Maskil L'David).

17. ... o157 — Every person. The Jerusalem Talmud
(Yoma 1:5) states that during the Kohen Gadol’s inner service,
not even angels were permitted to enter the Tabernacle. Reca-
nati and R’ Bachya explain that on Yom Kippur it was necessary
for the Kohen Gadol to approach God, as it were, in utter and
complete privacy, without any intermediary between them, and
that the Divine blessing is most efficacious when it is received in
quiet solitude.
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n931 — He shall atone. This verse refers to the incense service,
which atoned for the sin of v 11w [lashon hara], evil tongue,
i.e., slander and gossip. The Sages say: Let incense — a service
that is performed quietly — come and atone for lashon hara,
that is spoken stealthily, behind someone’s back (Yoma 44a).

The Chofetz Chaim noted that this shows us the seriousness of
the sin of lashon hara. The Kohen Gadol comes into the Holy of
Holies only once a year, and his first service in that awesome
place and on that awesome day is to seek atonement for the sins
of gossip and slander. Those are the sins because of which the
prosecuting angel condemns Israel, and for which Israel must
have forgiveness before its other sins can be forgiven.

18. xy11 — He shall go out. The Kohen Gadol leaves the area in
front of the Curtain, where he had sprinkled the two bloods.

He then mixed the two bloods together and performed a new
blood service upon the four corners of the Golden Altar. This
Altar was called the Altar that is before HASHEM, because it is
inside the Temple, unlike the Outer Altar that was in the Court-
yard (Rashi).

19. m9y mym — He shall sprinkle upon it. The Kohen Gadol
cleared away incense and ashes from the Altar top until part of
its gold surface was exposed (Yoma 59a). Then he sprinkled
blood upon it seven times (Rashi; Sifra).

w1 170 — Thus shall he purify it and sanctify it. This service
purifies the Altar from past desecrations and sanctifies it for the

future (Rashi; Sifra), so that the offerings that will be brought
upon it will be accepted by God (Malbim).

20-22. The he-goat to Azazel. The commandment to send a
“scapegoat” to Azazel is described by the Sages as a pn, a
decree that is beyond human intelligence. Indeed, the concept
of an animal carrying away all the sins of a nation does seem
incomprehensible. Nevertheless, the later commentators have
attempted to offer rationales:

(@) The ritual of the scapegoat inspires the Jews to repent, for it
symbolizes to everyone that people can free themselves from
the burden of past sins and remove them as far as possible
(Rambam).

(b) Two identical he-goats are used for this process to demon-
strate that every person must choose between good and evil,
and that no one has the luxury of being neutral. Those who do
not choose to move toward holiness are inevitably pushing
themselves toward a wasteland of spiritual destruction (R’
Hirsch).

(c) Rambam, as explained by R’ Munk, likens the ritual to the
case of a servant preparing a banquet for his king. The monarch
orders him to set aside a portion for a loyal follower. Obviously,
the meal the servant gives to the follower is not a tribute to him,
but to the king who issued the order. Here, too, the Kohen Gadol
presents both he-goats to God, Who, in turn, uses the lot to
assign one of them as a gift to Azazel, a place that symbolizes
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the forces of evil. This apparent preoccupation with evil teaches
that it is not enough to be sure that we have God’s forgiveness
and love — we must also recognize and repel the hostile forces
that surround and tempt us. There are many examples of such
behavior: Though Jacob had complete trust in God, he sent a
lavish tribute to Esau to appease his anger. Despite Esther’s
faith in God, she invited Haman to her table as part of her plan
to thwart him (Zohar).

Thus, the scapegoat is a reminder that God wants us to guard
against the threats of our enemies by recognizing their exis-
tence and appeasing them. Pirkei d'R’Eliezer teaches that this
tribute on Yom Kippur would cause the Accuser to desist from
his condemnation of Israel and testify in their favor.

21. 1K quo1 — Aaron shall support. As noted in 1:4, the
individual who brings an offering must support himself upon it
and confess the sin for which he brings it. Communal offerings
do not require supporting, with the exception of this one and the
sin-offering for an erroneous ruling of the Great Sanhedrin
(4:15).

onxwvn-93% — Among all their sins. This verse makes no limita-
tions on the sort of sins for which the he-goat of Azazel atones.
Consequently, the Sages derive that this he-goat provides

atonement for all sins, grievous and minor (Shevuos 2b).

anX 1N — And he shall place them. The sins are removed from
the Jewish people and “sent away,” never to be recalled again
(Ibn Ezra).

mny vIX — A man appointed for this. The man who would lead
the he-goat to the desert was appointed the day before Yom
Kippur (Rashi).

23. Removal of the shovel and ladle.

17X X2 — Aaron shall come. Although the verse would seem
to be saying that Aaron entered the Sanctuary in order to
change his clothes, it is inconceivable that he would have
undressed there or that he would have left his clothing there
indefinitely, as implied by the last phrase of the verse (Ramban).
That is why the Sages explain that this verse speaks about two
events performed at different times: (a) While wearing his white
linen garments, the Kohen Gadol entered the Sanctuary for a
purpose not specified in this verse; and, (b) after having done so
and having left the Holy of Holies, he removed the white gar-
ments and put them away.

Why did he enter the Sanctuary? Upon leaving the Holy of
Holies after his incense service (v. 18), he had left the shovel and
ladle behind while the incense burned; the first part of this verse
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tells us that he returned there — wearing his white garments —
in order to remove those utensils, after which he would undress
and dispose of his white garments.

The reason for this departure from the chronological sequence
of the day’s service is because the Torah prefers to continue
listing all parts of the service that he performed in his white gar-
ments. All the services described from verse 4 to this one were
done in his white garments, including his entry into the Holy of
Holies to remove the shovel and ladle. Thus, rather than describe
the day’s service in strictly chronological order, the Torah com-
pletes the description of everything that he did in his special
Yom Kippur garments, and then, in verse 25, proceeds to what
he did in his regular eight golden garments (Rashi; Ramban).

oW oMM — And he shall leave them there. After he took off his
white garments for the last time, they were put away and never
used again by anyone, even by a Kohen Gadol on a future Yom
Kippur (Rashi; Sifra).

24-28. Conclusion of the service. As noted above, the
service described in this passage was performed before that of
verse 23. Everything described here was done by the Kohen
Gadol in his golden garments.

24. oy77y21 1192 1931 — And he shall atone for himself and for
the people. A burnt-offering atones for improper thoughts and
makes both the Kohen Gadol and the people worthy of their
exalted status (Sforno).

«2§ Additional offerings.

This chapter does not mention all of the offerings of the day. In
addition to the two tamid [continual] offerings that are brought
every day of the year, including Yom Kippur, there are offerings
that are brought as part of the Yom Kippur mussaf [additional-
offering] service, which are listed in Numbers 29:8,11.

26. 1™m132 vax — Shall wash his clothing. Even though the
he-goat itself is not tamei — since no living animal can be
contaminated — the Torah decrees that the man leading it to
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Azazel becomes tamei as soon as he leaves the wall around
Jerusalem, or, in the Wilderness, the outer limit of the camp
(Sifra).

29-34. The eternal commandment of Yom Kippur. Hav-
ing completed the Yom Kippur ritual, the Torah states that the
commandment to observe Yom Kippur is an annual one and
that, in addition to the Temple service, which has been the sole
focus of the chapter up to this point, there are additional
commandments to fast and to refrain from work.

29. nomwba-nx uyn — You shall afflict yourselves. The Sages
expound that the expression afflict refers only to abstention
from food and drink (Yoma 74b). Wherever Scripture associates
w9y, self, with affliction, it refers to fasting. This is how the Sages
derive that our verse requires fasting rather than some other
form of affliction (Ibn Ezra).

It is noteworthy that, in giving the laws of Yom Kippur,
Rambam does not speak of fasting or affliction. Rather, he
writes: There is a further positive commandment on Yom Kip-
pur. It is to rest from eating and drinking. It is forbidden to
bathe, to apply oil to the body, to wear shoes or to cohabit. It is
a positive commandment to rest from all of these just as one is
commanded to rest from eating (Hil. Shevisas Asor 1:4,5).

Rambam’s choice of words is significant. He states that on
Yom Kippur, one “rests” from the listed activities, which indi-
cates that the purpose of fasting is not that one should suffer,
but that he should transcend the normal human limitations that
prevent him from functioning properly unless he eats. On Yom
Kippur a Jew is like an angel who serves God without need for
food. In the Yom Kippur Machzor, which proclaims that teshu-
vah [repentance] is one of the means of deflecting evil decrees,
the word niy, Fast, is superscribed over the word Teshuvah. The

superscription’s implication is plain: Fasting's greatest value is
when it is associated with repentance, and the purpose of the
fast is to elevate Jews, not to cause them physical deprivation.

30. "9 M1 D23 — For on this day He [God] will grant
atonement. This translation follows Sifra which states that in the
absence of the sacrificial service He will grant atonement. It is in
this sense — that God atones on Yom Kippur — that the verse is
repeated many times in the Yom Kippur Machzor. R’ Hirsch
suggests that the subject is the day of the 10th of Tishrei with its
afflictions and forbidden work that atones. Ibn Ezra explains
that he is the Kohen Gadol. Sforno combines both of these
views: The affliction and cessation of labor mentioned in the
previous verse combine with the service of the Kohen Gadol to
achieve atonement. The day’s sacrificial service can serve only
to ameliorate one’s sins and make God receptive to one’s
personal repentance. Then it is up to the sinner to improve
himself and become worthy of God’s forgiveness. Only through
personal repentance and self-purification can a person “be puri-
fied of all his sins before God.”

1M7vnR 1 8% — Before HASHEM you will be purified. Complete
purity and forgiveness is p0531ble only before HASHEM, for He
alone knows what is within man’s heart, and He alone can judge
the sincerity of one’s confession and repentance. Yom Kippur is
a day of total rest so that one can concentrate on this primary
task (Sforno).

Yom Kippur provides atonement only to those who repent
and purify themselves before they come to God to request
forgiveness. If they do so, then God Himself will cleanse them
(Kli Yakar).

From this verse, R’ Elazar ben Azariah expounds that repen-
tance and the Yom Kippur service can effect atonement only for
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sins before HASHEM, meaning sins against God, which have not
harmed other people. But if one has sinned against his fellows,
God will not forgive him until he first appeases the person
whom he has wronged (Sifra, Yoma 85b).

1M7VA ... 192 — He will grant atonement ... you will be purified.
This verse implies that there are two aspects to the removal of
sin: atonement and purifying. When someone transgresses
God’s will, two things happen. The sinner receives a punishment
for disobeying God and, in addition, his resistance to further
sins becomes weaker, because sinfulness becomes a habit, and
once someone commits a misdeed, it becomes more likely that
he will sin again. Atonement removes the liability to punish-
ment, but to the extent that the habitual sinner has become a
worse person, the effect of the sin remains. From this encrusta-
tion of evil, the sinner must be purified (R’ Gedaliah Schorr).

31. 1in3w naw — A Sabbath of complete rest. Unlike festivals,
when the preparation of food and related work is permitted, all
labor is forbidden on Yom Kippur. The Torah describes the
other festivals as 112w, day of rest (23:24,39), while it calls Yom

Kippur 1in2w naw, a Sabbath of complete rest.

32. inx mwprwix — The one who has been anointed. The
verse tells us three things about the Kohen Gadol: (a) Although
the entire chapter mentioned Aaron by name, his anointed
successors are equally qualified to perform the Yom Kippur
service [ink nunwK]. (b) In the event the anointment oil
prepared by Moses is not available, a Kohen Gadol assumes his
office merely if he has been given the authority by virtue of
wearing the eight golden garments of the Kohen Gadol [wx
$7-nK X91); this condition prevailed during the waning years of
the First Temple, after King Yoshiahu hid the oil, and through-
out the Second Temple era, when High Priests were not
anointed. (c) Finally, the verse indicates that the Kohen Gadol’s
son is first in line to succeed him, provided he is qualified [non
K] (Rashi; Sifra).

34. 'in my WXy — As HASHEM commanded. Despite the high
honor and prestige of performing the Yom Kippur service,
Aaron was selfless; he did it only because it was God's com-
mand (Rashi; Sifra).
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17. 3. mma — Inthe camp . . . Whether near the Sanctuary, (in the

1-9. Service outside the Tabernacle. The general rule is
that offerings must be slaughtered and their service performed
in the Sanctuary area, while non-consecrated animals may be
slaughtered anywhere except in the Sanctuary area. In the case
of offerings, they may not be offered elsewhere, even if the
service is dedicated to God. According to Rashi and Sifra, this
passage refers to animals that have been consecrated as offer-
ings, and it commands that their service must be performed in
the Sanctuary.

Baal HaTurim and Kli Yakar offer similar though not identical
comments on why the Torah gives this prohibition after the
commandment of the Yom Kippur service. One might have
thought that if it is required to dispatch the Yom Kippur he-goat
to Azazel, then it should be equally permissible to bring offer-
ings outside the Sanctuary, or that it should be permitted to
bring offerings to alien forces. Consequently, the Torah stresses
that all such offerings are forbidden.

2. 1370 M — This is the matter [lit., word]. Moses conveyed the
commandments to Israel in God’s own words [and then elabo-
rated upon them according to the teachings of the Oral Law
(Chofetz Chaim)]. This was true not only for this commandment,
but for the entire Torah (Sifra).

camp) or very far away (outszde the camp), it is forbidden to
slaughter consecrated animals anywhere outside of the Court-
yard.

4. awm o7 — As bloodshed it shall be considered. Until the time
of Noah, man was forbidden to kill animals for his own needs; it
was only after the Flood that God’s covenant with Noah gave
man permission to kill animals for food (Genesis 9:3). But in an
instance where man is not permitted to kill an animal — such as
slaughtering a consecrated animal outside the Tabernacle —
the act of slaughter reverts back to its status before Noah, and
slaughtering such an animal is indeed tantamount to bloodshed
(Ramban), although, of course, the death penalty applies only
to the taking of human life.

When a person kills animals without a legitimate purpose, he
allows himself to be influenced by the same bloody characteris-
tics that can cause people to commit murder. Thus, his act is
considered as bloodshed, since it is his bloody instincts that have
taken control of him (Kli Yakar).

NYTT WIKT N0 — And cut off shall that man be. As noted in
the commentary to 7:20, there are various interpretations of
13, the Heavenly punishment of excision. According to Ram-
ban, who comments that the form of the punishment varies
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according to how the Torah expresses itself, the kares of our
verse means that the offender will die an early death, but not
that he will lose his share in the World to Come. This is indicated
by the term vixij, that man. Since the Torah does not say that
the wn), soul, will be cut off, the implication is that only the
physical man will be affected.

5. onar o WX — That they have been slaughtering, that they
had been accustomed to slaughter up to now (Rashi). The
stringent punishment for this sin was necessary to break the
people of the ingrained habit of slaughtering offerings wherever
it was convenient for them to set up an Altar, a practice that had
been followed from the days of Noah and the Patriarchs.

‘N oxaM 1w 195y — On the open field, and they shall bring

them to HASHEM. The verse seems to have two goals, one
negative and one positive. The people should withdraw from the
open field, which implies a lack of restraint, and excessive
freedom. Having done that, they should bring their offerings
only to God (R’ Hirsch).

7. Ty man-xX9 — They shall not slaughter any longer. The
people shall no longer follow the practice they learned in Egypt
of offering sacrifices to the n™"ytv, demons of the fields, after
which they used to stray (Ibn Ezra).

out — Stray. Someone who worships demons, thinking that
they have independent power that must be appeased and that
they can benefit their worshipers, is straying from God, Who
alone should be the focus of all human service (Ibn Ezra).
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10-14. Prohibition against eating blood and the com-
mandment to cover it.

10. 01-%3 — Any blood. Although the next verse seems to
imply that the subject of the prohibition is only sacrificial blood,
the word 53, all, is an amplification that includes even blood
from unconsecrated animals (Rashi; Sifra). Even the blood of
fowl and kosher species that are unfit for offerings is forbidden
(Kereisos 20b).

nD NN — [ shall set My face. God says, “I will turn away from
all My other pursuits in order to punish him” (Rashi).

11. X173 2 wna-1a — For the soul of the flesh, in the blood
it is. Because life is dependent upon the blood, God designated
blood as the medium that goes upon the Altar for atonement, as
if to say, “Let one life be offered to atone for another.” Conse-

quently, it is not appropriate for it to be eaten (Rashi; Sifra).

The life-giving force in animals is borne by the blood, which is
why blood is the appropriate agent of atonement, not because
God has any desire for blood per se, but because it represents
man’s dedication of his life to God'’s service (Sforno).

13-14. Covering blood. The Torah commands that when a
Jew slaughters any species of kosher birds or non-domesticated
kosher animals, he must cover part of the blood. This com-
mandment does not apply to cattle, sheep, or goats. The Chi-
nuch explains that since the soul resides in the blood, it is not
proper to eat the flesh of an animal while its blood is still
exposed. The species used for offerings are exempted from this
commandment because sacrificial blood is never covered, so
the Torah did not impose the requirement for them.
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14. xan iwoa inT — Its blood [linked] to its life it is. Since life is
dependent on the blood, the blood may be said to represent life
(Rashi). Noting that the word wn) is sometimes translated as
body, Ramban renders the life of any being is the blood in its
body.

15. noawm n‘g;; — A [bird] that died or was torn. Both terms
indicate that the death took place in some manner other than
through a valid kosher slaughter.

16. 113y Xy — He shall bear his iniquity. The “iniquity” is that
of eating meat of offerings or entering the Temple before
purifying himself. The term 111y Xy, he shall bear his iniquity,
always refers to kares (Rashi; Sifra).

18.
2§ Immorality and forbidden relationships.

With the exception of a brief passage in Chapter 21 dealing
with the physical blemishes that disqualify Kohanim and sacrifi-
cial animals, the balance of Leviticus does not deal with the laws
of the Temple service.

This chapter is the first of two that deal with the laws of
immorality and the forbidden sexual relationships. In it the
Torah sets forth the prohibitions, in line with the principle that
T 12 DR K9X WY 7K, they do not punish unless they give a
warning. Once the “warning,"the prohibition, has been set forth
here, the punishment is related in Chapter 20.

2. ' mx — [ am HAsHEM. In using this phrase, Moses seems to
be speaking of himself in the first person as if he were “God.” In
the simple sense, Moses told the people that he had been
commanded to speak to them in God’s Name, and then quoted
the words that God Himself had used. Alternatively, it was not
necessary for him to make such a declaration. There was noth-
ing confusing about his use of the first person, because it was
clear from the circumstances that Godly words were emanating
from his mouth. Normally, Moses’ face was covered with a veil,
because the people could not tolerate the holiness upon his face
(Exodus 34:29-35). When he conveyed the word of God to the
people, however, he would remove the veil, so that it would be
clear to everyone that they were hearing the Divine command.
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Thus, when he said, | am HASHEM, it was obvious that the
Godliness upon him was addressing the people (Ramban).

The opening words of this chapter are similar to those of the
Ten Commandments (Exodus 20:2). R’ Hirsch writes that this
similarity to the Ten Commandments demonstrates the
supreme importance of morality in God’s scheme for the Jewish
people. Just as the nation cannot exist without the acknowledg-
ment that Hashem is our God, so it must accept upon itself the
laws of sexual purity contained in this chapter.

3. v ... omyn — Egypt. .. Canaan. These two lands, the
one where lsrael had dwelt for 210 years and the one to which
they were going, were the most morally decadent in the world.
By stressing the parts of those lands in which the Jews dwelled
and to which they would be brought, the verse implies that
those areas were the worst sections of the respective countries
(Rashi; Sifra). God specifically warned the Jews to be alert to the
challenge of their past and future homes because people must
be especially alert to the lures of their environment. It is tempt-
ing to justify sin on the grounds that “everyone” does it.

The deeds of the Canaanites and Egyptians were the most
abominable of all the nations. The apparent implication is that
there is no harm in imitating the foul deeds of nations that are
not evil — but this cannot be so. By singling out these two
nations, the Torah teaches Jews never to think complacently
that as long as they do not commit the vulgar and obscene sins
epitomized by Canaan and Egypt, they will not be corrupted by
lesser sins. By focusing on the worst nations, the Torah indi-
cates that sin is a progressive process: “Ordinary” transgres-
sions inevitably lead to more serious ones, until the sinner
descends to the morass of Canaan and Egypt. Thus, a Jew must
scrupulously avoid even the first step on the road to corruption
(R’ Moshe Feinstein).

NP — And their customs. Israel is enjoined to avoid the
deeply 1ngra1ned customs of the nations, such as attending
theaters and stadiums to watch gladiators. R* Meir says that this
refers to the superstitions of the Amorites. [Modern equivalents
of such superstitions would be that a black cat or walking under
a ladder are “bad luck” (Rashi; Sifra; see Shabbos 67a).] Sifra

adds that the prohibition includes attempts to make oneself
look like the nations and to imitate their promiscuous practices.

The exhortation not to follow the customs of the nations is
couched in terms of oinpm, literally their decrees, the same
term that is used to describe the commandments of the Torah
that defy human logic. It is common for people to think that a
nation’s culture is predicated upon a set of rational norms, and
that any “civilized” person must accept them, unless he is
demented. The truth is, however, that culture is an accumula-
tion of practices, many of which are not in the least logical. This
explains how different societies have widely divergent cultures,
and how so many of them can consider other societies to be
comical, primitive, or even barbaric. The difference between
Judaism’s “decrees” and the “decrees” of other societies is
simply that the former are God given, while the latter are
devised by man and canonized by his habits. Therefore, the
Torah cautions us to avoid falling into the habit-forming, mind-
molding trap of imitating the practices of alien societies (R’
Shlomo Wolbe).

R’ Hirsch (Horeb para. 505) summarizes the laws of this com-
mandment: “You may imitate the nations among whom you live
in everything that has been adopted by them on rational
grounds, and not on grounds which belong to their religion or
are immoral; but do not imitate anything that is irrational or has
been adopted on grounds derived from their religion, or for
forbidden or immoral purposes. You may not, therefore, join in
celebrating their holy days, or observe customs that have their
basis in their religious views. You must not, however, do any-
thing that will disturb their holy days or mar their festival spirit;
and do not parade your non-participation in their holy days in a
manner that might arouse animosity.”

4-5.npn ... wown / My laws ... My decrees. Laws are
practices that would be dictated by reason even if they were not
commanded by the Torah, such as the prohibitions against
robbery, immorality, idolatry, blasphemy, and bloodshed. De-
crees are those that are unfathomable by human intelligence,
such as the prohibitions against the consumption of forbidden
meat, wearing mixtures of wool and linen, and the laws of the
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removal of contamination. Because these laws are beyond hu-
man logic, the verse ends with | am HASHEM, Your God, i.e.,
these are God'’s decrees and it is not for you to decide whether
or not they are worthy of your approval (Rashi; Sifra).

Many commentators have noted that the word pr is derived
from ppn, to engrave into metal or stone. This implies an
unyielding permanence that is impervious to changing ideas or
conditions. Thus, the Torah'’s decrees are eternally valid, under-
stood or not. By juxtaposing the logical laws with the metalogi-
cal decrees in this verse and the next, the Torah implies a
similarity between them, as if even the laws are not subject to
human logic. R’ Yosef Dov Soloveitchik explained that a person
commits himself to a chok he cannot understand because the
inner tzelem Elokim [image of God] within the Jew recognizes
that there are truths that are above the limited human intellect.
Many of life’s most important decisions — such as the ideals
and people one will love and sacrifice for — are based on
considerations that may be called a “light from within,” consid-
erations that reflect the person’s true inner self. The same sort
of commitment is required for a proper acceptance of the
Torah’s “logical” laws, because human intelligence is not a
reliable measuring rod even for such parts of man’s legal code.
For example, no law is as universally accepted as that against
murder, yet “logic” can permit people to nibble at the fringes of
the sanctity of life, by arguing that a fetus is less than a true life
or that suffering or impaired people are unworthy of life or that
human life is no more worthy of preservation than animal life.
Consequently the Torah stresses that one must accept the
Divine origin and unchanging nature of the Torah’s laws with
the same faith that one accepts its decrees.

Mpwn ... Wyn — You shall carry out . . . you shall safeguard.
Carry out means to perform the mitzvos as commanded. Safe-
guard implies the responsibility to take any necessary measures
to avoid the possibility of transgression. Carry out also has the
connotation of performing positive commandments that re-
quire active performance, while safeguard refers to negative
commandments and the need to refrain from violating them.

5. oira 'm — So that he shall live by them. Ramban writes that
the term by which he shall live refers particularly to the “social

commandments” between man and his fellow man, such as the
laws governing property and debts, and those forbidding mur-
der and robbery. Only if society adheres to this body of law can
life be peaceful and stable.

The Sages derive from the expression he shall live by them
that the commandments were given for the sake of life, not
death. Therefore, if the performance of a commandment may
endanger life — such as the familiar case of a patient who must
be rushed to a hospital on the Sabbath — the need to preserve
life supersedes the observance of the Sabbath. The exceptions
are the three cardinal sins: idolatry, forbidden sexual relation-
ships, and murder; and cases where violation of command-
ments would cause desecration of God's Name (Sanhedrin 74a).

Homiletically, Chiddushei HaRim interpreted this command-
ment to teach that a person should not perform command-
ments apathetically. Rather, we are enjoined to find in the
commandments our primary source of joy, enthusiasm, and life
— you are to live through the commandments.

6-18. Forbidden relationships. The laws governing sexual
relationships are the key to Jewish holiness. As the Sages state,
wherever one finds safeguards of chastity, there one finds holi-
ness (Vayikra Rabbah 24:6). This concept is expressed in the
first step of Jewish marriage, in which the groom betroths his
bride and says, % nwTpn AR i, You are consecrated to me. The
formula speaks of consecration because, from its outset, Jewish
marriage is founded on holiness.

The name given to these illicit relationships is 1y "5, the
uncovering of nakedness or shame. Sforno comments that it
would have seemed logical to permit close relatives to marry,
since they would be suited to each other, and their common
values and similar personalities would be likely to produce
good offspring — witness the union of Amram and his aunt
Jochebed, whose children were Moses, Aaron, and Miriam.
That would be so if both partners to the marriage were dedi-
cated to noble goals, but, human nature being what it is, the
great majority of people seek pleasure, not challenge, and they
would use the permissibility of close relatives to indulge their
lowest instincts. The result would be not spiritual greatness, but
promiscuous hedonism. Consequently, close relatives are for-
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bidden to marry each other. The Torah classifies the levels of
forbidden closeness in terms of blood relationships, and it
regards husbands and wives as having the same level of close-
ness. Therefore, even after the death of fathers, uncles, and
brothers, their widows remain forbidden to their former in-laws.
R’ Hirsch notes that the name uncovering of nakedness or
shame is well chosen. Sexual relationships among animals are
purely physical, instinctive, unbridled acts. For human beings
to sink to that level, however, would topple their relationship
from the pedestal of holiness and cast it down to the slime of
nakedness and shame. They fall from the human to the animal.
In the case of the forbidden relationships listed below, no
marital status can exist; even if the two people were to carry out
the entire marriage ritual, it would not be binding and none of
the marital obligations would apply. They are living in sin and
are not man and wife.
6. M3 axwW — His close relatives. This is an introductory
statement that refers to the following long list of incestuous
relationships.
1mpn &Y — You shall not approach. The commandment is in
the plural to teach that it applies equally to men and women
(Rashi; Sifra).
‘MK — [ am HASHEM. | can be relied upon to reward those who
obey Me (Rashi). Although Rashi commented on verse 4 that
this declaration is used for commandments whose reasons are
unknown, it may also be that the Torah looks thousands of
years ahead to times when immorality has become the norm of
“sophisticated” people. To such people, the Torah’s strictures

regarding morality may well seem like inexplicable decrees.

7. 9"aX N1y — The nakedness of your father. One “exposes his
father’s nakedness” by cohabiting with one’s father’s wife, even
if the woman is not the mother of the perpetrator: do not live
with any woman who was ever married to your father (Rashi;
Sanhedrin 54a).

The word M7y can be translated either nakedness or shame.
Although the primary translation is nakedness, in the sense that
immorality “exposes” something that should properly be cov-
ered, where the context dictates it, we render it shame.

8. max-nwx — Of the wife of your father. The apparent repeti-
tion of the prohibition stated in the previous verse teaches a new
law: Even after your father’s death, when she is no longer mar-
ried to him, she remains forbidden to you (Rashi; Sanhedrin 54a).

9. 91ax-na — [Whether] the daughter of your father. Even a
daughter born out of wedlock (Rashi).

n1 n19in — [Whether] born to one who may remain in the
home. Literally born in the home, this is a euphemism for a sister
born out of wedlock to a woman whom the father would be
permitted to marry according to Torah law. Thus, if she and the
father chose to sanctify their relationship through marriage, the
mother would be permitted to remain in the home. Conversely,
the next phrase of the verse, which speaks of a sister born to one
who must remain outside of it, refers to a child born to a mother
who would be forbidden in marriage to the man who fathered
her child, for example, a mamzeres (Rashi; Yevamos 23a).

10. 313-n2 — Of the daughter of your son. The case here is that
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the parent of this forbidden granddaughter — your son or your
daughter — was born to you out of wedlock. The verse could not
be speaking about a granddaughter born of a legitimate child,
because that prohibition is found in verse 17, which states
clearly that a man is forbidden to live with a woman and her
daughter or any of her grandchildren. Such a granddaughter is
forbidden to her grandfather (Rashi; Sanhedrin 76a).

11. 9nax nwx-na — Of the daughter of the wife of your
father. Since verse 9 prohibits even a half sister born out of
wedlock, why does this verse speak only of your father’s wife?
The Sages expound that the mother need not be literally mar-
ried to the father, but she must be eligible halachically to be
your father’s wife, meaning that if the mother is a non-Jew or a
non-Jewish slave — neither of whom can contract a valid
marriage to a Jew — her daughter is not considered a sister to
her consort’s children, and would not be forbidden under this

prohibition (Rashi; Yevamos 23a).

72K N5 — Who was born to your father. But you are permit-
ted to marry your stepsister, since she is not your sister, either
by your father or by your mother (Rambam, Hil. Issurei Biah 2:3).

12. 3max-ninx — Of the sister of your father. In both this and
the next verse, half sisters have the same status as full sisters
(Yevamos 54b), as do sisters born out of wedlock. The same
applies to the brother of verse 16 (Rambam, Hil. Issurei Biah 2:5).

14. xy13n71 — Your aunt is she. Even after your uncle’s death,
she is still regarded as your aunt and remains forbidden.

15. X¥1 322 nWx — The wife of your son is she. By specifying
that she is the son’s wife, the Torah indicates that a man is
forbidden only to a woman who had been married to his son; if
they lived together out of wedlock, she would not be forbidden
to the father (Rashi; Sifra).
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18. mnnx-5x My — A woman in addition to her sister. As the
verse states below, the prohibition applies as long as the first
married sister is still alive, even if she had been divorced. Upon
the death of the first sister, however, the ex-husband may marry
the surviving sister (Rashi).

7¥% — To make them rivals. This phrase indicates the reason
for the prohibition. Sisters should live in love and harmony, not
rivalry and strife. That is why the prohibition is removed upon
the death of the first sister (Ramban).

19. anxnv nma — In her time of unclean separation. This law
applles to both the regular monthly period and to a zavah, as
discussed above in 15:19-30.

21. Molech. Molech was an idol whose worship, as described
below, was prevalent in Canaan. It is the only sin in the entire
chapter that does not involve sexual conduct, but it is included
because, like immorality, its practice contaminated the Land
and led directly to the Divine expulsion of the Canaanites (vs.
24-28). Molech is mentioned here as an example of the idol
worship that made the inhabitants of the Land so contemptible
in God’s eyes (Ramban). It may be that Molech was juxtaposed
with the chapter of immorality because its worship involved
children; like immorality, it demonstrated people’s readiness to
debase future generations to satisfy their own passions.

R’ Bachya explains the juxtaposition between Molech and
immorality. Both the idol worshiper and the person who en-

gages in immorality are similar in that they are treacherous to
the one entitled to their loyalty. In forbidding idol worship, God
refers to Himself as a jealous God (Exodus 20:5). The concept of
jealousy refers to the outrage someone feels when another
person takes a thing that is rightfully his. The Torah uses the
term to describe God’s anger when someone transfers his rever-
ence from God to an idol, and also that of a husband when his
wife is unfaithful (Numbers 5:14).

Sforno explains that Molech is more contemptible than any
other form of idol worship. The Jew who serves Molech may
bring his animal-offerings to God’s Temple, but his children —
who are the most precious to him — he brings to Molech, thus
demonstrating conclusively where his loyalties are.
amayay 1an-Xb — You shall not present to pass through [fire].
According to Rashi, the worship of Molech involves two sins, one
by the parents and one by the priests. The parents hand their
child to the priests, who, in turn, make two bonfires and walk the
child between the fires. Rambam (Hil. Avodah Zarah 6:3) main-
tains that the parents present their child to the priests, who then
return him to them. Then, the parents themselves pass their
child through the flames. Ramban agrees, but adds that the child
was actually burned to death and consumed by the flames.
Sonn X5 — And do not profane. The service of Molech is an
egregious profanation of the Name, because gentiles will find it
incomprehensible that Jews offer animals to God, but offer their
children to an idol (Ramban).
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22-23. Sodomy and bestiality. The chapter of immorality
ends with two forms of sexual perversion: homosexuality and
bestiality. The harshness with which the Torah describes them
testifies to the repugnance in which God holds those who engage
in these unnatural practices.

22. mayin — An abomination. None of the relationships given
above are described with this term of disgust, because they
involve normal activity, though with prohibited mates. Homo-
sexuality, however, is unnatural and therefore abominable.

24-30. The holiness of the Land. The concluding verses of
the chapter provide an important insight into the nature of Eretz
Yisrael. The Land’s holiness is such that it cannot tolerate the
sort of sins described in this chapter, and it was about to vomit
out its Canaanite inhabitants because they persisted in these
activities. In Rashi’s parable, the Land is like a prince, a young
man with a delicate constitution, who was given spoiled food. He
cannot digest it and so he disgorges it. Similarly, the Holy Land
cannot abide sinners in its midst and, as the Books of the
Prophets proclaim, when the Jews themselves began to indulge
in such behavior, they, too, were disgorged.

Though the sins set forth in this chapter apply everywhere in
the world, their perpetrators are not expelled from any other
land. Only Eretz Yisrael expels those who contaminate it, because
the immediate guardianship of Eretz Yisrael is not assigned to the
heavenly forces. God uses such intermediaries as the conduits of

His providence to other lands, but Eretz Yisrael is God’'s own
province, and as such it demands a higher standard of behavior.

This explains why the Samaritans who were resettled in Eretz
Yisrael (see Il Kings 17:26) and continued to serve their idols were
punished by God. Although idolatry is forbidden to gentiles, they
were punished for it only when they did it in Eretz Yisrael. The sin
was the same, but the holiness of the place was different.

The Sages teach that the holiness of Eretz Yisrael is so great
that someone who lives outside it is regarded as if he had no
God, in comparison to someone who lives there (Kesubos 110b).
For this reason, too, the Patriarchs recognized that the holiness
of the Land required a higher standard of behavior, so they
observed all the commandments in Eretz Yisrael, even before the
Torah was given. Thus, Jacob married two sisters in Charan, and
soon after he and his family arrived in the Land, Rachel died.
Because of her righteousness, she was privileged to die in the
Land; because of his righteousness, he did not live with sisters
once he had arrived in Eretz Yisrael (Ramban).

25. yaxi1 Xpm1 — And the Land spewed out. Although the
expulsion of the Canaanites had not yet taken place, the verse
speaks of it in the past tense. Once a person or a nation has
reached a point where God's wisdom determines that an out-
come is certain, Scripture speaks of it as if it already happened.

26. onx onnwh — But you shall safeguard. The suffix on
means you; thus the word onK, you, is superfluous. The word is
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directed at the courts and the leaders, placing upon them the
responsibility to prevent others from sinning.

29. 1o — Cut off will be. All the sins mentioned in this
chapter incur kares, even those that are subject to the death
penalty. The death penalty is imposed only if the sinner was
warned that his act was forbidden and that it was a capital
offense. Otherwise, if he committed the act intentionally, he is
punished by kares.

30. 'nnwn-nx onw — You shall safeguard My charge. It is
incumbent upon the local courts and the Sages to impose any
restrictions that may be necessary to prevent transgression of
the Torah’s commandments. For example, in order to prevent
violation of the forbidden liaisons of this chapter, the Sages
forbade the nimy" nyw, secondary arayos. Among them are: a
grandmother, a grandfather’s wife, great-granddaughter, etc.

The complete list may be found in Even HaEzer 15.

DR 1R — [ am HASHEM, your God. But if you contaminate
yourselves with these sins, | cannot be your God; you will have
cut yourself off from Me. What pleasure can | have from you?
You will deserve annihilation. Therefore, Scripture stresses, [
am your God (Rashi; Sifra).

5] 1Y .1 573 v/ mpos B — This Masoretic note
means: There are 80 verses in the Sidrah, numerically corre-
sponding to the mnemonics %33 and y.

The first mnemonic means “for everything,” because this
Sidrah includes the extremes of spiritual purity — which is
achieved on Yom Kippur — and spiritual contamination, the
immorality that can cause Israel to be expelled from its Land.
The second mnemonic, 71y, means “strayed” in Aramaic, an
allusion to the sin of immorality (R’ David Feinstein).
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19.

1-4. Holiness, parents, Sabbath, and idols. It was God’s
will to rest His Presence among the Jewish people so that they
could rise to their calling to be a holy nation of His servants
(Exodus 19:6). In order to make this possible, Israel was
enjoined to avoid the spiritual contaminations that would
result from the sexual and religious practices listed in the
previous several chapters. This Sidrah begins by explaining
that the reason for these prohibitions was to make it possible
for the nation to become holy by emulating its Creator as much
as possible. Furthermore, the purpose of this holiness is for
people to become elevated in their lives on this world, and the
way to do this, our passage teaches, is by scrupulous adherence
to the commandments found on the first tablet of the Ten
Commandments — but these commandments demand more
than minimum observance, for as one makes his required
climb up the ladder of holiness, one must elevate his concept
of what the Torah requires. Thus, the Torah teaches here that
respect for parents ordains not only that they be honored
through personal service, but that it be done in a respectful
manner. The definition of Sabbath observance goes beyond the
seventh day of the week and includes the seventh-year sabbati-
cal of fields and loans, for they, too, testify that God is the
Creator and Master of the universe. And we are exhorted that
the prohibition against idolatry includes not only acts of
worship, but anything that shows them credence or respect,
even when there could be some personal advantage in doing so
(Sforno).

2. Y113 n1y-53 — The entire assembly of the Children of
Israel. The regular procedure of transmitting the mitzvos to
Israel was that Moses would teach them privately to Aaron;
Nadab and Abihu would join them and Moses would repeat the
teaching; the Elders would enter and Moses would repeat it
again. Then, finally, he would teach it to the entire nation
(Eruvin 54b). Here, however, the order was changed; Moses
assembled the entire nation and taught this chapter to every-
one simultaneously, because the majority of the Torah’s
essential laws are contained here, either explicitly or by
allusion (Rashi; Sifra). Maharzu explains that these essential
laws are the Sabbath, reverence for parents, the prohibitions
against stealing, taking revenge, or bearing grudges, and the

commandment to love one’s fellows.

In the case of the other commandments, it was not required
that every Jew come to listen to Moses’ teaching; they were
free to rely on the Elders and leaders to teach them, or to
answer their halachic inquiries whenever they came up. Here,
however, because of the extreme importance of this chapter,
everyone was required to attend (Sefer HaZikaron; Panim
Yafos).

Alshich explains that Moses called all the people together to
impress upon them that the mitzvos are incumbent upon
everyone equally. Judaism does not subscribe to the idea that
“holy people” are obligated in commandments that do not
apply to “ordinary” people, or that they have a greater
responsibility than others to observe them scrupulously. Thus
the command to be holy applies to everyone, and this being so,
it is axiomatic that every Jew has the potential for holiness.

2. mn owp — Holy shall you be. [The root wip connotes
separation due to a difference in kind from something else. On
one end of the spectrum, the Sanctuary is ©7p, holy, because it
is on a different spiritual plane from the secular. At the
opposite end, an immoral person is called a w1p, because his
spiritual degradation sets him apart from moral people.] The
injunction to be holy calls upon Jews to avoid the illicit
relationships described in the previous chapter, because
wherever there is a separation from immorality, there is
holiness (Rashi; Vayikra Rabbah 24:6).

Ramban maintains that the concept of holiness is not limited
to the observance of any particular category of command-
ments. Rather, it is an admonition that one’s approach to life be
governed by moderation, specifically in the area of what is
permitted. In Ramban’s memorable phrase, someone who
observes only the letter of the law can easily become mw7a 522
Tina, a degenerate with the permission of the Torah, for such a
person can observe the technical requirements of the com-
mandments while surrendering to self-indulgence, gluttony,
and licentiousness. But God demands more of a Jew than
obedience to the letter of the law. The commandment to be
holy tells us, as the Sages put it, 7% nn2 0¥y wIp, Sanctify
yourself in what is permitted to you (Yevamos 20a), by refraining
not only from what is expressly forbidden, but from too much
of what is permitted.
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3. 1870 112X X — His mother and his father you shall revere.
Reverence or fear means that one should act toward his parents
as he would toward a sovereign with the power to punish those
who treat him disrespectfully (Rambam, Sefer HaMitzvos; Chi-
nuch). Specifically, this commandment prohibits a child from
sitting in his parents’ regular places, interrupting them, or
contradicting them [in an abrupt or disrespectful manner].
Honor, as mandated in the Ten Commandments, refers in gen-
eral to serving one’s parents, such as feeding and dressing them,
or assisting them if they find it difficult to walk (Rashi; Sifra).

MnYn Mnaw-nX — And My Sabbaths you shall keep. From
the juxtaposition of these two commandments — to revere
parents and to observe the Sabbath — the Sages derive that if a
parent commands a child to desecrate the Sabbath [or to do
anything else in violation of the Torah]|, the order must not be
obeyed. Thus, the flow of the verse is as follows: You are to
revere your parents, but My commandments take precedence
over the wishes of your parents, because | am HASHEM, and all
people — you and your parents alike — are required to respect
Me (Rashi; Sifra; see Yevamos 6a).

The Torah equates reverence for God (Deuteronomy 6:13)
with that for parents, because all three — God, father, and
mother — are partners in a person’s existence (Sifra). When
someone honors his parents, the “third Partner” says, “I con-
sider it as if | had lived among them and they had honored Me as
well” (Kiddushin 30b).

Chasam Sofer explains that revering one’s parents and observ-
ing the Sabbath represent, in fact, opposite conceptions. The
parents have the ability to start the child on the right path; they
are there at the beginning. On the Sabbath, however, we ac-
knowledge the completion of Creation. The juxtaposition indi-
cates that both the beginning and the end are worthy of honor
and respect.

mnaw — My Sabbaths. The Torah speaks of Sabbaths in the
plural, a very unusual usage. The Zohar (Terumah) explains that
this alludes to a “higher” and a “lower” Sabbath. In addition to

its mystical connotations, the “higher” Sabbath alludes to the
holiness of the Sabbath, the day on which God permits His
Presence to be more apparent and accessible, so that the Jew
can unite himself with Godliness. The “lower” Sabbath is its
practical aspect as a day of rest, when the Jew can forget the
cares and demands of his workday life and devote himself to
higher pursuits. This verse likens Sabbath observance to the
reverence due to parents, because the same two aspects are
present in the relationship of children to their parents. The
“lower” aspect is that a son or daughter who respects a parent
can expect care and respect in return; and, of course, parental
sacrifices for their children are too obvious to be recounted. In
addition, there is a “higher” aspect, for parents are the con-
veyers of God'’s tradition. The Sages say that the Torah likens
the honor due to parents to that due to God Himself, and the
Talmud states that when R’ Tarfon heard his mother’s footsteps,
he would say, “The Divine Presence is coming” (R’ Yosef Dov
Soloveitchik).

4. o%bxa-bx non-58 — Do not tumn to the idols. Having
exhorted all Jews to show regard for the three partners — God,
father, and mother — who brought them into being, the Torah
forbids anyone to add false deities to this partnership.

The prohibition against actual idol worship appears above
(Exodus 20:5); this verse prohibits even the very thought of such
worship (Rashi, as explained by Mizrachi, Gur Aryeh). According
to Rambam, this verse forbids the study or discussion of the
rites and philosophy of idolatry (Hil. Ovdei Kochavim 2:2). Panim
Yafos adds that this prohibition extends even to someone who
seeks to learn about idols only to disparage them. Human
nature — and history — demonstrate that many people have
thought they were strong enough to control their thoughts and
desires, only to become ensnared by the very creeds they railed
against.

naen w191 09T — The idols, and gods of cast metals. The
word for idol — 9% — contains the syllable 5x, not, or nothing,
because these gods have no power and no value. But if someone
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is foolish enough to turn to idols, he will begin to respect them
as if they were truly gods (Rashi; Sifra).

5-8. Piggul/Rejected offerings. Offerings can be disqualified
by improper intentions at the time of the service. This teaches
that it is not enough to carry out the commandments mechani-
cally; one must perform them with the right intentions, as well
(Sforno).

Every offering has its specified time limitations for being eaten
or burned on the Altar. This passage deals with two disqualifica-
tions: (a) If at the time of the service the Kohen has in mind that
the offering will be eaten or burned after the proper time, the
offering becomes piggul, rejected; its service may not be contin-
ued. If the blood service is concluded, one who eats the flesh of
the offering is punished by kares. (b) If the Kohen has in mind
that the offering will be eaten or burned in the wrong place, it be-
comes disqualified, but the punishment for eating it is not kares.

Only during one of the four parts of the blood service can an
offering become piggul. The four parts are: slaughter [omw];
receiving the blood in a vessel as it flows from the slaughter cut
[M%2p]; bringing the vessel to the Altar [12%i7]; and sprinkling or
throwing the blood upon the Altar [mp™1]. Once the blood
service has been concluded satisfactorily, the offering has
achieved its purpose of atonement and is not subject to this
disqualification.

The law of piggul teaches an important ethical concept. There
are other violations in the procedure of the sacrificial service
that render an offering invalid, but piggul is uniquely serious in
that one who eats it is liable to kares, or spiritual excision. The
Talmud teaches that an offering cannot become piggu!l unless
every part of its service was performed properly, with the excep-
tion of the improper intent that invalidated it. This is an illustra-
tion of the axiom that the more sacred something is, the more
serious the Torah regards an infraction. Thus, only an offering
that was perfect in every other way can become piggul. People
should conduct themselves with this in mind. The better a
person’s reputation and the more responsible his position, the

’

more he must guard against even the slightest infraction (R
Yaakov Kamenetsky).

5. n:);':rj‘; — To find favor for yourselves. An offering must be
slaughtered in such a way that you will find favor in God's eyes,
but if it is slaughtered with the improper intentions described
above, the offering is rejected.

We derive the requirement that every offering must be

brought 11¥1%, willingly, from the verse (1:3) regarding the burnt-
offering. Oznayim LaTorah asks why the law here that every
offering must be brought with the correct intention — to find
favor — is stated instead in the context of the peace-offering. He
explains with an analogy to Yom Kippur: Although the Rabbis
derive that one who eats on Erev Yom Kippur is considered as if
he fasted both Erev Yom Kippur and Yom Kippur, it is easier to
fast with the right intention than to eat with the right intention.
Since one derives enjoyment from eating, the intention of that
enjoyment is constantly threatening to intrude on his mitzvah
intention. Similarly, those offerings, such as the burnt-offering
and the sin-offering, from which the owner does not eat, are
obviously being brought for the proper reason. However, the
peace-offering that is eaten by the one who brings it requires
special effort to insure that his intention is pure from the very
beginning.
6. nomar o2 — On the day of your slaughtering [it]. This verse
cannot refer to the actual time of eating, because that require-
ment has been given in 7:16. Rather, it means that if the Kohen
intends at the time of the slaughter that it will be eaten after the
deadline, it becomes disqualified immediately (Rashi; Sifra).

7. 5% Saxm oxy — But if it shall be eaten in any way. The Sages
interpret this verse as referring to a different, but similar, sort of
disqualification: that of a Kohen who has in mind that the
offering will be eaten in an impermissible place. For example, a
peace-offering may be eaten only within the walls of Jerusalem
— it becomes disqualified if the Kohen has in mind that it will be
eaten elsewhere. However, the Sages derive that there is no
kares in this case (Rashi; Sifra).
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8. 5% — He has desecrated. A person who disregards the laws
that specify when an offering may be eaten implies that he
considers the sacrificial meat to be nothing more than a means
of gratifying his appetite (Haamek Davar).

9-10. Gifts to the poor. We have been commanded to emulate
God’s holiness to the extent humanly possible, to honor parents,
His “partners,” and to respect His sacred offerings. This passage
continues the progression. God is merciful and charitable, so He
commands His people to display kindness by setting aside part
of their crops for the poor. This is why this passage ends with the
words [ am HASHEM, your God. Then, the Torah continues with
the laws of honest business dealings among all categories of
people, between the authorities and the people, and the social
relationships of love and consideration (Sforno).

A Jew must discharge his responsibilities to others before his
crops are truly his own. Even at the harvest, when a full season
of labor comes to its climax, he must leave part of his crop for
the poor before he takes it for himself and his family (R’ Hirsch).

9. 19an &% — Do not complete. An edge of the field must be left
unharvested, and the poor are to be permitted unhindered
access to take the leftover produce (Rashi; Sifra).

ERLNT) D'J‘n And the fallen stalks of your harvest. If one or two
ears fall to the ground at any one point during the harvest, they
must be left for the poor, but if three or more ears fall together,
the farmer may retrieve them (Rashi; Sifra).

10. 55iyn X5 — Do not pick the isolated grapes, the single
grapes that have not formed clusters (Rashi).

V9 — And the fallen grapes. This is the equivalent of the law of
the fallen stalks in the field as it applies to vineyards: the poor
are entitled to take one or two grapes — but not three — that fall
during the harvest (Pe’ah 6:5,7:3).

M9 — And the proselyte. Poor proselytes are singled out
because their lonely plight calls out for compassion (Sifra).

anx 21yn — Shall you leave them. These gifts to the poor must
be left in the field or orchard, for the poor to take as they please
(Sifra; Chullin 131b).

11-15. Honest dealings with others. Theft, robbery, false
oaths, etc. are never the norm in an entire nation; if they were,
society would break down. But there are other, subtler manifes-
tations of such sins. It is not at all uncommon for a society to be
lax in its ethics. People may look for ways to deceive others in
business, to deny obligations that cannot be proven, to invoke
God’s Name to convince others that lies are true, to underpay
laborers, or to seek personal gain through unctuous flattery.
Such conduct is wrong, even though the courts may not be able
to deal with it. By using the plural in condemning such practices,
God implies that He wants Israel as a whole to look to its general
standards of honesty and upright conduct (R’ Hirsch).

11. 1130 8% — Do not steal. The prohibition applies not only to
the person who actually steals, but also to those who abet it,
such as: a witness who remains silent though he has seen a theft
or knows that someone is withholding property, or someone
who accuses falsely, or someone who falsely claims money that
is not owed him, or unjustifiably demands an oath (lbn Ezra).
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1pwn-X51 winan-x% — Do not deny falsely, and do not lie. Do
not deny that you possess property that someone has left in trust
with you, and do not lie, by backing up your denial with a false
oath (Rambam, Sefer HaMitzvos).

The progression of sins listed in the verse illustrates the
defense mechanism of human nature, which takes control of a
person once he allows himself to sin. If someone steals, he will
seek to defend himself by denying that it ever happened, and he
may well go so far as to swear falsely to cover up his guilt
(Rashi).

12. ow-nx n%%m — Thereby desecrating the Name. Someone
who swears falsely demonstrates that he has no respect for
God’s Name (Ibn Ezra).

13. p‘w‘gn-x“a — Do not withhold what is due, by depriving a
worker of his earnings (Rashi; Sifra), or by deceitfully or forcibly
withholding anything belonging to another person, such as an
article that was left for safekeeping (Rambam, Sefer HaMitzvos ).

qpa-1y — Until morning. If a worker was hired by the day, his
employer has until morning to pay him; if he was hired for the
night, he must be paid by the next evening (Rashi; Sifra). The
prohibition applies from the time the wage becomes payable;
thus, if a worker is hired by the week, his wage is payable at the
end of the week, not on a daily basis (Choshen Mishpat 339:3-5).

14. wan — [Even] the deaf. Even though he cannot hear the
curse and be angered or embarrassed by it, it is forbidden to
curse him. Surely, therefore, it is forbidden to curse those who
are aware of what is being done to them (Ramban).

Yy 1;;‘7) — Before a blind person. [In addition to the literal
meaning,] the verse means allegorically that one should not
give bad advice to an unsuspecting person, particularly if the
adviser stands to benefit from the other’s error (Rashi; Sifra). It is
also forbidden to cause someone to sin (Rambam, Sefer
HaMitzvos). The message of this law is that we are responsible
for the welfare of others and may do nothing to undermine it.

7o xm nxn — You shall fear your God. Someone who gives
bad advice can easily hide his perfidy by saying he was sincere
and meant well. But the Torah warns him that he cannot deceive
God. If he was indeed treacherous to his friend, God can be
trusted to punish him (Rashi; Sifra).

One who preys on the deaf and blind should beware, for God
can punish him by making him deaf or blind (/bn Ezra).
15. 5w wyn-xXY — Do not commit a perversion. A judge who
rules falsely is guilty of a perversion of justice and what he has
done is an abomination (Rashi). But if litigants deceive the
judges by lying, they are responsible for the perversion of justice
that they will have caused (Or HaChaim).

Reproduced from the Schottenstein Edition Interlinear Chumash with permission of the copyright holder ArtScroll/Mesorah Publications LTD



v /Y

QWP nwAb

N1pN MDD/ 748

K2) X3200 DK 28N K7 K72
TN KOWIPI K3 DK VTN
PYTP 2D K2w 97207
1727 KDT Sy DpD X7 J0Y3
7272 TR MWD KZe 7 KK

great;

 among ( asa

your people; gossiper

D173 79 VTN K71 9779 RNTX bawn2
<<0fthe<toﬂ;e< sho.w. < and d(.J<0fa <t0th.e< show < do oij'lstice;

face [preferentiall
honor

not poor face  favor not

person

PRY3 7737 207K7 w ANDY UIWN pI¥3

¢ go <Donot 16 K
about

¢ youshall¢  with
judge righteousness

your
fellow.

70272 POXTNK KAYNTKY » 0 IR Y7 0775V Toyn XY

 inyour < vyourbrother ¢ hate

heart;

< Do not 174 HasHEM. {— 1 L of your fel- ¢ the {while ¢

stand {do not

am low [is shed] blood inactive

,u;.)

1,

DIHIINE PYPIHD SOE 3133 POdM: g'50F 339 0 [NEY] PEXOE i)
T ,09"231 4" p1 723 Y 1131 6793 3 13 1 pD3npn TP DN
9D INHY 01 3P 537 (P2 3 5PME) T7303 5391 11,1793 N 12", 7053
521,29108 53 915 12951 IMED, 3517 121 (351 ©250D) IEY D 337 H3 121,009
NED 3219 HIp5 PIPPD3 THD IPHE OF SH OIEND D23 PEPHO) OINES INMND
D59 920 (P23 55%7) HITI0Y 97 059 1DOH 13,5 MWD 53 1M 531
DO™I37 3pN0 P33 M5H) OPOEN DV D3 9H (M PI3) HN 3
DPLID AP .DHHD S DTHBN DHMPNH MIITE PID I3 HIN DPLID OIE
31279090 55 T I9E () dEM YB3 T PED 5P poh phIps
Sy Tmyn K5 :0pmED 368 103 HIE P 1337 AN SOYD3 TIPS
©'pRY 1h M ,I033 LI > 100 B> IpH W3 MAY Y o
:07D0) 1P 958 ©IED A3 /IR (D PITR ;7T pID D) 13p ©h3

5 DI TPE 1P DIV (1202 ©1I37) MY DEID 2D W'D PILI 2 MK
KWN X5 10221 OF) 131 DEPED TPE WIS ©I0 PPN T3 3 9301 H3D H
£275D1 HEBN P73 LMD 199D 3P PELA B HI Y MHP HiE 571D
©173 13,01 MO YED IHD HE 5173 11D 277N K1 (3 ©F O'P) PYO3
51739 970D H3 N> 959373 B END IPEI33 9HIM BEN3H 6% 0 P
495 7230 P 179,305 937 IDHENS ANMY MIDWN PT¥3 3 OF ')
DEM ©%71 MIEN SOE OF BB Ih »H 5131 750 &5 (1) 7 oF) P1>Y
/PIES 9DD) 1 IWBE O 1 I 10 N 5395 DO P33 DM VI PED
win HE 3375 DH7 0d3 pan"roph oy D0 39 Dk ohIps
(PO D19 31931 DED 357 500,357 D 550090 PEDS 31D PHE PI)
IDR3 HEMN 0395013 319 1'H DIV PED INEY.I(3H? D) TI0 023N D7 0]
1 995 .(7:3 OF) PINTI PIITH PEY ,(3:0p OF) 217 JIED ,(0:Hp ©0D) 1003

5918 xwn-x5 — Do not show favor to the face of a poor person.
Do not say that since the wealthy man is obligated to help the
poor one, it is proper for a judge to rule in favor of the poor
litigant so that he will be supported in dignity. The Torah insists
that justice be rendered honestly; charity may not interfere with
it (Rashi; Sifra).

anmy vewn pya — With righteousness you shall judge your
fellow. In addition to its simple meaning, the verse teaches that
one must always give people the benefit of the doubt (Rashi;
Shevuos 30a).

R’ Hirsch notes that the apparent contradiction — that judges
must be objective while members of society as a whole should
seek to justify their fellows — is no contradiction at all. A judge
may not consider extraneous factors that explain why someone
acted as he did, but do not absolve him from payment. But in the
social sphere, we must be careful not to condemn. That some-
one acted improperly and is liable for it does not necessarily
make him worthy of rejection by his peers.

16. 5317505 — Do not go about as a gossiper. It is forbidden
to tell someone what others have said or done behind his back,
if there is even the slightest possibility that it may cause ill will.

The word 527 is related to 531, peddler, because a gossiper
goes from person to person and house to house “peddling” his
slander and gossip (Rashi).

Gossiping is a great sin and has been the cause of much
bloodshed. This is why the Torah follows up this commandment
by warning against standing aside while someone’s blood is
shed (Rambam, Hil. Dei'os 7:1).

qy1 01-5y Tayn &5 — Do not stand inactive while the blood of

your fellow [is shed]. If someone’s life is in danger, you must try
to save him (Rashi; Sifra). Although one is not required to
endanger his own life to save another, he should not be overly
protective of his own safety (Choshen Mishpat 426:2; S'ma;
Pischei Teshuvah).

R’ Simchah Zissel of Kelm explained, in the name of R’ Chaim
Volozhin, that the reason those two laws are in the same verse is
that when one is required to tell negative information about
someone (such as to save him from a business loss or a bad
marriage), not passing on the information is considered as a
violation of not standing inactive while the blood of his fellow is
shed.

17.323% ... x3wn-X% — Do not hate . . . in your heart. The
verse speaks of your antagonist as your brother. Even though he
wronged you, think of him as a brother and do not fall prey to
hatred (R’ Hirsch).

Rvn My Ryn-x5 — And do not bear because of him a sin.
Although you are required to reprove wrongdoers, you will be
sinning if you do it the wrong way. Be careful not to embarrass
them (Rashi; Sifra).

R’ Yaakov Kamenetsky explained that the requirement to
reprove wrongdoers is not as many think — that we are God’s
morality guardians and our obligation is to God. Rather it
derives from our obligation to our fellow Jew, as can be seen
from the context of the mitzvah. For this reason also one is not
obligated to reprove — if the sinner curses or hits you (Arachin
16b). You would not be exempt from wearing tefillin because
someone cursed you for it. Since the sinner is to be made to
feel that you are doing him a favor in preventing him from
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sinning, if he hits or curses you that is proof that you have failed
in your obligation to reprove.

18. 7wvn-x5 apn-xY — Do not take revenge and do not bear a
grudge. Revenge consists of retaliating against someone who
has displeased you, by attempting to do him some harm, or by
refusing to do him a favor that you would normally have done.
Even if someone does not retaliate, it is forbidden to bear a
grudge, by saying, for example, “I will lend you the tool you
need even though you refused me when I needed something.”
God wants us to purge the insult or misdeed from our hearts
(Rashi; Ramban).

«§ Love your fellow.

qin3 315 naaxy — You shall love your fellow as yourself. R’
Akiva said that this is the fundamental rule of the Torah (Rashi;
Sifra). Hillel paraphrased the commandment, saying, “What is
hateful to you, do not do to others” (Shabbos 31a). The Sages
based a variety of rules on this verse, illustrating the sort of
sensitivity that is demanded of all Jews. For example, this
precept requires that the least painful death be used for capital
offenders (Kesubos 37b, Sanhedrin 45a); and a husband may not
put his wife into situations that might make her distasteful to
him (Kiddushin 41a; Niddah 17a).

Ramban explains that it is impossible for all but the saintliest
people to feel literally the same love for others that they feel for
themselves. The Torah does not demand that; in fact, if some-
one is in danger, his own life comes before that of someone else.
Rather, God demands that we want others to have the same
degree of success and prosperity that we want for ourselves and
that we treat others with the utmost respect and consideration.
It is human nature to say that we wish others well, but to want
less for them than for ourselves. The Torah says no. A Jew can
and should condition himself to want others to have the fullest
degree of success he wants for himself.

R’ Avraham Yehoshua Heschel of Kopitchinitz used to say that
the commandment to love your fellow does not mean to love
saintly and righteous people — it is impossible not to love such
people. God commands us to love even people whom it is hard
to love.

The Alter of Slobodka said, “The commandment is to love
others 3m3, as you love yourself. Just as you love yourself
instinctively, without looking for reasons, so you should love
others, even without reasons.”

<5 How to love another.

HaKesav VeHaKabbalah offers a list of realistic examples of
how one can fulfill this commandment in ways that are possible:
(@) Your affection for others should be real, not feigned. (b)
Always treat others with respect. (c) Always seek the best for
them. (d) Join in their pain. (e) Greet them with friendliness. (f)
Give them the benefit of the doubt. (g) Assist them physically,
even in matters that are not very difficult. (h) Be ready to assist
with small or moderate loans and gifts. (i) Do not consider
yourself better than them.

19. Kil’ayim/Forbidden mixtures.

The prohibitions not to crossbreed or to wear mixtures of
wool and linen are the quintessential o*p1, decrees, commands
of the King for which man knows no reasons (Rashi).

Ramban clarifies the above point. God surely has reasons, but
since man does not know them, he does not feel the same
satisfaction in performing these decrees that he has when he
performs precepts that he feels he understands. In the case of
kil'ayim, Ramban offers a reason. God created the world with
certain distinct species, and His wisdom decreed that these
species remain intact and unadulterated. For man to take it
upon himself to alter the order of Creation suggests a lack of
faith in God’s plan. Moreover, each species on earth is directed
by a Heavenly force, so that the earthly species represent pro-
found spiritual forces. To tamper with them is to cause harm
that earth-bound man cannot fathom.

It should be noted that these laws of mixtures are limited to
specific matters, and do not limit the infinite number of alloys
and combinations that are so much a part of modern life. To the
contrary, man is duty bound to improve the world and, in a
sense, “complete” the work of Creation.

anni1a — Your animal. Any two species of animals, domestic or
wild, may not be mated.

Reproduced from the Schottenstein Edition Interlinear Chumash with permission of the copyright holder ArtScroll/Mesorah Publications LTD



Dy /v QWP hwAb NApn 1bv/ 750

vy pany van X% 790
M2Y PR K7 KDLYW Py

MUYY DRYD T3 0XT3 YAINKY T

' ' <comb|ned <thatlsam1xture< anda ' ofdlfferent < plant ¢ donot ¢ your
N2JW ROAK DY 2DWT N> g any way of ﬁbers garment speC|es, [with] seeds field
2 KRN KDOK KT RYN
plolizg! o) navTnx N'? Satalyl <W|th awoman < he Iles 4 |f < Aman 20 K upon you< come <sha|| not
K& 7K e K9 0 KIS Py wvxb NDIM) ANDW K71 V1" N2w

DR AWK N Nk MWDK
:NOWKZ 137 Kyt 12w yIns 7
N'J;T;) N;D; TI‘I'?;{ 923" as
T AN 5y 7 DT KpWKT
27 M7 AN 5 panw™ an

and K
she is

< and as for ( for [another 1< who has < aslave <
redemption man,  been designated woman

TN NP2 727101 K YOI 1K A9 K
<<h5halt]) <. an K Ft]o 4 beend< has ¢ f he(:jr .< or ¢
there be investigation her; granted not reedom

MNE™5K TS MWK DK KM wan K572 e XY
< the ' 4 to. < to < lhif‘sf ' < Hle): shaII. 21 ( . ¢ for :
entrance HASHEM, guilt-offering ring

) . ‘. \ Q . , .

"D DWKD XA 1TT vhY 9. WK DR Tvin S

{ before ¢ of the ¢ withthe ¢ shallthe ¢ forhim ¢ Provide 22 {[asa]lguilt- ¢ aram ¢ of < of the
guilt-offering ram Kohen atonement offering. Meeting, Tent

carnaIIy,

she has not
been redeemed,

she has not
been freed.

¢ —they shall not
be put to death,

B XD WK INKLAR 12 N90N XL WK INKYAHY T

&« hehad for his sin

committed.

¢ that (

¢ for ¢ anditshall¢ hehad ¢
him be forgiven committed;

that ¢ hissin ¢ for < HASHEM

'

X 13 ©F 5P) qBO3 117D ©OPEY.MTD 0HY OMTD . NTE XD MM i
0D D3P HIE 3370 P33 117 D3 OV £ IIN NP3 AOF) ILES wen
fiop, MPdN3 HYE 169 1105 WMIN.JIN PEYPP DEITD PHY, MBn R 12
ph 0 KOO 131 DIELY IMED H5 ©H DD IV PP 1PIND ONNTOE DHIP3
¥3:(0F PIPY2;7 0 2'D) Ho AP ﬁh YN A0 P3D2 ©937) 1 PN
DR OEOD ohbo TP 'a*;wv PPE O 0% 37D PhH 105 . Twan XY
m:vb .UM WX INROM 19 15021 (33) 10 OF 3'D) 9P (1137 PETD

(F:30 ©37) Y71 ©DEDY IS HPYE E39D HY'HIE DY, P 0nd . oKD 1AM
37, 10pw YD 07350 D137 1o .73 3 IPED 19H s e £3b H)
1 OB o1 EY Yoo 337 JIED 12 90 MDY (027 D 5'P) 1) "D DI bor
JEI0D L:b P'EIDN VAL (3 P19 1103 D7 162 r*rn 05,1053 5" pEm 1730

K5 noam () o’m:m % DIIPH OPB "D HPLE NEN Hppde
"IPY ONDE DYDE BB INDES) HIPH3 N7 1 DTV H £HY PTIIM PTIVIN
PIP™2;3:0 PID 2"D) 9370 30 nna;: IPINE 93D 730) PRNDND PN D3

7y — Your field. It is forbidden to plant mixtures of seeds
(unless the different varieties are separated by a fence or are far
enough apart so that each can draw its own nourishment from
the ground without impinging on the other) and it is forbidden to
graft a different species onto a tree.

nwyw — Combined in any way. The fibers in question are wool
and linen, as specified in Deuteronomy 22:11, and the word
shaatnez indicates fibers that are pressed or woven together in
the same piece of cloth or garment.

The Gra suggests that the essence of the prohibition is related
to the conflict between Cain and Abel: Cain, the farmer, brought
flax as his offering to God, while Abel, the shepherd, brought
wool. Mixing them together threatens to rekindle their conflict
and destroy the world.

20-22. The designated maidservant. Briefly, as elucidated
by the Sages, the verse deals with a non-Jewish slavewoman
owned by two partners. As a slave, she was forbidden to live with

a Jew, but her master was allowed to have her live with a Jewish
or non-Jewish slave. When a Jewish-owned, non-Jewish slave
goes free, he or she automatically has the status of a full-fledged
proselyte. Now, this woman was freed by one of her masters, so
that she is half free and half slave. Her free half prohibits her to
a non-Jewish slave, while her slave half prohibits her to an
Israelite. If a Jew — slave or free — betroths her, since she is not
completely free, she does not have the full status of a married
woman,; there is no death penalty for “adultery” with her. This
passage teaches that if a Jew cohabits with her, and both of
them are aware of their sin, her penalty is lashes, and he is
required to bring a guilt-offering.

20. mn1o) X5 — She has not been redeemed; no one has
purchased her freedom and she has not been freed by both of
her masters. Had she been freed by both, she would have the
status of a Jewish convert, and would be the full-fledged wife of
any Jew who would betroth her (Rashi).
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23-25. Orlah/The first three years of trees. All fruit from
the first three years of a newly planted tree or its grafted shoots
are forbidden for any use, and those of the fourth year are holy
and are to be eaten in Jerusalem. [Although, in general, all land-
related commandments apply only in Eretz Yisrael, orlah is an
exception (Kiddushin 36b-37a), by a tradition taught to Moses at
Sinai (ibid. 38b).] Ramban suggests a reason for the prohibition.
The first fruits of a tree should be used for the holy purpose of
praising and thanking God. Since the first three years’ fruits are
not yet mature enough to be worthy for that purpose, the Torah
ordains that none of the fruit may be used until the fourth year.

24. wTp — Shall be sanctified. This word teaches that "ya7,
fourth-year fruit, is treated like the second tithe; it must be
safeguarded against contamination and eaten in Jerusalem. If
the owner lives outside the Holy City, he may redeem the fruit
for money, which he must bring to Jerusalem and use to buy
food, which he and his guests will eat there (Rashi; Sifra).

25. inx1an o3% groinb — So that it will increase for you its
produce. In the merit of observing the commandment to deprive
yourself of the profits and enjoyment of your crops for four
years, your future crops will be increased (Rashi; Sifra).

11X — [ am HASHEM. Although I have promised you increased
prosperity in return for your performance of this command-
ment, do not perform it for that reason. Fulfill all command-
ments because | am HASHEM, and you wish to do My will
(Haamek Davar).

26. 19080 X% — Do not eat . . . In its literal meaning, the verse
refers to a practice of sorcerers, who would gather blood in a
ditch, and, by means of incantations, would foretell future
events (Ramban).

The Sages (Sanhedrin 63a) derive several laws from the phrase
0775y 1938n X5, Do not eat over the blood. Among them are: (a)
After shechitah, one may not eat an animal’s flesh as long as
there is some life [blood] left in it; (b) sacrificial meat may not be
eaten until after the blood service; (c) a beis din must fast on the
day it pronounces a death sentence (see Rashi).

wman 8% — Do not act on superstitious omens. Do not base your
decisions on superstitions, such as that black cats crossing your
path or that walking under a ladder will cause bad luck.

27.1pn X% — Do not round off . . . Rounding off refers to the
removal of hair from the sideburns area — the edges — of the
head. One is forbidden to remove this hair, thereby making a
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straight line from the hairline behind the ear to the hairline at
the front of the head. Were one to do so, the hair at the top of the
head would look as if it were rounded off. [One transgresses
upon removing at least two hairs from this area] (Rashi).

nmwn X5 — And do not destroy. There are five edges of the
beard, each of which it is forbidden to shave (Rashi). But as a
practical matter, since the exact areas of these edges are not
clearly defined, it is forbidden to shave the entire beard.

It is forbidden to remove the sideburns even by means of
plucking or with scissors. Regarding the beard, however, the
Torah forbids one to destroy it and to shave it (21:5). This is
interpreted by the Sages to mean the use of a razor, meaning an
implement that both shaves [m1%3] and “destroys” by cutting to
the level of the skin [nnwi] (see Yoreh Deah 181:3,10).

28. woih v — A gash for the dead. It was an ancient custom
for people to cut their flesh in mourning for the dead. In
Deuteronomy 14:1, the Torah states that this is forbidden be-
cause, You are children to HASHEM, implying that it is disgraceful
to God for His children to inflict wounds on their bodies as signs
of mourning.

29. 55nn-5% — Do not profane. Rashi and Sifra comment that
the outcome of such treacherous conduct — yxi min-x", lest
the Land be sexually immoral — is that the earth itself will
become guilty of harlotry, in the sense that it will be unfaithful to
its people. Instead of producing bumper crops in the Land of

Israel, the earth will give forth those crops elsewhere. This is
uniquely true of Eretz Yisrael, whose holiness cannot tolerate
immorality, as in 18:25-29.

30. 'nnaw — My Sabbaths ... The Torah speaks very fre-
quently about both the Sabbath and idolatry, because both are
reckoned as equal to all the commandments of the Torah. Idol
worship is a clear denial of God. Sabbath desecration, too, is a
denial that God created for six days and rested on the seventh —
the eternal reminder of God as the Creator (Ramban).

N7 WM — And My Sanctuary you shall revere. One is for-
bidden to enter the Sanctuary area with his walking stick, wear-
ing shoes or a money belt, or with the dust on his feet (Rashi).
The Talmud (Shabbos 118b) states that if only Israel would
observe two Sabbaths according to their law, they would be
redeemed immediately. Homiletically, Knesses Yechezkel derives
this statement from our verse: If you keep My Sabbaths (plural)
you will merit [to experience reverence for] and see the rebuilt
Temple.
31. ouymi-bxy naxg-bx mon-5x — Do not turn to [the necro-
mancy of] the Ovos and to [the oracles of] the Yid'onim . These are
magical practices that purport to foretell the future. The punish-
ment of the practitioner of these acts is sekilah, stoning (Mish-
nah Sanhedrin 53a), and if there were no witnesses or warning —
kares (see 20:6); the penalty of those who consult them is lashes
(Sifra).
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1K — [ am HASHEM. Be aware Whom you are discarding in
order to pursue knowledge of the future by turning to the
prophets of Ov and Yid'oni (Rashi).

32. maw npn — Before an old person. According to Rashi,
following one view in Kiddushin 32b, the two halves of the verse
explain each other, meaning that the commandment is to rise
and honor a sage who is both elderly and righteous. Others hold
that these are two separate commandments: to rise for and
honor anyone over the age of 70, even if he is not learned, and
to rise for and honor a sage, even if he is young. The halachah
follows the latter view. All agree that there is no such require-
ment for a wicked person (Yoreh Deah 244:1).

n1%m NN — And you shall fear your God. The command-
ment to show respect is an easy one to violate: One can simply
pretend that he did not notice. Therefore, the Torah cautions us
to fear God. He knows our true intentions. This fear of God is
invoked when a mitzvah depends on the intentions within some-
one’s heart (Rashi; Sifra).

33. 13 — A proselyte. It is forbidden to taunt a proselyte by
reminding him of his non-Jewish past and suggesting that this

makes him unfit to study God’s Torah (Rashi; Sifra). As the next
verse states: Who, more than a Jew, should understand the hurt
felt by an unwanted stranger? (Sifra).

34. 15 naaxy — And you shall love him. Aside from the
commandment to love all Jews, proselytes included, there is a
special commandment to love proselytes. God, Himself, has a
special love for proselytes (Rambam, Hil. Dei'os 6:4).

35-36. Weights and measures. The Torah illustrates the
great importance of proper weights and measures with a power-
ful comparison. The passage begins by exhorting against a
perversion of justice — a commandment that is generally di-
rected toward judges, as in verse 15 above — yet our verse
applies this principle to the businessman in his shop or the
farmer in his field. Thus, the Torah likens a person doing
business to a judge, and someone who falsifies weights and
measures is like a judge who perverts judgment. Furthermore,
Sifra, as explained by the Chofetz Chaim, notes that the passage
connects the commandment of weights and measures to the
Exodus from Egypt, to teach that one who falsifies them is
considered as if he denies that there is a God Who sees all. Such
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a person, if it suited him, could also deny God’s intervention to
save [srael from Egypt. It is noteworthy that the Chofetz Chaim'’s
first published work was an anonymous pamphlet on weights
and measures, which he composed in response to negligence
that he witnessed personally in the markets of his own town.
36. nanx mxyin-wx — Who took you out. | took you out of
Egypt only on the condition that you would be honest in your
business dealings. Alternatively, lest you think that you can be
dishonest and go undetected, think back to Egypt. There, when
I killed the firstborn of Egypt, | knew the difference between the
firstborn Egyptians and others. So, too, | will know if you have
false weights, and | will punish those who use them (Rashi).

37. onnw — You shall keep . . . If you study the command-
ments you will realize that they are perfect, and then you will
surely observe them. Recognize, however, that | am HASHEM,
Who has given you the laws. By definition, therefore, you cannot
improve upon them. You may neither add to them nor subtract
from them (Sforno).
20.
«2§ Punishments.

The Torah does not decree a physical punishment for a sin

unless there is a negative commandment enjoining us not to
commit that deed. Chapters 18 and 19 contained a long series of
negative commandments, and this chapter, primarily, gives the
punishments for those sins.

2-5. Molech. In giving the punishment for serving Molech
(18:21), the Torah discusses at length the evil of the sin. Not only
has the perpetrator sinned against God, he has profaned the
sanctity of the Jewish people — "w1pn, My Sanctuary — which
the Sages interpret as God'’s holy nation (v. 3). Ramban com-
ments that the degraded worship of Molech deprives the Jewish
people of its holiness; therefore, the Torah stresses that it is the
nation that bears responsibility for executing the death penalty
against the one who has harmed it so significantly.

2. yaxi oy — The people of the land. By using this unusual term
to identify the people, the Torah suggests why they should have
the particular responsibility of executing the sinner. A father
who offers his own children to Molech has brought contamina-
tion to the land.

3.1inx MM — And/shall cut him off. The punishment has two
tiers. If the transgressor was properly warned and witnessed, and
beis din imposed the death penalty, he gains atonement for his
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sin. If, however, he sinned intentionally but was not punished by
the court, God imposes kares.

4. omy-nx .. by obyn — They shall avert [lit., avert they
will avert] . . . their eyes. The double expression teaches a moral
lesson. If the people avert their eyes once, they will avert their
eyes again. If the court attempts to discharge its responsibility,
violators will protest: “You did not punish the last violator, is it
fair to punish this one?” Only if the courts and the people are
consistent can they function properly (Rashi; Or HaChaim).

5. innouma1 — And upon his family. The family is responsible
if it was their influence that shielded the sinner from punish-
ment by the court (R’ Bachya). Nevertheless, the punishment
of kares is imposed only upon the sinner — inx, him — not

upon his relatives (Rashi; Sifra).

7-8. onwpnm — You shall sanctify yourselves. According to
Rashi, this commandment refers to the previous exhortations
against idolatry; one who refrains from idol worship sanctifies
himself.

The sequence of verses alludes to the teaching that the very
thought of idol worship — he merely turns to it (verse 6) — is
regarded by God as if someone had actually worshiped idols
(Kiddushin 39b). But how can someone control his thoughts?
Therefore, the Torah teaches that what is incumbent upon a Jew
is to attempt to sanctify himself by performing the command-
ments and by avoiding evil to the best of his ability. God
promises that in reward for the Jew's sincere efforts, on»m
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o"w1p, and you shall be holy; God will assist him in cleansing his
thoughts (Be'er Yitzchok ; Meshech Chochmah).

9. 13 — For. This conjunction implies that our verse gives the
reason for an earlier commandment. It refers back to the com-
mandment to revere parents (19:3), and explains that one who
shows gross disrespect to parents can incur the death penalty.
Alternatively, the word »3 should be translated therefore, mean-
ing that because it is God Who sanctifies us — and a person’s
father and mother are His partners in bringing a person into the
world — God decrees the death penalty upon those who curse
them (Ramban).

H9p Xy max — His father or his mother he has cursed. The
repetition teaches that one is liable for cursing his parents even
if he does so after their death (Rashi).

i3 177 — His blood is upon himself. The Sages derive that this

term always means death by stoning. In its simple meaning, the
term means that the violator brought the punishment upon
himself (Rashi).

10-21. Penalties for forbidden relationships. The follow-
ing passage sets forth the punishments for the transgressions
that were given in 18:6-23. In many cases, the relative laws have
been explained in the commentary to the previous passage.

10. nn1-nin — They shall certainly be put to death. The Sages
derive that this term indicates the death penalty of pan, strangu-
lation (Rashi).

12. 1wy San — A perversion they have committed. 1t is against
the natural order of things for a father and a son to live with the
same woman, just as, in 18:23, it is against the natural order for
a human to live with an animal. This is the sense of Rashi, who
explains the phrase in terms of “shamefulness” and “mixture.”
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14. npr WX — Who takes. This term refers to marriage. Only
if someone was married to a woman is he forbidden to live with
her mother or daughter (Sifra).

X111 — A depraved plot it is. The same term was used in 18:17
regarding a relationship with one’s wife and her daughter. The
similarity of terms [mw i111] teaches that both offenses incur the
penalty of death by fire (Sifra).

1InX) — And them. The plural implies that more than one
woman is put to death, but the man’s lawful wife clearly is not
punished because her husband sinned with her close relative.
Rather, the plural form teaches that the penalty applies to the
mother-in-law and her mother, should they both sin with him
(Rashi; Sanhedrin 76b).

15. wain mamar-nX) — And the animal you shall kill. The
animal is removed from the world because it was a source of

enticement that caused a person to sin. Surely, then, a rational
person who causes his fellow to sin is worthy of punishment
(Rashi; Sifra). Alternatively, the animal must be killed so that it
should not walk down the road and have people say, “This
animal caused a man to be stoned” (Sanhedrin 54a).

17. 191 — A disgrace. Literally, the word means “kindness,” a
strange term in relation to incest. It is intended to answer the
question, “If it is immoral for a brother and sister to live to-
gether, then why did God permit Cain and Abel to marry their
sisters?” The answer is that it was a kindness for God to allow
that, so that the human race could go on (Rashi; Sifra).
According to Radak, the word o171 has two meanings: kind-
ness and disgrace. The two are related, because the disgrace of
immorality is the product of overindulgence. Someone who is
too anxious to give pleasure and is reluctant to discipline herself
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or others is in danger of lapsing into the sin of immorality. [See
ArtScroll Genesis pp. 371-3.]

Ky ... opy a2 1:’315 In the sight of the members of their
people hzs lmquzty he shall bear. The consequences of the sin
will attach themselves to the sinner in the form of a series of
misfortunes that will make it obvious to the members of their
people that he has incurred God’s wrath (Ramban to v. 9).

18. m7 WX — A woman in her infirmity, during her menses.

20. 1nTT — His aunt, the wife of his father’s brother (Sifra). The
wife of a mother’s brother is prohibited Rabbinically (Yevamos
21a).

22-24. The Land and immorality. Having given the
penalties for the relationships that were prohibited in Chapter
18, the Torah repeats the message of 18:26-30, that the sanctity

Reproduced from the Schottenstein Edition Interlinear Chumash with permission of the copyright holder ArtScroll/Mesorah Publications LTD



759 / VAYIKRA/LEVITICUS PARASHAS KEDOSHIM

20/18-26

"D 09N AWM KWK T Npia 197

<for K that ¢ ofthe ¢ the
nation traditions

from <
before you,

BRX D27 1K) - 03 YRR WY 17K 237 NK

expel < I L < foIIow

4 You K to you < Sol 24 <<W|th<andlwas<they< ofthese ¢ all
said them. disgusted did [abominations]
. \ « .
Yo D% MIPK MK DNRIXTNK W

KIX ™7 NMny "Dinna poan
Y12y 12X 59 MK im0 9an
pia A - 32 e
KIK) TWYIX NI pnR IRk
KYIX A0 NTR7 1107 AnnN
TISIZK 7 KIX WITH 2370 K72y
:NMORY 1R 7DD MWIER T
K27 KTY2 P2 WD
NIXDH KDY 21 NaKDnY

fffff

<t0|nher|t <toy0u < WI”gIVEIt < andl <

DIWTOK T K WA 2910 NI YK ANK

< W|th (flowmg( aland it,

<HASHEM,< -1 K and
am honey

< your God
milk

their Land,

P Nwn) M pYpwn K1 1970
WAIN 7 Y970 Koiya KTyaa
NINDY 7107 MUIDK T KYIK
R S 7 A B P LR
12 710 WIIK] T RKIK WTIR

¢ shall inherit

T DN m v DRYITTA DINK NYTIT WK

4 the
animal

< between ¢ You shall 25 K«

distinguish

the ¢ from ¢ you < has separated 4 Who

peoples.

DYNWBY NN WPWITK ) 107 K9 A1y 1 IXR? T

render
abominable

4 your souls <

do not  clean;

< and ( andthe ¢

and the
unclean

that is
unclean

¢ the bird ¢ and ¢
between

< thatis clean

D37 MYTATWK TIRT DHIR WK 901 Riva MR

I have < that

set apart

<f0r you < { on the ground <

creeps <

that {and through < and birds, ¢

anything

through
[such] animals

"0 DINK FT2K) I TN WTR 2 DT 77 DN - RRY3

< from¢  you

separated

< and I have ¢ HasHem; ¢ am 1 < holy ¢ for ¢

¢ for Me ¢ You shall be 26 ¢ to render
unclean.

holy,

)

257133 5¢ ©PH 1H> O *5E BPH 30 DON ©3731 Oph ©f .15 nInb

D IE33 08P £y ©7H B P 11 IMD DI 13 dH 239 .13I;

¥'p D 1 o’n::sl: 13M1 OEDH O EDH Infy 336 ©rhD £135) *poh *h

OIIVO I END NED BON DOPYTIO bopE ) DYDY DIHBO I O Y730
0 OF) OHE PN MY PID S3pM

LIN3 Tp MOE 0762 (mr> D'EHI3) #P3 D5 102, DM IED YPRI (a3)
yieY rﬁ JIRRLY 1Y mnan nn’-n:m (713) 7:p PID ')
13,7 0PnR) 35 00P '3 H3H,00 1321 1HTIIM SIVE MBS ID '3 M
MWK i OF) DIVE PN, 1IN 1317 '3 NDY.1ED HEDY 10D OE 1317 PPEE
DMy N DINK brax1 (19) 20 OF) MHS .xnwb Bab nTAN

of Eretz Yisrael cannot tolerate immorality. Thus the gift of the
Land is conditioned upon the people maintaining their high
level of sanctity.

25-26. Holiness and kashrus. The chapter concludes with
an exhortation to avoid forbidden foods, as a prerequisite of
holiness, as set forth in 11:44.

26."% nimb . . . oanx 57281 — And [ have separated you.. . . to
be Mine. If you keep yourselves apart from the nations and their
ways, you will be Mine; otherwise you will belong to Nebuchad-
nezzar and his cohorts. R’ Elazar ben Azariah taught, “Do not
say, ‘I cannot stand pig meat!’ Rather you should say, ‘1 would
like to savor pig meat, but what can | do — God forbade it, and
commanded me to separate myself from the nations in order to
be His, and to accept His sovereignty upon myself!’ ” (Rashi).

R’ Chaim of Volozhin used to comment that if Jews
sanctify themselves, then — as this verse guarantees — God
will separate us from the nations to be His. What will happen
if we do not sanctify ourselves? Then the nations will separate
us from their midst — for persecution and expulsion, God
forbid!

In a similar vein, a Jew once came and lamented to R’
Mordechai of Lechovitch that his Russian landlord, with whom
he had always had a very friendly relationship, had begun to
hate him and was constantly persecuting him. The rabbi an-
swered, “You should have maintained a distance between your-
self and your landlord. You are a Jew and you have the responsi-
bility of being holy. You wanted to be like him, so now he is
separating himself from you.”
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We give this reading as the Haftarah of Acharei based on the ruling of Rama (Orach Chaim428:8), with which most authorities concur. The
version found in most Chumashim, that this is the Haftarah of Kedoshim, is in error. Although the general rule is that when two Sidros are read
together, the Haftarah is that of the second one, the Sidros of Acharei and Kedoshim are exceptions. When Acharei and Kedoshim are combined,
the Haftarah of Acharei is read. Similarly, when Acharei falls on the day before Rosh Chodesh or on Shabbos HaGadol, which have special
Haftaros, the Haftarah of Acharei is read on the Sabbath of Kedoshim. See Mishnah Berurah 428:26.
According to the Sephardic custom, the Haftarah of Acharei can be found below as the Ashkenazic Haftarah of Kedoshim (Ezekiel 22:1-16).
According to the Ashkenazic custom, the following Haftarah is read.
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27. ny7 i8 31K — The [necromancy of] Ov or the [oracles
of] Yid'oni. The chapter ends with this sin because it symbol-
izes the difference between Israel and the nations. If Israel
serves God properly, it will deserve to have prophets and have
no need for these magical ways of foretelling the future (Baal
HaTurim).

«§ ]P0 27T Y/ 120 iTVAn .OWpIoh 10 — This Masoretic
note means: There are 64 verses in the Sidrah, numerically

corresponding to the mnemonics i7an and 27 »n.

As Rashi comments at the beginning of the Sidrah, the ma-
jority of the Torah'’s essential laws are here, which is alluded to
by the first mnemonic, which means glow, spiritual luster. The
second mnemonic means “what good is gold,” for, as Rashi (to
Genesis 36:39) comments, someone can be so rich that gold
becomes meaningless. So, too, gold pales beside the wealth of
the Torah (R’ David Feinstein).
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5 Haftaras Acharei

God took the prophet Amos from his flock and sent him to chas-
tise the Northern Kingdom of Israel. In particular he criticized
them for persecuting the poor and helpless and for indulging
themselves in the pursuit of luxuries. In keeping with the final
theme of the Sidrah, the Haftarah stresses that sinfulness results
in expulsion from the Land.

In this Haftarah, the prophet tells the sinful nation that their
transgressions have made them strangers to God, and, if so, there
is no reason why He should not punish them in accord with their
misdeeds. That He once took them out of Egypt should have made
them His loyal servants, but they act no better than do the
Philistines and Arameans, who were redeemed from subjugations

of their own. Nevertheless, God promises that it is only the corrupt
monarchy, the aristocracy, that He will destroy, not the nation as
a whole. He uses the simile of a sieve, which releases only kernels
of grain, but holds back the useless pebbles. So too, the good
people of Israel will suffer only dispersion, but — unlike the “peb-
bles” among them — will not be lost.

As is customary in even the harshest prophecies, Amos con-
cludes with stirring words of consolation as he paints a picture of
a re-established Davidic dynasty, which he calls “David’s fallen
booth,” and a prosperity so dazzling that people will not even be
finished with the harvest when it is already time to plow for the new
season.
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