
3 :2 | Moses spoke to the heads of the 
tribes: The Sages derive from the fact that 
these laws are addressed to the leaders of the 
tribes that judges and sages have a special right 
to intervene in the cases dealt with here (see 
Nedarim 7 a). 

3 :3 | Takes a vow to the Lord, or takes an 
oath: The term “vow” can refer to a commitment 
to bring an o ering, which is known as a vow 
of consecration, or to the imposition of a pro-
hibition upon a speci c article, which is known 
as a vow of prohibition. Upon taking a vow of 

prohibition, the object becomes fully or partially 
prohibited, and one no longer has full control 
over it. An example would be if a person says: 
This food is forbidden to me like consecrated 
property. Conversely, an oath is focused on the 
one who articulates it rather than the object, 
e.g., if a person says: I am taking an oath that I 
will, or I will not, eat this food. In the wording of 
the Sages, a vow is a prohibition that applies to 
the object, whereas an oath is a prohibition that 
applies to the person (see Nedarim b). 

3 :  | But if on the day of her husband’s 
hearing, he prevents her: A plain reading 
of the verses indicates that a man may nullify 
those vows of his wife that she uttered while 
she was still single. However, the Sages derived 
that these verses apply only during the stage of 
betrothal to vows that she took that day (see 
Nedarim 7 a; Rashbam; Ibn Ezra; Bekhor Shor). 
Nevertheless, there may be a di erence of opin-
ion in this regard (see Sifra). 

DISCUSSION

Vows in the Torah are often commitments to dedicate something to God, as an o ering or a 
gift to the priesthood. This obligation to keep one’s word applies to any individual who takes 
a vow. Nevertheless, the commandments with regard to vows are addressed speci cally to 
the heads of the tribes, as these statutes have social and familial rami cations beyond their 
personal signi cance.

 2 Moses spoke to the heads of the tribesD of the children of 
Israel, who served as a kind of supreme council of the people, 
saying:  is is the ma  er that the Lord commanded.

 3 Moses begins with a general, fundamental law: If a man takes 
a vow to the Lord, or if he takes an oathD to impose a pro-
hibition upon himself, by declaring that he will refrain from 
particular actions or from deriving bene  t from certain people 
or items, he shall not profane his word by disregarding his 
commitment; he shall act in accordance with everything 
that emerges from his mouth.

 4  e Torah turns to the social aspects of vows. If a woman takes 
a vow to the Lord and imposes a prohibition when she is un-
married in her father’s house, in her youth,

 5 and her father hears her vow and her prohibition that she 
imposed upon herself, and when he hears about her vow her 
father keeps silent toward her, and does not interfere or ob-
ject, all her vows shall be upheld, and every prohibition that 
she imposed upon herself shall be upheld, and she is obli-
gated to ful  ll them.

 6 But if her father prevented her, by annulling her vows on the 
day of his hearing the vow, all her vows and her prohibitions 
that she imposed upon herself, both positive and negative 

vows, shall not be upheld, they do not take e  ect; and the 
Lord will forgive her for failing to conform to the vow she 
u  ered, because her father prevented her, and she did not 
violate her word of her own accord. 

 7 If a young woman vows when she is single, and she is betrothed 
to a husband, and her vows are upon her, or the expression 
of her lips with which she prohibited herself, 

 8 and her husband hears that she has vowed before their be-
trothal, and keeps silent toward her on the day of his hearing 
and does not object, her vows shall be upheld, and her prohi-
bitions that she imposed upon herself shall be upheld.

 9 But if on the day of her husband’s hearing, he  prevents herD 
by expressing his objection, and nulli  es her vow that is upon 
her or the expression of her lips that she imposed upon her-
self,  then the Lord will forgive her, despite the fact that she 
did not uphold her vow, as she must act in accordance with her 
husband’s wishes.

 10 But the vow of a widow, or a divorcée, who is not under any-
one’s authority, as she le   her father’s domain when she mar-
ried, and her husband’s authority lapsed upon his death or with 
the divorce, anything that she imposed upon herself shall be 
upheld for her.

Vows and Oaths of Prohibitions
NUMBERS 30:2 17
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3 :1  | But if he nulli es them after his hear-
ing: Since a family home cannot be established 
without coordination and agreement, in certain 
cases the Torah permits one of the partners to 
prevent ful llment of the other’s vow. These 
laws explicitly grant an asymmetrical right to a 
father over his daughter, and not his son, and 
to a husband over his wife, and not vice versa. 
A wife might prevent her husband from ful lling 

his vows, but that is a practical matter, not a le-
gal one.

According to some opinions, the limitation 
on vows that can be nulli ed to vows of a ic-
tion applies speci cally to a husband. In con-
trast, a father has the right to nullify all vows 
of his daughter while she is a young woman. 
Others contend that like a husband, a father may 
also nullify only those vows that relate to him or 

that cause his daughter su ering (see Rambam, 
Sefer Ha a’a, Hilkhot Nedarim : ; Ran and Rosh, 
Nedarim 79b; Bekhor Shor, verse 6).

Some of the repetitions in the passage are ex-
plained by the Sages as referring to a betrothed 
woman. During this period she is under the 
authority of her father and the man who is be-
trothed to her; therefore she requires them both 
to nullify her vow (Nedarim 66b–67a).

DISCUSSION

 11 If she vowed in her husband’s house, when she was married, 
or imposed a prohibition upon herself with an oath, 

 12 and her husband heard and kept silent toward her, he did 
not prevent her, then all her vows shall be upheld, and 
every prohibition that she imposed upon herself shall be 
upheld.

 13 But if her husband nulli  es them on the day of his hearing, 
anything that emerges from her lips for her vows or for the 
prohibitions of herself shall not be upheld: Her husband 
has nulli  ed them and the Lord will forgive her.

 14 Every vow and every oath of prohibition to a   ict the 
soul, her husband shall uphold it, and her husband shall 
nullify it.  e husband’s right to nullify his wife’s vows does 
not apply to all vows, but only to so-called vows of a   iction, 
those vows that cause the woman to su  er or that a  ect the 
couple’s relationship.1 

 15 But if her husband keeps silent toward her from day to day, 
and he thereby upholds all her vows, or all her prohibitions 
that are upon her, he has upheld them, and the vows can no 
longer be nulli  ed, because he kept silent toward her on the 
day that he heard them.

 16 But if he  nulli  es them a  er his hearingD them, and did not 
react on the day he heard, he shall bear her iniquity. He, not 
she, is guilty of the sin of her violating the vow if she does so, as 
she mistakenly thought that he still had the authority to nullify 
them.2 

 17 In summary, these are the statutes that the Lord commanded 
Moses, between a man and his wife, between a father and 
his daughter, in her youth, in her father’s house.

With the assistance of the Moavites, the Midyanites had caused the children of Israel to sin and thereby 
brought a terrible plague upon them. The vengeance against Midyan, which God commanded Moses to carry 
out immediately after those events, is one of his last missions. Earlier in his life, Moses handed down the Torah 
of God to Israel, the foundation of which is loyalty to God and His commandments. Now, just before he dies, 

Moses rescues his people from the ploys of the Midyanites and protects them from licentiousness and idolatry. 

 1  e Lord spoke to Moses, saying:
 2 Avenge the vengeance of the children of Israel on the 

Midyanites; and then you shall be gathered to your people 
and die.

 3 Moses spoke to the people, saying: Select from among 
you men for the army, and they shall be against Midyan, 
to execute the vengeance of the Lord against Midyan. 
Since Midyan was not a large nation and consisted mainly of 
tent-dwellers, Moses asked for only a few  ghters from each of 
the tribes of Israel as volunteers to execute a campaign of retri-
bution against them. 

 4 One thousand from each tribe, from all the tribes of Israel, 
you shall send to the army.

 5 One thousand per tribe from the thousands of Israel were 
provided,D twelve thousand mobilized soldiers.

 6 Moses sent them, one thousand per tribe, to the army, them 

e War with Midyan
NUMBERS 31:1 54

31
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31:  | Were provided: According to the 
Midrash, the passive form of this verb is indic-
ative of an unwillingness on the part of the 

warriors. This was because the children of Israel 
knew that Moses’ death would not occur until 
this mission had been completed; therefore 

they sought to delay ghting so that their leader 
would live longer (see Rashi; Bemidbar Rabba 

: ). 

DISCUSSION
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Daughters of Midyan or Daughters of Moav?

After discovering that “the children of Israel took 
the women of Midyan…captive ( :9), Moses 
was angry at “the commanders of the army, the 
o cers of the thousands and the o cers of the 
hundreds” ( : 4), who had just returned from 
the battle with Midyan. Moses said to them: 
“Did you keep all the females alive? Behold, 
they were for the children of Israel, by the word 
of Bilam, to commit trespass against the Lord in 
the matter of Peor, and the plague was among 
the congregation of the Lord” ( : 5– 6). 

Based on previous verses, Moses’ reaction is 
a bit surprising. Above, the Torah relates: “Israel 
was living in Shitim, and the people began to 
engage in licentiousness with the daughters of 
Moav. They invited the people to the o erings of 
their gods; the people ate and prostrated them-
selves to their gods. Israel adhered to Baal Peor, 
and the wrath of the Lord was en amed against 
Israel” ( 5: – ). 

It is clear from these verses that it was the

women of Moav who seduced the children of 
Israel to worship Baal Peor, not the women of 
Midyan. Why then did Moses command regard-
ing the Midyanite women: “Kill every woman 
who has known a man by lying with a male” 
( : 7)? 

The Abravanel ( 5: ) asserts that it was in fact 
Midyanite women disguised as Moavite women 
who seduced the children of Israel. That is the 
reason that Moses was angry, and that is the rea-
son that he commanded: “Kill every woman who 
has known a man by lying with a male.” He cites 
several proofs supporting this understanding.

First, in explaining the prohibition “An 
Amonite or a Moavite shall not enter into the 
assembly of the Lord” (Deuteronomy :4), the 
Torah states: “Because they did not greet you 
with bread and with water on the way upon 
your exodus from Egypt, and because he hired 
against you Bilam son of Beor, from Petor, Aram 
Naharayim, to curse you” (Deuteronomy :5). It 
does not mention anywhere in the verses that  

the Moavites seduced the children of Israel 
to worship Baal Peor, a transgression no less 
egregious.

Second, consider to whom the prohibition 
applies: An Amonite but not an Amonitess, a 
Moavite but not a Moavitess (Yevamot 69a). Had 
it been the daughters of Moav who performed 
this transgression, marrying the women would 
have been prohibited more than marrying the 
men. 

Third, it was the Midyanites whom God com-
manded that the Israelites put to death for their 
participation in this episode: “Bear enmity to 
the Midyanites, and smite them, because they 
are enemies to you, with their deceits that they 
deceived you in the matter of Peor” ( 5: 7– ). In 
addition, it was speci cally with regard to the 
daughters of Midyan that Moses stated: “They 
were for the children of Israel, by the word of 
Bilam, to commit trespass against the Lord in 
the matter of Peor” ( : 6). 

DISCUSSION

  and Pinhas son of Elazar the priest, to the army, with the 
holy vessels and the trumpets of alarm in his hand. Pinhas 
was not a man of war, but the presence of a priest was important 
for all military campaigns.3

 7  ey campaigned against Midyan by surrounding the 
Midyanite camp, as the Lord had commanded Moses; and 
they killed every male.

 8  ey killed the following kings of Midyan among those they 
slayed: Evi, Rekem, Tzur the father of Kozbi (see : ), Hur, 
and Reva, the  ve kings of Midyan; and Bilam son of Beor, 
they killed with the sword.  ey executed Bilam because he 
advised them to tempt the children of Israel to sin with the 
daughters of Moav and Midyan (see verse ). 

 9  e children of Israel took the women of Midyan and their 
young children captive; all their animals, all their livestock, 
and all their wealth, they looted.

 10 All their cities in their dwellings and all their fortresses 
they burned with  re.

 11  ey took all the spoils and all the plunder of man and of 
animal. 

 12  ey brought all these to Moses and to Elazar the priest and 
to the congregation of the children of Israel, the human 
captives, the plunder, animals, and the other items taken as 

spoils, to the camp, to the plains of Moav, which are along 
the Jordan at Jericho.

 13 Moses, Elazar the priest, and all the princes of the congre-
gation came out toward them, to outside the camp, to greet 
the victorious army.

 14 Moses became angry at the commanders of the army, the 
highest command, the o   cers of the thousands and the o   -
cers of the hundreds, who came from the army of the ba  le.

 15 Moses said to them: Did you keep all the females alive?
 16 Behold, they were for the children of Israel, by the word of 

Bilam, a stumbling block, that led them to commit trespass 
against the Lord in the ma  er of Peor.  ey caused both the 
licentiousness and the idolatry, and due to these women the 
plague was among the congregation of the Lord. Now you 
are bringing those same women back with you to the camp?

 17 Now, kill every male among the children, and kill every 
woman who has known a man by lying with a male. Every 
adult woman who can be presumed to have had sexual relations 
with any man, you shall kill. 

 18 However, all the young female children among the women, 
who have not known lying with a male, keep alive for your-
selves as captives.

Third 
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31:21 | Elazar the priest said to the men of 
the army: Although God gave this command-
ment to Moses, it was Elazar the priest who 

conveyed the instruction to the children of 
Israel. It is possible that Moses did not want to 
talk to the Israelites due to his anger at them. He 

therefore asked Elazar to inform the warriors of 
the commands in his name in a calm and orga-
nized manner (see Rashi; Vayikra Rabba : ). 

DISCUSSION

 19 And you, encamp outside the camp seven days; anyone of 
you who went to war and who killed a person and anyone of 
you who touched a dead body, you shall purify yourselves 
from the ritual impurity of the dead, with the waters of puri  -
cation of the red heifer, on the third day and on the seventh 
day, you and your human captives who have joined the nation 
of Israel.4

 20 Every garment, every vessel of hide, anything fabricated 
from goats, and every wooden vessel that came into contact 
with the dead, you shall purify them as well.

 21 Elazar the priest said to the men of the armyD who came to, 
returned from, the ba  le:5  is is the statute of the law that 
the Lord has commanded Moses:

 22 Even the gold items, the silver ones, the bronze, the iron, the 
tin, and the lead ones,

 23 everything from among these metals that may come through 
the  re during its normal usage, you shall pass through the 
 re, and it shall thereby be puri  ed and permi  ed for use by 

the children of Israel. Vessels for food require this procedure 
because they were previously used by gentiles. However, in ad-
dition, it shall be puri  ed from any possible contact with the 
dead6 with the water of sprinkling, the waters containing the 
ashes of the red heifer (see : ); and everything that may not 
come through the  re, those vessels which are not used with 
 re, such as wooden or leather utensils, you shall pass through 

the water.
 24 You shall wash your garments on the seventh day, and you 

too shall be puri  ed, since you killed people, and only then 
you shall come to the camp.

 25  e Lord spoke to Moses, saying:
 26 Take a census of the plunder of the captives, of human 

and of animal, you, Elazar the priest, and the heads of the 
fathers of the congregation.

 27 You shall divide the plunder in half, between those who 
took part in the war, who went out with the army, and the 
entire congregation.  e plunder is not the private property 
of the soldiers. Half of the spoils of the ba  le should be trans-
ferred to the rest of the congregation, whom the  ghters repre-
sented, while the other half shall be given as a special reward to 
the warriors. 

 28 Furthermore, you shall separate a levy to the Lord from the 
men of war that go out with the army, by the ratio of one be-
ing from  ve hundred, from the persons, from the ca  le, 
from the donkeys, and from the  ocks.

 29 From their half, the half received by the soldiers, you shall 
take one from  ve hundred and give it to Elazar the priest as 
a gi   for the Lord.

 30 From the half of the children of Israel, you shall take one 
part drawn from   y, two percent, from the persons, from 
the ca  le, from the donkeys, from the  ocks, from all the 
animals, and you shall give them to the Levites, keepers of 
the commission of the Tabernacle of the Lord.  e soldiers 
shall give to Elazar the priest one part of  ve hundred, whereas 
the civilians shall give ten times as much to the Levites, two 
percent of their portion. 

Fourth 
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31:  | Bangle [etzada]: According to the de-
scription in II Samuel : 0, this ornament was 
placed on the arm, and may have been a symbol 
of royalty. It has similar letters to the word adi, 
an ornament, although some maintain that the 

root tzadi-ayin-dalet indicates that it was placed 
on the leg, as tza’ad means a step. 

Girdle [kumaz]: The Sages state that this was a 
mold in the shape of the womb (Shabbat 64a), 
which was used to cover the genitals. There 

is evidence of an ornament of this kind from 
Ugarit, Syria, from the fourteenth century BCE. 
Some maintain that this was a string of tiny 
balls, as kumzat in Arabic means a small ball.

BACKGROUND

Bangle

Egyptian women with bangles on their arms. Fresco, Thebes, Egypt, 
fourteenth century BCE 

 31 Moses and Elazar the priest did as the Lord had com-
manded Moses.

 32  e plunder, the rest of the loot, the objects that were neither 
people nor animals, that the men of the army looted for them-
selves, as those were not brought before Moses for the sepa-
ration of the tax, was  ocks, six hundred and seventy-  ve 
thousand, as many Midyanites were shepherds;

 33 and ca  le, seventy-two thousand;
 34 and donkeys, sixty-one thousand;
 35 and human beings, from the women who had not known 

lying with a male, thirty-two thousand.
 36  e half, the portion of those who went out in the army, the 

number of the  ock was three hundred thirty-seven thou-
sand  ve hundred.

 37  e levy to the Lord from the sheep was six hundred and 
seventy-  ve.

 38 And the ca  le, thirty-six thousand, and their levy to the 
Lord, seventy-two.

 39 And the donkeys, thirty thousand  ve hundred, and their 
levy to the Lord, sixty-one.

 40 And human beings, sixteen thousand, and their levy to the 
Lord, thirty-two people.

 41 Moses gave the levy, the gi   to the Lord, to Elazar the 
priest, as the Lord had commanded Moses.

 42 And from the half of the plunder distributed to the children 
of Israel, that Moses had divided, taken, from the men who 
campaigned, and gave to the Israelites,

 43 the half of the congregation, which was transferred to them, 
from the  ock was three hundred thirty-seven thousand 
 ve hundred;

 44 and ca  le, thirty-six thousand;
 45 and donkeys, thirty thousand  ve hundred;
 46 and human beings, sixteen thousand.
 47 Moses took from the half of the children of Israel the one 

drawn from   y, from the humans and from the animals, 
and he gave them to the Levites, keepers of the commission 
of the Tabernacle of the Lord, as the Lord had commanded 
Moses.

 48  ose appointed over the thousands of the army,7 the o   -
cers of thousands and the o   cers of hundreds, the higher 
echelon of command, approached Moses, by themselves. 

 49  ey said to Moses: Your servants took a census of the men 
of war in our charge, and it was discovered that not one man 
is missing from us, and no one was killed.  is is a very rare 
occurrence, even when the enemy is caught unawares, and even 
for armies far be  er trained and organized than the Israelites.

 50  erefore, we have brought the o  ering of the Lord: Any 
man among us who found a gold ornament in the Midyanite 
camp, a bangleB or a bracelet, a ring, an earring, or a girdle,B 
to atone for our souls before the Lord. As a thanks o  ering to 
God for the miraculous deliverance of all the soldiers, we have 
brought an atonement for our souls.8 

Fifth 
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Cities of Gad and Reuben

 51 Moses and Elazar the priest took the gold from them, all 
wrought vessels.

 52 All the gold of the gi   that they donated to the Lord was 
sixteen thousand seven hundred and   y shekels, from 
the o   cers of the thousands, and from the o   cers of the 
hundreds.

 53 However, each of the rest of the men of the army looted for 
himself. Every soldier took what he wanted, without providing 
an account of those items. 

 54 Moses and Elazar the priest took the gold of the o   cers of 
the thousands and of the hundreds and brought it to the 
Tent of Meeting, a remembrance for the children of Israel 
before the Lord. Presumably, the gold was later used when 
needed. 

Like the previous section, this passage also deals with some nal practical matters handled by Moses before 
his death. Two tribes come before him requesting that they receive their inheritance on the eastern side of 
the Jordan River for economic reasons. Moses sharply rebukes them for their desire to remain outside the 
borders of Canaan and not to assist in its conquest. After agreeing to aid their brothers in conquering the 
land, promising that they would return to their preferred inheritance only after the cessation of war, Moses 

accepts their request. However, he warns them in the presence of Elazar the priest, Joshua son of Nun, and the heads of the tribes, that they must ght 
on the front lines with their brethren until the end of the conquest. Moses formulates this agreement by issuing a so-called compound condition, in 
which both the positive and negative outcomes are spelled out. He also includes half of the tribe of Manasseh within their group, as that was also a 
populous tribe whose members were powerful warriors. 

 1  e children of Reuben and the children of Gad had much 
livestock from what they had brought from Egypt, as well as 
the plunder of Midyan; it was very considerable. Since they 
wanted to work as shepherds, it is also possible that they ex-
changed goods with the other tribes for their animals, which 
further augmented their  ocks.  ey saw the land of Yazer 
and the land of Gilad on the eastern side of the Jordan River, 
and behold, the place was a place for livestock. It contained 
large tracts that were unsuitable for agriculture, but were per-
fect for raising  ocks. 

 2  e children of Gad and the children of Reuben came and 
said to Moses, to Elazar the priest, and to the princes of the 
congregation, saying:

 3  e cities of Atarot, Divon, Yazer, Nimra, Heshbon, Elaleh, 
Sevam, Nevo, and Beon, 

 4 all the land that the Lord smote before the congregation of 
Israel on the eastern side of the Jordan River, it is a land of 
livestock, and we, your servants, have livestock.

 5  ey said: If we have found favor in your eyes, may this 
land, which is suited for our occupation, be given to your 
servants as an ancestral portion; do not take us across the 
Jordan. We prefer to stay here. 

 6 Moses said to the children of Gad and to the children of 
Reuben: Will your brethren go to the war, and you will sit 
here, quietly tending to your  ocks?

 7 And why will you dishearten the children of Israel from 
crossing into the land that the Lord has given them? God 
has promised the land of Canaan to you, on the western side 
of the Jordan. By staying here, you are liable to weaken your 
brothers’ resolve and perhaps they too will be reluctant to cross 
the Jordan. 

 8 So did your fathers, the spies, when I sent them from Kadesh 
Barnea to see the land, during the second year in the wilder-
ness (chap. ).

e Inheritance of the 
Two and a Half Tribes
NUMBERS 32:1 42
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 9  ey went up until the Eshkol Ravine, and they saw the 
land, and when they said that it was unsatisfactory for them, 
they disheartened the children of Israel, so as not to desire 
to come to the land that the Lord had given them.

 10  e Lord’s anger was en  amed on that day, and He took an 
oath, saying:

 11  e men who came up from Egypt, from twenty years old 
and above, shall not see the land about which I took an oath 
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32:22 | And then you will return: The children 
of Gad and Reuben might make better soldiers 
than the other tribes as they will not be troubled 

by worries over their wives and children. Since 
they will leave their families safely behind on the 

eastern side of the Jordan River, they can set out 
to battle with greater peace of mind. 

DISCUSSION

to Abraham, to Isaac, and to Jacob, because they did not 
wholeheartedly follow Me and My instructions,

 12 except for Caleb son of Yefuneh the Kenizite, and Joshua 
son of Nun; because they wholeheartedly followed the 
Lord.

 13  e Lord’s anger was en  amed against Israel, and He 
caused them to wander in the wilderness forty years, until 
the end of the entire generation that did evil in the eyes of 
the Lord. As a result of God’s anger, the people wandered in 
the wilderness for forty years, waiting for that entire sinful gen-
eration to die out. 

 14 And behold, you, the children of Gad and the children of 
Reuben, have risen in place of your fathers, a breed of sinful 
men,9 to further exacerbate the en  amed wrath of the Lord 
against Israel.

 15 If you will turn from following Him and His path, He will 
continue to leave them, the people, in the wilderness for lon-
ger;10 and so you will bring harm to this entire people.

 16  ey, the children of Gad and the children of Reuben, ap-
proached him, and said: Let us present our request in a more  
appropriate manner: We will build sheep enclosures for our 
livestock here, and cities, se  led areas, for our young chil-
dren and wives.11

 17 And we, the men, will swi  ly set out as a vanguard for war 
before the children of Israel, until we have taken them to 
their place, on the western side of the Jordan, and in the mean-
time our children shall live in the forti  ed cities, due to the 
inhabitants of the land who might a  ack those le   here.

 18 We will not return to our homes until each of the children 
of Israel has inherited his inheritance in the land of Canaan, 

 19 as we will not inherit with them across the Jordan and be-
yond, as our inheritance has come to us on the east side of 
the Jordan. We had no intention of shirking our duty and will 
 ght with the rest of our brethren. However, we relinquish our 

portion on the western side of the Jordan from the outset. 
 20 Moses said to them: If you will do this ma  er: If you will 

indeed be a vanguard before the Lord to the war,
 21 all of the vanguard from you will cross the Jordan and  ght 

as the vanguard of the army on the western side of the Jordan, 
before the Lord, until the enemies are weakened, and until 
His dispossession of His enemies from before Him, so that 
your brothers may inherit the land.

 22  e land will be conquered before the Lord, and only then 
you will returnD here, when the wars, which will certainly last 
years, are concluded; and you shall be absolved before the 
Lord and before Israel, and this land shall be for you as an 
ancestral portion before the Lord.

 23 But if you will not do so, but remain here on the eastern side 
of the Jordan River, behold, you have sinned to the Lord; and 
know your sin that will  nd you. You will not escape punish-
ment for your transgression. 

 24  erefore, build cities for your children and enclosures for 
your  ocks, and that which comes out of your mouth, that 
which you promised, you shall do.

 25  e children of Gad and the children of Reuben said  to 
Moses, saying: We, your servants, will do as you, my lord, 
commands.

 26 Our children, our wives, our livestock, and all our animals,  
will be there in the cities of Gilad.

 27 And your servants will cross, all the vanguard soldiers, be-
fore the Lord to war, as my lord speaks.

Seventh 
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32:3  | Yogbeha: Following the order of the cit-
ies as they are presented in these verses, this is 
the northernmost city in the territory of the tribe 
of Gad. Yogbeha is mentioned as an eastern city 
in Gideon’s wars with the Midyanites (Judges 

: ). It is identi ed with Ajebeihat, which is lo-
cated north of Rabat Amon. 

32:3  | Kiryatayim: This place is mentioned 
in Genesis ( 4:5) and is also referred to in the 
book of Joshua ( : 9) as located within the in-

heritance of Reuben. The name also appears in 
external sources, such as the Mesha Stele, ninth 
century BCE. The geographical descriptions refer 
to a prominent mountain on a plain. Researchers 
have suggested various identi cations: Khirbet 
el-Qereiyâ, west of Madaba; Khirbet el-Qereiyât, 
southwest of Madaba; or Jalul, to the east. 

32: 2 | Kenat: Generally identi ed with Cana-
tha, in the east of the Bashan, a provincial city 
on the slopes of Jabal al-Druze, the Mountain 

of the Druze, in Havran. Kenat is mentioned in 
early Egyptian documents dating back to the 

rst half of the second millennium BCE. It was 
a city of the Decapolis in the Hellenistic period, 
a group of ten cities that possessed a measure 
of autonomy. In the period of the Mishna, Kenat 
marked the border of the Land of Israel for the 
separation of tithes (Tosefta, Shevi’it 4: ). 

BACKGROUND

Inheritance of Makhir son of Manasseh

 28 Moses commanded Elazar the priest, and Joshua son of 
Nun, and the heads of the fathers, the leaders, of the tribes 
of the children of Israel in their regard. Since this agreement 
will be ful  lled only a  er Moses’ death, he entrusts it to the fu-
ture leaders of the people. 

 29 Moses said to them: If the children of Gad and the children 
of Reuben will cross the Jordan with you, all the vanguard 
to war before the Lord, and the land will be conquered be-
fore you, you shall give them the land of Gilad as a portion.

 30 But if they will not cross as a vanguard with you, they will 
receive their portion in your midst, in the land of Canaan.

 31  e children of Gad and the children of Reuben answered, 
saying:  at which the Lord has spoken to your servants, so 
we will do.

 32 We will cross as a vanguard before the Lord into the land 
of Canaan, and for us the rights to the portion of our inher-
itance will be across the Jordan. It will be kept in trust for us 
until we have ful  lled all our obligations. 

 33 Moses gave to them, to the children of Gad, to the chil-
dren of Reuben, and to half the tribe of Manasseh son of 
Joseph, which also possessed  ocks and wished to accept the 
conditions of the children of Gad and Reuben,12 the kingdom 
of Sihon, king of the Emorites, and the kingdom of Og, 
king of Bashan, the land with its cities, within the borders 
set aside for each tribe and comprised of the cities of the land 
all around. Moses permi  ed the shepherds who preferred an 
inheritance on the eastern side of the Jordan River  to join the 
agreement of the tribes of Gad and Reuben.  e other half of 
the tribe of Manasseh crossed the Jordan and se  led on its 
western side.13 

 34  e children of Gad built Divon, Atarot, Aroer,
 35 Atrot Shofan, Yazer, Yogbeha,B

 36 Beit Nimra, and Beit Haran, which were forti  ed cities and 
enclosures for sheep. Some of these places were already cities 
before the tribes arrived, and the children of Gad reconstructed 
them to serve as dwelling places for their families.  ey pre-
sumably le   a small guard of men there as well. 

 37  e children of Reuben likewise built Heshbon, Elaleh, and 
Kiryatayim;B

 38 and Nevo and Baal Meon, with changed names.  ey gave 
these cities di  erent names, as some of them were named a  er 
idols, such as Nevo and Baal Meon;14 and Sivma, and they des-
ignated names for the cities that they built. Some of these 
were their old names, while others were given new names.

 39  e children of Makhir son of Manasseh went to Gilad and 
conquered it, and dispossessed the Emorites who were 
in it.

 40 Moses gave the Gilad to Makhir son of Manasseh, and he 
dwelt in it.

 41 Ya’ir son of ManassehD went and captured their ranches 
[havvot], which they used for a temporary residence and for 
raising  ocks and herds, and he called them Havot Ya’ir, a  er 
his own name.

 42 And Novah, an unknown individual, probably an adventurer 
who preferred to remain a shepherd in the wild east rather than 
live as a farmer in Canaan, joined half the tribe of Manasseh 
and went and captured the city of Kenat,B and its surrounding 
environs, and he called it Novah, a  er his name.

Maftir

·
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32: 1 | Ya’ir son of Manasseh: This was not Manasseh’s own son but a descendant of the tribe of Judah who married the daughter of Makhir son of 
Manasseh and resided in the portion of Makhir’s family on the eastern side of the Jordan River (see I Chronicles : – ).

DISCUSSION
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33:3 | Rameses: This is the land of Goshen, 
northeast of the Nile Delta, where the children 
of Israel resided (Genesis 47: ). It is also the 
name of a storehouse city built by the Hebrews 
(Exodus : ). Some commentaries say it is Pe-
lusium, a city on the eastern edge of the Nile 

Delta, which was destroyed in the Middle Ages. 
Nowadays the accepted identi cation is Tel-el-
Dab’a, Avaris, an important city back in the six-
teenth century BCE. 

33:  | Sukot: Some commentaries identify this 
with Tel el-Maskhuta, on the eastern edge of 

Wadi Tumilat, which is Pitom. Others claim that 
Sukot is not referring to a speci c place, but it is 
the name given to an area in which people lived 
in booths, sukkot. 

33:  | Etam: Some commentaries claim that 
this is a corrupted form of the Egyptian etam, 

BACKGROUND

The Israelites have approached the edge of the land of Canaan, and are preparing to enter the land, 
and the narrative turns to summarizing their travels. It would appear that God led them in a zigzag, 
in ful llment of His decree that they would wander in the wilderness until the entire generation that 
left Egypt had passed away. This section mainly lists the stops on the journey; therefore, not all the 
important events are mentioned. Apart from the date of the exodus from Egypt and Aaron’s passing, 

there are also no references to time. Furthermore, there were places where the Israelites stayed for a few brief days, while they remained in other 
locations for several years. In fact, the Sages derive from the verse, “You lived in Kadesh many days, like the days that you lived there,”  that roughly half 
of the Israelites’ years in the wilderness were spent in the region of Kadesh.

It is hard to identify accurately all the places listed here, as, with few exceptions, the names of these locations have not been preserved through history. 
If there was no prior settlement in a location, it is di cult to imagine that a camp established thousands of years ago in the desert would have left any 
archaeological evidence.

The commentaries interpret some of the names homiletically as esoteric allusions to lengthier journeys in the history of the Jewish people, humanity 
as a whole, and even the personal biographies of each individual. 

 1  ese are the journeys of the children of Israel, who came 
out from the land of Egypt according to their hosts, at the 
hand of Moses and Aaron.

 2 Moses wrote their points of origin, their starting points 
for each of their journeys according to the directive of the 
Lord; these are their journeys from their points of origin. 
Each journey ended at a place of encampment from which the 
next journey commenced. 

 3  ey traveled from RamesesB in the  rst month, on the 
  eenth day of the  rst month; on the day a  er the initial 

celebration of Passover, the children of Israel exited with a 
high hand, in a display of power and strength, before the eyes 
of all Egypt, not as runaways.

 4  e Egyptians were burying those whom the Lord had 
smi  en among them, all their  rstborn.  e Egyptians could 
do nothing about the departure of the children of Israel from 
Egypt, as they were busy mourning and burying their dead. 
And furthermore, on their gods, the Lord administered 
punishments, acts of vengeance as the children of Israel le   
Egypt.2

 5  e children of Israel traveled from Rameses, and en-
camped in Sukot.B

 6  ey traveled from Sukot, and encamped in Etam,B which 
is at the edge of the wilderness. From here onward they le   
the land of Egypt and the region of the Nile, several of the river 
branches stretched further eastward in those times than they 
do today. 

 7  ey traveled from Etam, and the people went back to near 
Pi HaHirot,B which is before Baal Tzefon.B  ey did not 
advance in one single direction, but turned around and re-
traced their steps.3 Baal Tzefon was an Egyptian or Egyptian-
Canaanite god that embodied the forces of evil.  e Egyptians 
interpreted the Israelites’ delay alongside this god as a sign that 
it had ensnared them with its powers, and they were thereby 
motivated to chase a  er Israel. And they, the Israelites, en-
camped before Migdol.B

 8   ey traveled from Penei HaHirot, and they crossed in 
the midst of the Red Sea to the wilderness and they took a 
three-day journey in the wilderness of Etam, and they en-
camped in Mara, where the bi  er [marim] waters were sweet-
ened for them.4

 9  ey traveled from Mara,B and came to Eilim;B and in Eilim 
there were twelve springs of water, corresponding to the 

Summary of the Journeys in 
the Wilderness
NUMBERS 33:1 49

33

Parashat
Masei
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which means a fortress. Accordingly, they iden-
tify Etam with Tel Abu Sefa, east of El-Qantarah. 

33:  | Pi HaHirot: Two areas t this geographi-
cal description. One is in the south, near the city 
of Suez (Mount Ataka), where there is the open-
ing [pi] of a wadi near the Red Sea. The other is 
to the north, near the outlet of one of the Nile 
channels; this is possibly the eastern branch (Pe-
lusiac) of the Nile, called Shihor, after the Egyp-
tian god Horus (Isaiah : ; see also Exodus 4: ). 

Baal Tzefon: This is the name of a Canaanite 
god, mentioned in an Egyptian letter from the 
sixth century BCE alongside the gods of Tahpan-
hes. It is also the name of the ancient temple 
of this god in Jebel Aqra, near Ugarit. Some 

contend that this is the large mound known 
as Mons Casios (Mount Casius), located in the 
center of the cape of Lake Bardawil, but there 
is no archaeological basis for this theory. With 
that said, it should be noted that the same name 
was sometimes given to di erent places, as the 
names of locations near the Egyptian border 
recur in towns in the Land of Israel and further 
north, such as Sukot and Goshen. 

Migdol: This was a consecrated or elevated 
place where there was presumably a fortress 
that controlled the route from Egypt to Canaan. 
It also appears in ancient Egyptians documents 
(Papyrus Anastasi, thirteenth century BCE). 
Some identify Migdol with the city of El-Qanta-

rah, while others claim that it is Tel el-Hesi, north 
of that city (see, e.g., Genesis 5: ; Joshua 5: 7, 
9: 5; Judges : 7, 9:5 ; II Kings : ).

33:  | Mara: There are two proposed identi ca-
tions of sulfurous springs for Mara: Bir el-Mur-
rah, approximately 4 km southeast of the town 
of Suez; and Ein Hawara, south of Wadi Amarah, 
roughly 70 km southeast of Suez and about  km 
north of Ein Gharandal.

Eilim: The main identi cations of this place are: 
Ein Musa, a large oasis  km south of Suez; Ein 
Gharandal, the largest oasis in Sinai, roughly 0 
km south of Suez; or the more northern loca-
tions of the city  Al-Arish or Abu-Ageila. 

BACKGROUND
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33:2  | They traveled from Mount Shefer, and encamped 
in Harada: No explanation is given for the names of most of 
these places. It is possible that some of them were unknown 
locations prior to the arrival of the Israelites, and their names 
were given in light of the Israelites’ stay there. Perhaps Mount 
Shefer, which means beauty, was named for its pleasant sur-
roundings or the Israelites’ comfortable stay there (see Targum 
Yonatan). In an esoteric vein, the travel from Mount Shefer to 
Harada symbolizes a stage in the journey of life, from a location 
of beauty and comfort to a place where fear and anxiety [ a-
rada] reign (see Mei HaShiloa  vol. ). It is further expounded in 
Mei HaShiloa  with regard to the next destination of Mak’helot, 
which means assemblies, that when God wishes to gather the 
Jewish people, He will instill bravery in their hearts so that they 
will not be afraid. The author of Mei HaShiloa  concludes: “May 
that come to pass, speedily in our days.”

DISCUSSION
33:1  | Re dim: It can be inferred from 
Exodus 9:  that Re dim was near Mount 
Sinai. In accordance with the various 
identi cations of Mount Sinai, four loca-
tions have been suggested for Re dim: 
the opening of Wadi Sudr, to the east of 
Ein Musa in western Sinai; Wadi Feiran, 
in southwest Sinai; Be’er Karkom, about 7 
km north of Mount Karkom in central Si-
nai; and Wadi Rufaid, southeast of Al-Ar-
ish in northern Sinai. 

33:1  | Hatzerot: Due to the similarity of 
the names, some suggest that this is Ein-
Khudra, on the route from Jebel Musa to 
Etzyon Gever. Others claim it is the town 

of Hazira, on the southern edge of Mount 
Helal, in central Sinai. 

33:18 | Ritma: In Wadi Sudr, about 0 km 
east of Jebel Sen Bashar, there is an oasis 
called Ein Ritma, however it is uncertain 
that this is the Ritma referred to here. 

33:31 | Benei Yaakan: According to the 
verses here, Benei Yaakan was between 
Moserot and Hor HaGidgad, whereas in 
Deuteronomy it states: “And the children 
of Israel journeyed from Be’erot Benei 
Yaakan to Mosera; there Aaron died, 
and he was buried; and Elazar his son 
served as priest in his place. From there 
they traveled to Gudgod” (Deuteronomy 

BACKGROUND

  twelve tribes of Israel, and seventy palm trees, corresponding 
to the number of those who descended to Egypt;5 and they en-
camped there.  is place is memorable due to the symbolic 
importance of its springs and palm trees.

 10  ey traveled from Eilim, and encamped near the Red Sea.
 11  ey traveled from the Red Sea, and encamped in the wil-

derness of Sin.6

 12  ey traveled from the wilderness of Sin, and encamped in 
Do  a.

 13  ey traveled from Do  a, and encamped in Alush.
 14  ey traveled from Alush, and encamped in Re  dim;B there 

was no water for the people to drink there.  is was also the 
location of the war with Amalek.7

 15  ey traveled from Re  dim, and encamped in the wilder-
ness of Sinai, where the Torah was given and the Tabernacle 
was built.  e people stayed there for a lengthy period of time; 
all the commandments and events described in Exodus : –
Numbers :  occurred there.

 16  ey traveled from the wilderness of Sinai, and encamped 
in Kivrot HaTaava.

 17  ey traveled from Kivrot HaTaava, and encamped in 
Hatzerot,B where Miriam contracted leprosy ( : – ).

 18  ey traveled from Hatzerot, and encamped in Ritma.B

 19  ey traveled from Ritma, and encamped in Rimon Peretz, 
possibly named a  er a breach [pirtza] or downfall that befell 
the people there.

 20  ey traveled from Rimon Peretz, and encamped in Livna.
 21  ey traveled from Livna, and encamped in Risa.
 22  ey traveled from Risa, and encamped in Kehelata.  ese 

last places have not been identi  ed. It is possible that Korah as-
sembled [hikhil] the congregation of Israel against Moses and 
Aaron in Kehelata.8 

 23  ey traveled from Kehelata, and encamped at Mount 
Shefer.

 24  ey traveled from Mount Shefer, and encamped in 
Harada.D

 25  ey traveled from Harada, and encamped in Mak’helot.
 26  ey traveled from Mak’helot, and encamped in Tahat, 

which was possibly a low area, as ta at means underneath.
 27  ey traveled from Tahat, and encamped in Terah.
 28  ey traveled from Terah, and encamped in Mitka.
 29  ey traveled from Mitka, and encamped in Hashmona.
 30  ey traveled from Hashmona, and encamped in Moserot.
 31  ey traveled from Moserot, and encamped in Benei 

Yaakan.B

 32  ey traveled from Benei Yaakan, and encamped at Hor 
HaGidgad, which perhaps contained rocky crevices, as or 
means a hole.9

 33  ey traveled from Hor HaGidgad, and encamped in 
Yotvata.B

 34  ey traveled from Yotvata, and encamped in Avrona.B

 35  ey traveled from Avrona, and encamped in Etzyon Gever, 
which is near Eilat,10 although the location of the city of Eilat at 
the time is uncertain.

 36  ey traveled from Etzyon Gever, and encamped in the wil-
derness of Tzin, that is, Kadesh.

 37  ey traveled from Kadesh, and encamped at Hor 
Mountain,B at the edge of the land of Edom.  ey turned 
northeast, in order to bypass the land of Edom. 

 38 Aaron the priest ascended Hor Mountain at the directive 
of the Lord, and he died there. Aaron did not die a regular 
death; rather, he died in peace by God’s word, in the fortieth 
year of the exodus of the children of Israel from the land of 
Egypt, in the   h month, on the  rst of the month.

Second 
aliya
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0:6–7). Some commentaries claim that Moserot 
and Mosera are the same location, as are Hor 
HaGidgad and Gudgod. They identify Be’erot Be-
nei Yaakan with the water wells [be’erot] in Biriin, 
near the settlement of Ezuz. 

33:33 | Yotvata: Depicted in Deuteronomy 0:7 
as “a land of streams of water,” its name also al-
ludes to its good [tov] qualities. The conjectures 
with regard to its identity include Ein Radian, 
roughly 40 km north of Eilat, which is near mod-
ern-day Kibbutz Yotvata; Sabkhat et-Taba, at the 

foot of the Mountains of Edom, east of Kibbutz 
Yahel; or, due to the similarities in name,  Bir et-
Taba in Wadi Taba, 0 km south of Eilat. 

33:3  | Avrona: Avrona is identi ed as Ein De-
yeh, nowadays called Ein Avrona, about  

km north of Eilat; or  Tel el-Kheleifah, between 
Aqaba and Eilat. 

33:3  | Hor Mountain: There are two moun-
tains of this name in the Torah. The one men-
tioned here is on the edge of the land of Edom, 
while the other is on the northern border of 

Israel ( 4:7). Some identify the southern Hor 
Mountain with Mount Tzin, Jebel Madera, south-
west of Maaleh Akrabim; while others say it is 
Jebel Nebi Harun, in the mountains of Edom, 
about 4 km west of Petra. Both have the unusual 
structure of a mountain that is at on top, and 
which has a large protrusion halfway up. It is 
possible that Hor Mountain [Hor HaHar] is not 
the name of a speci c mountain, but a reference 
to the structure of one mountain [har] on top of 
another (see Rashi, 0: ; Bemidbar Rabba 9: 6). 

BACKGROUND
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33: 1 | Tzalmona: Identi ed with the Roman 
fortress Celamona in the Arava, north of Punon. 

33: 2 | Punon: Also known as Feinan, the great 
center of copper mines located near the mouth 
of Wadi Dana on the slopes of the mountains 
of Edom, approximately 5 km southeast of the 
Dead Sea. 

33:  | Almon Divlataim: This was a Moavite 
city located on the road to Divlataim. The men-
tion of Divlataim serves to di erentiate this Al-
mon from the city of the same name in the tribal 

territory of Benjamin (Joshua : ). The Div-
lataim in Moav is mentioned in Jeremiah (4 : ) 
and in the Mesha Stele as a city north of Arnon, 
near Nevo and Baal Meon. 

33:  | Beit Yeshimot: This city demarcates the 
southern border of the kingdom of Sihon and 
the portion of the tribe of Reuben (see Joshua 

: , : 0). It is identi ed with Sweimeh, about 
 km northeast of the Dead Sea. Some claim 

that it is Tel el-’Azeimeh, 5 km east of Khirbet es-
Suweimeh. 

Avel Shitim: Most experts identify this with 
Khirbet el-Kefrein, or with the nearby fertile 
wadi, roughly 0 km east of Jericho. The name 
Avel was added to several locations, such as Avel 
Beit Maakha (I Kings 5: 0), Avel Mehola (e.g., 
Judges 7: ), Avel Mitzrayim (Genesis 50: ), and 
Avel Keramim (Judges : ), among others. It is 
possible that Avel is derived from yuval, a trib-
utary, and it indicates that the town was near 
water. 

BACKGROUND

 39 Aaron was one hundred twenty and three years old when he 
died on Hor Mountain.

 40  e Canaanite king of Arad, who lived in the south in the 
land of Canaan, heard of the arrival of the children of Israel 
to his region (see : ).  is led to a war, in which the Israelites 
defeated the king of Arad. However, the victorious Israelites 
did not enter Canaan from the south, but continued to encircle 
Edom and turned toward the lands adjacent to the eastern bank 
of the Jordan River. 

 41  ey traveled from Hor Mountain, and encamped in 
Tzalmona.B

 42  ey traveled from Tzalmona, and encamped in Punon.B

 43  ey traveled from Punon, and encamped in Ovot.

 44  ey traveled from Ovot, and encamped in Iyei Avarim, the 
ruins of the passageways [ma’abarim],11 at the border of Moav.

 45  ey traveled from Iyim, and encamped in Divon Gad.
 46  ey traveled from Divon Gad, and encamped in Almon 

Divlataim.B

 47  ey traveled from Almon Divlataim, and encamped in the 
highlands of Avarim, before Nevo.

 48  ey traveled from the highlands of Avarim, and encamped 
on the plains of Moav along the Jordan at, opposite, Jericho.

 49  ey encamped along the Jordan, from Beit YeshimotB un-
til Avel Shitim.B  e camp was not concentrated in one spot, 
but was spread out over several kilometers along the Jordan, on 
the plains of Moav. Nevertheless, the Moavites did not dare to 
provoke Israel.

From here until the end of the book of Numbers, the Torah cites various commandments 
God gives the Israelites through Moses, before he hands over the leadership to Joshua 
and before their entrance into Canaan. As part of the orderly transfer of leadership, 
Moses has to prepare the Israelites for entrance into the land, instructing them with 
regard to the nations that were living there, the manner of its division among the tribes, 

the demarcation of its borders, the names of those charged with the division of the land, and the arrangement of the Levite cities and the cities of 
refuge.

Moses had not received divine communication for the majority of the duration of the Israelites’ wandering in the wilderness, however, for the purpose 
of the commandments here, God addresses Moses. According to tradition, God did not speak to Moses in his usual special manner until the entire 
generation that left Egypt had passed away, since like the rest of the people Moses was sad, lonely, and disappointed during those years.  

 50  e Lord spoke to Moses on the plains of Moav along the 
Jordan at Jericho, saying:

 51 Speak to the children of Israel, and say to them: When you 
cross the Jordan on your way to entering the land of Canaan,

 52 you shall dispossess13 all the inhabitants of the land from 
before you, and you shall destroy all their ornamented 
stones, the decorations they made for their idolatrous rites, 
and all their cast images, their idols, you shall destroy, and 
all their high places, their altars, you shall demolish.

 53 You shall take possession of the land from the nations that 
are currently residing there, and you shall se  le in it, as to you 
I have given the land to take possession of it.

 54 You shall allocate the land by lot according to the size of 
your families: To the greater you shall increase his allo-
cation, and to the lesser you shall decrease his allocation; 
wherever the lot shall fall for him, it shall be his; according 
to the tribes of your fathers you shall allocate.  e land shall 
be divided according to lot,  rst to tribes and then to families. 

 e size of each family’s portion shall depend on the number of 
the heads of that family. Its members shall subsequently distrib-
ute the plots of land internally between them.14

Instructions and Commandments in 
Preparation for the Entry to the Land
NUMBERS 33:50 35:34

Third aliya 
(Fifth aliya)
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33:  | It shall be that as I imagined to do 
to them, I will do to you: Clearing the Land of 
Israel in its entirety was a duty as well as a right. 
God warned the children of Israel that if they 
did not ful ll this command they would be ban-
ished from the land. Indeed, the failure of the 
Israelites to rid the land of its local inhabitants 
brought upon them many troubles that contin-
ued throughout the entire period of the judges 
(see Judges : – , 6:7– 0). 

3 :2 | Canaan: Although the land of Canaan 
was considered one country, it had never be-
longed to a single tribe or nation. Rather, many 
nations and tribes, who came from various other 
places, lived alongside one another in Canaan. 
Consequently, the borders of Canaan were not 
properly de ned, and it was necessary for the 
Torah to delineate them.

DISCUSSION
3 :  | Maaleh Akrabim: Generally identi ed 
with Naqb es-Safa, about 0 km southeast of 
Dimona. 

Hatzar Adar: Possibly Hetzron, on the border 
of the inheritance of the tribe of Judah (see Jo-
shua 5: ). Alternatively, it is Ein el-Qedeis, near 
Kadesh Barnea. 

Atzmon: The accepted identi cation is Ein 
el-Qaseimeh, 0 km west of Nitzana. 

BACKGROUND

Borders of the land

 55 But if you will not dispossess the inhabitants of the land 
from before you, it shall be that those who you will leave 
from them, who remain in the land, will be as thorns in your 
eyes, and as sharp stones in your sides, and they will bear 
enmity to you in the land in which you dwell. It is prohibited 
to a  empt to exist alongside them in peace, as you will be un-
able to live together. Even if you make the e  ort to do so tem-
porarily, they will eventually cause you to stumble into sin. 

 56 It shall be that as I imagined to do to them, to drive them 
from the land, I will do to you.D

 1  e Lord spoke to Moses, saying:
 2 Command the children of Israel, and say to them: When 

you come to the land of Canaan,D this shall be the land that 
shall fall to you as an inheritance, the land of Canaan ac-
cording to its borders.

 3  e southern side shall be for you from the wilderness of 
Tzin alongside Edom, on the southeastern edge of the border, 
and your southern border shall begin at the southern edge 
of the Dead Sea eastward.  is shall be the easternmost point 
of the southern border of the land. 

 4 Your border shall turn, from the Dead Sea, south of Maaleh 
Akrabim,B and pass toward Tzin, and its terminus shall be, 
the border shall pass south of Kadesh Barnea, and it shall 
emerge to Hatzar Adar,B and pass toward Atzmon.B

 5  e border shall turn from Atzmon toward the Ravine of 
Egypt, which is Wadi El-Arish, according to the standard tradi-
tion15 and its terminus shall be at the Mediterranean Sea.

 6  e western border shall be for you the Great Sea, the 
Mediterranean Sea, and its coast, which includes everything 
near the shore, such as reefs and small islands;16 this shall be 
the western border for you.

 7  is shall be the northern border for you; from the Great 
Sea in the west, you shall veer17 toward Hor Mountain. 
Alternatively, this means, that you shall mark a route for your-
selves that turns toward Hor Mountain.18 

34
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3 :12 | This shall be your land according 
to its borders all around: These borders are 
known as borders of those who ascended from 
Egypt ( agiga b). In practice, Israel was never 
in control of this entire area. There were always 
enclaves inhabited by foreign nations, some of 
which the Israelites did not even attempt to con-
quer. For example, no attempt was even made 
to capture the areas of Tyre and Sidon, occu-
pied by the Phoenicians, the Sidonians, and the 
Tyrians. Additionally, the Philistines dwelled in 
the coastal strip of the southern plains, and de-
spite e orts to conquer this region in the days of 
David, Solomon, and probably the Hasmoneans 
as well, the task was never completed. 

Nonetheless, in the era of David and Solomon, 
the border of Israel reached the northernmost 
edge mentioned here, and extended even fur-
ther. In fact, it is stated that Solomon built the 

city of Palmyra, an oasis in the Syrian desert, far 
to the east of the border (II Chronicles : –6). 
However, a full conquest of all the territory in-
cluded in the borders of the land was never car-
ried out. The expanse of Israel as depicted here 
includes the entire modern-day State of Israel, 
as well as most of modern-day Syria. Conversely, 
according to certain opinions, the borders delin-
eated in this chapter do not include the south-
ern Negev, which is part of the State of Israel. 

3 :22 | From the tribe of the children of Dan 
a prince: It seems that the representatives of 
the previous tribes were not princes but digni-

ed members of that tribe. In verse  they are 
all called princes, but that appointment applied 
only for the purpose of dividing the land, not for 
other matters. Consequently, in the list they are 
mentioned by name alone, without the title of 
prince (see Ha’amek Davar). 

DISCUSSION
3 :8 | Tzedad: Generally identi ed with the vil-
lage of Sadad, roughly 00 km northeast of Da-
mascus, near the road between Damascus and 
Homs.

3 :  | Zifrona; Hatzar Einan: Some identify 
these locations with two oases, Huwwarin and El 
Qaryatein, east of Tzedad. 

3 :11 | Rivla: This is the capital city of the land 
of Hamat, to which the kings of Judah were 
exiled (II Kings : ; Jeremiah 9:6, 5 : 7). It is 
identi ed as Ribleh, on the bank of the Orontes, 
about 0 km south of Homs. Some claim that the 
descriptions, “east of the spring, and the border 
shall descend,” do not t Ribleh, but are referring 
to a di erent place, southeast of that town, near 
the Sea of Galilee. Yet others say it is the springs 
at Lyon, north of the Yarmuk, roughly 5 km east 
of the Sea of Galilee. 

BACKGROUND

 8  From Hor Mountain you shall veer toward the approach to 
[levo] Hamat. Some explain that Levo Hamat19 is the name of a 
place in the land of Hamat.20 And the terminus of the border 
shall be toward Tzedad.B

 9  e border shall go out toward Zifrona, and its terminus 
shall be Hatzar Einan;B this shall be your northern border. 
Although the identity of all these locations is uncertain, they 
are known to be in the region of the northern border of modern 
Syria. In Targum Yonatan (verse ), Hor Mountain is identi  ed 
as the Amanus range of the Taurus Mountains, which separates 
Syria and Turkey.  e northern border of the land extends very 
far, as it incorporates even the city of Aleppo in northern Syria. 

 10 You shall veer, or mark a route toward the east border, from 
Hatzar Einan to Shefam.

 11  e border shall descend from Shefam to Rivla,B east of the 
spring, possibly referring to Lake Hula, and the border shall 
descend in an almost straight line, and shall converge and 
touch upon the bank of the Sea of Galilee eastward, on the 
eastern shore of the Sea of Galilee.

 12  e border shall descend to the Jordan River, and its termi-
nus shall be at the Dead Sea; this shall be your land accord-
ing to its borders all around.D

 13 Moses commanded the children of Israel, saying:  is is 
the land that you shall allocate by lot, that the Lord com-
manded to give to the nine tribes, and to half the tribe;

 14 for the tribe of the children of Reuben, according to their 
patrilineal houses, and the tribe of the children of Gad, 
according to their patrilineal houses, have taken a portion, 
and half the tribe of Manasseh has taken their inheritance 
on the eastern side of the Jordan River.

 15  e two tribes and the half tribe have taken their inheri-
tance across the Jordan from Jericho to the east.  e prac-
tical division of the tribal portions on the western side of the 
Jordan is delineated in greater detail in the book of Joshua, 
chapters – . 

 16  e Lord spoke to Moses, saying:
 17  ese are the names of the men who shall allocate the land 

on your behalf: Elazar the High Priest, and Joshua son of 
Nun.

 18 You shall take one prince from each tribe, as their represen-
tatives, to allocate the land.

 19  ese are the names of the men: From the tribe of Judah, 
Caleb son of Yefuneh, one of the few surviving elderly mem-
bers of the generation that le   Egypt.

 20 From the tribe of the children of Simeon, Shmuel son of 
Amihud.

 21 From the tribe of Benjamin, Elidad son of Kislon.
 22 From the tribe of the children of Dan, the representative was 

a prince,D Buki son of Yogli.
 23 From the children of Joseph: From the tribe of the children 

of Manasseh a prince, Haniel son of Efod;
 24 From the tribe of the children of Ephraim a prince, Kemuel 

son of Shi  an.
 25 From the tribe of the children of Zebulun a prince, Elitzafan 

son of Parnakh.
 26 From the tribe of the children of Issachar a prince, Paltiel 

the son of Azan.
 27 From the tribe of the children of Asher a prince, Ahihud 

son of Shelomi.

Fourth 
aliya 

(Sixth 
aliya)
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3 :  | You shall measure outside the city: 
the eastern side two thousand cubits: An 
area extending 000 cubits in each direction 
was allotted to each city (see Ramban; Ha’amek 
Davar). One thousand cubits of this extension 
was the surrounding tract mentioned in verses 

–4. The purpose of the further thousand cubits 
is not stated here; it probably served as forest 
land and for various requirements of the city, 
such as elds and vineyards (see Rashi on verse 
4; Sota 6b; Eruvim 56b). The whole area, 000 
cubits, in all directions is also referred to as the 

surrounding tract of the city (See Leviticus 5: 4; 
Joshua ). 

3 :  | For the murderer to ee there, and 
with them you shall give forty-two cities: 
According to the tradition of the Sages, mur-
derers could be absorbed by any of the Levite 
cities, at least temporarily, with the agreement 
of the residents of that city. The di erence was 
that six of the cities were speci cally designated 
for this purpose, and the signposts on roads 
leading to them stated that they were cities 
of refuge ( see Makkot 0a, a; Likkutei Sefat 

Emet; Or Ha ayyim). 

3 :1  | Three cities you shall place across the 
Jordan: Although the land of Canaan was to be 
more densely populated than on the eastern 
side of the Jordan River, it is for this very rea-
son that there was a need for an equal number 
of three cities on the eastern side of the river, 
one in each region, due to the great distance 
between settlements.  Furthermore, the Sages 
explain that murderers were more commonly 
found in the Gilad region than on the western 
side of the Jordan River (Makkot 9b). 

DISCUSSION

 28 From the tribe of the children of Naphtali a prince, Pedahel 
son of Amihud.

 29  ese are those men whom the Lord commanded to allo-
cate the inheritance to the children of Israel, to ensure that 
all inherit their rightful portion, in the land of Canaan.

 1 Each of the nine and a half tribes was to receive a fair portion 
on the western side of the Jordan. Reuben, Gad, and half the 
tribe of Manasseh had already been promised their portion on 
the eastern side of the Jordan River. Now God commanded that 
each of the tribes had to set aside from their territory residential 
areas for the Levites.  e Lord spoke to Moses on the plains 
of Moav along the Jordan at Jericho, saying:

 2 Command the children of Israel, and they shall give to the 
Levites from the allocation of their ancestral portion cities 
in which to live, and an open  for the cities around them, you 
shall give to the Levites.

 3  e cities shall be for them to live, and their tracts surround-
ing their cities shall be for their animals, and for their prop-
erty, and for all their provisions.21

 4  e surrounding tracts of the cities that you shall give to the 
Levites, from the wall of the city and outward, one thou-
sand cubits all around.

 5 In all, you shall measure outside the city: on the eastern 
side two thousand cubits,D and the southern side two thou-
sand cubits, and the western side two thousand cubits, and 
the northern side two thousand cubits, and the city in the 
middle.  is shall be for them the surrounding tracts of the 
cities.

 6 Included in the cities that you shall give to the Levites, there 
shall be the six cities of refuge that you shall give for the 
murderer to  ee there. Six of the Levite cities shall be cities 
of refuge, and with them you shall give forty-two additional 
cities.D

 7 All the cities that you shall give to the Levites are forty-eight 
cities, them, the cities themselves, and their surrounding 

tracts. Since the portions of each tribe had yet to be delineated, 
the chapter does not list these cities. 

 8  e cities which you shall give from the portion of the chil-
dren of Israel, from the greater tribes you shall increase, by 
giving the Levites more cities, and from the lesser, the smaller 
tribes, you shall decrease;22 each tribe according to its in-
heritance that it will inherit shall give from its cities to the 
Levites.  e Levites shall receive small tracts of land sca  ered 
among the portions of the tribes.23 

 9 Apropos the mention of the Levite cities, the Torah reiterates 
the laws of the unwi  ing murderer, who must  ee to one of 
those cities.  e Lord spoke to Moses, saying:

 10 Speak to the children of Israel, and say to them: When you 
cross the Jordan to the land of Canaan,

 11 you shall designate cities, cities of refuge they shall be for 
you; and the murderer who smites a person unwi  ingly 
shall  ee there.

 12  e cities shall be for you for refuge from the blood re-
deemer, that the murderer shall not die, until he stands be-
fore the congregation for judgment.  ese cities will initially 
absorb all murderers until they stand trial, protecting them 
from the relatives of the deceased.  e murderer who arrives 
there is under the protection of God’s statutes until the court 
decides whether he indeed murdered unwi  ingly and must re-
main in exile in a city of refuge; whether he is an intentional 
murderer, and is therefore liable to receive the death penalty; or 
whether he is entirely exempt.24 

 13  e cities that you shall give, six cities of refuge you shall 
have.

 14  ree cities you shall place across the Jordan,D and three 
cities you shall give in the land of Canaan; they shall be cit-
ies of refuge. 

 15  e chapter explains the details of this law: For the children of 
Israel, and for the stranger and for the resident alien among 

35
Fifth 
aliya

Sixth aliya 
(Seventh aliya)
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3 :1  | The blood redeemer, he shall put 
the murderer to death: According to some 
commentaries, this is referring to an unwitting 
murderer who has left his city of refuge (Rashi,  
Sanhedrin 45b). Some say that this verse applies 
only in the case of an intentional murderer, if the 
court is unable to execute him for some reason 
(see Ramban, Sefer HaMitzvot, omitted posi-
tive commandment ; see also Rabbi Samson 
Raphael Hirsch; Ha’amek Davar). 

3 :2  | The congregation shall judge be-
tween the assailant and the blood redeemer: 
The blood redeemer is not depicted here as hot-
headed, consumed by feelings of hatred toward 
the murderer and eager to avenge the blood of 
his relative. Rather, he serves as a prosecutor 
at the murder trial. For this reason, the Sages 
state that if the victim of a murder has no rela-
tive who can serve as his blood redeemer, the 

court must appoint one on his behalf, to nd the 
guilty party and stand against him in court (see 
Sanhedrin 45b; Ralbag, II Samuel 4:7). 

3 :2  | Until the death of the High Priest: The 
High Priest is the holiest individual in Israel, and 
therefore his death atones for the entire nation. 
Someone who killed a person unwittingly and 
has been exiled to a city of refuge is in a sense 
under the patronage of the High Priest. He goes 
free when the High Priest dies because he no 
longer requires his protection. Furthermore, the 
accidental killing of someone contradicts the 
basic mission of the priests, represented by the 
High Priest. The function of the priest is atone-
ment, instruction, and the correction of people’s 
ways. When someone performs the terrible 
transgression of killing a person through lack 
of foresight, it serves as a warning to the priests 
and their most senior member. Therefore, the 

death of the High Priest concludes the atone-
ment process for the tragic incident (see Rabbi 
Samson Raphael Hirsch). Some suggest a di er-
ent explanation: The death of a great personal-
ity, admired by all, serves to calm the spirit of the 
blood redeemer. He is comforted from his per-
sonal tragedy by his participation in the national 
tragedy (Rambam, Guide of the Perplexed :40). 

3 :2  | And the blood redeemer murders the 
murderer: In e ect, the blood redeemer is not 
only the prosecutor at the trial, but also the one 
responsible for executing the punishment de-
termined by the court. If the unwitting murderer 
leaves the vicinity of his city of refuge, the blood 
redeemer has the right to carry out his punish-
ment without the need for further intervention 
on the part of the court. 

DISCUSSION

them, these six cities shall be for refuge to  ee there, any-
one who kills a person unwi  ingly.

 16 But if he smote him with an instrument of iron, or some 
other destructive implement, and he died, he is a murderer; 
the murderer shall be put to death. Since he struck the per-
son with a utensil that could cause death, it is assumed that he 
meant to kill him and he is sentenced as a murderer, unless his 
innocence is proven.

 17 Similarly, if he smote him with a hand-sized stone,25 or a siz-
able stone that is used as a tool for handiwork,26 by means of 
which one may likely die, and he died, he is a murderer; the 
murderer shall be put to death.

 18 Or if he smote him with a hand-sized weapon of wood, by 
means of which one may likely die, and he died, he is a mur-
derer. When one fatally strikes a person with an implement 
that is likely to kill, he is presumed to have commi  ed the act 
on purpose, and therefore the murderer shall be put to death.

 19  e blood redeemer, a relative of the deceased; if he had no 
relative, the court appoints a blood redeemer for him;27 he shall 
put the murderer to death;D when he encounters him, he 
shall put him to death. He has permission to kill the murderer. 

 20 If he shoved him with enmity, without using an implement, 
but he pushed him violently in a manner designed to cause 
harm, or cast upon him some object intentionally, with mal-
ice forethought, and he died;

 21 or he smote him with his hand with animosity, and he died; 
in all such cases the assailant shall be put to death; he is a 
murderer; the blood redeemer shall put the murderer to 
death when he encounters him.

 22 But if there is no apparent reason to suspect that he meant 
to kill him, e.g.,  he shoved him suddenly, unintentionally,28 

and without animosity, or he cast upon him any vessel with-
out intention.

 23 or with any stone, by means of which one may die, without 
seeing him, as he was unaware of the presence of the victim, 
and he dropped it upon him, and he died, and he did not 
bear enmity to him nor did he seek his harm, 

 24 the congregation of Israel, represented by the court, shall 
judge between the assailant and the blood redeemerD ac-
cording to these ordinances.

 25  e congregation shall deliver the murderer from the hand 
of the blood redeemer, if it is established that he commi  ed 
the act unwi  ingly and he is worthy of being saved, and the 
congregation shall restore him to the city of his refuge, 
where he  ed, as he was taken from the city of refuge to stand 
trial in the region where the crime was commi  ed. And he 
shall live in it, the city of refuge, until the death of the High 
Priest,D who was anointed29 with the sacred oil.  e mur-
derer must remain in exile in the city of refuge for an unknown 
period of time, as it depends on the age and health of the High 
Priest, and other factors over which the accidental murderer 
has no control. Consequently, he might be tempted to leave his 
city of refuge.

 26 But if the murderer emerges, for whatever reason, from the 
border of the city of his refuge to which he  ees, 

 27 and the blood redeemer  nds him outside the border of 
the city of his refuge, and the blood redeemer murders the 
murderer;D he has no bloodguilt meaning that the blood re-
deemer is free of guilt.

 28 Because he shall live within the city of his refuge until the 
death of the High Priest; and a  er the death of the High 
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3 :2  | These shall be for you as a statute 
of justice: The fact that these laws are called a 
statute of justice serves to teach that although 
the outcome of the trial is subject to debate and 
the judge’s discretion, which is free and auton-
omous, the judge must nevertheless apply the 
punishment that is xed by statute. He does not 
have the authority to decide that in a particular 
case a criminal should not receive the punish-
ment he deserves, whether it is death or exile. 

3 :31 | You shall not take ransom for the life 
of a murderer, who is condemned to die: This 
contrasts with other punishments, which are 

substituted for monetary payment. The Sages 
explain that the expressions “an eye for an eye” 
and “a foot for a foot” (Exodus : 4) are refer-
ring to payment of ransom as a punishment for 
the physical harm the o ender in icted (Bava 
Kamma b; see Exodus : 9– 0). 

3 :33 | The blood will tarnish the land; and 
the land will not be atoned for the blood 
that is shed in it, except through the blood 
of its shedder: A society that does not demand 
retribution for spilt human blood has broken the 
basic condition under which the land was given 

to people. The blood of a living person carries 
his soul and it is through the blood that man’s 
physical body merges with a divine soul. When 
it is spilled, the blood tarnishes and contam-
inates the land, which holds back the blessing 
stored inside it, and the expectations that peo-
ple have from the land will not be realized. The 
continued life of an intentional murderer serves 
as an a ront to the lofty status of man, and this 
breaches the contract for mankind’s sustained 
existence on earth (Rabbi Samson Raphael 
Hirsch). 

DISCUSSION

Priest the murderer shall return to the land of his ancestral 
portion.

 29 Although the laws of the cities of refuge are connected to the 
approaching historical event dealt with in this section, the set-
tlement of the land, nevertheless, these laws, of unwi  ing and 
intentional murderers, shall be for you as a statute of justiceD 
for your generations in all your dwellings.

 30  is verse mentions two additional laws that are also related 
to murder.  Anyone who kills a person, on the basis of wit-
nesses one shall murder the murderer.  e court may exe-
cute a murderer based only on eyewitness testimony and not 
based on mere circumstantial evidence. But one witness shall 
not testify against a person to die. One witness is not su   -
cient evidence for a death sentence, despite the fact that such 
testimony creates grave suspicions of his guilt.

 31 You shall not take ransom for the life of a murderer, who is 
condemned to die;D as instead he shall be put to death.

 32 You shall not take payment of ransom from one who unwit-
tingly killed a person, and  ed to the city of his refuge, in or-
der to return and to live in the land, until the death of the 
High Priest. Some commentaries explain this to mean that a 
ransom is not taken from an intentional murderer who wishes 
to change his punishment from the death sentence and instead 
to  ee to a city of refuge until the death of the High Priest.30 

 33 You shall not thereby tarnish31 the land in which you are, as 
the blood, if judgment is not executed upon the one who shed 
it, will tarnish the land; and the land will not be atoned for 
the blood that is shed in it, except through the blood of its 
shedder.D  e only atonement for the blood of someone who 
was intentionally killed is the death of his murderer.

 34 You shall not de  le the land in which you live, in the midst 
of which I rest; for I am the Lord, who rests in the midst of 
the children of Israel.

This last section of the book of Numbers also deals with a commandment involving 
settlement of the land. However, this topic di ers from the previous instructions in that it 
does not begin with a commandment of God but with the children of Gilad approaching 
Moses. They were concerned that part of their portion of the land might be transferred to 

another tribe if the daughters of Tzelofhad, who had been promised their father’s inheritance, would marry men from outside their tribe. There is a 
clear parallel between the earlier appeal of the daughters of Tzelofhad and this address by the children of Gilad. Likewise, God’s answer was similar in 
both cases: He a rmed the rightness of the women’s claim, and He accepted the concerns of the children of Gilad. 

 1  e heads of the fathers of the family of the children of 
Gilad, son of Makhir, son of Manasseh, from the families 
of the sons of Joseph, approached, and they spoke before 
Moses, and before the princes, the heads of the fathers of 
the children of Israel.

 2  ey said: On the one hand, the Lord commanded my lord, 
Moses, to give the land as inheritance by lot to the children 
of Israel, the men, and on the other hand my lord was com-
manded by the Lord to give the inheritance of Tzelo  ad 
our brother to his daughters.  ese two commands lead to a 
contradiction of sorts: 

 3 If they, the daughters of Tzelo  ad, shall be to the sons of the 
tribes of the children of Israel for wives, then they will join a 
di  erent tribe, and their inheritance will be deducted from 
the inheritance of our fathers, and it will be added to the 
inheritance of the tribe to which they will be joined through 
marriage. In this manner a portion of our tribe’s inheritance will 
be transferred to another tribe, and ultimately from the lot of 
our inheritance it shall be deducted.

 4 When the Jubilee will be for the children of Israel, when the 
members of every tribe return to their original inheritance,32 

Marriage for Women Who Inherit
NUMBERS 36:1 13

36
Seventh 

aliya
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3 :  | This is the matter that the Lord com-
manded with regard to the daughters of 
Tzelofhad: This law, with regard to which the 
Torah does not state that it is for your genera-
tions, or an everlasting statute, or some similar 
phrase of that kind, seemed to be implemented 

only during the initial period during and after 
the division of the land; it was subsequently an-
nulled, and women who inherited were techni-
cally permitted to marry men from other tribes, 
although this was perhaps not the accepted cus-
tom in practice. According to one opinion, the 

festivities of matchmaking and marriage held on 
the fteenth of Av marked the day on which the 
tribes were formally permitted to marry among 
each other, even in the case of women inherit-
ing their fathers’ land (see Ta’anit 0b; Radak, 
Judges : ; Responsa of the Rashbatz : ).

DISCUSSION

  their inheritance will be added to the inheritance of the 
tribe to which they will be, and from the inheritance of 
the tribe of our fathers, their inheritance will be deducted. 

 eir father’s inheritance will be transferred to their husbands 
not only temporarily, but it will remain in the possession of that 
tribe forever. Consequently, the commandment that women 
are also entitled to inherit their father’s portion will cause their 
tribe’s land to diminish. 

 5 Moses commanded the children of Israel according to 
the directive of the Lord, saying:  e tribe of the sons of 
Joseph speaks justly.  eir claim was correct. Moses did not 
have a ready answer for them himself; therefore, he had to hear 
a response from God. 

 6  is is the ma  er that the Lord commanded with regard to 
the daughters of Tzelo  ad,D saying: To whomever is good 
in their eyes they shall be wives; however, there is one con-
dition, that they shall be wives to the family of the tribe of 
their father.  ey can marry any man of their choice, provided 
that he is a member of their tribe. 

 7 No inheritance of the children of Israel shall pass from 
tribe to tribe, as each of the children of Israel shall cleave to 
the inheritance of the tribe of his fathers.  is command is 

not referring to the daughters of Tzelo  ad alone; rather, it is a 
general instruction:

 8 Every daughter who inherits an inheritance from the tribes 
of the children of Israel, shall be a wife to one from the fam-
ilies of the tribe of her father, so that each of the children of 
Israel will inherit the inheritance of his fathers.

 9 No inheritance shall pass from tribe to tribe, as each of the 
children of Israel shall cleave to his inheritance.

 10 As the Lord commanded Moses, so the daughters of 
Tzelo  ad did.

 11 Mahla, Tirtza, Hogla, Milka, and Noa, daughters of 
Tzelo  ad, were married to the sons of their uncles.

 12 From the families of the sons of Manasseh son of Joseph, 
they were wives and their inheritance was with the tribe of 
the family of their father.  eir inheritance thereby remained 
within their tribe. 

 13  ese are the last commandments and the ordinances 
which the Lord commanded at the hand of Moses to the 
children of Israel on the plains of Moav along the Jordan 
at Jericho.  is concludes the series of statutes related to the 
nation’s entrance into the land of Canaan. 

Maftir

938

Book of Numbers  |  Chapter 3   |  Masei



           
            
           
          
           
           
           

           
            
          
          

        

 :     .             .          ,    ,
:     ,

  

  

  

  

  

  

  

  

  

939

  |     |   



Haftara for
 Masei

This is the second haftara in the period of commemoration for the destruction 
of the Temple. It continues the prophecy of Jeremiah from the previous haftara. 
This section incorporates the main complaints of the prophets against the people 
of Israel, namely, that they worshipped idolatry and abandoned the path of God. 
These statements of rebuke, some of which are graphic and extremely vivid, are 

directed at the entire nation of Israel, including all their tribes and throughout the generations. In this case too  the haftara concludes with an uplifting 
message, after the omission of certain harsh passages of reproof. 

Hear the word of the Lord, house of Jacob, and all the fami-
lies of the house of Israel. So said the Lord: What injustice did 
your fathers  nd in Me, that they distanced themselves from 
Me, and they followed futility, and they became futility?  ey 
did not say: Where is the Lord, who brings us up from the 
land of Egypt, who leads us in the wilderness, in a land of des-
ert and crater, in a land of waste and the shadow of death, in a 
land that no man has crossed, and where no man has dwelled? 
I brought you into a fruitful land, to eat its fruit and its good-
ness. You came, and you de  led My land, and My heritage you 
rendered an abomination.  e priests did not say: Where is the 
Lord?  ose who grasp the Torah did not know Me, and the 

shepherds were disloyal to Me, and the prophets prophesied 
to the Baal and followed that which is of no avail.  erefore, 
I will yet quarrel with you – the u  erance of the Lord – and 
with your children’s children I will quarrel. For cross the isles 
of the Kitites and see, and send to Kedar and observe diligently, 
and see whether there has been anything like this. Has a nation 
exchanged its gods, and they are not gods? But My people has 
exchanged its glory for that which is of no avail. Be astonished, 
the heavens, at this and be agitated, be greatly devastated – the 
u  erance of the Lord – as My people have performed two evils: 

 ey forsook Me, the fount of  owing water, to dig for them cis-
terns, broken cisterns, that will not hold water. Is Israel a slave? 

Reproof of the People for Turning to 
Idolatry and Relying on Foreign Nations
JEREMIAH 2:4 28, 3:4, 4:1 2
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Is he born in the house? Why was he subjected to looting? Lion 
cubs will roar over him; they raised their voice, and they have 
rendered his land desolation; his cities are destroyed, without 
inhabitants.  e people of Nof and Tahpanhes will also crush 
your head. Is it not this that did it to you, your forsaking of the 
Lord your God at the time that He was leading you on the way? 
Now, what is it for you on the way to Egypt, to drink water of 
Shihor? What is it for you on the way to Assyria, to drink wa-
ter of the river? Your own evildoing will chastise you, and your 
deviations shall reprove you, and know and see that evil and 
bi  er is your forsaking the Lord your God, and awe of Me is 
not in you – the u  erance of the Lord – God of hosts. For I have 
always broken your yoke, snapped your restraints, and you said: 
I will not transgress. Yet upon every high hill and under every 
 ourishing tree you saunter, a harlot. I planted you a select vine, 

all of it from true seed, and how did you transform into a devi-
ant, strange vine for Me? For if you launder with natron, and 
use much soap, your iniquity is stained before Me – the u  er-
ance of my Lord God. How can you say: I was not de  led, a  er 
the Be’alim I did not go? See your way in the valley, know what 
you have done, a swi   young she-camel meandering her ways. 
A wild donkey accustomed to the wilderness, she inhaled the 

wind in her desire; her lust, who can restrain it? All her seekers 
will not weary, in her month they will  nd her. Prevent your 
foot from being unshod and your throat from thirst, but you 
said: It is hopeless. No, for I have loved strangers, and a  er 
them I will go. Like the shame of a thief when he is discovered, 
so has the house of Israel been shamed: they, their kings, their 
princes, and their priests and their prophets.  ey say to wood: 
You are my father, and to stone: You have borne us, for they 
have turned their back to Me and not their face, but in the time 
of their misfortune they will say: Arise, and save us. Where are 
your gods that you made for you? Let them arise, if they can 
save you in the time of your misfortune, for like the number of 
your cities are your gods, Judah.

 Didn’t you call to Me from now: My Father, You are the Master 
of my youth?

 If you will return, Israel – the u  erance of the Lord – you will 
return to Me, and if you will remove your detestable things from 
before Me and not wander. You will take an oath: As the Lord 
lives, in truth, in justice, and in righteousness, and the nations 
will bless themselves by him, and will praise themselves by him.
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