
2 :13 | It shall be for him, and for his descen-
dants after him, a covenant of an eternal 
priesthood: It would seem that Pinhas, a son 
of Elazar the priest, was already a priest and 
therefore would not need a new covenant of 
eternal priesthood. However, when the priests 
were originally sancti ed and appointed, only 
Aaron and his sons were sancti ed. It was then 
stated that their future descendants would also 
have the status of priests. However, the sons 
who were already born, such as Pinhas, were 
not necessarily sancti ed as priests. Therefore 

Pinhas’ status as a priest was unclear until he 
was granted this covenant of eternal priesthood 
for him and his descendants. Just as the tribe of 
Levi attained its elevated status due to the fact 
that it fought for God in the aftermath of the sin 
of the Golden Calf, so too Pinhas was granted 
priestly status because he fought on behalf of 
God and thereby atoned for the children of Israel 
(Rashi; Zeva im 0 b). 

The covenant of eternal priesthood that was 
promised to Pinhas was ful lled in a manner su-
perseding the simple appointment of Pinhas as 

a priest: For the majority of the duration of the 
kingdom of Israel, the High Priests were descen-
dants of Tzadok, who himself was a descendant 
of Pinhas (see I Kings : 7, 4: ; I Chronicles 5: 7–

4; Ibn Ezra here and Numbers 5: ; see also 
commentary on I Samuel : 0 and Ezekiel 44: 5). 

2 :1  | Prince of a patrilineal house of the 
Simeonites: It would seem that Zimri was not 
the prince of the tribe of Simeon but rather the 
head of one of the families that comprised the 
tribe of Simeon. Consequently, he was at the 

DISCUSSION

The narrative continues with Pinhas’ reward for placating God’s wrath in the matter of 
bringing the forbidden Midyanite woman into the Israelite camp. As a result, Pinhas 
merits the covenant of eternal priesthood.

 10  e Lord spoke to Moses, saying:
 11 Pinhas, son of Elazar, son of Aaron the priest, has caused 

My wrath to be withdrawn from the children of Israel, in 
that he was zealous on my behalf among them; Pinhas felt 
that it was his responsibility to zealously guard My presence in 
the midst of the children of Israel, and therefore took extreme 
action that he had not been commanded to take. It was only 
because of that action that I did not destroy the children 
of Israel in My zealotry; had he not taken action, the plague 
would have spread and consumed the entire nation. 

 12  erefore, say: Behold, I am giving him My covenant of 
peace.  is special covenant of peace was given to Pinhas not 
because he was a man of peace but rather because he brought 
about peace between the children of Israel and their Father 
in Heaven.  rough his action, Pinhas proclaimed that the 
Israelites belong exclusively to God.  is zealous position did 
not allow for any foreign entity to interfere with the intimate 
relationship between God and Israel. 

 13 It shall be for him, and for his descendants a  er him, a 

  covenant of an eternal priesthood;D Pinhas receives this gi   
because he was zealous for his God, and he atoned for the 
children of Israel.

 14  e Torah provides details to round out the story:  e name 
of the man of Israel who was slain, who was slain with the 
Midyanite woman while performing a sinful act, was Zimri 
son of Salu, prince of a patrilineal house of the Simeonites.D

 15  e name of the Midyanite woman who was slain was Kozbi 
daughter of Tzur; he was head of the nations of a patrilineal 
house in Midyan.D  e Midyanites were comprised of distinct 
tribes that were a   liated with one another. Tzur was the leader 
of the largest or most important clan in Midyan. 

 16  e Lord spoke to Moses, saying:
 17 Bear enmity to the Midyanites, and smite them. God spared 

the Moavites, but commanded the children of Israel to ba  le 
the Midyanites. 

 18  is is because they are enemies to you, with their deceits 
that they deceived you in the ma  er of Peor, and in the 
ma  er of Kozbi, daughter of the prince of Midyan, their

Pinhas and the Eternal Priesthood
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third level of leadership of Israel (see Rashi). 
However, a midrash states that Zimri was the 
prince of the entire tribe, and the verse refers to 
him a leader of lesser standing in order to pro-
tect the honor of the tribe (Bemidbar Rabba : ). 

2 :1  | Kozbi daughter of Tzur; he was 
head of the nations of a patrilineal house 
in Midyan: Kozbi’s lineage explains why the 
Israelite prince paraded her in front of the entire 
nation. He took pride in her because she was 

a Midyanite princess, and he was also demon-
strating solidarity and peace between the two 
nations. Pinhas put an end to this cosmopolitan 

ashiness. 

DISCUSSION
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2 :1  | The families of the Simeonites, twenty-
two thousand two hundred: This number in-
dicates a decline of over 7,000 men since the 
time of the rst census taken in the wilderness 
(see : ). It is possible that this precipitous de-
cline is due in part to the plague that struck the 

nation in the previous incident. This plague may 
have primarily targeted the tribe of Simeon, 
either because they were encamped closest to 
the Moavites, because they had particular af-
fection for them, or because their leader, Zimri, 
encouraged them to engage with the foreign 

women and even publicly and brazenly brought 
a Midyanite woman into the Israelite camp in 
order to sin (Rashi; see Jerusalem Talmud, Sota 
4:7). 

DISCUSSION

  sister, who was slain on the day of the plague in the ma  er 
of Peor.  e Midyanites were connected to Moav, as the elders 
of Midyan traveled with the elders of Moav to convince Bilam 
to curse Israel. However, it seems that Midyan hated Israel even 
more than Moav did. It is clear from the verses later on ( : – ) 
that the idea to seduce the Israelite men via Moavite and 
Midyanite women was a conscious strategy that was planned 

by Bilam and the Midyanites, based on their understanding 
that the existence of the Israelite nation was dependent on their 
distinctiveness and sanctity. Consequently, they were willing 
to send their daughters, including even the daughter of their 
prince, to cause the Israelite men to sin and thereby to lead to 
their downfall. 

The children of Israel were counted shortly after their exodus from Egypt. Now, 
in their nal year of wandering through the wilderness, Moses and Aaron’s son, 
Elazar, are commanded to conduct another census. This census has military 
signi cance, among other purposes,  as the nation will shortly enter the land of 

Canaan, where they will engage in military combat. It is possible, as hinted in the opening phrase of this chapter, that a census is conducted now in 
order to determine how many people are left after the plague that struck the Israelites in the previous incident. 

 1 It was a  er the plague; and the Lord said to Moses and to 
Elazar son of Aaron the priest, saying:

 2 Take a census of the entire congregation of the children of 
Israel, from twenty years old and above, by their patrilineal 
house, all those  t for military service in Israel.

 3 Moses and Elazar the priest spoke with them on the plains 
of Moav along the Jordan opposite Jericho, saying:

 4 From twenty years old and above, in the same manner as the 
Lord had commanded Moses and the children of Israel to 
count them when coming out from the land of Egypt, so that 
the results of the two censuses may be compared. 

 5 Reuben, the  rstborn of Israel, the sons of Reuben: 
Hanokh, whose descendants comprised the family of the 
Hanokhites; for Palu, another son of Reuben, the family of 
the Paluites;

 6 for Hetzron, the family of the Hetzronites; for Karmi, the 
family of the Karmites.

 7  ese are the families of the Reubenites; those counted 
were forty-three thousand seven hundred and thirty.

 8 And the sons of Palu, his only son: Eliav.
 9 And the sons of Eliav: Nemuel, Datan, and Aviram.  is 

is Datan and Aviram, the distinguished of the congrega-
tion, who incited against Moses and against Aaron in the 

congregation of Korah, when they incited against the Lord. 
Although the report of the census generally includes only the 
names of the families within each tribe and not the names of 
the individuals in each family, the Torah gives details about 
the Paluite family in order to mention Palu’s grandsons, Datan 
and Aviram, who were leaders in the rebellion of Korah and his 
congregation. 

 10  e earth opened its mouth, and swallowed them and 
Korah, with the death of the congregation, when the  re 
devoured two hundred and   y men, and they became a 
sign.

 11  e Torah notes that the sons of Korah did not die, despite 
the fact that they were involved, to a certain degree, in the 
rebellion.2 

 12  e sons of Simeon by their families: for Nemuel, the family 
of the Nemuelites; for Yamin, the family of the Yaminites; 
for Yakhin, the family of the Yakhinites;

 13 for Zerah, the family of the Zerahites; for Shaul, the family 
of the Shaulites.

 14  ese are the families of the Simeonites, twenty-two thou-
sand two hundred.D

 15  e sons of Gad by their families: for Tzefon, the family 

e Census and Division of the Land
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  of the Tzefonites; for Hagi, the family of the Hagites; for 
Shuni, the family of the Shunites;

 16 for Ozni, referred to elsewhere as Etzbon,3 the family of the 
Oznites; for Eri, the family of the Erites;

 17 for Arod, the family of the Arodites; for Areli, the family of 
the Arelites.

 18  ese are the families of the sons of Gad by their count, 
forty thousand  ve hundred.

 19  e sons of Judah: Er and Onan. Er and Onan died in the 
land of Canaan. Although Er and Onan died childless and 
were therefore insigni  cant with regard to the census, there are 
several places in the Bible where they are memorialized by be-
ing mentioned among the o  spring of the tribe of Judah.4 

 20  e sons of Judah by their families were: for Shela, the fam-
ily of the Shelanites; for Peretz, the family of the Peretzites; 
for Zerah, the family of the Zerahites.

 21  e sons of Peretz were further subdivided: for Hetzron, 
the family of the Hetzronites; for Hamul, the family of the 
Hamulites.

 22  ese are the families of Judah by their count, seventy-six 
thousand  ve hundred.

 23  e sons of Issachar by their families: for Tola, the family of 
the Tola’ites; for Puva, the family of the Punites;

 24 for Yashuv, the family of the Yashuvites; for Shimron, the 
family of the Shimronites.

 25  ese are the families of Issachar by their count, sixty-four 
thousand three hundred.

 26  e sons of Zebulun by their families: for Sered, the fam-
ily of the Seredites; for Elon, the family of the Elonites; for 

  Yahle’el, the family of the Yahle’elites.
 27  ese are the families of the Zebulunites by their count, 

sixty thousand  ve hundred.
 28  e sons of Joseph by their families: Manasseh and 

Ephraim. In the  rst census, Ephraim is mentioned before 
Manasseh whereas here the order is reversed (see : – ). 
Perhaps the reason for this is that in the  rst census Ephraim 
was larger than Manasseh. Over the years Manasseh grew larger 
and Ephraim became smaller, and now, when Manasseh was 
much larger than Ephraim, it was mentioned  rst. 

 29  e sons of Manasseh: for Makhir, the family of the 
Makhirites, and Makhir begot Gilad; for Gilad, the family 
of the Giladites, which became known as a distinct and prom-
inent family in its own right, with a strip of land known as the 
land of Gilad. 

 30  ese are the sons of Gilad: for Iezer, the family of the 
Iezerites; for Helek, the family of the Helekites;

 31 Asriel, the family of the Asrielites; Shekhem, the family of 
the Shekhemites;

 32 Shemida, the family of the Shemida’ites; Hefer, the family 
of the Heferites.  e Torah again mentions names of peo-
ple within a family because they are relevant with regard to a 
particular incident, as will be related in the upcoming section 
( : – ). 

 33 Tzelo  ad son of Hefer did not have sons, but daughters. 
 e names of the daughters of Tzelo  ad were Mahla, Noa, 

Hogla, Milka, and Tirtza.
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2 :  | Daughter of Asher: Serah: Serah 
stands out in this list of names, which gener-
ally includes only male heads of families. Some 
commentaries say that Serah was still alive at 
that time, making her the oldest woman in 
the entire nation, as she was also alive when 
Jacob and his family rst immigrated to Egypt 
(Genesis 46: 7). Consequently, she carried mem-
ories of the entire history of the nation (see Sota 

a). According to a di erent midrash, she was 

blessed by Jacob that she would never die (Batei 
Midrashot , Midrash Eshet ayyil). One version 
of Onkelos asserts that Serah was not actually 
Asher’s daughter but rather his stepdaughter 
(see Ramban). Nevertheless, since she grew up 
in Asher’s house she was included in his family 
and is mentioned with the tribe of Asher. 

2 : 1 | Six hundred thousand one thousand 
seven hundred and thirty: This is close to the 
number of the children of Israel at the time 

of the exodus from Egypt (see Exodus : 6). 
Although the numbers of each tribe changed 
over the forty years in the wilderness, the total 
number of the people stayed approximately 
the same. Consequently, the number six hun-
dred thousand has been seen as a signi cant 
number, representing the nature and essence 
of the Jewish people (see Pirkei deRabbi Eliezer 

9; Rabbeinu Ba ya, Genesis 46: 7; this is a com-
mon theme in the writings of the Maharal). 

DISCUSSION

 34  ese are the families of Manasseh; those counted were 
   y-two thousand seven hundred.

 35  ese are the sons of Ephraim by their families: for 
Shutelah, the family of the Shutelahites; for Bekher, the 
family of the Bekherites; for Tahan, the family of the 
Tahanites.

 36  ese are the sons of Shutelah: for Eran, the family of the 
Eranites.

 37  ese are the families of the sons of Ephraim by their 
count, thirty-two thousand  ve hundred.  ese are the 
sons of Joseph by their families.

 38  e sons of Benjamin by their families: for Bela, the family 
of the Bela’ites; for Ashbel, the family of the Ashbelites; for 
Ahiram, the family of the Ahiramites;

 39 for Shefufam, the family of the Shufamites; for Hufam, the 
family of the Hufamites. Hufam was referred to as Hupim 
when the sons of Jacob descended to Egypt; Shefufam was re-
ferred to as Mupim.5 

 40  e sons of Bela were Ard and Naaman; the family of the 
Ardites; for Naaman, the family of the Naamites.

 41  ese are the sons of Benjamin by their families; and their 
counted were forty-  ve thousand six hundred.

 42  ese are the sons of Dan by their families: for Shuham, the 
family of the Shuhamites.  ese are the families of Dan by 
their families. Dan apparently had only one son, Shuham, who 
is referred to as Hushim in Genesis ( : ). Nonetheless his 

o  spring were known as the tribe of Dan as well as the family of 
Shuham. 

 43 All the families of the Shuhamites, by their count, were 
 sixty-four thousand four hundred.

 44  e sons of Asher by their families: for Yimna, the family 
of the Yimnites; for Yishvi, the family of the Yishvites; for 
Beria, the family of the Beriites.

 45 For the sons of Beria: for Hever, the family of the Heverites; 
for Malkiel, the family of the Malkielites.

 46  e name of the daughter of Asher: Serah.D

 47  ese are the families of the sons of Asher by their count, 
  y-three thousand four hundred.

 48  e sons of Naphtali by their families: for Yahtze’el, the 
family of the Yahtze’elites; for Guni, the family of the 
Gunites;

 49 for Yetzer, the family of the Yetzerites; for Shilem, the fam-
ily of the Shilemites.

 50  ese are the families of Naphtali by their families; their 
counted were forty-  ve thousand four hundred.

 51  ese are the counted of the children of Israel, six hundred 
thousand one thousand seven hundred and thirty.D

 52  e Lord spoke to Moses, saying:
 53 To these families listed above the land shall be divided as an 

inheritance, according to the number of names.  e census 
was not meant merely to serve a military function, but also to 
delineate those to whom the land will be divided. 
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2 :  | Their inheritance shall be divided by 
lot whether the many or the few: These two 
descriptions of the method of dividing the land 
would seem to be inconsistent: Was the land 

divided according to a lottery or based upon the 
size of the family? Some commentaries explain 
that the size of each tribe or family’s inheritance 
was determined by the census, but the location 

of that territory was determined by lottery (see 
:54; Rashi; Ramban). 

DISCUSSION

 54 On the one hand, to the family that is greater in number you 
shall increase its inheritance, and to the family that is lesser 
in number you shall decrease its inheritance; each family, ac-
cording to its counted, its inheritance shall be given.

 55 However, on the other hand, by lot the land shall be divided; 
according to the names of the tribes of their fathers they 
shall inherit.

 56  eir inheritance shall be divided by lot whether the many 
or the few.D

 57  ese are the counted of the Levites, who will not inherit 
portions of the land but are nevertheless counted along with the 
rest of the nation, according to their families: for Gershon, 
the family of the Gershonites; for Kehat, the family of the 
Kehatites; for Merari, the family of the Merarites.

 58  ese are the families of Levi divided into more speci  c 
family groups: the family of the Livnites, the family of the 
Hebronites, the family of the Mahlites, the family of the 
Mushites, the family of the Korahites. Kehat begot Amram.

 59  e name of Amram’s wife was Yokheved daughter of Levi, 
who was born to Levi in Egypt.  is is one of the verses from 
which the Sages derive that Yokheved was born as the family of 
Jacob entered Egypt.  e verse is understood to mean although 
Yokheved was born in Egypt, she was not conceived there.6 She 
bore to Amram: Aaron, Moses, and Miriam their sister. 

 60 To Aaron were born: Nadav, Avihu, Elazar, and Itamar.
 61 Nadav and Avihu died when they o  ered strange  re before 

the Lord. It would appear that Nadav and Avihu did not have 
sons, although it is possible that they had daughters. Similar to 
Judah’s sons, Er and Onan, although Nadav and Avihu died at 
a young age without sons, they are memorialized through the 
mention of their names in the genealogy of their father’s family. 

 62  ose counted were twenty-three thousand, each male 
from one month old and above; for they were not counted 
among the children of Israel, because no inheritance was 
given to them among the children of Israel.

 63  ese are the counted of Moses and Elazar the priest, who 
counted the children of Israel on the plains of Moav by the 
Jordan opposite Jericho.

 64 Among these people, who were counted in preparation for 
entering the land of Canaan, there was not a man from the 
counted of Moses and Aaron the priest, who counted the 
children of Israel in the wilderness of Sinai.

 65 As the Lord said of them, in response to the sin of the spies 
( : – ):  ey will die in the wilderness. No man was le   
of them, except Caleb son of Yefuneh, and Joshua son of 
Nun.

In the previous chapter, the families counted in the plains of Moav were determined as the basic 
units to which the land was to be divided. The Torah provides greater detail as to why the daughters 
of Tzelofhad were also mentioned in the counting and about the signi cance of their story. 

 1  e daughters of Tzelo  ad, son of Hefer, son of Gilad, son 
of Makhir, son of Manasseh, from the families of Manasseh 

son of Joseph, approached; these are the names of his 
daughters: Mahla, Noa, Hogla, Milka, and Tirtza.

e Inheritance of the 
Daughters of Tzelo ad
NUMBERS 27:1 11
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2 :3 | As he died for his own sin: In the Talmud 
(Shabbat 96b) it is explained that this expression 
refers to a speci c sin: Tzelofhad was the individual 
caught gathering wood on the Sabbath ( 5: ). This 
is quoted by most of the commentaries on this verse. 
According to this explanation, the contrast between 
Tzelofhad and the congregation of Korah is meant to 
indicate that Tzelofhad died for his personal sin and 
did not cause an entire congregation to sin or oth-
ers to die. Consequently, his death should su ce as 

punishment for his sin, and his descendants should 
inherit his rightful portion of the Land of Israel. 

2 :  | And you shall convey the inheritance of 
their father to them: Tzelofhad was no longer alive, 
yet his rights to a portion of the Land of Israel were 
honored due to the fact that he was among those 
who left Egypt. This proves that the Land of Israel was 
apportioned to those who left Egypt. Their descen-
dants, who were the ones who actually entered the 
Land of Israel, inherited the rights of those who had 
left Egypt (see Bava Batra 6b– 7b). 

DISCUSSION

2 :12 | This highlands of Avarim: It 
appears that Avarim is a general name 
for the mountain range of northwest 
Moav, one of whose peaks was Mount 
Nevo (see :47; Deuteronomy :49). 

BACKGROUND

 2  ey stood before Moses, before Elazar the priest, before 
the princes and the entire congregation, at the entrance of 
the Tent of Meeting, saying:

 3 Our father died in the wilderness, and he was not among 
the congregation of those who congregated against the 
Lord in the congregation of Korah, and therefore he did not 
die in a miraculous and dramatic fashion, as he died for his 
own sin,D like any regular person,7 and he had no sons.

 4 Why should the name of our father be subtracted from 
among his family because he had no son? Since we are his 
daughters, give us a portion among the brothers of our 
father, as his heirs.

 5 Moses brought their case before the Lord, as he did not have 
clear instructions pertaining to this type of case. 

 6  e Lord spoke to Moses, saying:
 7  e daughters of Tzelo  ad speak justly: Consequently, 

you shall give them a portion for inheritance among their 
father’s brothers and you shall convey the inheritance of 
their father to them.D

 8  e speci  c instruction given in response to the request of the 
daughters of Tzelo  ad is now formulated as a general princi-
ple: To the children of Israel, you shall speak, saying: If a 

man will die, and he has no son, you shall convey his inher-
itance to his daughter.

 9 If he has no daughter either, you shall give his inheritance to 
his brothers.

 10 If he has no brothers, you shall give his inheritance to his 
father’s brothers.

 11 If his father has no brothers, you shall give his inheritance 
to his next of kin from his family, and he shall take posses-
sion of it. It shall be for the children of Israel a statute of 
justice, as the Lord had commanded Moses.  e basic prin-
ciple of the law of inheritance, as explained by the Oral Law, 
is that the estate of the deceased is transferred according to a 
downward-upward-downward scheme. When an individual 
dies, his property is inherited by his o  spring; if he has sons 
they inherit the property, and if not, his daughters inherit the 
property. If the deceased has no living descendants, the prop-
erty goes up a generation to the father of the deceased. If he is 
not alive, it goes down to his children, meaning the siblings of 
the deceased. If the father of the deceased has no living descen-
dants, it goes up another generation to the paternal grandfather 
of the deceased and to his o  spring, and so on, as far as neces-
sary until an heir is located.8 

Moses was not granted permission to enter the land of Canaan. The task of conquering 
and dividing the land will therefore have to be accomplished by his replacement. 
Before Aaron’s death God commanded him to pass on his position to his son, Elazar. 
Now, in light of Moses’ impending death and with a sense of responsibility toward the 

nation that he led for so many years, he requests that God appoint a tting replacement who will become the nation’s leader after his demise. 

Although this passage addresses the impending death of Moses, it does not actually relate the historical event of his death. This is because the 
remainder of the book discusses other tasks that Moses had to complete before his death. Only at the end of Deuteronomy, after Moses’ long farewell 
address to the nation, does Moses obey the command that appears in this passage to ascend the highlands of Avarim, where he would depart from 
the world. 

 12  e Lord said to Moses: Ascend to this highlands of 
Avarim,B and see the land that I have given to the children of 
Israel. Some commentaries explain that Moses was to ascend 

a mountain peak that could be seen from each direction [ever] 
and which overlooked the entire area. 

 13 You will see it, and you also will be gathered to your people, 

Fourth 
aliya

Preparation for the Demise of Moses
NUMBERS 27:12 23
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2 :1  | The Lord, God of the spirits of all 
esh: Moses chose to address God in this unique 

manner due to the nature of his request. Moses 
requested that God, who understands the na-
ture and character of each person, appoint a 
replacement for him who would know how to 
relate to each member of the nation (see Rashi). 

2 :2  | You shall confer from your grandeur 
upon him: It is possible that this grandeur is 
Moses’ honor (Ibn Ezra; Sforno), his wisdom, 
or his other character traits. However, it is also 
possible that this is referring to the radiance of 
Moses’ face, as the verses in Exodus state that 
“the skin of his face was radiant” ( 4: 9– 0). The 

Sages say that people would compare the faces 
of the two leaders, saying that Moses’ face was 
like the sun and Joshua’s face was like the moon, 
meaning that Joshua’s face also shone, but it 
was less bright than Moses’ face (Bava Batra 75a). 

DISCUSSION

Breast piece of the High Priest

  you will die, as Aaron your brother was gathered; just as 
Aaron died without su  ering, your soul will depart in absolute 
tranquility and will be a  ached to its Creator.9 

 14 You will not enter the land because you de  ed My directive 
in the wilderness of Tzin, in the dispute of the congrega-
tion,10 to sanctify Me with the water before their eyes. It is 
the water of dispute in Kadesh in the wilderness of Tzin. 
Consequently, I decreed that you and Aaron would die in the 
wilderness. 

 15 Moses did not ascend the mountain immediately because he 
had important ma  ers that he needed to a  end to  rst.  e  rst 
issue was his future replacement. Moses spoke to the Lord, 
saying:

 16 May the Lord, God of the spirits of all  esh,D appoint a man 
over the congregation,

 17 who will go out before them when they go out to war, who 
will come before them for other ma  ers,11 who will take them 
out, and who will bring them in, ensuring the unity of the na-
tion, so that the congregation of the Lord will not be like a 
 ock that has no shepherd.

 18  e Lord said to Moses: Since you are searching for a man of 
this type, take you Joshua son of Nun, a man in whom there 
is, already now, a lo  y spirit, and lay your hand upon him in 
order to transfer to him your unique abilities and authority. 

 19 Stand him before Elazar the priest, and before the entire 
congregation, and command him before their eyes. You 
shall instruct him about his position of leadership in the pres-
ence of the congregation so that they will respect his authority 
and obey his instructions. 

 20 You shall confer from your unique grandeur upon him,D so 
that the entire congregation of the children of Israel will 
heed.

 21 However, unlike you, Moses, who receives instructions directly 
from Me, Joshua will need an intermediary to receive My in-
structions: Before Elazar the priest he shall stand, and he 

will inquire for him regarding the judgment of the Urim 
before the Lord, by way of the lights that will brighten in the 
stones of the breast piece and thereby communicate God’s will 
to the priest;12 at his, Elazar’s, directive13 they shall go out, and 
at his directive they shall come, he and all the children of 
Israel with him, and the entire congregation.

 22 Moses did as the Lord had commanded him; he took 
Joshua, and stood him before Elazar the priest, and before 
the entire congregation.

 23 He laid his hands upon him, and commanded him, as the 
Lord spoke at the hand of Moses.
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28:  | One-tenth of an ephah: An ancient 
measurement of volume that corresponds to 
approximately .4 L, or, according to some, to 

about 4 L. It is probable that the term “ephah” 
is derived from the Egyptian term ephat, which 
means counting. 

Hin: A measurement of liquid that is more than 
4 L. The source of this term is Egyptian and it 
originally referred to a receptacle. 

BACKGROUND

The upcoming passage discusses the communal o erings that must be brought 
at speci c times: The continual o ering, as well as the additional o erings that are 
brought on the Sabbath, New Moons, and festivals. Most of these o erings were 
not o ered in the wilderness at all. Consequently, they are rst mentioned here, 

shortly before the entry of Israel into the land. The festivals are mentioned here only as they pertain to the laws of the communal o erings that are 
brought at those times. Other rites and laws of the festivals are not mentioned, other than a reminder that these are sacred times and that one may 
not perform forbidden labors on the festivals. 

 1  e Lord spoke to Moses, saying:
 2 Command the children of Israel, and say to them: My o  er-

ing, which is My food, for My  res, My pleasing aroma, you 
shall take care to present to Me at its appointed time. One 
should not delay bringing any o  ering, but one must be par-
ticularly careful about the o  erings that have a set time, which 
may be brought only at that appointed time. 

 3 You shall say to them:  is is the  re o  ering that you shall 
bring to the Lord and burn on the altar: Unblemished lambs 
in the  rst year, two each day, a continual burnt o  ering.

 4  e one lamb you shall o  er in the morning, and the sec-
ond lamb you shall o  er in the a  ernoon.

 5  is o  ering is accompanied by one-tenth of an ephahB of 
high-quality  our as a meal o  ering, mixed with one-
fourth of a hinB of virgin oil,  ne oil produced by beating on 
olives that are specially chosen as they ripened. 

 6 It is a continual burnt o  ering that was already done at 
Mount Sinai, as stated in Exodus : , as a pleasing aroma, a 
 re o  ering to the Lord.

 7 And its libation is one-fourth of a hin for the one lamb; 
in the holy place, pour a libation of an intoxicating drink 
[ shekhar], wine, to the Lord.  is is the law of the wine liba-
tion which is poured onto the altar from a vessel. Although the 
term shekhar in the Bible is o  en understood to mean beer, it 
is in fact not the name of a particular beverage, but a term that 
refers to any intoxicating drink. 

 8  is is the law of the morning lamb.  e other lamb you 
shall o  er in the a  ernoon; like the meal o  ering of the 

morning, and like its libation, you shall o  er a  re o  ering 
of a pleasing aroma to the Lord.

 9 On the Sabbath day, two unblemished lambs in the  rst 
year, two-tenths of an ephah of high-quality  our as a meal 
o  ering, mixed with oil, and its libation. It is unclear what 
the pronoun “its” at the end of this sentence is referring to; it 
may be the meal o  ering, such that the verse is referring to the 
libation that accompanies the meal o  ering. Alternatively, it 
could be a reference to the Sabbath.14 

 10  is is the burnt o  ering of each Sabbath on its Sabbath, 
with the continual burnt o  ering and its libation.  ese two 
lambs are sacri  ced as burnt o  erings every Sabbath, and are 
known as the additional o  ering of Sabbath.  ey are brought 
in addition to the two lambs sacri  ced as a continual o  ering. 

 11 On your New Moons you shall present a burnt o  ering to 
the Lord: Two young bulls, and one ram, seven lambs in the 
 rst year, unblemished.

 12  ree-tenths of an ephah of high-quality  our as a meal of-
fering, mixed with oil, accompanying the o  ering for each 
bull and two-tenths of high-quality  our as a meal o  ering, 
mixed with oil, for the one ram.

 13 One-tenth of an ephah of high-quality  our mixed with oil 
as a meal o  ering for each lamb; all of these are a burnt of-
fering of a pleasing aroma, a  re o  ering to the Lord.

 14  eir libations, the libations that are brought with these o  er-
ings, shall be one-half hin of wine for a bull, and one-third 
of a hin for the ram, and one-fourth of a hin for a lamb. 

e Continual and Additional O erings
NUMBERS 28:1 30:1
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Fifth 
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28:1  | As a sin o ering to the Lord: Previ-
ously (verse ), the burnt o ering brought on 
the New Moon was referred to as a “burnt o er-
ing to the Lord.” This is understandable, as the 
purpose of a burnt o ering is to honor the al-
tar and to express Israel’s goodwill toward God. 
However, it is di cult to understand why this 
verse refers to the sin o ering brought on the 
New Moon as “a sin o ering to the Lord,” as a sin 
o ering is brought to atone for sins rather than 
to express devotion to God. 

The Sages interpret this phrase homiletically, 
explaining that God requests that on every New 
Moon a sin o ering be brought on His behalf, 
as it were, for reducing the size of the moon 
( ullin 60b). Additionally, all sin o erings [ atat] 
that are not brought to atone for a speci c sin, 

but are rather brought on xed dates, serve to 
cleanse [le atei], to atone for instances of ritual 
impurity in the Temple. The sin o ering brought 
on the New Moon belongs to this category, and 
atones for all such sins that were committed 
due to unknown ritual impurity. It is called “a sin 
o ering to the Lord” because it atones for sins 
known only to God (Shevuot 9a). 

28:1 –1  | On the fourteenth day of the 
month is the paschal lamb [Pesah] to the 
Lord…. On the fteenth day of that month 
shall be a festival: It is common in modern 
times to refer to the entire seven-day holiday 
as the festival of Passover [Pesa ]. However, the 
Torah distinguishes between the fourteenth 
of Nisan, when the paschal lamb [Pesa ] is 
brought, and the seven-day festival that begins 

the following day, which it calls the Festival of 
Unleavened Bread. This festival also commemo-
rates the exodus from Egypt, but it is not directly 
related to the paschal lamb. 

On the other hand, it is noteworthy that 
the connection between the day of the pas-
chal lamb and the subsequent seven-day fes-
tival is emphasized elsewhere in the Bible. In 
Deuteronomy ( 6: – ) it is stated: “You shall 
slaughter the paschal o ering to the Lord your 
God.... Seven days you shall eat with it unleav-
ened bread, the bread of a iction, as in haste 
you came out from the land of Egypt.” Similarly, 
another verse states: “In the rst month, on the 
fourteenth day of the month, there shall be the 
paschal lamb for you, a festival of seven days; 
unleavened bread shall be eaten” (Ezekiel 45: ). 

∙

DISCUSSION

   is is the burnt o  ering of the New Moon, brought for each 
New Moon for all the months of the year.

 15 Additionally, one goat is brought on the New Moon as a sin 
o  ering to the Lord;D with the continual burnt o  ering and 
its libation it shall be o  ered.

 16 Having discussed the o  erings of the New Moon, the Torah 
now discusses the o  erings of the festivals in the order that they 
occur during the year. In the  rst month, Nisan, on the four-
teenth day of the month, is the paschal lamb to be o  ered to 
the Lord.

 17 On the   eenth day of that month shall be a festival;D seven 
days unleavened bread shall be eaten.

 18 On the  rst day of Passover you shall have a holy convoca-
tion, a gathering to which the entire nation is invited for sacred 
purposes.15 You shall not perform any toilsome labor; this 
includes forms of labor that one generally performs for the sake 
of his livelihood or to enhance his property, as opposed to food 
preparation, such as cooking, which is permi  ed on a festival.16 
Conversely, with regard to the Sabbath, the verse states that one 
may not perform “any labor,”17 implying that even food prepara-
tion is prohibited.18 

 19 You shall present a  re o  ering, a burnt o  ering to the 
Lord: Two young bulls, and one ram, and seven lambs in 
the  rst year; they shall be unblemished for you; 

 20 and their meal o  ering: High-quality  our mixed with oil; 
you shall give three-tenths for a bull, and two-tenths for the 
ram;

 21 one-tenth shall you o  er for each lamb for the seven lambs.
 22 And one goat as a sin o  ering, to atone for you in case you 

unintentionally transmi  ed ritual impurity to the Temple over 
the course of the year.19 

 23 Besides the burnt o  ering of the morning that is for the 
continual burnt o  ering, you shall o  er these.  ese addi-
tional o  erings are sacri  ced a  er the continual morning o  er-
ing, which is the  rst o  ering of the day. 

 24 Like these you shall o  er for each day, for seven days: It is 
the food of the  re o  ering, a pleasing aroma to the Lord; 
with the continual burnt o  ering, and its libation, it shall 
be o  ered.

 25 On the seventh day of Passover it shall be a holy convocation 
for you; you shall not perform any toilsome labor, just as on 
the  rst day. 

 26 On the day of the  rst fruits, when you present a new meal 
o  ering to the Lord, the o  ering of the two loaves, which is 
the  rst o  ering of the year that is brought from the new crop 
of grain,20 on your Festival of Weeks [Shavuot], as this festival 
occurs seven weeks a  er the sheaf [omer] o  ering is brought on 
the second day of Passover,21 it shall be a holy convocation for 
you; you shall not perform any toilsome labor. 

 27 You shall present a burnt o  ering for a pleasing aroma to 
the Lord: Two young bulls, one ram, seven lambs in the 
 rst year;

 28 and their meal o  ering: High-quality  our mixed with oil, 
three-tenths for each bull, two-tenths for the one ram,

 29 one-tenth for each lamb for the seven lambs;
 30 one goat, to atone for you.
 31 Besides the continual burnt o  ering, and its meal o  ering, 

you shall o  er these; they shall be unblemished for you, and 
their libations.  e prohibition of labor, as well as the addi-
tional animal o  erings, and the meal o  erings and libations that 
accompany them, are identical on Passover and on Shavuot. 

Sixth 
aliya
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2 :1 | In the seventh month, on the rst of the month: The 
Torah does not refer to this day as Rosh HaShana, meaning the 
New Year, but rather as “a day of sounding the alarm” or “a remem-
brance by means of an alarm blast” (Leviticus : 4). The term rosh 
hashana is mentioned in Ezekiel (40: ), but there it refers to a sea-
son rather than to a speci c day (see also Exodus 4: ). The Torah 
also does not explain the signi cance of the day or the meaning 
of the alarm blasts. It is unclear from the Torah if the blast marks 
the beginning of a new year, as the month of Nisan has already 
been identi ed as the rst month of the year (Exodus : ). It is 
possible that the shofar blast marks the beginning of the many 
festivals that occur in the month of Tishrei. According to the tra-
dition of the Oral Torah, the rst of Tishrei is indeed the New Year, 
and the shofar blast serves to declare God the King of the world, 
and to announce His judgment of the world on this day. This is 
alluded to in Psalms ( :4–5; see Rosh HaShana a, 6a; commen-
tary on Leviticus : 5). 

2 :  | Besides the burnt o ering of the New Moon and its 
meal o ering, and the continual burnt o ering and its meal 
o ering: The order in which the o erings are sacri ced depends 
upon their frequency. The continual o ering is always sacri ced 

rst. If it is also the Sabbath and New Moon, the additional o er-
ing of the Sabbath follows the continual o ering, and the addi-
tional o ering of the New Moon follows after that. 

DISCUSSION

 1 In the seventh month, Tishrei, on the  rst of the month,D 
Rosh HaShana, it shall be a holy convocation for you; you 
shall not perform any toilsome labor; a day of sounding the 
alarm of the shofar it shall be for you.

 2 You shall perform a burnt o  ering for a pleasing aroma to 
the Lord: One young bull, one ram, seven lambs in the  rst 
year, unblemished;

 3 and their meal o  ering: High-quality  our mixed with oil, 
three-tenths for the bull, two-tenths for the ram,

 4 and one-tenth for each lamb for the seven lambs.
 5 And one goat as a sin o  ering, to atone for you.
 6  ese o  erings are besides the burnt o  ering of the New 

Moon and its meal o  ering, as this festival occurs on the 
New Moon, and the continual burnt o  ering and its meal 
o  ering,D and their libations, in accordance with their or-
dinance, as discussed above ( : – , – ) for a pleasing 
aroma, a  re o  ering to the Lord.

 7 On the tenth of this seventh month, Yom Kippur, it shall be 
a holy convocation for you; but on this day you shall a   ict 
your souls by fasting. Furthermore, you shall not perform 
any labor, including labor undertaken for food preparation, 
just like on the Sabbath. 

 8 You shall present a burnt o  ering to the Lord, a pleasing 
aroma: One young bull, one ram, seven lambs in the  rst 
year, unblemished.  is is identical to the additional o  ering 
of Rosh HaShana. 

 9 And their meal o  ering: High-quality  our mixed with oil, 
three-tenths for the bull, two-tenths for the one ram,

 10 one-tenth for each lamb for the seven lambs.
 11 One goat as a sin o  ering; besides the bull and goat brought 

on Yom Kippur as a special sin o  ering of atonement, and the 
continual burnt o  ering, and its meal o  ering, and their 
libations.  e special sin o  erings of a bull and goat are not 
speci  cally mentioned here because they do not belong to the 
general category of additional o  erings on the festivals, as they 
serve a di  erent purpose.22

 12 On the   eenth day of the seventh month it shall be a holy 
convocation, Sukkot, for you; you shall not perform any 
toilsome labor, and you shall celebrate a festival to the Lord 
seven days.B

 13 You shall present a burnt o  ering, a  re o  ering, a pleasing 
aroma to the Lord:  irteen young bulls, two rams, four-
teen lambs of the  rst year, they shall be unblemished;

 14 and their meal o  ering: High-quality  our mixed with oil, 
three-tenths for each bull for the thirteen bulls, two-tenths 
for each ram for the two rams,

 15 and one-tenth for each lamb for the fourteen lambs.
 16 And one goat as a sin o  ering; besides the continual burnt 

o  ering, its meal o  ering, and its libation.
 17 On Passover, the additional o  ering is the same for each of the 

seven days of the festival. In contrast, on Sukkot, each day is 

29

Seventh 
aliya

2 :12 | Seven days: Other than the 
number of bulls brought as burnt of-
ferings each day, the verses pertain-
ing to the di erent days of this festival 
are practically identical. Nevertheless, 
there are small di erences with regard 
to the conclusions of the verses. The 
verses about each day conclude with 
the expression “and its libation,” except 
for the second day, where the verse 
states “and their libations” ( 9: 9) and 
the sixth day, where the verse states 
“and its libations” ( 9: ). Furthermore, 
the verses employ the expression “in 
accordance with its ordinance” with 
regard to all of the days except the sev-
enth day, where the verse states “in ac-
cordance with their ordinance” ( 9: ). 

These small di erences do not a ect 
the plain meaning of the verses, but the 
Sages nd hidden meaning in these 
nuances. In Hebrew, the di erences in 
expression are created by the simple 
addition of a total of three letters to 

the regular expressions. These letters, 
mem, yod, and mem, spell the word 
mayim, water, and the Sages interpret 
this as an allusion to the water libation, 
an o ering brought on Sukkot that is 
not mentioned explicitly in the verses 
(Ta’anit b). 

The number of bulls brought as 
burnt o erings changes each day: On 
the rst day thirteen bulls are brought, 
and the number decreases by one on 
each subsequent day. The total num-
ber of bulls sacri ced as burnt o erings 
over the festival is seventy. This number 
is identical to the number of nations in 
the world, as per the list of the descen-
dants of Noah (Genesis 0). The sev-
enty bulls brought as burnt o erings 
therefore symbolize the onset of peace 
among all the nations of the world 
(Sukka 55b). The universal nature of 
Sukkot is also expressed by the proph-
ecy of Zechariah (see Zechariah 4: 6). 

BACKGROUND
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2 :38 | The o erings of the eighth day of 
Sukkot: The additional o erings of the eighth 
day, which are one bull, one ram, seven lambs, 
and one goat, are identical to the additional 
o erings of the rst and tenth days of the 
month, Rosh HaShana and Yom Kippur. They are 
di erent from the o erings of the pilgrimage 
festivals, when at least two bulls are o ered. 

This implies that although Shemini Atzeret 
concludes the cycle of the pilgrimage festivals, 
it is somewhat more similar to Rosh HaShana 
and Yom Kippur. While the other pilgrimage 
festivals are mentioned in the Torah as joyful 
times associated with the agricultural cycle (see 
Exodus : 5– 6), Shemini Atzeret has no such 
description. 

DISCUSSION

unique; despite the same basic composition of the additional 
o  ering, there is a change from one day to the next. On the 
second day, twelve young bulls, one less than the previous 
day, as well as two rams, fourteen lambs in the  rst year, 
unblemished;

 18 and their meal o  ering and their libations for the bulls, for 
the rams, and for the lambs, according to their number, in 
accordance with the ordinance.  ere shall be accompanying 
meal o  erings and libations for each of the animals sacri  ced, 
as per the guidelines set forth above (verses – ). 

 19 And one goat as a sin o  ering; besides the continual burnt 
o  ering, and its meal o  ering, and their libations.

 20 On the third day, eleven bulls, two rams, fourteen lambs in 
the  rst year, unblemished;

 21 and their meal o  ering and their libations for the bulls, for 
the rams, and for the lambs, according to their number, in 
accordance with the ordinance.

 22 And one goat as a sin o  ering; besides the continual burnt 
o  ering, and its meal o  ering, and its libation.

 23 On the fourth day, ten bulls, two rams, fourteen lambs in 
the  rst year, unblemished;

 24 their meal o  ering and their libations for the bulls, for the 
rams, and for the lambs, according to their number, in ac-
cordance with the ordinance.

 25 And one goat as a sin o  ering; besides the continual burnt 
o  ering, its meal o  ering, and its libation.

 26 On the   h day, nine bulls, two rams, fourteen lambs in the 
 rst year, unblemished;

 27 and their meal o  ering and their libations for the bulls, for 
the rams, and for the lambs, according to their number, in 
accordance with the ordinance.

 28 And one goat as a sin o  ering; besides the continual burnt 
o  ering, and its meal o  ering, and its libation.

 29 On the sixth day, eight bulls, two rams, fourteen lambs in 
the  rst year, unblemished;

 30 and their meal o  ering and their libations for the bulls, for 
the rams, and for the lambs, according to their number, in 
accordance with the ordinance.

 31 And one goat as a sin o  ering; besides the continual burnt 
o  ering, and its meal o  ering, and its libations.

 32 On the seventh day, the  nal day of Sukkot, which the Sages 
refer to as the Day of the Willow and which is currently known 
as Hoshana Rabba, seven bulls, two rams, fourteen lambs in 
the  rst year, unblemished;

 33 and their meal o  ering and their libations for the bulls, for 
the rams, and for the lambs, according to their number, in 
accordance with their ordinance.

 34 And one goat for a sin o  ering; besides the regular burnt 
o  ering, its meal o  ering, and its libation. 

 35 On the eighth [shemini] day it shall be an assemblyB [atzeret] 
for you, an additional festival day that serves as the summation 
of all the preceding days; you shall not perform any toilsome 
labor.  is day is referred to by the Sages as Shemini Atzeret. 

 e seventh day of Passover is also referred to as an assembly.23 
However, when the Sages use the term atzeret, they are refer-
ring to Shavuot, which stops [otzer] and concludes the spiritual 
growth that has developed since the beginning of Passover.24 

 36 You shall present a burnt o  ering, a  re o  ering, a pleasing 

Maftir

2 :3  | Assembly: This day concludes the cel-
ebration of the thrice-yearly pilgrimage festi-
vals. Passover, which is celebrated in Nisan, the 

rst month, is the rst pilgrimage festival of the 
yearly cycle, and this cycle concludes with a great 
assembly, Shemini Atzeret, at the end of the sev-
enth month, Tishrei. Since Hanukkah and Purim 
are not Torah festivals, as they were instituted 
later, Shemini Atzeret marks the beginning of the 
ordinary days, when there are no festivals.

BACKGROUND
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3 :1 | Chart of the Fixed Communal O erings

Time of year Burnt offerings Sin offerings Other offerings

Every day 2 lambs

Sabbath 2 lambs

New Moon 2 bulls
1 ram

 lambs

1 goat

Passover 2 bulls
1 ram

 lambs

1 goat

Shavuot 2 bulls
1 ram

 lambs

1 goat 2 lambs as peace offerings

Rosh HaShana 1 bull
1 ram

 lambs

1 goat Additional offerings for the New Moon

Yom Kippur 1 bull
1 ram

 lambs

1 goat Offerings of the service of Yom Kippur

Sukkot (day 1) 13 bulls
2 rams

 lambs

1 goat

DISCUSSION

  aroma to the Lord: One bull, one ram, seven lambs in the 
 rst year, unblemished;

 37 their meal o  ering and their libations for the bull, for the 
ram, and for the lambs, according to their number, in ac-
cordance with the ordinance.

 38 And one goat as a sin o  ering; besides the continual burnt 
o  ering, and its meal o  ering, and its libation.D

 39 In conclusion, these communal o  erings you shall o  er to the 
Lord in your appointed times, besides your vows, and your 

pledges, for your burnt o  erings, and for your meal o  er-
ings, and for your libations, and for your peace o  erings. 

 ese are the personal o  erings brought to the Temple during 
the festival or on other days. 

 1 Moses said to the children of Israel in accordance with ev-
erything that the Lord commanded Moses with regard to the 
appointed times of the year.D

30
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Time of year Burnt offerings Sin offerings Other offerings

Sukkot (day 2) 12 bulls
2 rams

 lambs

1 goat

Sukkot (day 3) 11 bulls
2 rams

 lambs

1 goat

Sukkot (day ) 1  bulls
2 rams

 lambs

1 goat

Sukkot (day )  bulls
2 rams

 lambs

1 goat

Sukkot (day ) 8 bulls
2 rams

 lambs

1 goat

Sukkot (day )  bulls
2 rams

 lambs

1 goat

Shemini Atzeret 1 bull
1 ram

 lambs

1 goat

DISCUSSION
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Haftara for
 Matot

Read on the rst Shabbat after the Fast of the Seventeeth of Tamuz.

This haftara, which discusses the initiation of Jeremiah into his prophetic career, describes where, when, 
and how he became a prophet. In addition, it speci  es who would be the subjects of his prophecies. 
Jeremiah is also o  ered words of encouragement as he takes his  rst steps on this lonely path. However, 
already in his early prophetic visions Jeremiah receives hints of the forthcoming destruction of Judah 

and Jerusalem, a tragedy which the prophet himself would experience  rsthand years later. 

This is the  rst of a series of haftarot that are connected to the calendar year rather than to the parasha. The Sages state that from the start of the 
reading of Genesis until the Seventeenth of Tamuz, the haftara is related to the parasha, after which the haftarot proceed as follows: There are three 
haftarot of retribution from the Seventeenth of Tamuz until Tisha Be’Av; seven haftarot of consolation from Tisha Be’Av to Rosh HaShana; and two 
haftarot of repentance from Rosh HaShana until the festival of Sukkot (Rashi; Radak; Metzudat Tzion). 

Although the book of Jeremiah is full of reprimands to the nation, some of which are very harsh indeed, his very  rst prophecy is one of reconciliation, 
comfort, and love for Israel. The haftara concludes with these encouraging verses. 

 e words of Jeremiah son of Hilkiyahu, of the priests who 
were in Anatot in the land of Benjamin, to whom the word of 
the Lord was in the days of Yoshiyahu, son of Amon, king of 
Judah, in the thirteenth year of his reign: It was in the days of 
Yehoyakim, son of Yoshiyahu, king of Judah, until the conclu-
sion of the eleventh year of Tzidkiyahu, son of Yoshiyahu, king 
of Judah, until the exile of Jerusalem in the   h month.  e 
word of the Lord was with me, saying: Before I formed you in 
the belly I knew you, and before you emerged from the womb 
I sancti  ed you; a prophet to the nations I set you. I said: Alas, 
My Lord God, behold, I do not know to speak, for I am a lad. 

 e Lord said to me: Do not say: I am a lad, for to wherever I 
will send you, you shall go, and whatever I will command you, 
you shall speak. Do not fear them, as I am with you to save you 
– the u  erance of the Lord.  e Lord sent His hand forth and 
touched my mouth, and the Lord said to me: Behold, I have set 
My words in your mouth. See, I appointed you this day over the 
nations and over the kingdoms, to uproot and to smash and to 
eradicate and to destroy, to build and to plant.  e word of the 
Lord was with me, saying: What do you see, Jeremiah? I said: I 
see a branch of an almond tree.  e Lord said to me: You have 

Jeremiah’s First Prophecy 
JEREMIAH 1:1 2:3
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seen well, for I hasten My word to perform it.  e word of the 
Lord was with me a second time, saying: What do you see? I 
said: A boiling pot I see, and its opening is facing toward the 
north.  e Lord said to me: From the north the evil shall be 
unleashed upon all the inhabitants of the land. For behold, I 
am calling all the families of the kingdoms of the north – the 
u  erance of the Lord – and they will come, and each man will 
place his throne at the entrance of the gates of Jerusalem, and 
against all its walls around, and against all the cities of Judah. I 
will speak My judgments against them for all their evildoing, 
that they forsook Me and burned to other gods, and they pros-
trated themselves to their handiwork. You shall gird your loins, 
you shall arise, and you shall speak to them everything that I 

will command you; do not be dismayed because of them, lest I 
devastate you before them. Behold, I have rendered you today 
as a forti  ed city, an iron pillar, and as bronze walls, against the 
entire land, to the kings of Judah, to its princes, to its priests, 
and to the people of the land.  ey will ba  le against you, but 
they will not prevail against you, as I am with you – the u  er-
ance of the Lord – to deliver you.  e word of the Lord was 
with me, saying: Go, and proclaim in the ears of Jerusalem, say-
ing: So said the Lord: I have remembered for you the kindness 
of your youth, the love of your nuptials, your following Me in 
the wilderness, in a land not sown. Israel is sacred to the Lord, 
the  rst of His crop, all those who devour it will be guilty, evil 
will come upon them – the u  erance of the Lord. 
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