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ONKELOS ELUCIDATED

©YWhen you will go out to
war against your enemies, and
Hashem, your God, will deliver
him into your hand, and you
will capture his captives; 1!
you will see among the captiv-
ity a woman who is beautiful ity
of form, and you will desire her,
you may take [her] to yourself
for a wife. 2 You shall bring her
in to the midst of your house;

your hand,

captives;™
and p ’

wife;*!

10. 7237 'Hya by x37p 8maxb pisn Mx — When you will go
out to WAGE war against your enemies,
772 775K — and Hashem, your God, will deliver THEM into

L R4

1imaw mwn — and you will capture THEIR

11. xnmwa wmm — and you will see among the captiv-
"N NBY XnnX — a woman®® who is beautiful
of APPEARANCE,"
KRG 77 maEm —

f3 wanm — and you will desire her,
AND YOU WILL TAKE HER to yourself for a

12. a0 2% m5yn — you shall first bring her in to the midst

1. This is referring to a discretionary war, i.e., a war
other than those of the conquest of the land of Canaan;
for in that war no captives were taken, as it says re-
garding them (above, 20:16), You shall not allow any
soul to live (Rashi).

2. Rashi derives from the verse’s use of the term nuix
(literally, @ woman of) that the passage is discussing
even a “woman of” another man, i.e., a married woman.
Onkelos, however, translates the word according to the
plain meaning of the verse (Me’at Tzort).

3. Elsewhere (Bereishis 29:17; see ibid. 39:6), Onkelos
translates 7xm no? according to its literal meaning:
beautiful of form. Here, however, he translates it beau-
tiful of appearance in order to teach us that actual
beauty is not required; rather, as long as the woman
appears beautiful in the eyes of the soldier, he may
take her (Igros Pri Megadim §4 » mix; see Ibn Ezra
with Ramban). This is consistent with the Gemara
(Kiddushin 22a), which derives from the following

clause, and you will desire her, that as long as the
soldier desires her, she is permitted to him even if she
is not beautiful (see the following note). As to why the
verse refers to her as beautiful, the Gemara (21b with
Rashi) explains that it is in order to indicate that the
Torah permitted her reluctantly, because due to the
soldier’s desire for her beauty, his yetzer hara is liable
to persuade him to take her in violation of the law if he
does not have a permissible means of doing so. Indeed,
Rashi teaches that this marriage will not be produc-
tive: In all likelihood, he will end up hating her (see v.
15) and he will father from her a wayward and rebel-
lious child (see v. 18), which is why the Torah places
these three passages together.

Some texts of Onkelos, however, have 1 nmw, beau-
tiful of form, which is consistent with Onkelos’ usual
translation of the phrase.

4. Ramban (to v. 13) explains that this does not mean
that the soldier may marry her immediately, for in
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ONKELOS ELUCIDATED

she shall shave her head and
make her nails. * She shall re-
move the garment of her captiv-
ity from upon herself, and she
shall sit in your house and weep
for her father and her mother for
a full month; after that, you may
come to her and live with her,
and she shall be a wife to you.

month;®
her

of your house;"
NRT791 N 13m — and LET her nails GROW.

13. = maw nmos Ny mynm —

of her captivity from upon herself,”
and she shall sit in your house
1mi* — and weep for her father and her mother for a full
nm% Siyn 13 1N — after that, you may come to
mbyan) — and live with her,
shall be a wife to you.

Ay Nt n9am — she shall shave her head

She shall remove the garment
033 ann) —
M7 MRX N7 KMax Ny 2aan

11X 75 111 — and she

fact he may not do so until after he has performed the
procedure described below. Rather, the meaning of this
statement is that you may take her now in order for her
to be to you for a wife later on.

However, this does not seem to be the opinion of
Onkelos, for as a rule, Onkelos uses the root 117,
lead, rather than 2o, take, for the taking of people or
animals, since they are led by command or persua-
sion rather than taken in hand (see Rashi to Bereishis
43:15 and Introduction to Nefesh HaGer np i1771); he
uses 2101 in reference to a person only with regard to
“taking” in marriage. Thus, by translating nmp here
as maon), Onkelos indicates that he understands it as
referring to actual marriage, not to taking her now
in order to marry her later (compare with Bereishis
12:19 and note 25 there). However, since in fact the
soldier may not yet marry her, the verse must be in-
terpreted to mean: and you will desire her to take [her]
to yourself for a wife, i.e., if you desire to marry her,
you must perform the procedure outlined in the fol-
lowing verses (see Beurei Onkelos). Our elucidation of
Onkelos: and you will take her for yourself as a wife, so
that this clause leads into the next verse, reflects this
understanding.

5. The verse says “the midst of your house” to convey
that in addition to bringing her into the house, he

should familiarize her with the customs and traditions
of a Jewish home, since she would be required to con-
vert to Judaism (Netziv; for an additional explanation,
see Aderes Eliyahu).

6. The literal meaning of mnivy) is and she shall make,
or attend to. The Torah does not specify how she
should attend to her nails, and the matter is subject
to a dispute in the Gemara (Yevamos 48a): According
to one opinion, it means that she should cut them, and
according to another opinion, it means that she should
grow them (see Ramban). Onkelos interprets it in ac-
cordance with the second opinion, which maintains
that the purpose of shaving the head and growing the
nails is the same: to make her repulsive in the sol-
dier’s eyes in the hope that he will lose his desire to
marry her (see Rashi).

7. These garments are generally attractive, for it was
the practice of idolaters to have their daughters adorn
themselves and go to the battlefield to ensnare the
enemy soldiers (Rashi). She is therefore required to
remove these garments so that she will not be attrac-
tive to him.

8. [Literally, a month of days.] She shall sit in a place
where he passes often, so that he will consistently see
her unkempt and crying, and she will become repulsive
to him (Rashi).

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



O™ 1 / N2 NX¥nN 1D NwAb — 0MaT/232

XY Tom1 Awo1? mpnbwl A3 nybDo XoTOX AT -
x‘; X3an -num‘y AMLeM A2 yann Nr; oK M -

TT -

"D O - FINMY WK NOR A2 IYNNTKY Q0232 7379190

MK o ANy T o A2 Mann KXY KDDII AnAm
1757 RN NORT TR DR DWW MY WIRD 1500
TOY KN XYM XpOmY X PE) PR mb D
T w TINCIWD 22T 1R T IR ARG 0012 15
Mo :NDN’JWL) K721 X792 WM NﬂN’JW‘] RDnN17 M2 Fl5

H3225 531 XD 3D mmmwk nx rianx i5ma oia
m::‘:v WM nY nv'; -r‘? m ] n v-_n;;‘? oI Kpina

e

137 55 7 0DIID EIE) PIT3DY 1D PR EN3
12 P70 EIT0 OED

CHUMASH TRANSLATION

TPRE TEIH 3P0 A3 nydR KD DX MM (M)
(00 3 £PPED Fd .2 Tmynn K5 (7 op) apHdED
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1 But it shall be that if you did
not desire her, then you shall
send her on her own, but you
may not sell her for money; you
shall not enslave her, because
you have afflicted her.

15 If a man will have two wives,
one beloved and one hated, and
they bear him sons, the beloved
one and the hated one, and the
firstborn son is [born] to the hat-
ed one; % then it shall be that on ~ one;
the day that he bequeaths to his 16.
sons whatever will be his, he is
not able to confer firstborn status

ed,
xpxawy —

111 — then it shall be
that on the day that he bequeaths to his sons whatever
will be his,

14. m2 'yann x5 ox »mm — But it shall be that if you WILL
not desire her any longer,

shall RELEASE her to be on her own,

— but you may not sell her for money;

shall not PROFIT FROM her,™”

have afflicted her.

15. pwipnan 1235 mm mx — If a man will have two wives,
NONUW XTM XN 877 — one beloved and one hat-
13 7Y 179" — and they both bear him sons,
the beloved one and the hated one,
NnxuEH 871212 — and the firstborn son is born to the hated

mwn15 m31von — then you
X2D33 331N KY X33N

M2 7ann X5 — you
ANy 1 550 — because you

xnmT
X3

A7 T YT N1 T35 1ONT Kna —

x7225 w1 A% M5 — he is not PERMITTED to

9. The verse uses the phrase nyon x5 ox, which liter-
ally means, if you did not desire, in the past tense,
in order to indicate that it is so certain that he will
eventually lose his interest in her that it is as though
it happened already (Rashi, as explained by Maskil
LeDavid). Onkelos, however, translates the clause in
the future tense, in accordance with the simple mean-
ing of the verse (see Pas’shegen).

10. Ramban (see also Pas’shegen) understands
Onkelos to mean that you may not make merchan-
dise of her. Accordingly, this is not a new prohibi-
tion, but an elaboration of the previous statement,
you may not sell her for money; that is, it comes to
teach that it is not only forbidden to sell her for

money, but also to sell her for other commodities
(Minei Targuma; see Sifrei). R’ Chaim Paltiel, how-
ever, understands Onkelos to mean that any kind of
profit is prohibited, even having her work for him.
Accordingly, Onkelos’ translation is consistent with
Rashi, who interprets ma "mynn x5 as you shall not
enslave her.

Or HaChaim presents an allegorical interpretation
of the entire passage, according to which the “war” is
each person’s battle against his yetzer hara, and the
woman is the soul. In our verse, he relates Onkelos’
mann to the word "My, provocation, and interprets this
clause to mean: Do not provoke [the destructive an-
gels] against [your soul] by sinning.
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confer firstborn status  Xnn17 12 N1 — to the son of the
beloved one  X7212 xnXMW 12 11X by — ahead of the son of
the hated one, who is the true firstborn."

17. wnor KX 12 X7012 N1 11X — Rather, he must SET APART

the true firstborn, the son of the hated one,'? % 1nnb
A% monw? 1 532 1P50 10 — to give him TWO PORTIONS of the
inheritance in all of his estate that is found with him at the
time of his passing;"™®  mopn wm N1 MX — for he is the first
of his vigor, Xn132 X110 A% — to him is APPROPRIATE the
firstborn status.*

270 19 IR .0 (1Y) L3> PID3 ;0E) PImINED 3H0
1, o "ommn” 1IEY 13H 9373 37900 TIm
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to the son of the beloved one
ahead of the son of the hated
one, the firstborn. " Rather, he
must recognize the firstborn,
the son of the hated one, to give
him double in all that is found
with him; for he is the first of his
vigor, to him is the right of the
firstborn status.

18 Ifa manwill have a wayward
and rebellious son, who does not
listen to the voice of his father
and the voice of his mother,

18. 1235 »1 iy — If a man will have 791 'wo 12 — a way-
ward and rebellious son,"”  »max "mmH Sapn wminb
X M5 — who does not HEED the WORD of his father and

11. Although the verse says, he is not able, etc., which
implies merely that he is legally unable, Onkelos ren-
ders it as, he is not permitted (as he does elsewhere,
e.g., 17:15 above), implying a prohibition. [See above,
12:17 note 32, for explanation citing Ramban here.]
Accordingly, if a father attempts to transfer the birth-
right to his younger son, he transgresses a prohibition,
despite the fact that his act is not valid (see Ramban
here and to Sefer HaMitzvos, Shich’chas HaLavin §12;
see Bava Basra 126b).

12. The term 72 literally means he shall recognize and
acknowledge [the firstborn son as the one entitled to
the double portion]. However, the Gemara (Kiddushin
74a) interprets the term as o™nx% 137727, he shall make
recognizable, or identify, him to others, teaching that
a father is trusted to say “this son is my firstborn.”
Onkelos’ rendition, wnm, he shall set apart, alludes to
this interpretation (Pas’shegen).

13. A firstborn son inherits a double portion of the fa-
ther’s estate as it was at the time of his passing (that
is found with him). However, any property that comes

to the estate later (e.g., a loan repayment) is divided
among all the brothers equally (Rashi).

Onkelos renders onw "» as P50 1m0, two portions
(or two parts), rather than n 1 5y, double, which is
the literal translation of nuw o (see II Melachim 2:9
with Targum; see also Onkelos to 32:41 below). This
is because the verse’s phraseology, “double in all that
is found with him,” can be misunderstood to mean a
double portion of the entire estate — i.e., two-thirds
of the estate — regardless of the number of brothers.
Onkelos therefore modifies the translation to “two
portions,” to indicate that the firstborn receives an
amount corresponding to the “portions of two brothers”;
e.g., if there are three brothers, the estate is divided
into four parts, and the firstborn receives two while the
other two receive one each (Marpei Lashon; see Rashi,
Sifrei, and Bava Basra 122b-123a). For an alternative
approach to Onkelos, see HaKesav VeHaKabbalah.

14. See above, 18:3 note 5, regarding the translation of
LIYN as K.

15. The Hebrew imn is related to ommmn, rebels (above,
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—— CHUMASH TRANSLATION —

and they discipline him, but
he does not listen to them;
9 then his father and mother
shall grasp him and take
him out to the elders of his
city and the gate of his place.
20 They shall say to the elders
of his city, “This son of ours
is wayward and rebellious;
he does not listen to our
voice; he is a glutton and a
guzzler” * All the people of

ONKELOS ELUCIDATED

the WORD of his mother, mn 1'o%1n1 — and they TEACH him that
his conduct is inappropriate,'® 137 Yapn x%1 — but he does not
ACCEPT admonishment FROM them;
19. mmx) *max 72 pm — then his father and mother shall
grasp him  mn1p 20 07p5 AN 1Ipen — and they shall take
him out to stand BEFORE the elders of his city” 7 na yanh
mnxX — and to the gate of THE BEIS DIN OF his place of residence.
20. mn1p 205 e — They shall say to the elders of his city,
™ 82 — “This son of ours T "W — is wayward
and rebellious;  XymmY5 Sapn »1im% — he does not HEED our
WORD; " 1201 702 551 — he is a glutton OF MEAT and a guzzler
OF WINE.”!8!

his city shall pelt him with
stones and he shall die; and
you shall eliminate the evil

21. xumaxa AnTp WK 53 max — All the people of his city shall
pelt him with stones ni"M — and he shall die;

w2t T2y Yoom

9:7). Onkelos generally translates this term as 2o (re-
fuse) — which is how Rashi explains it here as well —
indicating passive disobedience, while translating T
using the same root as the Hebrew, which connotes ac-
tive rebelliousness (e.g., Bereishis 14:4). Here, however,
Onkelos translates imn as 1in, because passive disobe-
dience is included in the previous term, wayward (see
Marpei Lashon). [Indeed, the passage is discussing a
son who engages in active rebelliousness; see note 18.]

16. The Hebrew root 1o has two possible meanings: It
may connote verbal instruction or discipline, as it does
above, 4:36 and 8:5, and it may connote physical afflic-
tion or punishment, as it does below, 22:18 (Parshegen
to Vayikra 26:18). By translating 11om here as o9m, and
they teach, Onkelos clearly indicates that it refers to
verbal admonishment, as indicated by the verse’s conclu-
sion, but he does not listen to them. Although the Sages

(Sanhedrin 71b) derive from the word ™o~ that initially
a ben sorer w'moreh (wayward and rebellious son) is pun-
ished with malkus, and only if he persists in his behavior
is he executed, the plain meaning of the clause is that his
parents admonish him. However, the Sages expound, by
means of a gezeirah shavah, that ifhe disregards their ad-
monishment he receives malkus in beis din (Pas’shegen;
Marpei Lashon; Rashi to Sanhedrin 71a 1ann o).

17.“Before” is a respectful way of referring to coming for
judgment (Pas’shegen to 1:17 above; see note 39 there).

18. This clause specifies what act of rebellion the ben
sorer uwmoreh committed: He indulged in gluttony and
guzzling. The terms “glutton” and “guzzler” may be un-
derstood based on Mishlei 23:20: Do not be among the
guzzlers of wine, among the gluttons of meat for them-
selves. Onkelos spells this out clearly in his translation
of our verse: “a glutton of meat and a guzzler of wine.”
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from among you; and all Israel
shall hear and they shall fear.

2If a man shall have
committed a sin with a judg-
ment of death, and he will
be put to death, you shall
hang him on a post. ? His
corpse shall not remain for
the night on the post, rather
you shall surely bury him
on that day, for a hanging
person is a curse of God,

you;!!?
they shall fear.

to death,
GALLOWS.2l

ONKELOS ELUCIDATED

72 — and you shall eliminate the EVILDOER from among
151 nynw? 5% 531 — and all Israel shall hear and

22. 5ivpT 17 N2IM 1232 ¥ X1 — If a man shall have LIABILITY
FOR a judgment of death®”
N9y by A 2i5¥n1 — you shall then hang him on a

5vpnn — and he will be put

23. x5y Sy mnb1) nan X9 — His corpse shall not remain for

the nlght on the GALLOWS,
rather you shall surely bury him on that day,
25v¥x — for BECAUSE HE SINNED BEFORE HASHEM, HE WAS HUNG; 22!

RTTT X2 7392p0 Napn 1IN —
» o1p AT by M

Specifically, the son stole money from his father and
used it to buy a tarteimar (a certain weight) of meat
and a half-/og of wine, which he then consumed (Rashi;
Sanhedrin Tla).

19. Rashi (to the previous verse) explains that a ben
sorer u'moreh is Kkilled because of what will ultimately
result from his behavior: Such a person will eventually
exhaust his father’s funds, and will seek to fulfill his
desires by robbing people [and possibly killing them if
they resist, making him liable to death]. It is therefore
to his benefit that he is put to death before his behavior
reaches that point.

20. Specifically, liability to sekilah [stoning] (Rashi; see
dispute in Sanhedrin 45b, and see Ramban). [Our elu-
cidation of Onkelos’ 5vp7 "1 nain is based on HaKesav
VeHaKabbalah to 22:26 below, cited in note 36 there.]
21. The Mishnah (Sanhedrin 46a) describes this as an
upright post with a crossbeam attached horizontally
close to the top so that it extends outward to form a
gallows (see Rashi and Yad Ramah ad loc.). After the
sinner is executed (by stoning, see previous note), his
body is briefly hung from this gallows.

22. Rashi explains this clause, =%n oK n55p ", to

mean for a hanging person is a disgrace of God. That is,
since a human being is created in the image of Hashem,
and moreover, Hashem calls the Jewish people His
children, the hanging body of a Jew is disgraceful to
Hashem. [See Rashi to the previous verse for an ad-
ditional explanation of this clause.]

Onkelos likewise interprets n%5p (literally, curse)
as disgrace, but explains it by inserting the word 5y,
because of, before the word n5%p, so that the meaning
of this clause is: for because of the disgrace of God he
was hung, which Onkelos renders according to its in-
tent: for because he sinned before Hashem, he was hung
(see Beurei Onkelos). That is, the person was already
punished for his sin by being executed and having
his body hung from a gallows; there is no reason to
disgrace him further by leaving him there overnight
(Tur al HaTorah [Feldheim ed.]; Nesinah LaGer).
Alternatively, Onkelos interprets the clause in the
same manner as Rashi — for a hanging person is a
disgrace of God — but explains it differently: that since
because he sinned before Hashem he was hung, that
in itself is a disgrace for Hashem. Therefore, the body
may not hang for longer than necessary (see Lechem
VeSimlah, Marpei Lashon).
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and you shall not contaminate
your Land, which Hashem, your
God, gives you as a heritage.

NIDAX 7% 3 7795 M 17 YK M KON K91 — and you shall not
contaminate your Land, which Hashem, your God, gives you
as a heritage.

22,

YYou shall not see the ox of
your brother or his sheep cast
off, and hide yourself from them;
you shall surely return them to
your brother. 2If your brother
is not near you and you do not
know him, then you shall bring
it inside your house, and it shall
remain with you until your
brother inquires after it, and
you shall return it to him. So
shall you do for his donkey, so

brother

them;®

ARE WANDERING,?
71MX% 122°nn Xanx — you shall surely return them
to your brother.
2. Mm% 7inx amp x5 ox1 — If your brother is not near you
m% nyT X791 — and you do not know him,*
qn'a — then you shall GATHER it inside your house,”
Jny — and it shall remain with you
until your brother inquires after it,
shall then return it to him.

3. mmn5 7ayn 121 — So shall you do for his donkey, 121

22.

1. 71nx7 X7in N2 nn X5 — You shall not see the ox of your

MRX N ik — or his lamb™ 1YLT — THAT
7inim wasnn — and hide yourself from

hY mwn)
wmm

N AR vant 1y —
7% m2mnn — and you

1. The Hebrew "y and Aramaic mmnx refer to the young
of both sheep and goats; see above, 17:1 note 1.

2. The parallel verse in Shemos 23:4 uses the word nyn,
wandering, which implies that the animal merely wan-
dered from its path and can be returned without great
effort. Our verse uses the term o1, abandoned or cast
off, to imply that one must return it even if it had run
far away and cannot be returned without great effort
on the part of the finder (Ramban). Onkelos, however,
does not differentiate between them, but translates
both terms as "wv, wandering or straying; see, similarly,
his translation of nrn above, 4:19 (Me'at Tzori).

3. [Literally, and suppress yourself from them.] That is,

you shall not suppress your eye and act as though you
did not see the lost item (see Rashi).

4. That is, he is not near enough for you to inquire
about him and find out who he is (Ramban, second ap-
proach, from Sifrei).

5. Onkelos follows his usual practice of translating qox
as w1, “gather,” even when used in the context of bring-
ing something into one’s house. In such cases, it means
to gather it in to the company of the others in the house
(Ramban, Bereishis 30:23). Rashi (to Bereishis 49:29),
however, explains that in such cases, jox means “bring
in,” and cites our verse as one such example. See also
Rashi to 16:13 above.
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shall you do for his garment, and
so shall you do for any lost article
of your brother that may become
lost from him and you find it;
you are not able to hide yourself.

*You shall not see the donkey of
your brother or his ox falling on
the road and hide yourself from
them; you shall surely stand them
up, with him.

5 Thegarb of a man shall not be on
a woman, and a man shall not wear

mMo3% 7ayn — so shall you do for his garment,
M 720 7 PR n12x 535 — and so shall you do for any
lost article of your brother that may become lost from him
mnawn) — and you find it;
not PERMITTED to CONCEAL IT. "

Tavn 12

nnPeaY WM 7% MY — you are

4, min iR TIAXT Xm0 n 1nn X5 — You shall not see the

donkey of your brother or his ox
the road™
My 0N XnpX — you shall surely stand them up, with him.®

NITIX2 TR —CAST on
T wasnn) — and hide yourself from them;

5. xnnx Sy m231 11 oppn 'm KXY — A WEAPON THAT
ADORNS a man shall not be on a woman,

Ten? X9

6. Although in v. 1 (and in the following verse), Onkelos
translates mbynm according to its literal meaning (and
hide yourself), here he translates nynn% (literally, to
hide yourself) as to conceal it. This is because whereas v.
1implies that the finder did not yet pick up the lost item,
our verse says, and you find it, indicating that the item
already came into the finder’s hands (see Bava Metzia
27a). Onkelos therefore explains the earlier verse to
mean that one may not hide himself from the item and
ignore it, and our verse to mean that after picking up the
item, the finder may not conceal it and keep it for him-
self (Chizkuni and R’ Chaim Paltiel, second approach).

According to some texts, however, Onkelos trans-
lates nbynn® as MxEINKY, to conceal yourself, similar to
his translation in v. 1. As to why he translates mbynm
as waanm and obynny as nxwanxb, Nesinah LaGer
explains in the same vein: that wasnm (literally, and
suppress yourself) indicates hiding yourself from the
lost item and ignoring it, while ixpanx% indicates con-
cealing yourself from the owner after picking up the
lost item, in order to keep the item for yourself.

Rashi, however, interprets noyni> in our verse the
same way he interprets m%ynm in v. 1: to hide yourself
by acting as if you did not see it, indicating that this
clause too refers to the time that the person finds the
lost item, before he picks it up. See Bava Metzia 26b.

7. The word o'9m), falling, indicates that the animal is
in the midst of falling. Onkelos translates it 17, cast,
in order to clarify that the animal has already fallen
onto the road (Nefesh HaGer to 21:1 above). The verse
is discussing a case where the animal has fallen and
its load has fallen off of it, and the owner needs help re-
loading it (1'yv). The case where the animal is weighed
down by its load and the owner needs help unloading it
(mmp) is discussed in Shemos 23:5 (see Rashi, and see
dispute in Bava Metzia 32a).

8. That is, help the owner stand the animal up and re-
load it. The concluding with him teaches that the mitz-
vah is to reload the animal together with the owner; but
if the owner is able to join the effort but chooses not to
do so, there is no obligation to help him (Rashi).
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NNNX Wpna 123 — and a man shall not ADORN himself WITH THE
ADORNMENTS OF a woman,” 19X 12y 53 9a5x » o1p pman M
— for anyone who does so is REPULSIVE BEFORE Hashem, your
God.
6. 7R X19¥T KIp vy mix — If a bird’s nest happens to be
before you”  xXmx3a — on the road, 1'% 523 — on
any tree  Xy7x Y iX — or on the ground — Py iX oKX
— young birds or eggs —  1v12 by iX oK by Xy KR —
and the mother is roosting on the young birds or on the eggs,
X132 by Xnx 2on X% — you shall not take the mother while she
is on the young.

44444

—— CHUMASH TRANSLATION

the garment of a woman, for
anyone who does so is an abom-
ination to Hashem, your God.

SIf a bird’s nest happens
[to be] before you on the road,
on any tree or on the ground
— young birds or eggs — and
the mother is roosting on the
young birds or on the eggs, you
shall not take the mother on the
young. "You shall surely send
away the mother and take the 7. Npx n nbwn xn5w — You shall surely send away the moth-
young for yourself, so that it will er 7% 2on X132 nM — and take the young for yourself,
be good for you and you will 1M 7MiM 7% 2v77 5113 — so that it will be good for you and
prolong [your] days_ you will pI‘OlOIlg your days.“”

8If you build a new house, 8.

Xpn Xnn man MX — If you build a new house,

9. Rashi in his first approach explains 7123 "9 as the cloth-
ing of a man and rmwx nYnw as the clothing of a woman.
That is, one may not wear clothing of the opposite gender
in order to mingle with the opposite gender for immoral
purposes. Onkelos, however, understands it to mean that
one may not even adorn/arm himself/herself in a manner
specific to the opposite gender. See dispute in Nazir 59a
(Mefareish there x5w m1; Sefer HaChinuch §542-543;
Mizrachi; see Pas’shegen). Shulchan Aruch (Yoreh Deah
§182) rules in accordance with Onkelos’ view.

[Targum Yonasan to Shoftim 5:26 and Yalkut
Shimoni, Shoftim §56 say that it was in order to avoid

transgressing this prohibition that Yael stabbed the
enemy general Sisera with a tent-peg (Shoftim 4:21)
instead of using a conventional weapon (see also
Mefareish to Nazir ibid.; Rabbeinu Bachya).]

10. The term y1yvx1p, happens, teaches us that this law
applies only when one chances upon a nest, and it does
not apply to a nest that is in one’s possession (Rashi).

11. These are two separate commandments: a prohibi-
tion against taking the mother bird while she is roost-
ing on the young, and a positive command to send the
mother away from the nest.
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you shall make a fence for your
roof; so that you will not place
blood in your house if one who
falls shall fall from it.

¥ You shall not sow your vine-
yard kilayim, lest the growth of
the seed that you plant and the
produce of the vineyard become
set apart.

roof,?

result.t?

ONKELOS ELUCIDATED

773%5 Xpm 12y — you shall make AN ENCLOSURE for your
70123 5ivpT 1 N2in nwn X% — so that you will not
place LIABILITY FOR A JUDGMENT OF DEATH in your house''?
mm 597 591 1% — if one who falls shall fall from it.*
9. a1y 713 v X% — You shall not sow your vineyard
with A MIXTURE of other seeds,™
NXn13 n5%y1 yamn 11 — lest the PRODUCE of the seed that you
plant and the produce of the vineyard"® become IMPURE as a

RY1 NYRT 3XA0N XR5T

12. The term npyn means a fence that surrounds the
roof. Onkelos renders it xXpm, which is related to the
word pn, container or case (see, e.g. Mishnah, Keilim
16:8), since this fence protects that which is inside it
like a container (Rashi).

[Aruch (2 pn 'y) suggests that the word 1p'n, com-
monly used by the Gemara to mean that an inquiry
is left unresolved, is derived from the word p'm, for the
matter is obscure like something in a sealed container.]

13. Le., do not cause yourself to be liable in judgment
for having caused a person’s death. The phrase 17 nain
Sivp, liability for a judgment of death, is being used
here in a different sense from its use in 21:22 above
and v. 26 below, where it refers to liability to the death
penalty. See 19:10 above for a similar use of the phrase.

14. The term “one who falls” indicates that he deserves
to fall; for indeed, one will fall only if it has been de-
creed in Heaven that he will fall (see Shabbos 32a with
Rashi). Nonetheless, the Torah warns you not to be
the cause of his death, for calamity is brought about
through one who is guilty (Rashi).

15.That is, do not sow a grape seed together with wheat
and barley (or certain other mixtures of two species in
addition to the grape seed; see Rambam, Hil. Kilayim
5:1,3) at one time (Rashi; cf. HeKesav VeHaKabbalah).
One who sows only one other species together with the
grape seed, or who does not sow all three species at
the same time, does not transgress this prohibition (see

dispute in this regard in Chullin 82b, and see Berachos
22a). As to whether he transgresses a different pro-
hibition, or a Rabbinic prohibition, and whether the
produce becomes forbidden, see sources cited in Derech
Emunah, Hil. Kilayim 5:27.

The verse (Vayikra 19:19), Do not plant your field
kilayim, already forbade sowing with any mixture of
species. Our verse teaches that one who sows a mixture
that includes grape seeds transgresses an additional
prohibition [and that in that case, the produce becomes
forbidden, as the verse goes on to sayl (Mizrachi).

16. Our elucidation of Onkelos’ nyn7 as produce follows
Mizrachi to Shemos 22:28, who says that although pro-
duce is generally called rix1an in Hebrew and xn%%y in
Aramaic, when the verse distinguishes between produce
of a field and produce of a vineyard, the produce of a
field is called xyn7/x5m and the produce of a vineyard
is called Nn'7'7y/'ix1:m Other commentators (Nesinah
LaGer, Nefesh HaGer) however, explain Onkelos’ nyn7
as mixture. This is consistent with Rashi’s interpreta-
tion (Temurah 4a mn w 171) of the term 7ynT in
Shemos 22:28 as your mixture. According to both ap-
proaches, Onkelos is interpreting the word nxomin (liter-
ally, the fullness) according to its implied meaning (see
Introduction to Pas’shegen; Me’at Tzort). Rashi, however,
interprets yun nx%nn according to its plain meaning as
referring to the fullness, i.e., the growth, of the seed.

17. The term wapn literally means shall be set apart,
and is most commonly used to refer to something set
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ONKELOS ELUCIDATED

1 You shall not plow with an
ox and a donkey together. ' You
shall not wear shaatnez, wool
and linen together.

2You shall make for yourself
twisted threads on the four cor-
ners of your garment with which
you cover yourself.

BIf a man marries a woman,
and comes to her and hates her,
“and he presents libelous words
against her, and he brings forth a
bad name against her, and he says,

hates her,

13. xnnx 9323 291 Mix — If a man marries a woman,
Wm'? — and comes to her

10. x7n3 X021 X712 110 X9 — You shall not plow with
an ox and a donkey together."®

11. xnvyw wabn X5 —You shall not wear shaatnez,"
XT3 721 1) — wool and linen JOINED together.

12. 7% 7ayn 119973 — You shall make for yourself (zitzis
FRINGES?!

four corners of your garment with which you cover yourself.

mny

M2 92N 1 MO VI3 YA By — on the

Hiym
m10m — and subsequently

14. 1%n 'pipon 7% mwn — and he presents libelous words
against her,
a bad name against her,

vra 0w by pon — and he brings forth
M — and he falsely says,

apart on account of its sanctity. Here, however, it refers
to something set apart on account of its becoming im-
pure, i.e., prohibited. Onkelos translates it accordingly
(Rashi).

18. The same applies to any two species of animal:
It is forbidden to plow with them together or to lead
them tied together for the transporting of any burden
(Rashi).

19. The word nvyw denotes a mixture. Alternatively,
it is a contraction of three words: yww (smoothed), o
(spun), m (twined), and comes to teach that the pro-
hibition of shaatnez applies to a combination of wool
and linen fibers that have undergone one of these three
processes. [The term yw, smoothed, is usually found
in the Aramaic; for example, see Onkelos to Bereishis
27:11] (Rashi here and to Vayikra 19:19; see further,
note 35 there).

20. Onkelos adds the word namm, joined or attached, to
indicate that, unlike the previous prohibition against
plowing with two species of animals together, this pro-
hibition applies only if the materials are attached in
some way. It is permitted, however, to wear a garment
of wool and a garment of linen that are not attached
to each other (Nesinah LaGer, Beurei Onkelos; see also
Ritva, Niddah 61b).

21. The word 119072 is a Greek term referring to unwo-
ven threads that are left hanging at the end of a gar-
ment, i.e., fringes (Aruch Sn 77y with Mussaf HeAruch
78013 7). This is similarly conveyed by the Hebrew
term ny'y (Rashi to Bamidbar 15:38, first approach).
Although our verse uses the term %, twisted
threads, not nyy, Onkelos retains the expression that
he uses in Bamidbar, 1*19072. For further discussion,
see Bamidbar 15:38 note 40.
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“I married this woman, and
I approached her and I did
not find [signs of] virginity on
her.” 15 Then the father of the
maiden and her mother should
take and bring forth [proofs of]
the maiden’s virginity to the
elders of the city, to the gate.
16 The father of the maiden shall
say to the elders, “I gave my
daughter to this man as a wife,

N3D1 KT KNDKX N
and I CAME TO her
signs of virginity on her.””?

15. mx1 x5 Xmax 2911 — Then the father of the maid-

en®® and her mother should take
— and bring forth proofs of the maiden’s virginity
NN p — BEFORE the elders of the city,
to the gate OF THE BEIS DIN OF THE PLACE.?¥

16. xmpb xmaby7r xmax mm — The father of the
maiden shall say to the elders,
x5 P11 — “I gave my daughter to this man as a wife,

ONKELOS ELUCIDATED

— “I married this woman, mm% nby1—
19102 75 ninawx x5 — and I did not find

XNy 15103 N Ppen
30 TR0
NINK 17 m3 yanb —

X737 nam M3

22. He wishes to divorce her, but seeks to exempt himself
from paying her kesubah by alleging that she committed
adultery, thereby forfeiting her kesubah (Ramban). The
Gemara (Kesubos 46a) states that our passage refers
specifically to a case where the husband hired false
witnesses to testify that his wife committed adultery
between the erusin (the first stage of marriage, in which
a man betroths a woman, rendering her an arusah, a
legally married woman) and nisuin (the second stage of
marriage, in which the couple enters the chuppah, after
which they begin living together as husband and wife).
The Gemara there cites a dispute among the
Tannaim: R’ Eliezer ben Yaakov maintains that the law
of our passage applies only in a case where the husband
had relations with his wife before making his claim,
while the Sages maintain that it applies even if he did
not have relations with her. The Gemara explains that
according to R’ Eliezer ben Yaakov, the words mx x;
(and comes to her) of the previous verse and "ox 2pK)
(and I approached her) refer to cohabitation, whereas
according to the Sages, “and he comes to her” means
that he comes with libelous words; “and I approached
her” means: I approached her with words [i.e., in order

to inquire regarding her virginity (Magen Gibborim)].
Onkelos translates both of these terms — x21 and
27pK1 — using the root 9w (n75yy/5iy7), which is common-
ly used to refer to cohabitation (as in 21:13 above), as
opposed to translating xa as 'nm), which is his standard
translation for come, and 11px1 according to its literal
meaning as mamp, and I approached. This implies that
he holds like R’ Eliezer ben Yaakov (see Me'at Tzori; cf.
Beurei Onkelos). See note 25 for further discussion.

23. The Hebrew term iy refers to a girl in the first
six months after she reaches adulthood (which takes
place when she turns twelve years of age and shows
signs of puberty). The laws stated in this passage ap-
ply exclusively to a naarah (see Kesubos 40b). Onkelos
translates myi as ka5, maiden, just as he translates
qy1 as KW, youth (e.g., Bereishis 21:12).

24. Although it is Onkelos’ practice to add the words
171 N2 to the term gate in order to clarify that the refer-
ence is to the gate of the beis din (as in 21:19 above),
he does not usually add the term of the place if it is
not written in the verse (see e.g., 17:5 above). Beurei
Onkelos explains that Onkelos adds this term here in
order to imply that this judgment must take place in
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ONKELOS ELUCIDATED
12101 — and he hated her.
17. "nmb rbnpipon nw X XM — And behold! he presented
libelous words against her, saying, 30125 nnawx x5
1"91n2 — ‘I did not find signs of virginity on your daughter’
these are the [proofs of] virginity — 112 %9103 1'9x1 — but these are the proofs of virginity
of my daughter!” And they shall of my daughter!” xn7p "2p D7p KDWY 1107151 — And they
spread out the garment before shall spread out the CLOTH before the elders of the city. (251
the elders of the city. 18. X723 ny xv1 xR 2 1121 — The elders of that city

CHUMASH TRANSLATION

and he hated her. " And behold!
he presented libelous words, say-
ing, ‘I did not find [signs of] vir-
ginity on your daughter’ — but

18 The elders of that city shall
take the man and discipline him.
Y And they shall fine him one
hundred silver [shekels] and give
[them] to the father of the maiden,

shall take the man
him LASHES. %%
19. qo27 wbo nxn man 1122 — And they shall COLLECT
FROM him a fine of one hundred silver SELA’TM,?"
xnnHw7 8xmaxb — and they shall give them to the father of

an? 1ip%M — and they shall GIVE

panm

the beis din of the city (the place) where the maiden’s
father resides, for if it turns out that she did commit
adultery, she is executed at the entrance of her father’s
house (as stated in v. 21).

25.The Gemara (Kesubos 46a) indicates that the mean-
ing of this clause is dependent on the dispute between
R’ Eliezer ben Yaakov and the Sages (cited in note 22):
According to R’ Eliezer ben Yaakov, who holds that the
passage is referring specifically to a case where they al-
ready had relations, it is to be understood literally: that
the maiden’s parents shall produce the cloth which was
customarily used to determine whether the bride was
a virgin, and show it to the beis din in order to prove
their daughter’s innocence. [Cf. Rambam, Hil. Naarah
Besulah 3:12.] According to the Sages, it is a metaphor,
meaning that they shall clarify her innocence so that
it is as plain to see as a cloth (see Tosafos there i1
om271). Ramban (to Bereishis 38:18) notes that whereas
Onkelos generally translates the Hebrew roniy as nio3,
garment (as in v. 3 above), here he translates it xgwiw,
cloth,indicating that it refers to the cloth used to estab-
lish virginity (known as a 7710 in Talmudic language,

see Kesubos 10a). This would be further proof that
Onkelos holds like R’ Eliezer ben Yaakov (Nesinah
LaGer, Chalifos Semalos, Nefesh HaGer; cf. Beurei
Onkelos). [The term xowiw here may also refer to the
bed sheet; see Rashi to Yeshayah 3:22.]

Rashi himself, however, interprets the phrase, and
they shall spread out the cloth, in accordance with the
opinion of the Sages, that they shall clarify the matter
like a cloth.

26. That is, they shall administer the penalty of malkus
(Rashi; see below, 25:2-3). Although the word v does
not necessarily indicate malkus, or any kind of physi-
cal punishment (see above, 21:18 note 16), the Sages
(Keusbos 46a) derive the matter by means of a gezeirah
shavah.

27. Sela (pl. sela’im) is the Aramaic equivalent of the
coin that the Torah calls a shekel. [The literal mean-
ing of shekel (5pw) is “weight,” on account of the specific
weight of silver it contained. The Aramaic term y%v,
literally, stone, has a similar connotation, since in ear-
lier times people would use stones to weigh objects (Or
HaTargum to Bereishis 23:16; see Ramban to Shemos
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for he had brought forth a bad
name against a virgin of Israel,
and she shall remain to him as a
wife; he is not able to divorce her
all his days.

20 But if this matter was true —
[signs of] virginity were not found
on the maiden — 2'then they
shall bring out the maiden to the
entrance of her father’s house and
the people of her city shall pelt her
with stones and she shall die, for
she had committed a disgrace in
Israel, to act promiscuously in her
father’s house, and you shall elim-
inate the evil from your midst.

2If a man will be found ly-
ing with a woman [who has]
cohabited with a husband,

the maiden, 5x7w™1 xnY1N2 by v 0w pox X — for he
had brought forth a bad name against a virgin of Israel,
1nIx5 10 791 — and she shall remain to him as a wife; mb
mini 53 mvonb 1w 7% — he is not PERMITTED to divorce
her all his days.

20. 77 Xpanp M Xvwp ox) — But if it was verified that
this matter was true —  xnnbwb phina monwx xH
— signs of virginity were not found on the maiden®¥ —

21. xmax na ynb xnnbw n ppen — then they shall bring

out the maiden to the entrance of her father’s house
NN XNANA RNR WK 13 — and the people of her city
shall pelt her with stones and she shall die,”” n73y "X
Nmax na axnb Hxana xibp — for she had committed a dis-
grace in Israel, to act promiscuously in her father’s house,
72731 w27 72y "9om — and you shall eliminate the EVIL-
DOER from your midst.

22, n2ynonyr Mk —Ifaman willbe found  Xnnx oy 2w
723 nnX —lying with a woman who is A WIFE OF A MAN, "

30:13; see 25:13 below with Rashi).] Onkelos interprets
our verse’s reference to silver as silver sela’im in ac-
cordance with the teaching (Bechoros 50a) that when-
ever the Torah mentions an amount of “silver” without
specifying a denomination, it means sela’im.

28. That is, there were valid witnesses testifying that

she committed adultery between the erusin and nisuin,
with prior warning (Rashi; see note 22).

29. That is to say, she shall be stoned in the presence of
all the people of her city (Rashi).

30. The Hebrew Sya nbya literally means, who has co-
habited with a husband. However, since this verse is
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1310 X 1SN — then both of them shall BE PUT TO DEATH,
XNnX oy 23wW7 X123 — the man who lies with the woman
xnnx) — and the woman;®!  Sxawm w7 T2y om — and
you shall eliminate the EVILDOER from Israel.

—— CHUMASH TRANSLATION

then both of them shall die, the
man who lies with the woman
and the woman; and you shall
eliminate the evil from Israel.

BIf there will be a virgin
maiden betrothed to a man,
and a man finds her in the
city and lies with her, * then
you shall bring them both
out to the gate of that city
and you shall pelt them with
stones and they shall die: the
maiden because of the fact that
she did not cry out in the city,

23. xn%na xnnHw wn MK —If there will be a virgin maiden®”

1225 XDIXNT — WHO IS betrothed to a man,®®  mamawn
NXnp2 123 — and a different man finds her in the streets of the
city, where there are people who would hear her cries for help,
may 2i3wn — and lies with her,

24. 1imn n npam — then you shall bring them both out

RuI KR yanb — to the gate of that city®™  pmam
71NN Xuaxa 7inn! — and you shall pelt them with stones and
they shall die:  xnp2 nmy X% 1 poy by xnnow m — the
maiden because of the fact that she did not cry out in the city,

referring even to a woman who has entered the chup-
pah and has not yet had relations with her husband
(see Sanhedrin 66b, and see note 33), Onkelos renders
it 122 NnK, the wife of @ man (see Me'at Tzori). As to why
the verse words this by saying that she has cohabited
with a husband, see Kiddushin 9b.

31. The penalty for adultery with a married woman is
death by strangulation [pa], as is the case wherever
the Torah prescribes the death penalty without specify-
ing the method of execution (Rashi to Vayikra 20:10).
The previous passage and the following passage, which
prescribe death by stoning [1%%pv], refer specifically to
the case of adultery with a naarah who is an arusah
(see note 33).

32. Although the verse speaks in the masculine (i1, it
will be), meaning, if this situation will occur, Onkelos
translates it in the feminine (i, she will be), refer-
ring to the maiden, for the sake of simplicity (Chalifos
Semalos).

33. Our verse states three conditions for executing
adulterers through stoning: The woman must be a
“maiden,” i.e., a naarah (see note 23); she must be a vir-
gin; and she must be “betrothed,” i.e., an arusah. If any
of these conditions are missing, their case is treated
like a general case of adultery and the penalty is death
by strangulation (Sanhedrin 66b; see there).

34. ILe., the gate of the city where they sinned (Nesinah
LaGer; see Kesubos 45a-b and Maharsha to 45b on
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and the man because of the
fact that he violated the wife
of his fellow; and you shall
eliminate the evil from your
midst.

% But if in the field the man
will find the betrothed maiden,
and the man will seize her and
lie with her, only the man who
lay with her shall die. 2 But you
shall do nothing to the maiden,
[for] the maiden has no sin
[worthy] of death, for like a man
who rises up against his fellow
and kills him, so is this thing;

20 X N? uy 1 poy by X723 N — and the man because of
the fact that he violated the wife of his fellow;*” T2y "bom
72731 vaT — and you shall eliminate the EVILDOER from your
midst.

25. xpaxnT XnnYwy M X723 naw? Xbpna ox) — But if it is in

the field that the man will find the betrothed maiden,
Y 213w X723 713 pnn — and the man will seize her and lie
with her, m1i7in52 Moy 23w 7 8722 Svpnn — only the man
who lay with her shall BE PUT TO DEATH.

26. oy 1ayn K5 x5 — But you shall do nothing to

the maiden, 5ivp7 17 n2in xn%W5 M5 — for the maid-
en has no LIABILITY FOR A JUDGMENT of death,®®  xn3 mX
w1 mbupn man Sy X123 opr 1 — for like a man who rises
up against his fellow and kills him, 117 Xpand 12 — so is
this thing;

Tosafos 1990 11). This is unlike the case discussed in
vv. 20-21, where witnesses came after nisuin and testi-
fied that the maiden committed adultery when she was
an arusah, in which case she is stoned at the entrance
of her father’s house (Kesubos 44b-45a with Rashi; cf.
Rambam, Hil. Issurei Biah 3:9).

35.The woman is liable to death because since she was
in the city, where someone would have heard her cry
and come to save her, by failing to cry out she demon-
strated that she acted willingly. Nonetheless, the man

is said to have violated (or afflicted) her, a term used to
indicate cohabitation by force, since he did not obtain
her consent (Ramban).

36. By inserting the word 171, judgment, into his trans-
lation of this phrase, Onkelos indicates that he does
not interpret the word xvr here in its usual sense as
sin, but as punishment; see similar usage of the term
nxvn in Zechariah 14:19. He therefore translates xvn
nm as liability for a judgment of [the] death [penalty]
(see HaKesav VeHaKabbalah).
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ONKELOS ELUCIDATED

% for he found her in the field, the
betrothed maiden cried out, but
there was no one to save her.

BIf a man will find a virgin
maiden who was not betrothed,
and takes hold of her and lies
with her, and they are discovered,
2 then the man who lies with her
shall give the father of the girl
fifty silver [shekels], and she shall
become his wife, because he vio-
lated her; he is not able to divorce
her all his days.

23.
YA man shall not take his father’s
wife; and he shall not uncover the
corner of his father’s [garment].

27. nnowx NX5pna mx — for he found her in the field,
NDINRT xnn‘:w nmy — the betrothed maiden cried
out, b p™MD7T n151 — but there was no one to save her.?”
28. 123 mowr My — If a man will find 1 xn%5n2 xR
NDIND N‘: — a virgin maiden”® who 1S not betrothed,”
may 213w ar1m — and he takes hold of her by force and
lies with her, 7IM2RW" — and they are discovered,
29. xnn9w7 xMaKR5 MY 25W7 X123 1NN —then the man who
lies with her shall give the father of the maiden wRn
noaT 1who — fifty silver SELATM,  1MIX5 wn 51 — and she
shall become his wife if this is what she and her father want,“”
may 1 0501 —because he violated her;  mvonb w1 A% MY
"1ini 52 — he is not PERMITTED to divorce her all his days.
23.
1. »*max nax nm 923 29' XY — A man shall not take his fa-
ther’s wife to be his own wife, after the father has died
or divorced her,  *maxT NXp1d 51 KXp1 — and he shall not
uncover the corner of his father’s [garment].™"

37. Le., even if she would have cried out, there would
have been no one there to save her; therefore, she is
exempt from guilt even if she did not cry out (Ramban,

second approach).

38. Here too, the word “maiden” refers specifically to a
naarah (see note 23, and see Kesubos 40b).

39. Onkelos veers from the Hebrew nizqx x5 qwx, who
“was” not betrothed, and translates xoxn XS 1, who

“@r »

is” not betrothed, implying that this law applies even if
the woman was once married with erusin but was then
divorced. This follows the view of R’ Akiva cited in a
Baraisa in Kesubos 38a; see dispute there in this re-
gard (see Meshech Chochmah to Shemos 22:15, cited by
Me’at Tzori; see further, HaKesav VeHaKabbalah here).

40. See Kesubos 39b.
1. Taking a woman in marriage is called “spreading
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20One who is injured, crushed,
or one who is severed from spill-
ing [seed] shall not enter the
congregation of Hashem.

3A mamzer shall not en-
ter into the congregation of
Hashem, even his tenth gen-
eration shall not enter for him

2. M1 x%apa SynY Sampm propT 1T XY — One who is SEV-

ERED® or one who is MAIMED®! shall not BE CONSIDERED
PURE to be allowed TO enter the congregation of Hashem; i.e.,
he may not marry a Jewish woman."

3. M1 x5apa bynY xmn 11 X5 — A mamzer™ shall not BE

CONSIDERED PURE to be allowed TO enter into the congre-
gation of Hashem through marriage;®
descendants even to his tenth generation

INTWY X778 — his
bynb e 7 RS

one’s garment over her” (Kiddushin 18b). Doing the
same with the “corner” of one’s garment refers to a state
similar to marriage — namely, where one’s brother dies
childless, and the dead brother’s wife (the yevamah) is
not free to marry another, but must wait to be taken
in yibum by the surviving brother (see Haamek Davar,
and Rashi to Rus 3:9). Our verse prohibits a person to
marry not only his father’s wife, but even his father’s
yevamah who awaits yibum [see below, 25:5] (Rashi,
from Yevamos 4a).

2. e, the cords by which the testicles are suspended in
the scrotum are severed (Nefesh HaGer; see Yevamos
75b with Rashi 19122 r1). The severed cords cannot
convey the seed to his organ, so he is incapable of fa-
thering children.

3. Le., the male organ is maimed, to the extent that the
man cannot father children (see Rashi).

The Hebrew 271 y1vo translates literally as bruised,
crushed, referring to the testicles, while myow n1
means severed from spilling [seed], referring to the
severing of the male organ, from which a man’s seed
is emitted (Rashi). Onkelos does not translate literally,
but instead employs the Aramaic terms [Samam proo7]
that were in common use to describe men made ster-
ile through damage to the genitals. For example, the
Aramaic %an (in Daniel 3:25) — related to Onkelos’
SammT — is explained in the Gemara (Sanhedrin 93b)
to be referring to a castrate (see Nesinah LaGer; Me'at
Tzori; cf. Marpei Lashon).

4. Ordinarily, in this context, Onkelos would translate
K21 as Siym, enter. However, that might be taken to
mean that these castrates are entirely banished from

the congregation of Hashem for all matters. Therefore,
Onkelos translates: Syn% ...7 X%, he shall not “be
considered pure” to enter, to indicate that this prohibi-
tion is a matter of “purity,” which is the term used to
describe one’s fitness to marry into the Jewish people
[as demonstrated in the verses that follow; see note 6].
The sterile men mentioned in our verse are prohibited
only to marry into the congregation, but are part of the
congregation in all other ways (Beurei Onkelos; see
Me’at Tzori, from Yereiim).

5. A mamgzer is the offspring (male or female) of a for-
bidden union. The Tannaim disagree (in Yevamos 49a)
as to the severity of the prohibition that produces a
mamezer. The accepted halachah is that a mamzer is
the offspring of a union prohibited under penalty of
kares or death (Shulchan Aruch, Even HaEzer 4:13).
See Beurei Onkelos; cf. Nesinah LaGer.

6. This verse prohibits a mamzer from marrying a
Jewish woman of pure lineage. However, a mamzer is
permitted to marry a mamzeress [i.e., a female mamz-
er] or a convert (Mishnah, Kiddushin 69a), because
they are not considered to be of “the congregation of
Hashem” (Rashi, with Mizrachi). Similarly, a mamzer-
ess may not marry a Jewish man of pure lineage
(Mishnah, Yevamos 78b), but is permitted to marry a
mamzer or a convert.

Throughout this passage (vv. 3-5, 9), Onkelos uses
the term shall not be considered to be pure regard-
ing the prohibition to marry into the congregation of
Hashem. The idea that permission to marry into the
congregation depends on “purity” is found in a Mishnah
(Kiddushin 3:13) discussing a possible way to free the
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—— CHUMASH TRANSLATION

into  the
Hashem.
‘An Ammonite or a Moavite
shall not enter into the congre-
gation of Hashem, even their
tenth generation shall not enter
for them into the congregation
of Hashem, forever, ®because of
the fact that they did not greet
you with bread and water on
the way when you were leaving
Egypt, and that he hired against
you Bilaam the son of Beor,

congregation  of

ONKELOS ELUCIDATED

™1 KXbpa — shall not BE CONSIDERED PURE for him, TO enter
into the congregation of Hashem.”

4, M1 x5mpa Synb xaxim 1Riny 113711 XY — AMMONITES AND

MOAVITES shall not BE CONSIDERED PURE to be allowed TO
enter into the congregation of Hashem;® nx7'wy x1708% —
their descendants even to their tenth generation 1175 227 X5
™1 X51p2 Syn% — shall not BE CONSIDERED PURE for them, TO
enter into the congregation of Hashem, by 1y — forever,?

5. Nm xnnba pion way K5 1 poy by — because of the

fact that they did not greet you with bread and water,
oMynn 1iophna XMANX2 — on the way when you were leav-
ing Egypt, 2iy2 12 oy5a n1 7%y 73X ™11 — and that he (the
Moavite nation) hired against you Bilaam the son of Beor,'”

descendants of a mamzer from mamzer status: 1197w 11
amv% oM 1911 ik, Rabbi Tarfon says, “Mamzerim
are able to become pure”; meaning, their descendants
will be permitted to marry regular Jews of pure lin-
eage. Likewise, in Malachi 3:3 and Kiddushin Tla,
“purify” is used with respect to preventing mamzerim
from marrying into the congregation. In the same way,
Onkelos uses the term “be considered pure” to describe
one’s fitness to marry into the Jewish people (Nesinah
LaGer to v. 2; see also Marpei Lashon).

7. The verse could be understood to imply that the
prohibition lapses after ten generations, but in fact,
the Sages learn from the law of the Ammonites and
Moavites (taught in the next verse) that this is an eter-
nal prohibition. See Kiddushin 69b, and see there for a
possible exception.

8. This refers to an Ammonite or Moavite who converts
to Judaism. Despite his conversion, he is prohibited to
marry a Jewish woman (see Yadayim 4:4).

The restriction applies only to an Ammonite or

Moavite male; a female Ammonite or Moavite convert,
however, is allowed to marry a Jewish man. This is
seen from the verse’s use of the masculine form —
71X Miny — as opposed to the feminine nuiny and
nmaxin. The Gemara infers: an =y but not an niny;
a maKin but not a nxaxin. This teaching allowed Boaz to
marry Rus, a marriage that produced the line of David
HaMelech (Yevamos 76b; see Tosafos 77a "xin3 i1771).

9. All future male descendants of a Moavite or
Ammonite convert, until the end of time, are forbidden
to marry into the Jewish people (Mishnah, Yevamos
ibid.). [The same applies to the descendants of a mamsz-
er, whether male or female; see above, note 7.]

10. The beginning of the verse is in the plural, “they”
did not greet you, because both Ammon and Moav were
guilty of that offense. Here, though, the verse uses the
singular “he” hired, because only the Moavite nation
hired Bilaam. The Ammonites did not participate in
that act (HaKesav VeHaKabbalah; Haamek Davar; cf.
Ramban; see Sforno and Chizkuni).

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



249 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 23/6-8

Yynuw oK M max-K91 . 9555 0mim) 0K 1inen
x‘::vb oK ™ KIK KD 2 D55 np ‘7:: ™ DI JinEn
"3 113727 19%panK 7% FiIox M Hoam oyHahx
SRR EREL T"U!'? mo omex m o em oA

02 DAV DEOW WK - ORI Q20K

TR 53 TNY) Ty

XY N PAK MK RRITIR

yann
K5 KW PAX D MR AYNNKI 0w D

KoovooAEex o on e

:D1Y5

PmIn K7 n 07y7

,"c.)

AHIE B SD 4D 1IN MR AyNN KD (1) (P 50
'(m‘mb 3903 S 130pd 7

CHUMASH TRANSLATION

"339p3 35 " MHE M .opbw whn K5 (1
"OROE £ HY 7mbn 32 0 qﬁ 32, 1D 1505

ONKELOS ELUCIDATED

from Pesor, Aram-naharaim, to
curse you. °But Hashem, your
God, was not willing to listen
to Bilaam, and Hashem, your
God, transformed the curse
into a blessing for you, because
Hashem, your God, loved you.
"You shall not seek their peace
or their welfare, all your days,
forever.

8Do not despise an Edomite,
for he is your brother; do not

ever.

n15 Sy *1 01X 7inon — from Pesor, in the land of Aram THAT
IS ON THE EUPHRATES River,™!
6. oyHa 1 x523p5 5% 1 Nax X9 — But Hashem, your God,

was not willing to ACCEPT FROM Bilaam to curse Israel,'?
12725 P15 N1 9% 75K 1 99m — and Hashem, your God, trans-
formed the intended CURSES into BLESSINGS for you,™™”
775X 1 M — because Hashem, your God, loved you.

7. 17Mnav) 1imMbw yann X% — You shall not seek their peace
or their welfare,"*

b5 — to curse you.

™K

oby5 mir 53 — all your days, for-

8. nxniX pran X5 — Do not entirely REJECT an Edomite,
X111 X ™MX — for he is your brother;™ x5

11. The name o™ 0Ix means Aram of two rivers.
Rashi explains (Bereishis 24:10) that Aram was situ-
ated between two rivers, the Euphrates and the Tigris.
[This is the ancient land of “Mesopotamia,” which is
Greek for “between rivers.”] However, in Bamidbar
22:5, Bilaam’s home is identified as being “on the
river,” singular — meaning, the Euphrates — which is
why Onkelos identifies it as such here and in Bereishis
ibid. (Chalifos Semalos; Me'at Tzori). [According to
Onkelos, the term “the river,” when left unspecified,
refers always to the Euphrates.] Although omm, two
rivers, implies that Aram was alongside both the
Euphrates and the Tigris (and not just the Euphrates),
in fact, this place was primarily identified with the
Euphrates, which flowed consistently, and not with the
less-reliable Tigris, which would sometimes run almost
dry. Therefore, the Bamidbar verse says it was “on the
river” (Zohar, Vol. 3, 193a, as explained by Me’at Tzori).
Alternatively, according to Onkelos, the “two rivers” are
not the Euphrates and Tigris, but two branches of the
Euphrates itself; hence, the singular “on the river” is
accurate (Shaarei Aharon, Bereishis ibid.).

12. When the Hebrew verb ynw is meant in the sense
of accepting — as opposed to hearing or listening —
Onkelos uses the Aramaic root 5ap. See above, 1:43
note 69.

13. Although the Hebrew phrase, m212% n%5pn, the curse
into a blessing, is singular, Onkelos views these as
general terms, and therefore translates in the plural:
curses, blessings (see above, 11:26 note 2). However, the
Gemara in Sanhedrin (105b) infers from the verse’s use
of the singular that only one of Bilaam’s intended curs-
es was fully transformed into a blessing (Me’at Tzort).

14. This refers not to Ammonites or Moavites who
converted to Judaism, as discussed above, but to the
Ammonite and Moavite nations (see Ramban and
Chizkuni; cf. Targum Yonasan).

15. Edomites are the descendants of Eisav, the brother of
Yaakov (Bereishis 36:43). Because Edom came out to war
against Israel [and did not allow them to pass through
the land of Edom] (Bamidbar 20:14-21), the Edomites
deserve to be rejected entirely from marrying into the
congregation (Rashi). However, says the Torah, because
Edom are our brothers, they are not entirely rejected.
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——— CHUMASH TRANSLATION
despise an Egyptian, for you
were a sojourner in his land.
®Children who are born to them
in the third generation shall en-
ter for them into the congrega-
tion of Hashem.

WWhen you shall go out as a
camp against your enemies, you
shall guard against anything
bad. “If there will be among
you a man who will be impure 11,
from a nocturnal occurrence,
he shall go to outside the camp;

Hashem.!'"

fIx7¥Yn pran — do not entirely REJECT an Egyptian,
nyaxa xnn1 — for you were a sojourner in his land."®

ONKELOS ELUCIDATED
MT N

9. nxnon X717 7% pbim 71 a2 — Rather, children who

are born to them, i.e., to Edomite or Egyptian converts,
the third generation
CONSIDERED PURE for them, TO enter into the congregation of

™1 X9pa Synb 1905 137 — shall BE

10. 7337'%ya 5y xnmwn pion mx — When you shall go out as
a military camp to fight against your enemies,
w2 oy Yan — you shall guard against anything bad."®

manonm

127 %1 K 17123 72 ' X — If there will be among you in
the camp a man who will be impure
a nocturnal EMISSION,™

X915 1P — from
NXnMwnb x1anY pion — he shall

16. The Egyptians too deserved to be rejected entirely
from marrying into the congregation, because of how
they oppressed the Jewish people. But since Egypt host-
ed Yaakov and his family during the famine in Yosef’s
time, the Egyptians are not entirely rejected (ibid.).

17. The grandchild of an Edomite or Egyptian convert
— the third generation from the one who converted —
is permitted to marry a Jew of pure lineage. The convert
himself and his children, however, whether male or fe-
male, are prohibited to marry Jews (Mishnah, Yevamos
77b). Converts from other nations (besides Ammon and
Moav) are permitted to marry Jews (Rashi).

The verb 7, shall be considered pure, is in the sin-
gular, because its subject is the singular ARDON K77,
third generation. Some versions of Onkelos have the
plural verb 1i27; according to this version, the subject

is the plural 1575 19207 ™1 103, the children who are born
to them (Pas’shegen; see Beurei Onkelos and Lechem
VeSimlah).

18. As delineated in the verses below.

When the Hebrew 127 is used to mean word, utter-
ance, thing or matter, Onkelos translates it as pyno
— see below, v. 15. Here, though, 127 is used to mean
anything; therefore, Onkelos translates oy, equiva-
lent to the Hebrew mpixn [which is translated oy —
see above, 13:18] (see Aruch oy 'y, and see Nesinah
LaGer; cf. Pas’shegen).

19. The Hebrew phrase n%"% mpn translates literally as
from a nocturnal “occurrence” [the n of mpn is a prefix
meaning from (Ibn Ezra)], and is a euphemism for a
seminal emission. Based on this phrase, "p became
the accepted term in Rabbinic parlance for such an
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he shall not enter within the
camp. 2And it will be toward
evening he shall immerse in
the water, and when the sun
sets, he shall enter into the
camp. BAnd you shall have
a handy [place] outside the
camp, and you shall go out to
there, outside. *You shall have
a spike in addition to your
weapons, and it will be that
when you sit outside, you shall
dig with it, and you shall go
back and cover your excrement.

yourself,

go to outside the camp;
enter within the camp.”?”
12. xwn1nonb 1 — And it will be that toward evening

Nma — he shall immerse himself in the water,?!
Xy — and when the sun sets,
enter into the camp.”??

13. xnmwnb x12n 75w pnn N —
PREPARED PLACE™ outside the camp to serve as a latrine,
X725 1an pinn1 — and you shall go out to there, outside.
14. 7215y 7% 10 xn201 — You shall have a spike for digging in
addition to your weapons,?4
will be that when you sit in the place outside the camp to relieve
12 15mn1 — you shall dig a hole with it and relieve
yourself there,
back and cover your excrement.

xnmwn 25 Hiyr X — he shall not

mor
Hynm
xnmwn 25 Hiyr — he shall

And you shall have a

X733 7273 "M — and it

7npBR N 1pam 21nm — and then you shall go

emission. It is in that sense that Onkelos uses the word
here (Lechem VeSimlah; and see Targum Yonasan).
[Onkelos certainly intends the euphemism — noctur-
nal emission — and not the literal meaning — occur-
rence — because the Aramaic word for “occurrence” is
vy — see Onkelos to Bamidbar 28:18; above, 22:6.]
A seminal emission makes a man tamei whenever it
happens, whether by night or by day. The verse speaks of
a nocturnal emission because that is the norm (Rashi).

20. A Jewish war camp is a place of sanctity, where the
Shechinah is present (see v. 15). Therefore, one who is
tamei is forbidden to remain in the camp, just as a tamei
is forbidden to be in the Mishkan or Beis HaMikdash
(Ramban). In fact, it is from this verse that the Sages
learn that a man who is tamei because of a seminal
emission may not enter the Temple Mount (see Rashi).

21. The term oma, in “the” water, tells us that the

reference is to immersion (tevilah) [of the entire body]
in a mikveh (see Rashi, Shemos 29:4, with Mizrachi).

22.The purification of one who became tamei through a
seminal emission proceeds in stages. Upon immersion,
he is essentially tahor, but a measure of tumah remains
until sundown. Before night arrives, his status is that
of tevul yom, “one who has immersed that day.”

23. The word T (literally, hand) is sometimes used to
mean “place,” specifically a place that is easily acces-
sible and within the reach of one’s hand (“handy”).
Accordingly, Onkelos translates jpnn 1nx, a prepared
place, i.e., a place that is easily accessible and ready
for use (see Rashi here and to Bamidbar 2:17; see also
Radak, Shorashim 71 waw).

24. The Hebrew A11X is from the root 11, weapon; the
X is extraneous (see Rashi; Ibn Ezra). The Gemara
(Kesubos ba-b) expounds the usage of 7ux as though
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—— CHUMASH TRANSLATION —

BFor Hashem, your God,
walks in the midst of your
camp to rescue you and to
deliver your enemies before
you,; and your camp shall be
holy, and He shall not see a
matter of immorality among
you and turn away from you.

You shall not deliver
to a slave to his master,

ter of SIN,?%

you. [30]

ONKELOS ELUCIDATED

15. nmwn a3 x3%mm anrow 375K » mx — For Hashem, your

God, HIS SHECHINAH walks in the midst of your camp,?
manrwh — to rescue you
liver THOSE WHO HATE YOU'*! before you;
— and accordingly, your camp shall be holy,?”
DaND N3y — and THERE SHALL NOT BE SEEN among you a mat-
79 X2avixHn MM M — and thus it shall not
happen that HIS WORD WILL turn away™? from DOING GOOD FOR

QTR 1RV onnY — and to de-
NY™TR AnMwn mm
72 MmNy X9

16. mai37 Mm% Prany 72y "onn X5 — You shall not deliver a slave

it said 2K, your ears, teaching that if a person hears
something that is not proper, he should place his finger,
which is tapered like a spike, in his ears.

25. The verse states that Hashem walks in the camp,
but Onkelos adds the words “His Shechinah” to avoid
ascribing physical motion to Hashem Himself (Beurei
Onkelos, Or HaTargum; see Nesinah LaGer). Others
understand the verse’s mention of Hashem as a ref-
erence to the Aron (Holy Ark) that would accompany
Israel in battle (Rashbam; Chizkuni).

26. Onkelos usually translates 7°2'x as 7227 "9ya, your
enemies, as in v. 10, but on occasion he uses 7x1v, those
who hate you, as in this verse. See Me’at Tzori here, and
in Miluim to 1:42, and see Haamek Davar below, 30:7.

27. That is, it shall be free of excrement. The Gemara
derives from this phrase that one may not recite
Shema or say a prayer in the presence of excrement
(Berachos 25a).

28. Simply understood, 727 N1y 72 X7 K51 means and
He shall not see among you a matter of immorality, re-
ferring to forbidden unions (arayos). However, Onkelos
translates nane N2y, a matter of sin. One explanation
is that Onkelos understands the verse to be referring
not only to arayos, but to all sorts of sin, none of which
should be found in the Jewish camp (Beurei Onkelos,

based on Sifrei to v. 10; see, however, Sifrei here).

Alternatively, the term my, nakedness, refers to a
person’s private parts (ervah). The verse teaches that
one may not recite Shema (or other sacred readings)
when an ervah is in sight (see Berachos 25b). Onkelos
expresses this prohibition with the phrase nins nnay,
a matter of sin. The term nynb is appropriate, because
it also means “word,” referring to the words of Shema
that are recited in a sinful manner — i.e., within sight
of an ervah (see Pri Megadim, Mishbetzos Zahav 74:1,
see also Lechem VeSimlah).

[Some versions of Onkelos translate more literally,
72 1 K9, and He shall not see among you. However,
Lechem VeSimlah strongly favors our reading of X%
72, and there shall not be seen among you.]

29. It is not Hashem Himself who will turn away from
the Jewish people, Heaven forbid, but His word; i.e.,
His Providence [hashgachah] (see Akeidas Yitzchak,
Bereishis §31). The verse is saying that if the camp is
a sinful place where holiness is lacking, Hashem might
withhold the special providential aid that He gives
the Jewish people. See Nefesh HaGer; Nesinah LaGer;
Beurei Onkelos.

30. This parallels Vayikra 26:9: ny5x mmo, and 1
[Hashem] will turn [My attention] to you, to which
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ONKELOS ELUCIDATED

who has escaped to you from his
master. Y"He shall dwell with
you, in your midst, in the place
that he will choose, in one of
your gates, where it is good for
him; you shall not harass him.

8There shall not be «a
prostitute from among the
daughters of Israel, and there
shall not be a prostitute from
among the sons of Israel.

OF THE NATIONS" back to his master, oTp 1 Im> arnur 7
131 — one who has escaped® to you from BEFORE his master.

17. anm 9y — Rather, he shall dwell with you, x7nxa 712

w1n? *7 — in your midst, in the place that he will FAVOR,
7Mp 9 X102 — in one of your CITIES,* 1% 2vm72 — where
IT WILL BE good for him; 73110 X% — you shall not harass him.

18. T2y 1235 5x1i? nyan XX N X5 — A WOMAN from among

the daughters of Israel shall not be married TO A MALE
Canaanite SLAVE,*”  Xnx XnX X7 2an X722 29 X591 — and
AMAN from among the sons of Israel shall not TAKE A Canaanite
SLAVEWOMAN as a wife.!®

Onkelos adds: 1135 X2vixY, to do good for you. Here, the
Torah warns about Hashem turning away from the
Jewish people, so Onkelos adds: 7% xavix%n, from doing
good for you (Nefesh HaGer; Beurei Onkelos).

31. Meaning, a slave belonging to an idolater. Mizrachi
identifies this person as a Jewish slave who was sold
to an idolater; see Lechem VeSimlah and Me'at Tzori.
Alternatively, this is a non-Jewish slave belonging to
an idolater, who escaped his master and wishes to live
among Jews (Nefesh HaGer; see Ramban).

By contrast, the Gemara says that the verse refers
to a Canaanite slave of a Jewish master (who has a
status of a semi-convert; he is obligated in many of the
mitzvos). The master lives outside Eretz Yisrael, and
the slave flees to Eretz Yisrael (Gittin 45a, cited by
Rashi). [See Beurei Onkelos and Marpei Lashon, who
reconcile Onkelos’ approach with the Gemara, and see
also Pas’shegen.]

32. Literally, who has been rescued.
33. See above, 5:14 note 22.

34. A myp is a prostitute — see Bereishis 38:21. Thus,
in the verse’s plain meaning, it prohibits a Jewish
woman from conducting herself promiscuously, as a
prostitute does. Onkelos’ case of a Jewish woman who
marries a Canaanite slave is an example of promiscu-
ity, because a marriage between a slave and a Jewish
woman is legally invalid (see Kiddushin 68a); hence,

their relations are effectively a form of promiscuity
(Rashi).

According to Ramban, this command is not directed
at individuals, but at the courts, who are ordered to
prevent regular and public promiscuity, such as that
which takes place at a house of prostitution. Ramban
explains Onkelos in this light: Since marriage with a
slave is not legally valid, one who enters such mar-
riage is engaging in promiscuity. And because everyone
knows that this couple is living as husband and wife
without benefit of marriage, their union constitutes
regular, public promiscuity, which falls under this com-
mandment (Ramban).

Onkelos’ source to interpret the verse with respect
to Canaanite slaves is the fact that these prohibitions
are directed at “the daughters of Israel” and “the sons
of Israel.” These specifications should not have been
necessary, since the entire Torah is addressed to the
Jewish people! The reason the Torah specifies the
sons and daughters of Israel is to teach that marrying
Canaanite slaves (who have a status of a semi-convert,
as mentioned in note 31) is also prohibited under this
law (Ramban to Sefer HaMitzvos, Lo Saaseh §355). For
another approach, see Lechem VeSimlah; and see Baal
HaTurim.

35. The w1p is a male counterpart to the my1p; mean-
ing, a promiscuous man (Rashbam, Ramban). Here too,
Onkelos gives an example of this: Since the marriage of
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¥You shall not bring the wage
of a harlot, or the exchange for
a dog [to] the house of Hashem,
your God, for any vow, for the
both of them, too, are an abomi-
nation to Hashem, your God.

NYou shall not pay inter-
est to your brother, inter-
est of money, interest of
food, interest of anything

10t,[36]

God.BY

19. xnw1ax Syn X5 — You shall not bring the wage of a har-
x253 1951m — or the exchange for a dog, "
N772 535 7a5% 11 XwTpn — TO the BEIS HAMIKDASH of Hashem,
your God, for any vow,?*¥
for the both of them, too, are REPULSIVE BEFORE Hashem, your

nnib

1IN % PN 7 0TR P M —

20. 71x5 2270 X% — You shall not pay INCREASE” to your

brother above the amount that you borrowed,
— not an INCREASE of money that was borrowed,
nor an INCREASE of GRAIN*! that was borrowed,

noa N1
712 NN —
oy 53 nan

a Jewish man and a Canaanite slave is legally invalid,
when the man has relations with his “wife,” he is in ef-
fect engaging in promiscuity, which is forbidden under
this prohibition (Rashi; see previous note).

[The Gemara explains the term vp differently, as
referring to a male prostitute, the passive partner in an
act of sodomy (Sanhedrin 54b; see Rashi). Nevertheless,
many of the Rishonim cite Onkelos’ interpretation
as authoritative; see, e.g., Rashi, Kiddushin 69a n"1
T2y x; Tosafos, Pesachim 88a nnow xw'© i171; and
Rambam, Hil. Issurei Biah 12:13. For further discus-
sion, see Nesinah LaGer and Beurei Onkelos; see also
Minei Targuma.]

36. This refers to an item given to a woman in payment
for cohabitation (Rashi). Elsewhere, Onkelos renders
mir as xwwvn — literally, @ woman who strays (e.g.,
Vayikra 21:7, 14), and sometimes as x72 npo), one who
goes outside [i.e., a prostitute] (e.g., Bereishis 38:15).
Here, though, the Aramaic is like the Hebrew: xnu.
For discussion, see Pas’shegen to Bereishis 34:31, and
Lechem VeSimlah here.

37. That is, an item given in exchange for a dog. If a
person traded his dog for a sheep, that sheep is the
exchange for a dog (Rashi).

38. These items may not be brought as sacrificial
offerings or given as monetary gifts to the Beis
HaMikdash (see Temurah 30b).

39. See 17:4 note 7.

40. This is a prohibition for a borrower to pay interest
to the lender. A passage elsewhere (Vayikra 25:36-37)
teaches a separate prohibition for a lender to take in-
terest from a borrower (Rashi; see Bava Metzia T5b;
Targum Yonasan).

The word 7w (as in wn) — literally, that which
bites — is usually translated as interest, while n'a
(related to a1n) means increase. These are differ-
ent terms for the same activity, lending or borrow-
ing at interest (Rashi, Vayikra 25:36; see note 50
there). Elsewhere, Onkelos translates quy as xv51mam,
that which wounds, paralleling the Hebrew qua, bite
(Shemos 22:24; Vayikra ibid.). However, that verse
teaches the lender’s prohibition to take interest. In
that case, the expression x:971ar is appropriate, because
it is the lender who inflicts the wound (or “bite”) upon
the borrower. Here, though, where the verse discusses
the borrower’s prohibition to increase the amount he
pays, the appropriate expression is not “that which
wounds,” but n"an, increase (see Chalifos Semalos, and
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127NN 17 — nor an INCREASE of anything that MAY BE PAID AS
INCREASE above the amount that was borrowed.*?

—— CHUMASH TRANSLATION

that he may take as interest.
ATo a stranger you may pay
interest, but to your brother,
you may not pay interest, so
that Hashem, your God, will
bless you in all that you put
your hand to, on the Land into
which you are entering, to take

21. 'a7n Pony 125 — To A MEMBER OF other NATIONS you may

PAY INCREASE, 270 X% 71nx51 — but to your brother,
your fellow Jew, you may not PAY INCREASE, ™ 7337271 512
775X — so that Hashem, your God, will bless you  nmwwix 532
77 — in all that you put your hand to, 5%y nx »1 xyx Sy
mn M5 12n% — on the Land into which you are entering, to

possession of it.

2When you make a vow
to Hashem, your God, you
shall not delay in paying
it, for Hashem, your God,
will demand it of you, and
there will be upon you a sin.

you,

take possession of it.

22. 7758 » 07p 717 7170 X — When you make a vow BEFORE

Hashem, your God, to bring an offering,™®
mnmbwS — you shall not delay in paying it,*!
730 758 1 mavan — for Hashem, your God, will demand it of
X211 72 1M — and there will be upon you the punish-
ment for a sin.*”

anxn X%
yann MK

see Mishnah, Bava Metzia 60b; see Tosafos UMiluim
for another approach).

41. The prohibition to collect or pay interest applies
not only to loans of money, but to loans of other com-
modities as well, such as grain. For example, one may
not borrow two se’ahs of grain on condition that he
repay three se’ahs (see Mishnah, Bava Metzia 60Db).
Nesinah LaGer maintains that Onkelos’ translation
of 5ax (food) as 2w, grain, parallels the example
given in that Mishnah, which concerns wheat, a type
of grain. However, various commentators point out
(a) that Onkelos sometimes translates the root 5ox
this way even though this reason does not apply (e.g.,
above, 2:6,28 and Bereishis 41:35-36); and (b) that in
Vayikra (25:37), which discusses interest paid in the
form of food, Onkelos translates 77ox literally as 752,
your food, and not as your grain (see Nefesh HaGer and
Me’at Tzori). See further, Tosafos UMiluim.

42. This includes payment via speech. Although
Onkelos translates 127 here as oyTn, anything (see
above, note 18), 127 also means “word,” which teaches
that speech too can be prohibited as an interest pay-
ment. For example, if a person borrows money and
meets his lender in the street, if he is not accustomed to
greeting the lender first, he may not do so now, because
the greeting is a form of repayment. If he does greet
him, he has violated this prohibition (Bava Metzia
75b).

43. Le., sacrificial offerings, as well as pledges of dona-
tions for the upkeep of the Beis HaMikdash and ¢ze-
dakah vows; see Rosh Hashanah 4a-b, 6a; Arachin 6a.

44. That is, beyond three pilgrimage festivals [three
regalim] after the vow has been made (Rashi; see Rosh
Hashanah 4b).

45. See Ibn Ezra.
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23. mbn yimnn mx1 — But if you refrain from making a
there will be no sin upon you. vow,  N1in 72 *m X5 — there will be no punishment for
2That which emerges from your  sin upon you."?
lips, you shall safeguard and 24. =7ayn =vn Mmoo mpox — That which emerges from your
do, as you vowed to Hashem, lips as a vow, you shall safeguard and do, = xn771 77 KXn3
your God, a voluntary gift, that  Xn211779% 1 01p — as you vowed BEFORE Hashem, your God,
you spoke with your mouth. a voluntary gift,*”  qnpa xnb%n 1 — that you voluntarily
%When you will come into uttered with your mouth."®
the vineyard of your fellow, you  25. 97217 %1722 7300 "X — When you will BE HIRED to work IN
may eat grapes as you desire, the vineyard of your fellow,* w513 1121y 513'm — you
[to] your fill, but into your ves- may eat grapes as youdesire, 7yaw — toyour fill,"® x5 71
sel you may not put. 17N — but into your vessel you may not put them to save for later.
*When you will come info the  26. 972m71 xnnp2a 1ann ¥ — When you will BE HIRED to work
standing grain of your fellow, you IN the standing grain of your fellow,”  19%n givpm
may pluck ears with your hand, 772 — you may pluck ears of grain with your hand and eat

2 But if you refrain from vowing,

but you may not wave a sickle them,"?

o™n X5 X5 — but you may not RAISE a sickle

46. Vowing an offering is not obligatory, and one who
chooses not to make a vow is not liable to punishment.
It is therefore better not to vow than to make a vow and
not keep it (see Koheles 5:4; Chullin 2a-b).

47. No one forced you to make a vow; you did so volun-
tarily (Chizkuni; see also Ramban).

48. See Ramban.

49. The Hebrew xan "3 means, when you come. Lest
one say that the verse allows anyone who comes into
a vineyard to eat its grapes, Onkelos explains that the
verse refers to someone who was hired to work there:

nann MK, when you will be hired. Only a worker hired by
the owner is permitted to eat. This follows the under-
standing of the Sages (Bava Metzia 87b), cited in Rashi
here, that the verse discusses a hired worker; see Issi
ben Yehudah (ibid. 92a) for a different opinion (Nesinah
LaGer, Nefesh HaGer, et al.; cf. Beurei Onkelos).

50. Le., to satisfy your hunger, but you may not gorge
yourself (Rashi).

51. Here too, the verse speaks of a hired worker (Rashi).
See note 49, and Bava Metzia ibid.

52. 19"5n is the Aramaic form of the Hebrew ni>om.
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over the standing grain of your
fellow. low.5?!
24,

LIf @ man marries a woman
and lives with her, it shall be
if she will not find favor in his
eyes, for he found in her a mat-
ter of immorality, and he writes
her a scroll of severance, and
he presents it into her hand and

sends her away from his house, his house,

ONKELOS ELUCIDATED

77207 Xnnp Sy — over the standing grain of your fel-

24.

1. mb5yan xnnx 923 29 "8 — If a man marries a woman

and lives with her,
shall be' that if she will not find favor in his eyes,
Dans N3y 73 nawx — for he found in her a matter of SIN,?
70D L Y 2in3M — and he writes her a BILL" of RELEASE"
(i.e., a divorce document; a get),
it into her hand

mirya N nawn N‘? ox un — it
H'JN

172 1A — and he presents
mnan mvdN — and RELEASES her from

Some editions of Onkelos have 1917, [ears] that are full;
i.e., the kernels inside are ripe and plump. According
to this version, the word [%%n comes from x5n, full
(Marpei Lashon; Me’at Tzori; see, however, Nesinah
LaGer). [See, however, Rashi (Shabbos 19a m5n 11),
who says that n>"9n are ears that are not fully ripened,;
see also Yerushalmi Pesachim 3:1.]

53. One who uses his hand can pluck only one ear of
grain at a time, whereas one who uses a sickle can har-
vest several ears at once.

The Hebrew word nqmn (of the root mu) is generally
understood by the Sages as “waving,” in a horizontal,
back and forth motion. Onkelos, though, consistently
translates this as o™n, raise. See, for example, Vayikra
23:11; Bamidbar 5:25. Regardless, the underlying
meaning of our verse is the same: the worker may not
use a sickle to cut the grain he eats (see Me'at Tzori).

1. This and the following two verses are connected to
v. 4, so that the Torah is saying that it shall be that if
the following sequence of events, recounted from here
until the end of v. 3, will occur, then the law stated in v.
4 applies (see R’ D. Z. Hoffman).

2. Onkelos translates the verse’s 127 nmy (literally, o
matter of immorality) as Dan® N2y, a matter of sin, for
the reference is not specifically to an act of infidelity,
but to any transgression (compare 23:15 above with
note 28). This is in accordance with the opinion of Beis
Hillel (Mishnah, Gittin 90a), who disagree with Beis
Shammai and maintain that a man may divorce his

wife for transgressing against him in any manner, such
as for neglecting his needs, and not only for immoral
behavior (see Beurei Onkelos, Marpei Lashon; cf. Torah
U'Peirushah).

3. Although Onkelos usually translates 7op as x7ov,
book or scroll, here he translates it v3, bill, based on
the context. Although most commonly associated with
a bill of divorce, the term vy is actually synonymous
with "W, document, and is occasionally used for other
documents as well (Rashbam to Bava Basra 160a i1
vws va). See Tosafos to Gittin 2a va X 1771 (and
Rabbeinu Bachya here) for why this term is generally
used specifically for a divorce document. See also the
fascinating explanations cited in Me’at Tzori, Miluim.

HaKesav VeHaKabbalah notes that the meaning of
19D in our verse is the subject of a dispute among the
Tannaim, as explained by the Gemara (Gittin 21b):
According to R’ Yose HaGlili, it means bill, while ac-
cording to the Sages, it means narration (m9p; i.e., the
language of the divorce document that severs the bond
between the husband and wife). By translating it as v3,
Onkelos seems to be following the interpretation of R’
Yose HaGlili. It should be noted, however, that Rashba
(Gittin ibid., on the Mishnah later on the page) says
that according to the Sages, the word 19v connotes both
narration and bill; hence, Onkelos’ translation would
not necessarily support either opinion (see also Levush,
Even HaEzer 126:16; Me'at Tzort).

4. The verse’s nn3, literally, severance, is a form of
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2 and she leaves his house and 2. anvan pism — and she leaves his house, 1235 wm 3mm

she goes and becomes married 1% — and she goes and becomes married to another man,
3 .

to another man, ° and the latter 3, mxana X723 Ao — and the latter man hates her  21n3M

man hates her and writes her PwD vy 75 — and he too writes her a BILL of RELEASE

a scroll of severance and pres- 2 171 — and he presents it into her hand  7nan AqvYon

ents it into her hand and sends — and RELEASES her from his house, 1XIN2 X723 nMm? MR X

her away from his house, or mIR5 A% mav1 1 — or if the latter man who took her for him-
the latter man who took her for  self as a wife dies —

himself as a wife dies — *her 4 mqpgm nRnTR Moyab wm b mb — in such a case, her first
first husband who divorced her husband who had ﬁrevibusly RELEASED her with a get is
is not able to take her again to not PERMITTED  1MIxY 7% " maonb annb — to take her
become his wife, after she had  again to become his wife, Naxnox 1 ana — after she
been defiled, for it is an abomi- had been defiled to him by being married to another man,'
nation before Hashem; and you m o1p x»1 Xprmam mx — for [this marriage] is REPULSIVE be-
shall not bring sin upon the fore Hashem; xynax nr 2:mn X9 — and you shall not bring
Land that Hashem, your God, sin upon the Land  7a%x% » »1 — that Hashem, your God,

the verb nm3, cut off, or sever. Onkelos’ 1wa, release, actual text of a get (Mishnah, Gittin 85b), and is a com-
is in accordance with the implied meaning of the word, mon Aramaic term for a bill of divorce (see Rashi to
and follows the later clause in"an an%wh, which Onkelos  Gittin 65b 101 ).

translates mnman mwon, “he shall release her from his 5. This is the plain meaning of this clause (see
house” (Nefesh HaGer). A divorce is referred to as such Ramban). Rashi, however (as explained by Ramban),
for it releases both the husband and the wife from their  interprets it as stating an additional case in which a
marital obligations to one another (Me’at Tzori). woman becomes forbidden to her husband — if she was

The term 11we vy used by Onkelos appears in the  defiled through adultery.
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gives you as a heritage.

>When a man marries a new
wife, he shall not go out to the army,
nor shall it be placed upon him for
anything; he shall be absolved for
his home for one year, and he shall
gladden his wife whom he has mar-
ried.

6One shall not take as security a
lower millstone or an upper millstone,

thing;®

his home for one year,

shall gladden his wife whom he has married.™"

6. X277 N7 N1iown 29 X9 — One shall not take as
security for a loan"? a lower millstone or an upper

NIOMX 79 2m — gives you as a heritage.®

5. NP0 RNnX 723 291 "X — When a man marries a new
wife,”

with the army,

(i.e., the matter of the army) be placed upon him® for any-

N0 XnW b w1 1ue — he shall be FREE™ for

x':’n: PiD x5 — he shall not go out to fight
oy 5235 wmiby 2w 851 — nor shall it

201 *7 ANAX N 10 — and he

6. The Torah forbade a person to remarry his divorcee
if she married someone else in the interim, in order to
prevent a situation in which men can exchange wives
with one another temporarily by divorcing their wives
and then remarrying them. This is liable to bring sin
upon the Land (Ramban).

7. That is, he has performed the second phase of mar-
riage (nisuin) by taking her into his home. The law of
one who has performed only the first phase of marriage
(erusin or kiddushin) by betrothing a woman is stated
above, 20:7 (see note 9).

The phrase “a new wife” means that she is new to
him, as opposed to one who remarries his divorcee.
However, she may have been married to a different
man before (Rashi).

8. Literally, shall not “pass over” him.

9. This includes preparing food and drink for the soldiers
and constructing roads for the army. However, those
who return from the battlefront because they have built
a house and not yet begun to live in it, planted a vine-
yard and not yet deconsecrated it, or betrothed a woman
and not yet taken her [or because they are fearful and
softhearted (Sefer HaChinuch §581)], as stated above,

20:5-8, are obligated in non-combat assignments (Rashi).
10. Where the Hebrew term r1p1 is used in the sense of
innocence from guilt or absolution from punishment,
Onkelos translates it ™1 (as in 5:11 and 19:10 above).
Here, however, where it means that he shall be absolved
from obligation, he translates it according to its implied
meaning as 7, free or available (see Nefesh HaGer).
11. Onkelos translates min literally as a transitive
verb (17, and he shall gladden), and nx in its usual
sense (n7) as a term preceding the direct object of a
verb (see Nesinah LaGer). Targum Yonasan, however,
renders mnmK oy "7, he shall be glad with his wife,
1nterpret1ng Mt as an intransitive verb and nx ac-
cording to its alternative meaning, with. See Rambam,
Sefer HaMitzvos, Asei §214 (with Mitzvas HaMelech
there) and Sefer HaChinuch §582, who seem to follow
this understanding of the verse. Rashi, however, fol-
lows Onkelos and adds that he who renders ny »mm
mnnK is mistaken, for if that were the case the Hebrew
should have been vowelized rmip.

12. The verse is discussing a creditor who comes to beis
din to claim security for an overdue debt. This is the
connotation of the Hebrew term 5an. The Torah does
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millstone,  wo1 535 1im Taynn 1iMa "X — for WITH THEM
FOOD IS PREPARED FOR EVERY SOUL."

CHUMASH TRANSLATION

for a life he would be taking as
security.

"If @ man is found kidnaping
a soul from among his brethren,
the Children of Israel, and he
enslaves him and sells him, that
kidnaper shall die, and you shall
eliminate the evil from your midst.

8 Beware with regard to the
tzaraas affliction, to be very care-
ful and to perform; according to
everything that the Kohanim,
the Leviim, shall teach you — as
I have commanded them — you

7. 5X7wr a0 wTiARD XYW 233 123 nanw? "k — If a man is

found kidnaping a soul (i.e., a person) from among his
brethren, the Children of Israel, 31 73 2anM — and
he PROFITS FROM him and sells him,"* =y %223 Svpnn —
that kidnaper shall BE PUT TO DEATH, 72121 W27 72y Y90m
— and you shall eliminate the EVILDOER from your midst.

8. 17D wnona 1nnox — Beware with regard to the tzara-

as affliction,””  Tayn51 x5 "vN5 — to be very careful
and to perform; X1 NuI3 1iom 119’» »1 533 — according
to everything that the Kohanim, who are from the tribe of
the Leviim, shall teach you regarding how to proceed —
11RTp0 1 Xp3 — as I have commanded them —  pwn

shall be careful to perform.

Tayn — you shall be careful to perform.

not, however, place any limitation on a security taken
at the time the initial loan is made (Rashi with Sefer
HaZikaron; Rashi to Shemos 22:25 and to v. 17 below;
cf. Rambam, Hil. Malveh VeLoveh 3:2).

13. The verse says metaphorically that one who takes a
millstone as security would be “taking a soul.” Onkelos
explains the intent of the verse, which is that these
items are used to prepare food, and without them
one might starve (Beurei Onkelos; see also Rashi). As
to why Onkelos adds the word every, Nesinah LaGer
explains that it is to indicate that it is prohibited only
to take utensils that are needed to prepare foods that
eaten by all people, but not those that are used for pre-
paring dishes that are consumed only by the wealthy
[similarly to the term w1535 mw, a need common to all

people, used with regard to Yom Tov] (Nesinah LaGer;
see Me’at Tzori for another approach).

14. According to Ramban (above, 21:14), Onkelos un-
derstands “mynm to mean and he makes merchandise
of him, so that it is synonymous with the following
term, and sells him. According to R’ Chaim Paltiel
there, however, the word =amnn used by Onkelos there
(as well as the word anm used here) may refer to any
kind of profit, including labor. This fits with Rashi, who
derives from mynm that the kidnaper is not liable un-
less he had used the victim as a slave prior to selling
him. See further, 21:14 note 10.

15. [See above, 17:8 note 13, and Vayikra 13:2 note 5 for
explanation of Onkelos’ term 11730.]
The term "mwi, Beware, always signals a prohibition
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® Remember what Hashem, your
God, did to Miriam on the way,
when you were leaving Egypt.

W If you shall hold a debt
against your fellow, a debt of
anything, you shall not enter
his home to take his security.
1'You shall stand outside; and
the man against whom you
hold the debt shall bring the
security outside to you. 2If he
is a poor man, you shall not

security.”

11. oipn X132 — You shall stand outside;

12 — and the man against whom you hold the debt
X725 K1iawn nr Mm% — shall bring the security outside to you.
12. x11 120m 723 oX) — If he is a DESTITUTE man, X5

ONKELOS ELUCIDATED

9. omn% 775K 7 12y 17 N1 107 17 — Remember what Hashem,
your God, did to Miriam"® who spoke against Moshe, and
was stricken with tzaraas
way, when you were leaving Egypt.
10. 772132 "wn "X — If you shall hold a debt against your
fellow,"*”
miawn 215 An1a5 — you shall not enter his home to take his

DryRn 119p213a XM¥a — on the
Siyn K5

oy 1w — a debt of anything,®

RAEDRERREEY
o

(Zevachim 106a). This is a prohibition against cutting
off the tzaraas or removing the hairs that render it
impure (Rashi) or even refraining from showing the af-
fliction to a Kohen (Ramban). Sifra (to Vayikra 26:3, as
explained by Ramban to the following verse), however,
understands this statement as a warning to guard one-
self from being afflicted with tzaraas by recalling men-
tally what happened to Miriam for speaking lashon
hara, in addition to the verbal recollection derived from
the following verse. Ramban adds that this includes a
prohibition against speaking lashon hara, lest one be
stricken with tzaraas as a result. See further, Chafetz
Chaim, Pesichah, Lavin §3 with Be’er Mayim Chaim.

16. The Hebrew word i1 is a command written as an
infinitive (a continuous action), implying a require-
ment to remember this thing constantly (see Rashi to
Shemos 20:8). This explains why Onkelos translates
it 37 0, literally, be remembering, rather than 127x,
remember (Me’at Tzort). See similarly above, 9:7 with
note 13 there, and below, 25:17.

Rashi reads this verse as a statement of caution: If

you wish to avoid being stricken by tzaraas, be sure
to avoid lashon hara. Ramban, however, follows Sifra
(cited in the previous note), which states that this is a
mitzvah-obligation to recall verbally what happened to
Miriam.

17. Rashi seems to have had a different text of Onkelos
here: 772m2 n k. The meaning, however, is the
same; see Mizrachi.

18. L.e., of any kind, even a debt whose origin is not
from a loan, such as a purchase on credit which has
been later designated to be a loan [such as by writing
a document for the debt] (Mizrachi, Nachalas Yaakov;
see Bava Metzia 115a and Rashi to 72a 1opn ).
Alternatively, it means a loan of any amount (Tzeidah
LaDerech).

19. This verse (like v. 6; see note 12 there) refers to one
who comes to beis din to take security for an overdue
debt. The verse prohibits the creditor from entering the
house of the debtor in order to collect the security (see
Rashi to Bava Metzia 113a m5ni ).
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mMiiswn3a 2i2wn — you shall not sleep with his security in your
possession. 20
13. xwnw Syna K1iswn nabann xanx — You shall return the
security to him each day when the sun sets,?!  213um
723727 ANw22 — and he will sleep in his garment and he will
bless you, 3a9% 1 o1p X371 %N 7191 — and for you it will be
considered a merit before Hashem, your God.*??
14. x330m1 X1y XK pivyn X5 — You shall not withhold wag-
es from a poor or destitute hired worker®’  71mxn — of
your brethren, 3M7p2 Y782 ™7 9714nR Ik — or of your pros-
elyte who is in your Land, living among you in your CITIES.*!
15. mmax 1nn 2 — You shall pay his wage on its day; &9
Nwnw wmby Hiyn — the sun shall not set upon him be-
fore he receives his wage,”  x11 Xny mx — for he is poor,

sleep with his security. 3 You
shall return the security to him
when the sun sets, and he will
sleep in his garment and he will
bless you, and for you it will be a
merit before Hashem, your God.

% You shall not withhold from
a poor or destitute hired worker
of your brethren, or of your pros-
elyte who is in your Land, in
your gates. *You shall pay his
wage on its day; the sun shall
not set upon him, for he is poor,

22. See the similar expression in 6:25 above, with note
29 there.

20. In v. 14 below and elsewhere, Onkelos translates =y
as Ky, poor, and 1K, a term used for someone who

lacks everything (Rashi there), as 12on, destitute. Here,
however, he renders ny as 12on, since our verse is refer-
ring to someone who is so poor that he has nothing else
with which to sleep (Or HaTargum; see also Pas’shegen).
21. This passage refers to a garment worn at night.
The creditor returns the garment each night and may
then take it back in the morning. In Shemos 22:25-26,
the Torah teaches that the same applies to a day gar-
ment if the debtor has nothing else to wear: The credi-
tor returns the garment each morning and may then
take it back when the sun sets (Rashi).

23. Although it is forbidden to withhold the wages of
any hired worker, as it says (Vayikra 19:13), Do not
withhold from your fellow, one who withholds the
wages of a poor or destitute worker transgresses the
additional prohibition stated here (Rashi).

24. Regarding Onkelos’ rendering of “your gates” as
“your cities,” see above, 5:14 note 22.

25. The wages of a hired worker are due at the conclu-
sion of his task. Thus, our verse is referring to a night
worker, whose wages are due at dawn. His employer has
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and he lifts his soul toward it;let him
not call out against you to Hashem,
and there would be a sin in you.

16 Fathers shall not be put to
death on account of sons, and
sons shall not be put to death on
account of fathers; a man shall be
put to death for his own sin.

Hashem,
in you.?”

M1 N 1PN K11 191 — and he RISKS HIS LIFE FOR it;%
"o 1‘7:7 mp — let him not call out against you BEFORE

[P

N2in 92 "1 — and there would then be a sin

16. 1132 0p by 172X 1IN X9 — Fathers shall not DIE BY THE

MOUTH OF their sons
sons shall not DIE BY THE MOUTH OF their fathers;?®
71N 72iN2 — A PERSON shall DIE only for his own sin. 29

1725 03 Sy 1M XS a3y — and
WIN

until nightfall to seek money with which to pay. A day
worker’s wages are due at nightfall, and must be paid
before dawn, as stated in Vayikra 19:13 (Rashi there).
26. The expression wn1 Nx Kipd X1 oK literally means
“he lifts his soul toward it.” This is an idiom which
is understood simply as “his soul yearns for it” (see
Tehillim 25:1) or “he lifts his hopes toward it.” In this
context, the hired worker lifts his hopes toward the
wages so he can buy food (Rashbam, Ramban; see
also Targum Yonasan). Onkelos, however, understands
it to mean “he risks his life” [see I Shmuel, 19:5, for
a similar usage of a comparable term]. A hired hand
may occasionally risk his life to complete his tasks, for
instance, ascending onto a roof or other high places to
do construction work, or hanging from a tree to pick
fruit (Rashi). The Torah adds this for emphasis — since
he is willing to risk his life for these wages, he must be
desperate for them, and it is all the more incumbent on
his employer to pay him without delay.

27. Although one who transgresses this command will
be punished regardless of whether or not the victim
calls out to Hashem, the Heavenly Court metes out
punishment more quickly if he calls out (Rashi).

28. The simple meaning of the verse is that a father
and son shall not be put to death because of each
other’s sins. However, as Rashi points out, that is ex-
plicitly stated at the end of the verse: a man shall be
put to death for his “own” sin. He therefore explains
the first part of the verse to mean that one cannot be
put to death based on the testimony of his own son or
father (or any close relative). Radak (to II Melachim

14:6) writes that this is also the opinion of Onkelos,
for he translates 5y as oo Sy (literally, by the mouth of).
However, Radak maintains that the primary meaning
of the verse remains that a father and son shall not
be put to death for each other’s sins, as the Melachim
verse there implies, and that Onkelos’ interpretation
(that it refers to testimony) is an exposition of the
verse. Notably, Targum Yonasan renders X% mmioa XS
nin3, not by the testimony and not by the sins.

The commentators (Lechem VeSimlah, Beurei
Onkelos; see Marpei Lashon) note that Onkelos’ lan-
guage too alludes to both meanings. For he translates
i X9, literally, they shall not be put to death, as X%
1Ny, they shall not die, indicating that the reference is
also to natural death and not specifically to execution
by beis din; and, instead of translating Sy as =nm Sy, by
the word of, which is his usual term for “upon the tes-
timony of” (as in 17:6 and 19:15 above), he translates
it oo Yy, which is his usual term for “according to” or
“pbased on” [“by the mouth of” being a metaphor] (as
in Bamidbar 26:56). The implication is that Onkelos
interprets our verse to mean that a father and son are
not judged to death by the Heavenly Court for each
other’s sins. However, since he does not say explicitly,
for the sins of sons and for the sins of fathers, but uses
the more ambiguous oo %y, the implication is that it
refers to testimony as well, as stated by Radak.

29. Here too, Onkelos translates inm», shall be put to
death, as nmm, shall die, alluding to death at the hands
of Heaven as explained in the prev1ous note.

Rashi derives from the verse’s use of the word urx,
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"You shall not tilt the judg-
ment of a proselyte, an orphan,
and you shall not take as security
the garment of a widow. '8 You
shall remember that you were a
slave in Egypt, and Hashem, your
God, redeemed you from there;
therefore I command you to do this
thing.

1 When you reap your harvest in
your field, and you forget a bundle
in the field, you shall not turn back
to take it; it shall be for the pros-
elyte, the orphan, and the widow,

ONKELOS ELUCIDATED
17. onn 1in 1 5yn X5 — You shall not tilt the judgment
of a proselyte OR an orphan,””  mo3 xiawn 200 KN
X91n1x — and you shall not take as security the garment of
a widow.?!
18. omyna xnna X732V "X 1270 — You shall remember
that you were a slave in Egypt, 1ann 3758 » 99101 —
and Hashem, your God, redeemed you from there; 13 by
"1 Xpans nr 1ayn’ 7% Tpon Xix — therefore I command
you to do this thing."
19. 75pma 77¥n Ti¥nn X — When you reap your harvest
in your field, x%pna X7y winm — and you forget
a bundle in the field,”” 73915 23N X5 — you shall not
turn back to take it; 1 xXnHRIRSY KD xYMS — it
shall be for the proselyte, the orphan, and the widow,**

man, that this refers only to adult children; minors,
however, are punished for their fathers’ sins by the
Heavenly Court. Onkelos renders vix as wix, person,
rather than 1213, man, in order to indicate that it refers
to both men and women (see Nefesh HaGer, Mavo i1
wK; Torah U'Peirushah).
30. In the verse, the vav prefix (meaning or) is miss-
ing from the word nin:. Onkelos, however, inserts it. [In
some texts, there is no vav prefix in Onkelos either.]
Although it is prohibited for a judge to pervert the
judgment of any litigant, as stated above, 16:19, You
shall not tilt judgment, our verse contains an addi-
tional prohibition against perverting the judgment of
a poor person (for a proselyte and orphan are typically
poor). This is necessary because it is easier to pervert

the judgment of a poor person than that of a wealthy
person (Rashi).

31. This verse (like the others in the passage) refers to a
security taken for an overdue loan (Rashi; see note 12).

32. For I took you out of Egypt on condition that you
keep my mitzvos even if they entail monetary loss [such
as the mitzvos stated in the previous verse| (Rashi).
33. Our verse contains the law of shich’chah, leaving
forgotten bundles of harvested grain for the poor. The
seemingly superfluous term 11iya, in the field, comes to
apply the law of shich’chah also to standing stalks of
grain that one forgot to harvest (Rashi).

34.1.e., for the poor (see Vayikra 19:10 and 23:22). A pros-
elyte, orphan, and widow are typically poor (see note 30).
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so that Hashem, your God, will
bless you in all your handiwork.
X When you beat your olive
tree, do not remove all the splen-
dor behind you; it shall be for the
proselyte, the orphan, and the
widow. 2 When you harvest your
vineyard, you shall not pick the
undeveloped clusters behind you;
it shall be for the proselyte, the or-
phan, and the widow. % You shall
remember that you were a slave
in the land of Egypt; therefore I
command you to do this thing.

you

ONKELOS ELUCIDATED

775K 1 7197217 512 — so that Hashem, your God, will bless

77 121y 553 — in all your handiwork.

20. 3n1 viann "X — When you beat (i.e., harvest) your ol-
ive tree,

thing behind you;*”

be for the proselyte, the orphan, and the widow.

772 %90 X5 — do not ELIMINATE"® every-
m Nn‘amx‘n Namb x715 — it shall

21. 3n12 pivpn ™MX — When you harvest your vineyard,
7702 55yn X% — you shall not pick the undeveloped

clusters®® behind you;®”

shall be for the proselyte, the orphan, and the widow.

22. omyn7 RyIX3 XN K73y ™% 1271 — You shall re-
member that you were a slave in the land of Egypt, and

Hashem redeemed you;

111 — therefore I command you to do this thing.

"M Rn9RIRD RamH Kind — it

Nnins 1 T1aynY 7% Tpon XX 13 by

35. The manner of harvesting olives was to beat the
tree branches with a stick so that the fruit would fall
off (see Ibn Ezra; Targum Yonasan).

36. Onkelos interprets the verse’s 1xon as if it were
written 1yan, eliminate, as the letters b and 1, and
the letters x and y, are interchangeable (Pas’shegen).
Rashi, however, interprets 1xon as a form of the word
1Xy, splendor, so that the verse means that you shall
not remove all the splendor of the olive tree. Either
way, the verse is stating that there is a mitzvah to leave
over some olives at the corner of the tree as pe’ah (as
mandated for grain fields in Vayikra 19:9).

37. The term “behind you” comes to include olives

that are forgotten and left behind during the harvest
[shich’chah] (Rashi).

38. A cluster of grapes is formed by many smaller clus-
ters growing on small branches of a main shoot. In a
fully developed cluster, the upper mini-clusters grow
in close succession and rest on top of one another, and
the lower mini-clusters hang downward. A cluster that
lacks both of these features is called an n%%iy, from
the word 5%y, young child, as it is not fully developed
(Rashi to Vayikra 19:10; Rav to Pe'ah T:4).

39. It is likewise forbidden to turn back to pick clus-
ters that had been forgotten (Chullin 131a; see note
37).
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CHUMASH TRANSLATION
25.

! When there will be a quarrel
between men, and they approach
for judgment, and they judge
them, and they vindicate the
righteous one and find the wick-
ed one guilty; 2it will be that if
the wicked one is one [worthy]
of a beating, the judge shall
cause him to fall, and he shall
strike him, before him, accord-
ing to his wickedness, by a count.

ONKELOS ELUCIDATED
25.

1. X733 13 177 "% — When there will be a LITIGATION"

between THE MEN™
proach beis din for judgment, and [the judges] judge them,
7INDI n? 133 — and they vindicate the INNOCENT one
X211 n' — and find the wicked one guilty;

11221 K15 127NN — and they ap-

P

2. x2m nxpHxH 231 12 ox 1 — it will be that if the wicked

one is found to be one LIABLE TO A LASHING (i.e., malkus),?
X177 MMM — then the judge shall CAST HIM DOWN'™
"1inTy — and he shall LASH [the guilty man] before him,
11132 AN nond — with an amount of lashes that he deserves
according to his wickedness, by a count.”

RN

1. See above, 1:12 note 27.

2. Onkelos translates the verse’s owix, men, as X™M33,
the men, perhaps to indicate that this passage refers
to “the men” discussed earlier in 19:19, as explained in
note 5 below (Beurei Onkelos).

3. The Hebrew nian 12 literally means a son of a beat-
ing (the Hebrew 12 is the same as 13, as in 1 12 yyim,
Yehoshua son of Nun); i.e., he is worthy of a beating
(Ibn Ezra; R’ D. Z. Hoffman; see similarly, I Shmuel
20:31). Onkelos clarifies that this means that the per-
son is liable to a lashing, i.e., the penalty of malkus. See
further, Nefesh HaGer:

Onkelos generally translates the Hebrew root
mon, to strike, as Xmn (e.g., Shemos 9:25; above, 1:4).
However, when referring to a disciplinary beating,
such as the court-sanctioned lashes discussed in this
passage, Onkelos translates r1on as 'p5 (Beurei Onkelos
to Vayikra 26:24). Alternatively, "p5 refers to a simple
blow (which is typically the blow given for discipline),
while xrmn refers to a destructive blow. Indeed, in the
next verse, regarding the prohibition to add an extra

blow lest it be too much for the victim’s body to bear
(see note 6 below), Onkelos renders nan as Kmn, since
the point there is that that extra blow might prove to
be destructive (Lechem VeSimlah; see there for an in-
teresting explanation of the familiar Selichos text, '
MY "MK .o, based on this distinction).

4. Malkus is administered while the guilty party is
bent over toward the ground (Rashi, from Makkos 22Db).

5. The word 1nona in the verse is to be understood in
conjunction with the first word of the next verse, as if
it would say o'yax 7oona, which can be rendered “ac
cording to a count that brings to forty.” From this the
Sages infer that the standard number of lashes is not
forty, but thirty-nine — the number before forty (ibid.).
The simple reading of our passage is difficult to un-
derstand, for it implies that malkus result from a dis-
pute between two people — but this is not the case, since
the loser of a civil dispute does not receive lashes! The
Gemara (Makkos 2a) therefore explains that our pas-
sage is not referring to an ordinary dispute, but rather
to a case of eidim zomemim (scheming witnesses; see
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ONKELOS ELUCIDATED

3 Forty shall he strike him,
he shall not add; lest he ex-
ceed and strike him beyond
these a great blow, and your
brother will be degraded be-
fore your eyes. * You shall not
block an ox in its threshing.
5 When brothers duwell
together and one of them 5.
dies, and he has no son,

your eyes.

X732 X Pan 1% — When brothers dwell together®
15 mb 121 13720 10 — and one of them dies, and he has no son,"”!

3. non X5 Arp5 pyax — Forty shall he LASH him; he shall not

add to that amount,
lest he exceed and LASH him beyond these a great blow!®
Y5 7InX — and cause that your brother will be degraded before

X327 Ry Pox by nnrphxb qot xpbYT —
oen

4. w132 x7in 0o 7inn X% — You shall not SEAL THE MOUTH OF'” an
ox while it is in its threshing, thus preventing it from eating.®

nmn

above, 19:16 note 27). Although normally their penalty
would be to impose on them whatever they conspired
to impose on their intended victim (above, 19:19), our
verse teaches that in some cases they are punished
with malkus (that is, in cases where the penalty they
tried to impose cannot be given to them, for whatever
reason; see Makkos 2a for examples).

6. See note 3 above. The Hebrew term a1 can mean
“numerous”; lest he continue to strike him many blows
beyond these (see Rabbeinu Meyuchas; Malbim).
Onkelos, however renders it as x21 xmn, “a great blow”
(rather than nxmvp, numerous). This can mean: lest the
extra lash be more than the victim’s body can bear (see
Sforno). Alternatively, the extra lash is referred to as
“a great blow” to magnify the severity of the sin. Any
extra blow given to a fellow Jew is a grave sin and it
is considered as if he struck him a heavy blow (Beurei
Onkelos; Me’at Tzori).

This verse refers not only to an agent of the court
who hits the guilty party too many times, but to any
Jew as well. Anyone who hits another person trans-
gresses this prohibition (Rashi).

7. The Hebrew nionn means “close off,” or “block” (see
Yechezkel 39:11 with Rashi and Metzudos). The Aramaic

Timn, seal or close, conveys essentially the same thing,
and Onkelos adds oo, the mouth of, to clarify that the
Torah means blocking off or sealing the animal’s mouth
[as with a muzzle; see Targum Yonasan] (Nefesh HaGer;
cf. Marpei Lashon; Lechem VeSimlah)

8. “Threshing” and “ox” are only examples; it is equally
forbidden to muzzle any animal or bird while it is
working with any type of food (see Rashi).

The prohibition against muzzling a threshing animal
seems unrelated to the rest of the passage. Its placement
here teaches some of the guidelines for the sort of trans-
gression for which a beis din punishes with malkus:
Only a transgression that is similar to that of muzzling
a working animal is punished with malkus. For exam-
ple, it must be a mitzvah-prohibition; it must involve a
physical act; and it cannot be a sin that can be remedied
by a subsequent mitzvah-obligation [mipy% pram K9]
(such as the sin of theft, which can be remedied by the
mitzvah of returning the stolen item). See Makkos 13b.
9. That is, they are both alive at the same time (Rashi).
10. Although the Torah states that the following
passage applies when a person dies without a son,
the Gemara states clearly that the same applies to
any form of offspring — a son, a daughter, or even a
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CHUMASH TRANSLATION

the wife of the deceased shall not
marry outside to a strange man;
her deceased husband’s brother
shall come to her, and take her
to himself as a wife, and perform
yibum with her. 8 It shall be that
the firstborn that she will bear
shall succeed to the name of his
brother who died, so that his

ONKELOS ELUCIDATED
170X 1235 X125 NXinn nnx nn X5 — the wife of the deceased
shall not marry outside to ANOTHER" man; mby Siyr ma
— rather, her deceased husband’s brother shall come to her
mman x5 75 72911 — and take her to himself for a wife,
and thus perform yibum (levirate marriage) with her.

6. mb5n 7 x7012 v — It shall be that the firstborn that

she will bear  Ninn *mnx1 Xpw 5y mp? — shall suc-
ceed to the name of his brother who died, mm <%
‘Jr_;jip?n My — so that his name not be blotted out from

name not be blotted out from
Israel. " But if the man will not
wish to marry his brother’s wid-
ow, then his brother’s widow shall
ascend to the gate, to the elders,

Israel."?

7. Anna M apnH X123 A XY oN —
wish to marry his brother’s w1dow,
N12D 07p% X1 N3 — then his brother’s widow shall ascend

But if the man will not
yanb Aann pon

grandson or granddaughter. If a person has any living
descendants, his widow is exempt from yibum [levirate
marriage] (Rashi; Yevamos 22b).

For suggestions of why Onkelos — who generally
translates verses as they are explained by the Oral
Tradition — chooses to translate this verse literally as
“son,” rather than “offspring,” see Nesinah LaGer here,
and in Introduction; Beurei Onkelos.

11. The word -y literally means “outsider.” In most
of the Torah, this word refers to a non-Kohen, and
Onkelos translates it as i%r1, commoner, from the root
511, non-sacred, referring to a person who lacks the
sanctity of the Kohanim. Here, where the word refers
to an outsider in the sense of anyone other than the
brother-in-law, Onkelos renders it 1%, another (see
Pas’shegen; Beurei Onkelos). Some editions of Onkelos,
though, have the word i1 here. See Nesinah LaGer
and Or HaTargum for explanation of this version.

12. The simple meaning of the verse is that the first-
born child of the yibum is named after the dead brother
(his brother meaning “his [father’s] brother”) so that
his name is carried on. This is true only in the spiritual
sense, for there is no requirement to name the newborn
son after the dead brother (Yevamos 24a; Ramban). On
a Kabbalistic level, though, the newborn does become
the successor to the deceased man’s soul, so that his
spiritual being is perpetuated (Rabbeinu Bachya; see
also Bereishis 38:8-9 with notes 7 and 8).

Rashi, following Sifrei and Yevamos 24a, interprets
the verse differently from its literal meaning, explain-
ing that it is to be read: The firstborn [of the deceased
man’s brothers] — if [the widow] can bear [children]
— shall succeed to the name of his dead brother. That
is, the verse teaches three laws: (1) The firstborn of the
brothers (i.e., the oldest of the surviving brothers) has
the primary obligation to perform yibum (if he does not
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CHUMASH TRANSLATION

ONKELOS ELUCIDATED

and she shall say, “My deceased
husband’s brother has refused to
establish a name for his brother in
Israel; he did not consent to per-
form yibum with me.”

8 Then the elders of his city shall
summon him and speak to him;
then he shall stand and say, “I do
not wish to marry her.”

9 Then his sister-in-law shall ap-
proach him to the eyes of the elders;
she shall remove his shoe from on
his foot and she shall spit before
him; she shall speak up and say,

to the gate OF BEIS DIN,"® and come BEFORE the elders,
SR XKW AmnR? XppKXY M3 270 ) — and she shall
say, “My deceased husband’s brother has refused to estab-
lish a name for his brother in Israel;
DOES not consent to perform yibum with me.”

M 1R X9 — he

8. mpy 551 annp 2o A% 1P — Then the elders of his

city shall summon him and speak WITH him;
mapnb Xy X9 mm — if he still refuses, then he shall stand
and say, “I do not DESIRE™ to marry her.”

oM

9. xm1p o1pb AmY annar 21pnm — Then his sister-in-law

shall approach him BEFORE the elders,
1911 — and she shall UNTIE™ his shoe from on his foot,
*71D1X2 PN — and she shall spit before him,"® =pm1anm

Syn Ao Mwm

perform it, the obligation falls upon the other brothers).
(2) The obligation of yibum applies only when the wid-
ow is not sterile. (3) The brother who performs yibum
shall succeed to the name of his dead brother, that is, he
inherits all of his dead brother’s property, as well as the
dead brother’s portion of their father’s estate.

13. Here the term yw cannot mean “city” (as in 24:14
above, et al.), since the woman is presumably already
in the city! Rather, it refers to the gates of beis din,
which is where the elders of beis din sit (Rashi with
Kitzur Mizrachi; Mizrachi).

14. Although in verse 7, Onkelos translates yam x5 as
1y X9, he will not “wish,” here Onkelos renders "nyson x5
as Kiy1 K9, a term that often has the connotation of a
physical desire to marry a particular woman (Onkelos
uses the same word above, 21:11, when referring to a
man who desires a woman captured in battle: "yanm
ma, and you will desire her. Likewise, in Bereishis 34:19,
Onkelos states, 2py» naa wnx, he desired Yaakov’s
daughter.) Wlth this choice of word, Onkelos indicates
that the brother-in-law is explaining his reason for

refusing to perform yibum. It is not that he disregards
the mitzvah or has no interest in perpetuating his
brother’s name; he simply has no desire to marry this
particular woman (see Beurei Onkelos; Nefesh HaGer;
for an alternative explanation, see Nesinah LaGer).

15. The Hebrew root y5rm means “to remove” (Yevamos
102Db). Indeed, in Vayikra (14:40), Onkelos renders the
Hebrew 1¥9m, as 1wbwm, and they shall remove. Here,
however, he renders it “untie.” This reflects the teaching
of Yerushalmi (Yevamos 12:1), that the performance of
chalitzah is accomplished primarily through untying the
brother-in-law’s shoe, and not through removing it from
his foot. Rosh (Yevamos 12:7) suggests that the shoes in
earlier times could not be worn with the straps untied;
thus, untying the straps of the shoes effectively removed
the shoe (Nefesh HaGer). Alternatively, Onkelos indeed
means that the widow is to remove the brother-in-law’s
shoe; he simply refers to the act of removing the shoe as
“untying” because untying is the initial step of removing
a shoe (see Pas’shegen to Shemos 3:5).

16. The standard term for “before him” is the Hebrew
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ONKELOS ELUCIDATED

“So shall be done to the man who
will not build the house of his
brother.” 1° Then his name shall be
proclaimed in Israel, “The house of
the one whose shoe was removed!”

1 If men fight with one another,
a man and his brother, and the
wife of one approaches to rescue
her husband from the hand of the
one who is striking him, and she
stretches out her hand and grasps
his private parts, 2 you shall cut
off her palm; your eye shall not
show pity.

3You shall not have in your
pouch a stone and a stone —

— and she shall RESPOND"" to him and say,

YTINKT XN12 M W2 KD 17 1235 — “So shall be done to the

man who will not build the house of his brother.”

10. 5x7t3 maw mpnn — Then his name shall be pro-
claimed in Israel,

one whose shoe was UNTIED.”®

11. x7m2 1322 1i¥ % — If men fight with one another,
¥TINX1 923 — a man and his brother,

— and the wife of one of them approaches

"1 1M — to rescue her husband from the hand of the one

who is striking him,

she stretches out her hand and grasps his PLACE OF SHAME,

12. 71 n? yipm — you shall cut off her HAND;'?!
72y — your eye shall not show pity.

13. 7913 7% *m XY — You shall not have in your pouch
dishonest weights, in the form of

T3 112

X120 M n13 — “The house of the

70 naN a7pnm
Moya m Napwh

FNRT2 M133 QPRO AT LWin) — and

oInn XY

opnm Spon — a

oY%, and its Aramaic translation *1inTp. Here the
Torah uses the word ™93, which can also mean “in his
face”; Onkelos, likewise, uses the word »mimixa, which
has the same connotation. This choice of words indi-
cates that although the widow in fact spits before her
brother-in-law, it is intended to be as degrading as if
she spat directly at his face (see Mizrachi, Gur Aryeh).

17. The Hebrew root my can mean “to call out,” or “to
respond” (see Ibn Ezra to 26:5 below). Here, Onkelos
renders it “respond,” for the widow is not simply
making a statement about the nature of chalitzah;

her words are a response to her bother-in-law’s proc-
lamation of “I do not wish to marry her” (see Or Ha-

Chaim).

18. The verse teaches that it is a mitzvah upon all who
are present at the chalitzah to proclaim three times:
Sy yaor, “[This is] the one whose shoe was removed!”
(Rashi, based on Mishnah, Yevamos 106b). The word
n'a was not actually part of this proclamation, but is
written in the verse for the purpose of exposition (see
Yevamos 44a and Kiddushin 14a).

19.This is a figurative expression for a financial penalty
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a large one and a small
one. *You shall not have
in your house an ephah
and an ephah — a large
one and a small one. ®A
perfect and fair weight
shall you have, a perfect
and fair measure shall
you have, so that your days
shall be lengthened on the
Land that Hashem, your
God, gives you. ' For an
abomination to Hashem,

Spby H HE ,03ppo PH PENIRED 9317 .mavpY Y
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ONKELOS ELUCIDATED

WEIGHT?” and another WEIGHT that purport to be the same, 21
7yn — while in truth one is a large one and the other a small one.”"

14. 3n3 7% u1 XY — You shall not have in your house dishonest

measuring containers in the form of  x%wm1 Xb1D0n — A MEA-
SURE"?? and another MEASURE that purport to be the same, xnan
Xnyn — while in truth one is a large one and the other a small
one.

15. 7% 13m viwpa M5Y PSpnn — PERFECTLY TRUTHFUL WEIGHTS

shall you have, 7% 1im viwvpT MHY 151N — PERFECTLY
TRUTHFUL MEASURES shall you have, 7m1 113711 512 — so that
your days shall be lengthened 3% 2 95K » »1 Xy1x Sy — on the
Land that Hashem, your God, gives you.

16. 5% 72y 53 975K » 07p prn My — For REPULSIVE BEFORE

your God, are all who do
this, all who do wrong.

Hashem, your God, are all who do this,
who do acts of DECEIT.

"pw Tay 53 — all

(Rashi). Since the funds for this payment would gener-
ally come from money she had earned while working, it
is as if the “hand” that brought her the money is cut off.
This is why the verse uses the term mo3, her “palm,” a
term which is used to denote labor, as in Mishlei 31:13:
o2 yoma wym, her palms work willingly (see Haamek
Davar).

Although Onkelos generally translates verses the
way they are explained by the Oral Law, he translates
this verse literally. With this, he indicates the law that
Sifrei derives from this verse: At times, the literal
meaning of the verse is to be followed. If the woman
in question is endangering her victim’s life, one must
cut off her hand if there is no other way to save him
(Maharatz Chayes, cited by Chalifos Semalos; Me'at
Tzori; Shaarei Aharon).

20. Onkelos translates jax (literally, a stone), in

accordance with its implied meaning — a stone used as
a weight — as explained by Rashi.

21. He uses the large (i.e., heavier) weight to weigh the
goods that he buys, so that he receives a larger quan-
tity, and he uses the small (i.e., lighter) weight when he
weighs goods to sell, so that he gives away less (Rashi).

22. An ephah is a measure equal to three se’ahs; ac-
cordingly, Onkelos generally translates ephah as
“three se’ahs” (e.g., Shemos 16:36). Here, though, the
Torah uses the term ephah as an expression for any dry
measure, which Onkelos indicates with the word x5mn,
which means “a measure of volume.” X701 is related to
the word "53, vessel, since volume is measured in recep-
tacles. In addition, it may mean “measuring tool,” since
the term 515 means to measure, in Aramaic as well as in
Hebrew; see Onkelos to Shemos 16:18; Yeshayah 40:12.
See further, Vayikra 19:36, note 67.
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79 DI0I
CHUMASH TRANSLATION
7" Remember what Amalek

did to you, on the way, when you
were leaving Egypt, ®that he
happened upon you on the way,
and he cut down the hindmost
among you, all the feeble ones

behind you, when you were faint you
and exhausted, and he did not hausted,
HASHEM. "

fear God. *° It shall be that when
Hashem, your God, gives you rest

ONKELOS ELUCIDATED

17. pbny 7% 72y @ m "7 0 — Remember®! what
Amalek®?! did to you,
the way, when you were leaving Egypt,

OrIYIn 113p2N3 XTIX2 — on

18. xmax3 vy 1 — that he happened upon you® on

the way
KILLED? among you all WHO WERE STRAGGLING?" behind
X5 1mbwn nx) — when you were faint®® and ex-

902 pInsm M1 52 93 5w — and he

" 07p T 517 K91 — and he WAS NOT FEARFUL OF

19. 7% 375% » m1 13 " — It will be, that when Hashem,

23. See above, 24:9 note 16.

24. When Onkelos discusses the nation of Amalek, he
writes nxpony, the Amalekite (see Bamidbar 13:29).
Here, though, he states pny, Amalek, indicating that
Amalek himself (the grandson of Eisav and the fore-
bear of the Amalekite nation, or possibly a later king of
the Amalekites who bore his ancestor’s name) came to
do battle with the Jewish nation (Lechem VeSimlah to
Shemos 17:8; see also Ibn Ezra to v. 14 there).

25. The Torah refers to the encounter with the term
77, related to the term mpn, happenstance, indicating
that Amalek’s attack was sudden and unexpected (see
Rashi).

26. The Hebrew a1 is from the root am, tail, and means
literally “to cut the tail off”; its meaning here is that
the Amalekites attacked the rear of the Israelite en-
campment. Accordingly, the next words in the verse, 53
mnx 0w, all who were straggling behind you, are
a clarification of this term (Ibn Ezra). Onkelos trans-
lates it all as a single phrase, rendering 22 as simply
he killed (see Shaarei Aharon).

27. The word obywm is related to the root whm,
weak, with the second and third letters of the root
interchanged, as though it said owSm (Rashi, with
Mizrachi; Ibn Ezra). Rashi interprets this to mean
those lacking in spiritual strength, that is, the sinners,
who were ejected from the Clouds of Glory that protect-
ed the Jewish people; thus, they were left vulnerable to
Amalek’s attack Onkelos, however seems to interpret
phys1cal strength, and consequently were lagging be-
hind the encampment (Beurei Onkelos).

28. Faint with thirst (Rashi; see, similarly, Iyov 22:7).
Notably, the Gemara in Moed Katan 2a connects the
term %W na, a field that requires irrigation (“a
thirsty field”), to the Aramaic word n5wn, faint [with
thirst], citing Onkelos here. [The letters n and 11 are
interchangeable (Rashi, Moed Katan ad loc.).]

29. This refers to weariness from traveling (Rashi).

30. The term owibx X717 implies a general fear of God.
Onkelos renders it “he was not fearful of Hashem” (lit-
erally, he did not fear “because of” Hashem), because the
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CHUMASH TRANSLATION

from all your enemies all around,
in the Land that Hashem, your
God, gives you as a heritage, to
take possession of it, you shall
wipe out the memory of Amalek
from under the heaven — you

shall not forget! forget!

your God, gives you rest
all your enemies all around,
mnMm5 — in the Land that Hashem, your God, gives you as
a heritage, to take possession of it,
Nmw ninnn — you shall wipe out the memory™! of Amalek
from under the heaven —

ONKELOS ELUCIDATED
71D MinER 7227 9y San — from
RIDON 97 2 728 1 17 RYIND

PoRYT X M mmn

winn X5 — you shall not

point of the verse is not that Amalek generally lacked
fear of God, but that he was not afraid of arousing
Hashem’s wrath by doing this particular act of attack-
ing Israel (see, similarly, Shemos 1:17 with note 18).

31. In general, when the Torah refers to annihilation,
it uses the phrase “wiping out the name” (e.g., 9:14

above). Here, though, the Torah states that we are to
wipe out the memory of Amalek. This refers to more
than simply annihilating them: we are to utterly
obliterate them, destroying even the animals of the
Amalekites, so that no memory of them shall remain
(Rashi with Mishmeres HaKodesh).
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Yeshayah 54:1-10 / *R:11 myw?

54 1S ing out, O barren one, who has not given
birth, break out into glad song and be jubi-
lant, O one who had no labor pains, for the children
of the desolate [Jerusalem] outnumber the children
of the inhabited [city] — said HASHEM. 2 Broaden the
place of your tent and stretch out the curtains of your
dwellings, stint not; lengthen your cords and strength-
en your pegs. 3For southward and northward you
shall spread out mightily, your offspring will inherit
nations, and they will settle desolate cites. * Fear not,
for you will not be shamed, do not feel humiliated for
you will not be mortified; for you will forget the shame
of your youth, and the mortification of your widow-
hood you will remember no more. ° For your Master is
your Maker — HASHEM, Master of Legions is His Name;
your Redeemer is the Holy One of Israel — God of all
the world shall He be called. € For like a wife who had
been forsaken and of melancholy spirit will HASHEM
have called you, and like a wife of one’s youth who
had become despised — said your God. " For but a
brief moment have I forsaken you, and with abundant
mercy shall I gather you in. 8 With a slight wrath have
I concealed My countenance from you for a moment,
but with eternal kindness shall | show you mercy,
said your Redeemer, HASHEM.
° For like the waters of Noach shall this be to Me: as
I have sworn never again to pass the waters of Noach
over the earth, so have | sworn not to be wrathful with
you or rebuke you. '° For the mountains may be moved
and the hills may falter, but My kindness shall not be
removed from you and My covenant of peace shall not
falter — says the One Who shows you mercy, HASHEM.
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