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230 / דברים — פרשת כי תצא  כא / י־יב 

דְבָבָךְ .10 עֲלֵי  בּ� ל  ע� קְרָבָא  אֲגָחָא  ל� תִפּוֹק   When you will go — אֲרֵי 
out to WAGE war against your enemies,   ָיְי  וְיִמְסָרִנּוּן 

בִּידָךְ  and Hashem, your God, will deliver THEM into — אֱלָהָךְ 
your hand,   שִׁבְיְהוֹן  and you will capture THEIR — וְתִשְׁבֵּי 
captives;[1]

בְּשִׁבְיָא .11 -and you will see among the captiv — וְתֶחֱזֵי 
ity   ּחֵזו ת  פִּיר� שׁ�  a woman[2] who is beautiful — אִתְּתָא 

of APPEARANCE,[3]   ּה ב�  ,and you will desire her — וְתִתְרְעֵי 
לְאִנְתּוּ לָךְ  הּ   AND YOU WILL TAKE HER to yourself for a — וְתִסְּב�
wife;[4]

הּ לְגוֹ בֵיתָךְ .12  you shall first bring her in to the midst — וְתָעֵלִנּ�

1. This is referring to a discretionary war, i.e., a war 
other than those of the conquest of the land of Canaan; 
for in that war no captives were taken, as it says re-
garding them (above, 20:16), You shall not allow any 
soul to live (Rashi).

2. Rashi derives from the verse’s use of the term אֵשֶׁת 
(literally, a woman of) that the passage is discussing 
even a “woman of” another man, i.e., a married woman. 
Onkelos, however, translates the word according to the 
plain meaning of the verse (Me’at Tzori).

3. Elsewhere (Bereishis 29:17; see ibid. 39:6), Onkelos 
translates ר תֹּא� ת   :according to its literal meaning יְפ�
beautiful of form. Here, however, he translates it beau-
tiful of appearance in order to teach us that actual 
beauty is not required; rather, as long as the woman 
appears beautiful in the eyes of the soldier, he may 
take her (Igros Pri Megadim §4 י  see Ibn Ezra ;אות 
with Ramban). This is consistent with the Gemara 
(Kiddushin 22a), which derives from the following 

clause, and you will desire her, that as long as the 
soldier desires her, she is permitted to him even if she 
is not beautiful (see the following note). As to why the 
verse refers to her as beautiful, the Gemara (21b with 
Rashi) explains that it is in order to indicate that the 
Torah permitted her reluctantly, because due to the 
soldier’s desire for her beauty, his yetzer hara is liable 
to persuade him to take her in violation of the law if he 
does not have a permissible means of doing so. Indeed, 
Rashi teaches that this marriage will not be produc-
tive: In all likelihood, he will end up hating her (see v. 
15) and he will father from her a wayward and rebel-
lious child (see v. 18), which is why the Torah places 
these three passages together.

Some texts of Onkelos, however, have ת רֵיו פִּיר� -beau ,שׁ�
tiful of form, which is consistent with Onkelos’ usual 
translation of the phrase.

4. Ramban (to v. 13) explains that this does not mean 
that the soldier may marry her immediately, for in 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

10 When you will go out to 
war against your enemies, and 
Hashem, your God, will deliver 
him into your hand, and you 
will capture his captives; 11  and 
you will see among the captiv-
ity a woman who is beautiful 
of form, and you will desire her, 
you may take [her] to yourself 
for a wife. 12  You shall bring her 
in to the midst of your house; 

 

בֵּר  מְד� כָּתוּב  ה� הָרְשׁוּת  בְּמִלְחֶמֶת  ה.  מ� מִּלְח� 
ל תֵצֵא  כִּי  (י) 
שִׁבְיוֹ”,  ”וְשָׁבִיתָ  ר  לוֹמ� אֵין  יִשְׂרָאֵל  אֶרֶץ  [שֶׁבְּמִלְחֶמֶת  ריא),  (ספרי 
(לעיל  נְשָׁמָה“  כָּל  יֶּה  תְח� ”לאֹ  אוּמּוֹת  ע  בְּשֶׁב� ר  נֶאֱמ� כְבָר  שֶׁהֲרֵי 
פִּי  ל  ף ע� וְא� שֶׁבְּתוֹכָהּ,  עֲנִים  כְּנ� בּוֹת  לְר� שִׁבְיוֹ.  בִית�  וְשׁ� כ, טז)]: 
(שם;  אִישׁ  אֵשֶׁת  אֲפִילוּ  אֵשֶׁת.  (יא)  (שם):  אוּמּוֹת  ע  מִשֶּׁב� שֶׁהֵן 

אֶלָּא  תוֹרָה  דִבְּרָה  לאֹ  ה.  לְאִשּׁ� לְך�  חְתּ�  
ק וְל� כא:):  קדושין 
יִשָּׂאֶנָּה  תִּירָהּ  מ� הקב‘‘ה  אֵין  שֶׁאִם  שם),  (קדושין  ע  הָר� יֵצֶר  כְּנֶגֶד 
ריד),  (ספרי  שׂוֹנְאָהּ  לִהְיוֹת  סוֹפוֹ  נְשָׂאָהּ  אִם  אֲבָל  בְאִיסּוּר, 
לְהוֹלִיד  וְסוֹפוֹ  טו),  (פסוק  וגו‘   ”  לְאִישׁ  תִהְיֶיןָ  ”כִּי  חֲרָיו  א� ר  שֶׁנֶּאֱמ�
(תנחומא א):  לָּלוּ  רְשִׁיּוֹת ה� נִסְמְכוּ פּ� לְכָךְ  וּמוֹרֶה,  בֵּן סוֹרֵר  מִמֶּנָּה 

רש"י 

פרשת כי תצא 
יך�  אֱלהֹ� יהו֧ה  נ֞וֹ  וּנְת� יך�  יְב� ל־אֹֽ ע� ה  מ� מִּלְח� ל� א  �י־תֵצ י כּ"

ר  א� ת־תֹּ֑ יְפ� שֶׁת  א* ֔ה  שִּׁבְי� בּ�  ֙ ית� אִ֨ יא וְר� שִׁבְיֽוֹ:  ית�  ב0 וְשׁ� ך�  ד1 בְּי�

ך�  בֵּית� אֶל־תּ֣וֹךְ  הּ  הֲבֵאת� יב ו6 ה:  לְאִש7ּׁ לְך�֖  חְת9ּ  ק� וְל7 הּ  ֔ ב� קְתּ>  שׁ� וְח7

ךְ ה� אֱל� יְי� רִנּוּן וְיִמְס� ךְ ב� עֲלֵי דְב� בּ� ל ע� א ב� א קְר� ח� אֲג� 
ל תִפּוֹק אֲרֵי י

*חֵזוּ ת פִּיר� שׁ� א אִתְּת� א בְּשִׁבְי� וְתֶחֱזֵי יא שִׁבְיְהוֹן: וְתִשְׁבֵּי ךְ בִּיד�

ךְ בֵית� לְגוֹ הּ עֵלִנּ� וְת� יב לְאִנְתּוּ: ךְ ל� הּ 
וְתִסְּב הּ ב� וְתִתְרְעֵי

*נ"א: רֵיו 
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of your house;[5]   ּה ח יָת רֵישׁ� לּ�  she shall shave her head — וּתְג�
בֵּי יָת טוּפְרָנָהָא and LET her nails GROW.[6] — וּתְר�

הּ .13 הּ מִנּ� עְדֵּי יָת כְּסוּת שִׁבְי�  She shall remove the garment — וְת�
of her captivity from upon herself,[7]   ְבְּבֵיתָך  — וְתִתֵּב 

and she shall sit in your house   ח הּ יְר�  וְתִבְכֵּי יָת אֲבוּהָא וְיָת אִמּ�
 and weep for her father and her mother for a full — יוֹמִין
month;[8]   ּה ר כֵּן תֵּעוֹל לְוָת�  after that, you may come to — וּבָת�
her   ּה  and she — וּתְהֵי לָךְ לְאִנְתּוּ   ,and live with her — וְתִבְעֲלִנּ�
shall be a wife to you.

fact he may not do so until after he has performed the 
procedure described below. Rather, the meaning of this 
statement is that you may take her now in order for her 
to be to you for a wife later on.

However, this does not seem to be the opinion of 
Onkelos, for as a rule, Onkelos uses the root דבר, 
lead, rather than נסב, take, for the taking of people or 
animals, since they are led by command or persua-
sion rather than taken in hand (see Rashi to Bereishis 
43:15 and Introduction to Nefesh HaGer קח  he ;(ד“ה 
uses נסב in reference to a person only with regard to 
“taking” in marriage. Thus, by translating �ּחְת ק�  here וְל�
as ּה  Onkelos indicates that he understands it as ,וְתִסְּב�
referring to actual marriage, not to taking her now 
in order to marry her later (compare with Bereishis 
12:19 and note 25 there). However, since in fact the 
soldier may not yet marry her, the verse must be in-
terpreted to mean: and you will desire her to take [her] 
to yourself for a wife, i.e., if you desire to marry her, 
you must perform the procedure outlined in the fol-
lowing verses (see Beurei Onkelos). Our elucidation of 
Onkelos: and you will take her for yourself as a wife, so 
that this clause leads into the next verse, reflects this 
understanding.

5. The verse says “the midst of your house” to convey 
that in addition to bringing her into the house, he 

should familiarize her with the customs and traditions 
of a Jewish home, since she would be required to con-
vert to Judaism (Netziv; for an additional explanation, 
see Aderes Eliyahu).
6. The literal meaning of ה שְׂת�  ,is and she shall make וְע�
or attend to. The Torah does not specify how she 
should attend to her nails, and the matter is subject 
to a dispute in the Gemara (Yevamos 48a): According 
to one opinion, it means that she should cut them, and 
according to another opinion, it means that she should 
grow them (see Ramban). Onkelos interprets it in ac-
cordance with the second opinion, which maintains 
that the purpose of shaving the head and growing the 
nails is the same: to make her repulsive in the sol-
dier’s eyes in the hope that he will lose his desire to 
marry her (see Rashi).
7. These garments are generally attractive, for it was 
the practice of idolaters to have their daughters adorn 
themselves and go to the battlefield to ensnare the 
enemy soldiers (Rashi). She is therefore required to 
remove these garments so that she will not be attrac-
tive to him.
8. [Literally, a month of days.] She shall sit in a place 
where he passes often, so that he will consistently see 
her unkempt and crying, and she will become repulsive 
to him (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

she shall shave her head and 
make her nails. 13  She shall re-
move the garment of her captiv-
ity from upon herself, and she 
shall sit in your house and weep 
for her father and her mother for 
a full month; after that, you may 
come to her and live with her, 
and she shall be a wife to you. 

 

וֵּול (ספרי ריב;  דְּלֵם כְּדֵי שֶׁתִּתְנ� רְנֶיהָ. תְּג� ה אֶת צִפּ� שְׂת� (יב) וְע�
שֶׁהֵם  לְפִי  הּ.  שִׁבְי� ת  
שִׂמְל אֶת  ה  וְהֵסִיר� (יג)  מח.):  יבמות 
זְנוֹת  לְה� בִּשְׁבִיל  מִּלְחָמָה  בּ� שְּׁטוֹת  מִתְק� בְּנוֹתֵיהֶם  גּוֹיִּים  שֶׁה� נָאִים, 
מֵּשׁ  שֶׁמִּשְׁתּ� יִת  בּ� בּ� בְּבֵיתֶךָ.  ה  שְׁב� וְי� ריג):  (ספרי  עִמָּהֶם  חֵרִים  א�

רוֹאֶה  בִּבְכִיָּיתָהּ  רוֹאֶה  בָּהּ,  וְנִתְקָל  יוֹצֵא  בָּהּ  וְנִתְקָל  נִכְנָס  בּוֹ, 
כָּל  בִיהָ.  א� אֶת  ה  כְת� וּב� (שם):  עָלָיו  נֶּה  שֶׁתִּתְגּ� כְּדֵי  בְּנִוּוּלָהּ 
יִשְׂרָאֵל  ת  בּ� עֲצֵבָה,  וְזוֹ  שְׂמֵחָה  יִשְׂרָאֵל  ת  בּ� שֶׁתְּהֵא  כְּדֵי  לָמָּה,  כָּךְ 

וֶּולֶת (שם):  שֶּׁטֶת וְזוֹ מִתְנ� מִתְק�

רש"י 

ת  ה֩ אֶת־שִׂמְל�֨ יר� : יג וְהֵסִ֩ יה� Fרְנ ה אֶת־צִפּ� שְׂת� הּ וְע7 ֔ ה֙ אֶת־ראֹשׁ� וְגִלְּח�

הּ  וְאֶת־אִמּ� יה�  ב0 אֶת־א� ה  Hכְת וּב7 ך�  בְּבֵיתֶ֔ ה֙  שְׁב� וְי7 יה�  לֶ֗ ע� Kמ ֜הּ  שִׁבְי�

ה:  ה לְך�֖ לְאִש7ּׁ יְת9 הּ וְה7 ֔ לְתּ� וּבְע�  ֙ יה� ב֤וֹא אֵלֶ֨ ן תּ� כֵּ֜ ר  ח� ֨ ים וְא� Pמ ח י� ר� Qי

כְּסוּת ת י� עְדֵּי וְת� יג א: ה� נ� טוּפְר� ת י� בֵּי 
וּתְר הּ רֵישׁ� ת י� ח לּ� וּתְג�

הּ אִמּ� ת וְי� א אֲבוּה� ת י� וְתִבְכֵּי ךְ בְּבֵית� וְתִתֵּב הּ מִנּ� הּ שִׁבְי�

לְאִנְתּוּ: ךְ ל� וּתְהֵי הּ וְתִבְעֲלִנּ� הּ ת� לְו� תֵּעוֹל כֵּן ר ת� וּב� יוֹמִין ח יְר�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



232 / דברים — פרשת כי תצא  כא / יד־טז 

הּ .14 ב� תִתְרְעֵי  לָא  אִם   But it shall be that if you WILL — וִיהֵי 
not desire her any longer,[9]   ּה פְשׁ� הּ לְנ�  then you — וְתִפְטְרִנּ�

shall RELEASE her to be on her own,   סְפָּא הּ בְּכ� בְּנִנּ� בָּנָא לָא תְז�  וְז�
— but you may not sell her for money;   ּה ר בּ�  you — לָא תִתָּג�
shall not PROFIT FROM her,[10]   ּה נִּית� דִּי ע� ף   because you — חֳל�
have afflicted her.

רְתֵּין נְשִׁין .15 ר תּ�  ,If a man will have two wives — אֲרֵי יֶהֶוְיָן לִגְב�
שְׂנִיאֲתָא חֲדָא  ו� רְחִימְתָא  -one beloved and one hat — חֲדָא 

ed,   וִילִידָן לֵהּ בְּנִין — and they both bear him sons,   רְחִימְתָא 
בְּרָא   ,the beloved one and the hated one — וּשְׂנִיאֲתָא  וִיהֵי 
לִשְׂנִיאֲתָא  and the firstborn son is born to the hated — בוּכְרָא 
one;

חְסֵן לִבְנוֹהִי יָת דִּי יְהֵי לֵהּ   then it shall be — וִיהֵי .16  — בְּיוֹמָא דְּי�
that on the day that he bequeaths to his sons whatever 

will be his,   כָּרָא לְב� רְשׁוּ  לֵהּ   he is not PERMITTED to — לֵית 

9. The verse uses the phrase �ּצְת פ� -which liter ,אִם לאֹ ח�
ally means, if you did not desire, in the past tense, 
in order to indicate that it is so certain that he will 
eventually lose his interest in her that it is as though 
it happened already (Rashi, as explained by Maskil 
LeDavid). Onkelos, however, translates the clause in 
the future tense, in accordance with the simple mean-
ing of the verse (see Pas’shegen).

10. Ramban (see also Pas’shegen) understands 
Onkelos to mean that you may not make merchan-
dise of her. Accordingly, this is not a new prohibi-
tion, but an elaboration of the previous statement, 
you may not sell her for money; that is, it comes to 
teach that it is not only forbidden to sell her for 

money, but also to sell her for other commodities 
(Minei Targuma; see Sifrei). R’ Chaim Paltiel, how-
ever, understands Onkelos to mean that any kind of 
profit is prohibited, even having her work for him. 
Accordingly, Onkelos’ translation is consistent with 
Rashi, who interprets ּה בּ� מֵּר  תִתְע�  as you shall not לאֹ 
enslave her.

Or HaChaim presents an allegorical interpretation 
of the entire passage, according to which the “war” is 
each person’s battle against his yetzer hara, and the 
woman is the soul. In our verse, he relates Onkelos’ 
ר ג�  provocation, and interprets this ,גֵּרוּי to the word תִתּ�
clause to mean: Do not provoke [the destructive an-
gels] against [your soul] by sinning.

ONKELOS ELUCIDATED CHUMASH TRANSLATION
14  But it shall be that if you did 
not desire her, then you shall 
send her on her own, but you 
may not sell her for money; you 
shall not enslave her, because 
you have afflicted her.

15  If a man will have two wives, 
one beloved and one hated, and 
they bear him sons, the beloved 
one and the hated one, and the 
firstborn son is [born] to the hat-
ed one; 16  then it shall be that on 
the day that he bequeaths to his 
sons whatever will be his, he is 
not able to confer firstborn status 

 

שֶׁסּוֹפְךָ  שֶּׂרְךָ  מְב� כָּתוּב  ה� הּ.  בּ� צְתּ�  
פ ח� לאֹ  אִם  ה  י� וְה� (יד) 
(שם),  מֵּשׁ בָּהּ  הּ. לאֹ תִשְׁתּ� מֵּר בּ� 
לִשְׂנֹאותָהּ (שם ריד): לאֹ תִתְע

בִּי  ר� שֶׁל  מִיסוֹדוֹ  עִימְרָאָה.  וְשִׁימּוּשׁ  בְדוּת  לְע� קוֹרִין  רְסִי  פּ� בִּלְשׁוֹן 
דְתִּי כֵן:  רְשָׁן לָמ� דּ� מֹשֶׁה ה�

רש"י 

א־ לֹֽ ר  כֹ֥ וּמ� הּ  ֔ פְשׁ� לְנ� הּ֙  חְתּ� וְשִׁלּ� הּ  ֗ בּ� צְתּ�  Uפ ח� א  אִם־לֹ֧ ֞ה  י� יד וְה�

הּ: ♪ ס טו כִּי־ ר עִנִּית7 Vׁת אֲש ח� Wּהּ ת ֔ ר בּ� Xּמ א־תִתְע� סֶף לֹֽ Zּכ ה בּ� נּ� תִמְכְּר1

לְדוּ־ ה וְי7 ֔ ת שְׂנוּא� Uח א� ה֙ וְה7 ת אֲהוּב� ח] א� ים ה7 שִׁ֗ י נ� Xּישׁ שְׁת הְיֶ֨ין� לְאִ֜ ת"

֗ה  י� ה: טז וְה� שְּׂנִיא7 בְּכֹ֖ר ל� ן ה� �בּ ה ה� Hי ה וְה� Zשְּׂנוּא ה וְה� אֲהוּב� נִ֔ים ה7 ל֣וֹ ב�

כֵּר֙  לְב� ל  ֗ יוּכ� א  לֹ֣ ל֑וֹ  ה  הְי1 אֲשֶׁר־י" ת  �א ֔יו  נ� אֶת־בּ� נְחִיל֣וֹ  ה� בְּיוֹם֙ 

א ל� א נ� בּ� וְז� הּ פְשׁ� לְנ� הּ 
וְתִפְטְרִנּ הּ ב� תִתְרְעֵי א ל� אִם וִיהֵי יד

אֲרֵי טו הּ: נִּית� ע� דִּי ף חֳל� הּ בּ� ר 
ג תִתּ� א ל� א סְפּ� בְּכ� הּ בְּנִנּ� תְז�

ן וִילִיד� א שְׂנִיאֲת� א חֲד� ו� א רְחִימְת� א חֲד� נְשִׁין רְתֵּין תּ� ר לִגְב� ן יֶהֶוְי�

וִיהֵי טז א: לִשְׂנִיאֲת� א בוּכְר� א בְּר� וִיהֵי א וּשְׂנִיאֲת� א רְחִימְת� בְּנִין לֵהּ

א ר� כּ� לְב� לֵית לֵהּ רְשׁוּ לֵהּ יְהֵי דִּי ת י� לִבְנֽוֹהִי חְסֵן דְּי� א בְּיוֹמ�
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confer firstborn status   רְחִימְתָא ר  בּ�  to the son of the — יָת 
beloved one   ר שְׂנִיאֲתָא בּוּכְרָא פֵּי ב� ל א�  ahead of the son of — ע�
the hated one, who is the true firstborn.[11]

פְרֵשׁ .17 ר שְׂנִיאֲתָא י�  Rather, he must SET APART — אֲרֵי יָת בּוּכְרָא ב�
the true firstborn, the son of the hated one,[12]   ּן לֵּה  לְמִתּ�

ח לֵהּ  to give him TWO PORTIONS of the — תְּרֵין חֳלָקִין בְּכֹל דִּי יִשְׁתְּכ�
inheritance in all of his estate that is found with him at the 
time of his passing;[13]   ּאֲרֵי הוּא רֵישׁ תָּקְפֵּה — for he is the first 
of his vigor,   בְכֵרוּתָא זְיָא   to him is APPROPRIATE the — לֵהּ ח�
firstborn status.[14]

ר .18 ר סָטֵי וּמָרוֹד If a man will have — אֲרֵי יְהֵי לִגְב� -a way — בּ�
ward and rebellious son,[15]   אֲבוּהִי ר  לְמֵימ� בֵּל  מְק�  לֵיתוֹהִי 

ר אִמֵּהּ  who does not HEED the WORD of his father and — וּלְמֵימ�

11. Although the verse says, he is not able, etc., which 
implies merely that he is legally unable, Onkelos ren-
ders it as, he is not permitted (as he does elsewhere, 
e.g., 17:15 above), implying a prohibition. [See above, 
12:17 note 32, for explanation citing Ramban here.] 
Accordingly, if a father attempts to transfer the birth-
right to his younger son, he transgresses a prohibition, 
despite the fact that his act is not valid (see Ramban 
here and to Sefer HaMitzvos, Shich’chas HaLavin §12; 
see Bava Basra 126b).
12. The term כִּיר  literally means he shall recognize and י�
acknowledge [the firstborn son as the one entitled to 
the double portion]. However, the Gemara (Kiddushin 
74a) interprets the term as אֲחֵרִים כִּירֶנּוּ ל�  he shall make ,י�
recognizable, or identify, him to others, teaching that 
a father is trusted to say “this son is my firstborn.” 
Onkelos’ rendition, ׁפְרֵש  he shall set apart, alludes to ,י�
this interpretation (Pas’shegen).
13. A firstborn son inherits a double portion of the fa-
ther’s estate as it was at the time of his passing (that 
is found with him). However, any property that comes 

to the estate later (e.g., a loan repayment) is divided 
among all the brothers equally (Rashi).

Onkelos renders יִם שְׁנ� קִין as פִּי  חֳל�  two portions ,תְּרֵין 
(or two parts), rather than ד תְּרֵין ל ח�  double, which is ,ע�
the literal translation of יִם שְׁנ�  see II Melachim 2:9) פִּי 
with Targum; see also Onkelos to 32:41 below). This 
is because the verse’s phraseology, “double in all that 
is found with him,” can be misunderstood to mean a 
double portion of the entire estate — i.e., two-thirds 
of the estate — regardless of the number of brothers. 
Onkelos therefore modifies the translation to “two 
portions,” to indicate that the firstborn receives an 
amount corresponding to the “portions of two brothers”; 
e.g., if there are three brothers, the estate is divided 
into four parts, and the firstborn receives two while the 
other two receive one each (Marpei Lashon; see Rashi, 
Sifrei, and Bava Basra 122b-123a). For an alternative 
approach to Onkelos, see HaKesav VeHaKabbalah.
14. See above, 18:3 note 5, regarding the translation of 
ט א as מִשְׁפּ� זְי� .ח�
15. The Hebrew מרֶֹה is related to מְרִים  ,rebels (above ,מ�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

to the son of the beloved one 
ahead of the son of the hated 
one, the firstborn. 17  Rather, he 
must recognize the firstborn, 
the son of the hated one, to give 
him double in all that is found 
with him; for he is the first of his 
vigor, to him is the right of the 
firstborn status.

18  If a man will have a wayward 
and rebellious son, who does not 
listen to the voice of his father 
and the voice of his mother, 

 

צֵא  חִים (שם ריז): בְּכֹל אֲשֶׁר יִמּ� יִם. כְּנֶגֶד שְׁנֵי א� 
(יז) פִּי שְׁנ
ת  ר מִית� ח� יִם בָּרָאוּי לָבֹא לְא� בְּכוֹר נוֹטֵל פִּי שְׁנ� לוֹ. מִכָּאן שֶׁאֵין ה�

דֶּרֶךְ:  מִן ה� סָר  (יח) סוֹרֵר.  נב.):  (שם; בכורות  כִּבְמוּחְזָק  הָאָב 
מְרִים“ (לעיל ט, ז):  וּמוֹרֶה. מְסָרֵב בְּדִבְרֵי אָבִיו, לְשׁוֹן ”מ�

רש"י 

בְּכֹ֨ר  אֶת־ה� יז כִּי֩  בְּכֹֽר:  ה� ה  שְּׂנוּא� בֶן־ה� י  �ל־פְּנ ע� ה  ֔ אֲהוּב� אֶת־בֶּן־ה>

ל֑וֹ  א  צ* אֲשֶׁר־יִמּ� בְּכֹ֥ל  ֔יִם  שְׁנ� פּ̂י  לוֹ֙  תֶת  ל_ יר  כִּ֗ י� ה  ֜ שְּׂנוּא� בֶּן־ה�

הְי̀ה  ♪  ס  יח כִּי־י" ה:  בְּכֹר7 ה� ט  aּמִשְׁפ ל֖וֹ  אֹנ֔וֹ  רֵאשׁ̂ית  כִּי־הוּא֙ 

אִמּ֑וֹ  וּבְק֣וֹל  יו  bב א� בְּק֥וֹל  ע�  שׁמֵֹ֔ אֵינ̀נּוּ  ה  וּמוֹרֶ֔ ר  Xסוֹר ן  בֵּ֚ ישׁ  לְאִ֗

א בּוּכְר� ת י� אֲרֵי יז א: בּוּכְר� א שְׂנִיאֲת� ר ב� פֵּי א� ל ע� א רְחִימְת� ר בּ� ת י�

לֵהּ ח יִשְׁתְּכ� דִּי בְּכֹל קִין תְּרֵין חֳל� לֵּהּ ן לְמִתּ� פְרֵשׁ 
י א שְׂנִיאֲת� ר ב�

יְהֵי אֲרֵי יח א: בְכֵרוּת� א זְי� 
ח לֵהּ קְפֵּהּ תּ� רֵישׁ הוּא אֲרֵי

אִמֵּהּ ר 
וּלְמֵימ אֲבֽוּהִי ר 
לְמֵימ בֵּל 
מְק לֵיתֽוֹהִי רוֹד וּמ� טֵי ס� ר בּ� ר לִגְב�
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the WORD of his mother,   ּלְּפִין יָתֵה  and they TEACH him that — וּמ�
his conduct is inappropriate,[16]   בֵּל מִנְּהוֹן  but he does not — וְלָא מְק�
ACCEPT admonishment FROM them;

וְאִמֵּהּ .19 אֲבוּהִי  בֵּהּ   then his father and mother shall — וְיֵיחֲדוּן 
grasp him   ּרְתֵּה פְּקוּן יָתֵהּ לִקְדָם סָבֵי ק�  and they shall take — וְי�

him out to stand BEFORE the elders of his city[17]   ע בֵּית דִּין  וְלִתְר�
תְרֵהּ .and to the gate of THE BEIS DIN OF his place of residence — א�

רְתֵּהּ .20 ק� לְסָבֵי   ,They shall say to the elders of his city — וְיֵימְרוּן 
דֵין וּמָרוֹד   This son of ours“ — בְּרָנָא   is wayward — סָטֵי 

and rebellious;   לְמֵימְרָנָא בֵּל  מְק�  he does not HEED our — לֵיתוֹהִי 
WORD;   ר וְסָבֵי חֲמָר  he is a glutton OF MEAT and a guzzler — זָלֵל בְּס�
OF WINE.”[18]

יָּא .21 בְנ� בְּא� רְתֵּהּ  אֱנָשֵׁי ק� כָּל   All the people of his city shall — וְיִרְגְּמֻנֵּהּ 
pelt him with stones   וִימוּת — and he shall die;    ׁלֵּי עָבֵד דְּבִיש  וּתְפ�

9:7). Onkelos generally translates this term as סרב (re-
fuse) — which is how Rashi explains it here as well — 
indicating passive disobedience, while translating מרד 
using the same root as the Hebrew, which connotes ac-
tive rebelliousness (e.g., Bereishis 14:4). Here, however, 
Onkelos translates מרֶֹה as רוֹד -because passive disobe ,מ�
dience is included in the previous term, wayward (see 
Marpei Lashon). [Indeed, the passage is discussing a 
son who engages in active rebelliousness; see note 18.]

16. The Hebrew root יסר has two possible meanings: It 
may connote verbal instruction or discipline, as it does 
above, 4:36 and 8:5, and it may connote physical afflic-
tion or punishment, as it does below, 22:18 (Parshegen 
to Vayikra 26:18). By translating ּוְיִסְּרו here as לְּפִין  and ,וּמ�
they teach, Onkelos clearly indicates that it refers to 
verbal admonishment, as indicated by the verse’s conclu-
sion, but he does not listen to them. Although the Sages 

(Sanhedrin 71b) derive from the word ּוְיִסְּרו that initially 
a ben sorer u’moreh (wayward and rebellious son) is pun-
ished with malkus, and only if he persists in his behavior 
is he executed, the plain meaning of the clause is that his 
parents admonish him. However, the Sages expound, by 
means of a gezeirah shavah, that if he disregards their ad-
monishment he receives malkus in beis din (Pas’shegen; 
Marpei Lashon; Rashi to Sanhedrin 71a מתרין .(ד“ה 
17. “Before” is a respectful way of referring to coming for 
judgment (Pas’shegen to 1:17 above; see note 39 there).
18. This clause specifies what act of rebellion the ben 
sorer u’moreh committed: He indulged in gluttony and 
guzzling. The terms “glutton” and “guzzler” may be un-
derstood based on Mishlei 23:20: Do not be among the 
guzzlers of wine, among the gluttons of meat for them-
selves. Onkelos spells this out clearly in his translation 
of our verse: “a glutton of meat and a guzzler of wine.” 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and they discipline him, but 
he does not listen to them; 
19  then his father and mother 
shall grasp him and take 
him out to the elders of his 
city and the gate of his place. 
20  They shall say to the elders 
of his city, ‘‘This son of ours 
is wayward and rebellious; 
he does not listen to our 
voice; he is a glutton and a 
guzzler.’’ 21  All the people of 
his city shall pelt him with 
stones and he shall die; and 
you shall eliminate the evil 

 

(סנהדרין  אוֹתוֹ  לְקִין  וּמ� שְׁלשָֹׁה  בִּפְנֵי  בּוֹ  תְרִין  מ� אֹתוֹ.  וְיִסְּרוּ 
ר  רְטֵימ� תּ� ל  וְיאֹכ� שֶׁיִּגְנוֹב,  ד  ע� יָּיב  ח� אֵינוֹ  וּמוֹרֶה  סוֹרֵר  בֵּן  עא.). 
ר  וְנֶאֱמ� וְסבֵֹא“ (פסוק כ),  ר ”זוֹלֵל  שֶׁנֶּאֱמ� יִן,  י� חֲצִי לוֹג  וְיִשְׁתֶּה  בָּשָׂר 
ריט;  ספרי  כ;  כג,  (משלי  לָמוֹ“  בָשָׂר  בְּזֹלְלֵי  יָיִן  בְסבְֹאֵי  תְּהִי  ל  ”א�

הִגִּיעָה  סוֹפוֹ,  שֵׁם  ל  ע� נֶהֱרָג  וּמוֹרֶה  סוֹרֵר  וּבֵן  שם).  סנהדרין 
לִימּוּדוֹ  קֵּשׁ  וּמְב� אָבִיו,  מָמוֹן  לֶּה  שֶׁמְּכ� סוֹף  עְתּוֹ,  דּ� לְסוֹף  תוֹרָה 
אָמְרָה  בְּרִיוֹת.  ה� סְטֵם  וּמְל� דְּרָכִים  ת  בְּפָרָשׁ� וְעוֹמֵד  מוֹצֵא,  וְאֵינוֹ 
עב:):  סנהדרין  רכ;  (ספרי  יָּיב  ח� יָמוּת  ל  וְא� אי  ז�כּ� יָמוּת  תוֹרָה: 

רש"י 

וְאִמּ֑וֹ  ב̂יו  א� ב֖וֹ  פְשׂוּ  יט וְת9 ם:  Fאֲלֵיה ע  Wיִשְׁמ א  וְלֹ֥ אֹת֔וֹ  וְיִסְּר֣וּ 

מְר֞וּ  כ וְא7 מְקֹמֽוֹ:  ר  ע� aׁוְאֶל־ש עִיר֖וֹ  י  �אֶל־זִקְנ אֹת֛וֹ  יאוּ  fוְהוֹצ

ל  זוֹל* נוּ  gבְּקֹל ע�  נּוּ שׁמֹ* Vאֵינ ה  ר וּמֹרֶ֔ Xזֶה֙ סוֹר נוּ  hבְּנ עִיר֗וֹ  י  Xאֶל־זִקְנ

ע  ר� ה� רְת9ּ  ע� וּב" ת  מֵ֔ ו� נִים֙  אֲב� ב7 עִיר֤וֹ  י  נְשֵׁ֨ ל־א� כּ� הוּ  מֻ֠ כא וּ֠רְג� א:  Kוְסֹב

וְאִמֵּהּ אֲבֽוּהִי בֵּהּ וְיֵיחֲדוּן יט מִנְּהוֹן: בֵּל 
מְק א וְל� תֵהּ י� לְּפִין 
וּמ

וְיֵימְרוּן כ תְרֵהּ: א� ע בֵּית דִּין וְלִתְר� רְתֵּהּ ק� בֵי ס� ם לִקְד� תֵהּ י� פְּקוּן וְי�

ר 
לֵל בְּס ז� א נ� לְמֵימְר8 בֵּל 
מְק לֵיתֽוֹהִי רוֹד וּמ� טֵי ס� דֵין א נ� בְּר7 רְתֵּהּ ק� בֵי לְס�

בֵד  ע�
>דְּבִישׁ לֵּי וּתְפ� וִימוּת א יּ� בְנ� בְּא� רְתֵּהּ ק� שֵׁי אֱנ� ל כּ� וְיִרְגְּמֻנֵּהּ כא בֵי  וְס�

ר: >חֲמ�
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 and you shall eliminate the EVILDOER from among — מִבֵּינָךְ
you;[19]   וְכָל יִשְׂרָאֵל יִשְׁמְעוּן וְיִדְחֲלוּן — and all Israel shall hear and 
they shall fear.

ת דִּין דִּקְטוֹל .22 ר חוֹב� אֲרֵי יְהֵי בִגְב�  If a man shall have LIABILITY — ו�

FOR a judgment of death[20]   וְיִתְקְטֵל — and he will be put 
to death,   ל צְלִיבָא  you shall then hang him on a — וְתִצְלוֹב יָתֵהּ ע�
GALLOWS.[21]

ל צְלִיבָא .23  His corpse shall not remain for — לָא תְבִית נְבִילְתֵהּ ע�
the night on the GALLOWS,   הוּא ר תִּקְבְּרִנֵּהּ בְּיוֹמָא ה�  — אֲרֵי מִקְבּ�

rather you shall surely bury him on that day,   ָל דְּחָב קֳדָם יְי  אֲרֵי ע�
for BECAUSE HE SINNED BEFORE HASHEM, HE WAS HUNG;[22] — אִצְטְלִיב

Specifically, the son stole money from his father and 
used it to buy a tarteimar (a certain weight) of meat 
and a half-log of wine, which he then consumed (Rashi; 
Sanhedrin 71a).
19. Rashi (to the previous verse) explains that a ben 
sorer u’moreh is killed because of what will ultimately 
result from his behavior: Such a person will eventually 
exhaust his father’s funds, and will seek to fulfill his 
desires by robbing people [and possibly killing them if 
they resist, making him liable to death]. It is therefore 
to his benefit that he is put to death before his behavior 
reaches that point.
20. Specifically, liability to sekilah [stoning] (Rashi; see 
dispute in Sanhedrin 45b, and see Ramban). [Our elu-
cidation of Onkelos’ ת דִּין דִּקְטוֹל  is based on HaKesav חוֹב�
VeHaKabbalah to 22:26 below, cited in note 36 there.]
21. The Mishnah (Sanhedrin 46a) describes this as an 
upright post with a crossbeam attached horizontally 
close to the top so that it extends outward to form a 
gallows (see Rashi and Yad Ramah ad loc.). After the 
sinner is executed (by stoning, see previous note), his 
body is briefly hung from this gallows.
22. Rashi explains this clause, לוּי תּ� אֱלהִֹים  ת  קִלְל�  to ,כִּי 

mean for a hanging person is a disgrace of God. That is, 
since a human being is created in the image of Hashem, 
and moreover, Hashem calls the Jewish people His 
children, the hanging body of a Jew is disgraceful to 
Hashem. [See Rashi to the previous verse for an ad-
ditional explanation of this clause.]

Onkelos likewise interprets ת  (literally, curse) קִלְל�
as disgrace, but explains it by inserting the word ל  ,ע�
because of, before the word ת  so that the meaning ,קִלְל�
of this clause is: for because of the disgrace of God he 
was hung, which Onkelos renders according to its in-
tent: for because he sinned before Hashem, he was hung 
(see Beurei Onkelos). That is, the person was already 
punished for his sin by being executed and having 
his body hung from a gallows; there is no reason to 
disgrace him further by leaving him there overnight 
(Tur al HaTorah [Feldheim ed.]; Nesinah LaGer). 
Alternatively, Onkelos interprets the clause in the 
same manner as Rashi — for a hanging person is a 
disgrace of God — but explains it differently: that since 
because he sinned before Hashem he was hung, that 
in itself is a disgrace for Hashem. Therefore, the body 
may not hang for longer than necessary (see Lechem 
VeSimlah, Marpei Lashon).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

from among you; and all Israel 
shall hear and they shall fear.

22  If a man shall have 
committed a sin with a judg-
ment of death, and he will 
be put to death, you shall 
hang him on a post. 23  His 
corpse shall not remain for 
the night on the post, rather 
you shall surely bury him 
on that day, for a hanging 
person is a curse of God, 

 

כְרָזָה  ה� שֶׁצָּרִיךְ  מִכָּאן  אוּ.  וְיִר� יִשְׁמְעוּ  אֵל  יִשְׂר� ל  וְכ� (כא) 
(סנהדרין  וּמוֹרֶה  סוֹרֵר  בֵּן  שֶׁהָיָה  ל  ע� ל  נִסְק� פְּלוֹנִי  דִּין,  בְּבֵית 
וֶת. סְמִיכוּת  ט מ� 
פט.): (כב) וְכִי יִהְיֶה בְאִישׁ חֵטְא מִשְׁפּ
וְאִמּוֹ],  [נ“א:  אִמּוֹ  אוֹ  אָבִיו  עָלָיו  חָסִים  שֶׁאִם  גִּיד  מ� פָּרָשִׁיּוֹת  ה�
בְּבֵית  מִיתָה  יֵּיב  וְיִתְח� עֲבֵירוֹת  וְי�עֲבוֹר  רָעָה  רְבּוּת  לְת� שֶׁיֵּצֵא  סוֹף 
כָּל  אָמְרוּ:  בּוֹתֵינוּ  ר� עֵץ.  ל  
ע אֹתוֹ  לִית�  וְת� א):  (תנחומא  דִּין 

ה‘  מְבָרֵךְ  וְה� תָּלוּי“,  אֱלהִֹים  ת  קִלְל� ”כִּי  ר  שֶׁנֶּאֱמ� נִתְלִין,  נִּסְקָלִין  ה�
לוּי. זִלְזוּלוֹ  ת אֱלהִֹים תּ� 
בִּסְקִילָה (סנהדרין מה:): (כג) כִּי קִלְל
בָּנָיו.  הֵם  וְיִשְׂרָאֵל  דְּיוֹקְנוֹ,  בִּדְמוּת  עָשׂוּי  שֶׁאָדָם  הוּא,  מֶלֶךְ  שֶׁל 
ר  שׂ� עֲשָׂה  נ� אֶחָד  לָזֶה,  זֶה  דוֹמִין  שֶׁהָיוּ  תְּאוֹמִים  חִים  א� לִשְׁנֵי  מָשָׁל 
ר תָּלוּי  שּׂ� ס לְלִסְטִיּוּת וְנִתְלָה, כָּל הָרוֹאֶה אוֹתוֹ אוֹמֵר ה� וְאֶחָד נִתְפּ�
”וְהוּא  כְּמוֹ  וְזִלְזוּל“,  ”הָקֵל  לְשׁוֹן  מִּקְרָא  שֶׁבּ� קְלָלָה  כָּל  מו:).  (שם 

רש"י 

ישׁ  בְאִ֗ הְי̀ה  ♪  ס  שני כב וְכִי־י" אוּ:  וְיִר7 יִשְׁמְע֥וּ  ל  א* ל־יִשְׂר� וְכ� ך�  מִקִּרְבּ�

ת֜וֹ  ין נִבְל� לִ֨ א־ת� ץ: כג לֹֽ Kל־ע ית� אֹת֖וֹ ע� ל0 ת וְת� Zוֶת וְהוּמ ט־מ� טְא מִשְׁפּ� pח

ל֑וּי  ים תּ� bֹת אֱלה aי־קִלְל ה֔וּא כּ" יּ֣וֹם ה� נּוּ֙ בּ� ב֤וֹר תִּקְבְּרֶ֨ י־ק� ץ כּ" עֵ֗ ל־ה� ע�

ר בִגְב� יְהֵי אֲרֵי ו� כב וְיִדְחֲלוּן: יִשְׁמְעוּן אֵל יִשְׂר� ל וְכ� ךְ מִבֵּינ�

נְבִילְתֵהּ תְבִית א ל� כג א: צְלִיב� ל ע� תֵהּ י� וְתִצְלוֹב וְיִתְקְטֵל דִּקְטוֹל דִּין ת 
חוֹב

אִצְטְלִיב ם יְי� קֳד� ב ל דְּח� 
ע אֲרֵי הוּא ה� א בְּיוֹמ� תִּקְבְּרִנֵּהּ ר מִקְבּ� אֲרֵי א צְלִיב� ל ע�
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236 / דברים — פרשת כי תצא  כב / א־ג 

חֲסָנָא רְעָךְ דִּי יְיָ אֱלָהָךְ יָהֵב לָךְ א�  and you shall not — וְלָא תְסָאֵב יָת א�
contaminate your Land, which Hashem, your God, gives you 
as a heritage.

22.
אֲחוּךְ .1  You shall not see the ox of your — לָא תֶחֱזֵי יָת תּוֹרָא ד�

brother   ּאִמְּרֵה ת  י� ן   or his lamb[1] — אוֹ   THAT — דְּטָע�

ARE WANDERING,[2]   מִנְּהוֹן  and hide yourself from — וְתִתְכְּבֵשׁ 
them;[3]   ְאֲחוּך  you shall surely return them — אֲתָבָא תְתִיבִנּוּן ל�
to your brother.
לְוָתָךְ .2 אֲחוּךְ  קָרִיב  לָא   If your brother i s not near you — וְאִם 

תְּ לֵהּ ע�  וְתִכְנְשִׁנֵּהּ לְגוֹ   and you do not know him,[4] — וְלָא יְד�
 וִיהֵי   then you shall GATHER it inside your house,[5] — בֵיתָךְ
יָתֵהּ   and it shall remain with you — עִמָּךְ אֲחוּךְ  ע  דְּיִתְבּ� ד   — ע�
until your brother inquires after it,   ּוּתְתִיבִנֵּהּ לֵה — and you 
shall then return it to him.
חֲמָרֵהּ .3 ל� עְבֵּד  תּ�  וְכֵן   ,So shall you do for his donkey — וְכֵן 

1. The Hebrew ֹשֵׂיו and Aramaic ּאִמְּרֵה refer to the young 
of both sheep and goats; see above, 17:1 note 1.
2. The parallel verse in Shemos 23:4 uses the word תֹּעֶה, 
wandering, which implies that the animal merely wan-
dered from its path and can be returned without great 
effort. Our verse uses the term חִים  abandoned or cast ,נִדּ�
off, to imply that one must return it even if it had run 
far away and cannot be returned without great effort 
on the part of the finder (Ramban). Onkelos, however, 
does not differentiate between them, but translates 
both terms as טעי, wandering or straying; see, similarly, 
his translation of �ּחְת .above, 4:19 (Me’at Tzori) וְנִדּ�
3. [Literally, and suppress yourself from them.] That is, 

you shall not suppress your eye and act as though you 
did not see the lost item (see Rashi).
4. That is, he is not near enough for you to inquire 
about him and find out who he is (Ramban, second ap-
proach, from Sifrei).
5. Onkelos follows his usual practice of translating אסף 
as כנש, “gather,” even when used in the context of bring-
ing something into one’s house. In such cases, it means 
to gather it in to the company of the others in the house 
(Ramban, Bereishis 30:23). Rashi (to Bereishis 49:29), 
however, explains that in such cases, אסף means “bring 
in,” and cites our verse as one such example. See also 
Rashi to 16:13 above.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and you shall not contaminate 
your Land, which Hashem, your 
God, gives you as a heritage.

22.
1 You shall not see the ox of 

your brother or his sheep cast 
off, and hide yourself from them; 
you shall surely return them to 
your brother. 2  If your brother 
is not near you and you do not 
know him, then you shall bring 
it inside your house, and it shall 
remain with you until your 
brother inquires after it, and 
you shall return it to him. 3  So 
shall you do for his donkey, so 

 

מְתָּ. כּוֹבֵשׁ  
לּ 
נִמְרֶצֶת“ (מלכים־א ב, ח): (א) וְהִתְע קְלָלָה  נִי  קִלְל�
תִרְאֶה  לאֹ  מְתָּ.  
לּ 
וְהִתְע תִרְאֶה  לאֹ  רוֹאֵהוּ:  אֵינוֹ  כְּאִילּוּ  יִן  ע�
פְּעָמִים  אָמְרוּ:  בּוֹתֵינוּ  וְר� פְשׁוּטוֹ.  זֶהוּ  מִמֶּנּוּ,  לֵּם  שֶׁתִּתְע� אוֹתוֹ 
ד דְּרֹשׁ  
לֵּם וכו‘ (ספרי רכב; בבא מציעא ל.): (ב) ע תָּה מִתְע� שָׁא�

אֶלָּא  שֶׁיִּדְרְשֵׁהוּ,  קוֹדֶם  לוֹ  שֶׁיִּתְּנֵהוּ  בִּלְבָבְךָ  עֲלֶה  ת� וְכִי  חִיךָ.  א�
הֲשֵׁבֹתוֹ  
אי (ספרי רכג; בבא מציעא כח:): ו מּ� דָּרְשֵׁהוּ שֶׁלּאֹ יְהֵא ר�
וְתִתְבְּעֵם  דָמָיו  כְּדֵי  בְּבֵיתְךָ  ל  יאֹכ� שֶׁלּאֹ  הֲשָׁבָה,  בוֹ  שֶׁתְּהֵא  לוֹ. 
ל,  וְיאֹכ� י�עֲשֶׂה  וְאוֹכֵל  שֶׁעוֹשֶׂה  דָּבָר  כָּל  אָמְרוּ:  מִכָּאן  מִמֶּנּוּ. 

רש"י 

לְך�֖  ן  �נֹת יך�  אֱלהֶֹ֔ יהו֣ה  אֲשֶׁר֙   ֔ תְך� דְמ> אֶת־א� מֵּא֙  תְט� א  וְלֹ֤

אֶת־שֵׂיוֹ֙  א֤וֹ  יך�  חִ֜ א� אֶת־שׁ֨וֹר  א־תִרְאֶה֩  א לֹֽ ה: ס [כב]  חֲל7 נ6

ר֥וֹב  א ק� : ב וְאִם־לֹ֨ יך� ח" ם לְא� ב תְּשִׁיב* �שׁ ם ה� מְתּ� מֵה� לּ� ים וְהִתְע� חִ֔ נִדּ�

 ֗ עִמְּך� ה  י> וְה� ך�  בֵּיתֶ֔ אֶל־תּ֣וֹךְ  פְתּוֹ֙  אֲס� ו6 עְתּ֑וֹ  יְד� א  וְלֹ֣ יך�  אֵל1 יך�  qח א�

ן  Xוְכ חֲמֹר֗וֹ  ל6 עֲשׂ̀ה  ת6ּ ן  rג וְכ לֽוֹ:  בֹת֖וֹ  Kׁהֲש ו6 אֹת֔וֹ   ֙ יך� חִ֨ א� דְּרֹ֤שׁ  ד  Uע

ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי ךְ רְע� א� ת י� אֵב תְס� א וְל�

אִמְּרֵהּ ת י� אוֹ אֲחוּךְ ד� א תּוֹר� ת י� תֶחֱזֵי א ל� א כב א: נ� חֲס� א�

רִיב ק� א ל� וְאִם ב אֲחוּךְ: ל� תְתִיבִנּוּן א ב� אֲת� מִנְּהוֹן וְתִתְכְּבֵשׁ ן 
ע דְּט�

ךְ עִמּ� וִיהֵי ךְ בֵית� לְגוֹ וְתִכְנְשִׁנֵּהּ תְּ לֵהּ ע� יְד� א וְל� ךְ ת� לְו� אֲחוּךְ

וְכֵן רֵהּ חֲמ� ל� עְבֵּד תּ� וְכֵן ג לֵהּ: וּתְתִיבִנֵּהּ תֵהּ י� אֲחוּךְ ע דְּיִתְבּ� ד ע�
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עְבֵּד לִכְסוּתֵהּ עְבֵּד   ,so shall you do for his garment — תּ�  וְכֵן תּ�
מִנֵּהּ ד  תֵיב� דִּי  אֲחוּךְ  ת  אֲבֵד�  and so shall you do for any — לְכָל 
lost article of your brother that may become lost from him 
הּ שְׁכְּחִנּ� הּ   ;and you find it — וְת� סָּיוּת�  you are — לֵית לָךְ רְשׁוּ לְכ�
not PERMITTED to CONCEAL IT.[6]

אֲחוּךְ אוֹ תוֹרֵהּ .4  You shall not see the — לָא תֶחֱזֵי יָת חֲמָרָא ד�
donkey of your brother or his ox   ן בְּאָרְחָא  CAST on — רְמ�

the road[7]   וְתִתְכְּבֵשׁ מִנְּהוֹן — and hide yourself from them; 
you shall surely stand them up, with him.[8] — אֲקָמָא תְקִים עִמֵּהּ

אִתְּתָא .5 ל  ע� ר  דִּגְב� זֵין  תִקּוּן  יְהֵי   A WEAPON THAT — לָא 

ADORNS a man shall not be on a woman,   קֵּן יְת�  וְלָא 

6. Although in v. 1 (and in the following verse), Onkelos 
translates �ּמְת לּ�  according to its literal meaning (and וְהִתְע�
hide yourself), here he translates לֵּם  literally, to) לְהִתְע�
hide yourself) as to conceal it. This is because whereas v. 
1 implies that the finder did not yet pick up the lost item, 
our verse says, and you find it, indicating that the item 
already came into the finder’s hands (see Bava Metzia 
27a). Onkelos therefore explains the earlier verse to 
mean that one may not hide himself from the item and 
ignore it, and our verse to mean that after picking up the 
item, the finder may not conceal it and keep it for him-
self (Chizkuni and R’ Chaim Paltiel, second approach).

According to some texts, however, Onkelos trans-
lates לֵּם ה as לְהִתְע� א� סּ�  to conceal yourself, similar to ,לְאִתְכּ�
his translation in v. 1. As to why he translates �ּמְת לּ�  וְהִתְע�
as ׁוְתִתְכְּבֵש and לֵּם ה as לְהִתְע� א� סּ�  Nesinah LaGer ,לְאִתְכּ�
explains in the same vein: that ׁוְתִתְכְּבֵש (literally, and 
suppress yourself) indicates hiding yourself from the 
lost item and ignoring it, while ה א� סּ� -indicates con לְאִתְכּ�
cealing yourself from the owner after picking up the 
lost item, in order to keep the item for yourself.

Rashi, however, interprets לֵּם  in our verse the לְהִתְע�
same way he interprets �ּמְת לּ�  in v. 1: to hide yourself וְהִתְע�
by acting as if you did not see it, indicating that this 
clause too refers to the time that the person finds the 
lost item, before he picks it up. See Bava Metzia 26b.

7. The word נֹפְלִים, falling, indicates that the animal is 
in the midst of falling. Onkelos translates it ן  ,cast ,רְמ�
in order to clarify that the animal has already fallen 
onto the road (Nefesh HaGer to 21:1 above). The verse 
is discussing a case where the animal has fallen and 
its load has fallen off of it, and the owner needs help re-
loading it (ה  The case where the animal is weighed .(טְעִינ�
down by its load and the owner needs help unloading it 
ה)  is discussed in Shemos 23:5 (see Rashi, and see (פְּרִיק�
dispute in Bava Metzia 32a).

8. That is, help the owner stand the animal up and re-
load it. The concluding with him teaches that the mitz-
vah is to reload the animal together with the owner; but 
if the owner is able to join the effort but chooses not to 
do so, there is no obligation to help him (Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

shall you do for his garment, and 
so shall you do for any lost article 
of your brother that may become 
lost from him and you find it; 
you are not able to hide yourself.

4  You shall not see the donkey of 
your brother or his ox falling on 
the road and hide yourself from 
them; you shall surely stand them 
up, with him.

5  The garb of a man shall not be on 
a woman, and a man shall not wear 

 

לאֹ  (ג)  שם):  מציעא  (בבא  יִמָּכֵר  וְאוֹכֵל  עוֹשֶׂה  וְשֶׁאֵינוֹ 
אוֹתוֹ:  רוֹאֶה  אֵינְךָ  כְּאִילּוּ  עֵינְךָ  לִכְבּוֹשׁ  לֵּם.  
לְהִתְע ל  
תוּכ
ל מֵעָלָיו (בבא  שָּׂאוֹ שֶׁנָּפ� טְעִין מ� קִים. זוֹ טְעִינָה, לְה� קֵם תּ� (ד) ה�
ר  וְאָמ� לוֹ  ב  וְיָשׁ� ךְ  הָל� אִם  אֲבָל  בְּעָלָיו.  עִם  עִמּוֹ.  לב.):  מציעא 

(שם):  פָּטוּר  טְעוֹן,  טְעִין  לְה� רָצִיתָ  אִם  מִצְוָה  וְעָלֶיךָ  הוֹאִיל  לוֹ: 
לְאִישׁ  דוֹמָה  שֶׁתְּהֵא  ה.  אִשּׁ� ל  
ע גֶבֶר  כְלִי  יִהְיֶה  לאֹ  (ה) 
רכו;  (ספרי  נִיאוּף  לְשֵׁם  אֶלָּא  זוֹ  שֶׁאֵין  הָאֲנָשִׁים,  בֵּין  שֶׁתֵּלֵךְ  כְּדֵי 

נזיר נט.): 

רש"י 

ד  aיך� אֲשֶׁר־תֹּאב qח ת א� aל־אֲבֵד ה לְכ� עֲשֶׂ֜ ן ת6ּ וְכֵ֨ תוֹ֒  עֲשֶׂה֘ לְשִׂמְל� ת6ּ

א־תִרְאֶה֩  ם: ס ד לֹֽ Kּל לְהִתְע� ל  Wתוּכ א  לֹ֥ הּ  Zאת וּמְצ� נּוּ  מִמ1ּ

ם  uק ם ה� מְתּ� מֵה� לּ� רֶךְ וְהִתְע� דֶּ֔ פְל̂ים בּ� יך� א֤וֹ שׁוֹרוֹ֙ נֹֽ חִ֜ אֶת־חֲמ֨וֹר א�

שׁ  aּא־יִלְב וְלֹֽ ה  ֔ ל־אִשּׁ� ע� בֶר֙  כְלִי־גֶ֨ ה  vהְי עִמּֽוֹ: ס ה לאֹ־י" ים  bק תּ�

ד תֵיב� דִּי אֲחוּךְ ת אֲבֵד� ל לְכ� עְבֵּד תּ� וְכֵן לִכְסוּתֵהּ עְבֵּד תּ�

תֶחֱזֵי א ל� הּ: 
יוּת סּ� 
*לְכ ךְ רְשׁוּ לֵית ל� הּ שְׁכְּחִנּ� וְת� מִנֵּהּ

א מ� אֲק� מִנְּהוֹן וְתִתְכְּבֵשׁ א רְח� בְּא� ן 
רְמ תוֹרֵהּ אוֹ אֲחוּךְ ד� א ר� חֲמ� ת י�

קֵּן 
יְת א וְל� א אִתְּת� ל ע� ר דִּגְב� תִקּוּן זֵין יְהֵי א ל� ה עִמֵּהּ: תְקִים
ה א� סּ� *נ"א: לְאִתְכּ�
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238 / דברים — פרשת כי תצא  כב / ו־ח 

ר בְּתִקּוּנֵי אִתְּתָא  and a man shall not ADORN himself WITH THE — גְּב�

ADORNMENTS OF a woman,[9]   ק קֳדָם יְיָ אֱלָהָךְ כָּל עָבֵד אִלֵּין ח�  אֲרֵי מְר�
— for anyone who does so is REPULSIVE BEFORE Hashem, your 
God.
קֳדָמָךְ .6 דְצִפְּרָא  קִנָּא  ע  יְעָר�  If a bird’s nest happens to be — אֲרֵי 

before you[10]   בְּאָרְחָא — on the road,   אִילָן  on — בְּכָל 
any tree   רְעָא ל א�  אֶפְרֹחִין אוֹ בֵיעִין   — or on the ground — אוֹ ע�
— young birds or eggs —   ל בֵּיעִין ל אֶפְרֹחִין אוֹ ע�  — וְאִמָּא רְבִיעָא ע�
and the mother is roosting on the young birds or on the eggs, 
יָּא ל בְּנ� ב אִמָּא ע�  you shall not take the mother while she — לָא תִסּ�
is on the young.
ח יָת אִמָּא .7 לּ� לָּחָא תְשׁ� -You shall surely send away the moth — שׁ�

er   ְלָך ב  תִּסּ� יָּא  בְּנ�  ,and take the young for yourself — וְיָת 
ב לָךְ וְתוֹרִיךְ יוֹמִין  so that it will be good for you and — בְּדִיל דְּיִיט�
you will prolong your days.[11]

תָּא  .8 חֲד� בֵּיתָא  תִבְנֵי  ,If you build a new house — אֲרֵי 

9. Rashi in his first approach explains כְלִי גֶבֶר as the cloth-
ing of a man and ה ת אִשּׁ�  .as the clothing of a woman שִׂמְל�
That is, one may not wear clothing of the opposite gender 
in order to mingle with the opposite gender for immoral 
purposes. Onkelos, however, understands it to mean that 
one may not even adorn/arm himself/herself in a manner 
specific to the opposite gender. See dispute in Nazir 59a 
(Mefareish there שלא  ;Sefer HaChinuch §542-543 ;ד“ה 
Mizrachi; see Pas’shegen). Shulchan Aruch (Yoreh Deah 
§182) rules in accordance with Onkelos’ view.

[Targum Yonasan to Shoftim 5:26 and Yalkut 
Shimoni, Shoftim §56 say that it was in order to avoid 

transgressing this prohibition that Yael stabbed the 
enemy general Sisera with a tent-peg (Shoftim 4:21) 
instead of using a conventional weapon (see also 
Mefareish to Nazir ibid.; Rabbeinu Bachya).]

10. The term ע ר� רֵא/יְע�  happens, teaches us that this law ,יִקּ�
applies only when one chances upon a nest, and it does 
not apply to a nest that is in one’s possession (Rashi).

11. These are two separate commandments: a prohibi-
tion against taking the mother bird while she is roost-
ing on the young, and a positive command to send the 
mother away from the nest.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

the garment of a woman, for 
anyone who does so is an abom-
ination to Hashem, your God.

6  If a bird’s nest happens 
[to be] before you on the road, 
on any tree or on the ground 
— young birds or eggs — and 
the mother is roosting on the 
young birds or on the eggs, you 
shall not take the mother on the 
young. 7  You shall surely send 
away the mother and take the 
young for yourself, so that it will 
be good for you and you will 
prolong [your] days.

8  If you build a new house, 
 

(שם  נָּשִׁים  בֵּין ה� לֵישֵׁב  לֵילֵךְ  ה.  ת אִשּׁ� 
גֶּבֶר שִׂמְל שׁ  
יִלְבּ וְלאֹ 
שֶּׁחִי  ה� בֵּית  שֶׁל  וְשֵׂעָר  הָעֶרְוָה  ר  שְׂע� יָסִיר  שֶׁלּאֹ  חֵר,  א� דָּבָר  ושם). 
מֵּבִיא לִידֵי  ת. לאֹ אָסְרָה תוֹרָה אֶלָּא לְבוּשׁ ה� 
(נזיר שם): כִּי תוֹעֲב
לִמְזוּמָּן (ספרי רכז; חולין  רֵא. פְּרָט  תוֹעֵבָה (שם ושם): (ו) כִּי יִקּ�
ב  
ן יִיט 
ע 
נִים: (ז) לְמ בּ� 
ל ה 
אֵם. בְּעוֹדָהּ ע ח ה� 
קלט.): לאֹ תִקּ

ן  ע� לָּה שֶׁאֵין בָּה חֶסְרוֹן כִּיס אָמְרָה תוֹרָה ”לְמ� ךְ וגו‘. אִם מִצְוָה ק� ל�
ן שְׂכָרָן שֶׁל מִצְותֹ חֲמוּרוֹת  תּ� ל וָחוֹמֶר לְמ� כְתָּ יָמִים“, ק� אֲר� ב לָךְ וְה� יִיט�
ימְתָּ  שׁ. אִם קִיּ� ד� יִת ח� 
(ספרי רכח; חולין קמב.): (ח) כִּי תִבְנֶה בּ
עֲקֶה,  מ� ת  מִצְו� יֵּים  וּתְק� חָדָשׁ  יִת  בּ� לִבְנוֹת  סוֹפְךָ  קֵּן  ה� שִׁלּוּח�  ת  מִצְו�
גִּיע� לְכֶרֶם וְשָׂדֶה וְלִבְגָדִים נָאִים,  שֶׁמִּצְוָה גוֹרֶרֶת מִצְוָה (אבות ד, ב), וְת�

רש"י 

פ  לֶּה:  Kא ל־ע֥שֵֹׂה  כּ� יך�  אֱלה1ֹ יהו֥ה  ת  wתֽוֹעֲב י  fּכ ה  Zּׁאִש ת  Uשִׂמְל בֶר  ג1ּ

רֶץ אֶפְרחִֹים֙  ֗ א� ל־ה� ץ | א֣וֹ ע� Xל־ע רֶךְ בְּכ� דֶּ֜ נֶ֡יך� בּ� ן־צִפּ֣וֹר | לְפ� א ק� Xר ו כּ̂י יִקּ�

ח  yּא־תִק ים לֹֽ Pבֵּיצ ל־ה� ים א֖וֹ ע� אֶפְרֹחִ֔ ל־ה7 צֶת֙ ע� ם רבֶֹ֨ hא ים וְה� א֣וֹ בֵיצִ֔

ךְ  Zח־ל ים תִּקּ� bנ בּ� ם וְאֶת־ה� אֵ֔ ח֙ אֶת־ה� לּ� ח� תְּשׁ� hּל ים: ז שׁ� נ" בּ� ל־ה� ם ע� א* ה�

שׁ  ֔ ד� יִת ח� Uּי תִבְנֶה֙ ב zּים: ס שלישי ח כ מ" כְתּ� י� אֲר� ךְ וְה6 ב ל�֔ י̂יט� ן֙  ע� ֨ לְמ�

אִלֵּין: בֵד ע� ל כּ� ךְ ה� אֱל� ם יְי� קֳד� ק 
ח 
מְר אֲרֵי א אִתְּת� בְּתִקּוּנֵי ר גְּב�

אֶפְרֹחִין א רְע� א� ל ע� אוֹ ן אִיל� ל בְּכ� א רְח� בְּא� ךְ מ� קֳד� א דְצִפְּר� א קִנּ� ע ר� יְע� אֲרֵי ו

ב תִסּ� א ל� בֵּיעִין ל ע� אוֹ אֶפְרֹחִין ל ע� א רְבִיע� א וְאִמּ� בֵיעִין אוֹ

ךְ ל� ב תִּסּ� א יּ� בְּנ� ת וְי� א אִמּ� ת י� ח לּ� תְשׁ� א ח� לּ� שׁ� ז א: יּ� בְּנ� ל ע� א אִמּ�

א תּ� חֲד� א בֵּית� תִבְנֵי אֲרֵי ח יוֹמִין: וְתוֹרִיךְ ךְ ל� ב דְּיִיט� בְּדִיל
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239 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI  22 / 9-10 

לְאִגְּרָךְ תְּיָקָא  עְבֵּד   you shall make AN ENCLOSURE for your — וְת�
roof,[12]   ְת דִּין דִּקְטוֹל בְּבֵיתָך וֵּי חוֹב�  so that you will not — וְלָא תְשׁ�
place LIABILITY FOR A JUDGMENT OF DEATH in your house[13] 
if one who falls shall fall from it.[14] — אֲרֵי יִפֵּל דְּנָפֵל מִנֵּהּ

עֵרוּבִין .9 רְמָךְ  כּ� ע  תִזְר�  You shall not sow your vineyard — לָא 
with A MIXTURE of other seeds,[15]   רְעָא ת ז� ב דִּמְע�  דִּילְמָא תִסְתָּא�

רְמָא ת כּ� עֲלָל� ו� ע   lest the PRODUCE of the seed that you — דִּי תִזְר�
plant and the produce of the vineyard[16] become IMPURE as a 
result.[17]

12. The term עֲקֶה  means a fence that surrounds the מ�
roof. Onkelos renders it א ק�  which is related to the ,תְּי�
word תִּיק, container or case (see, e.g. Mishnah, Keilim 
16:8), since this fence protects that which is inside it 
like a container (Rashi).

[Aruch (ב תק  -com ,תֵּיקוּ suggests that the word (ע‘ 
monly used by the Gemara to mean that an inquiry 
is left unresolved, is derived from the word תִּיק, for the 
matter is obscure like something in a sealed container.]

13. I.e., do not cause yourself to be liable in judgment 
for having caused a person’s death. The phrase ת דִּין  חוֹב�
 liability for a judgment of death, is being used ,דִּקְטוֹל
here in a different sense from its use in 21:22 above 
and v. 26 below, where it refers to liability to the death 
penalty. See 19:10 above for a similar use of the phrase.

14. The term “one who falls” indicates that he deserves 
to fall; for indeed, one will fall only if it has been de-
creed in Heaven that he will fall (see Shabbos 32a with 
Rashi). Nonetheless, the Torah warns you not to be 
the cause of his death, for calamity is brought about 
through one who is guilty (Rashi).

15. That is, do not sow a grape seed together with wheat 
and barley (or certain other mixtures of two species in 
addition to the grape seed; see Rambam, Hil. Kilayim 
5:1,3) at one time (Rashi; cf. HeKesav VeHaKabbalah). 
One who sows only one other species together with the 
grape seed, or who does not sow all three species at 
the same time, does not transgress this prohibition (see 

dispute in this regard in Chullin 82b, and see Berachos 
22a). As to whether he transgresses a different pro-
hibition, or a Rabbinic prohibition, and whether the 
produce becomes forbidden, see sources cited in Derech 
Emunah, Hil. Kilayim 5:27.

The verse (Vayikra 19:19), Do not plant your field 
kilayim, already forbade sowing with any mixture of 
species. Our verse teaches that one who sows a mixture 
that includes grape seeds transgresses an additional 
prohibition [and that in that case, the produce becomes 
forbidden, as the verse goes on to say] (Mizrachi).
16. Our elucidation of Onkelos’ ת  as produce follows דִּמְע�
Mizrachi to Shemos 22:28, who says that although pro-
duce is generally called ה א in Hebrew and תְּבוּא� לְתּ�  in עֲל�
Aramaic, when the verse distinguishes between produce 
of a field and produce of a vineyard, the produce of a 
field is called א ה/דִּמְע�  and the produce of a vineyard מְלֵא�
is called א לְתּ� ה/עֲל�  Other commentators (Nesinah .תְּבוּא�
LaGer, Nefesh HaGer), however, explain Onkelos’ ת  דִּמְע�
as mixture. This is consistent with Rashi’s interpreta-
tion (Temurah 4a תרומה זו   in דִמְעֲך� of the term (ד“ה 
Shemos 22:28 as your mixture. According to both ap-
proaches, Onkelos is interpreting the word ה מְלֵא� -liter) ה�
ally, the fullness) according to its implied meaning (see 
Introduction to Pas’shegen; Me’at Tzori). Rashi, however, 
interprets ע זֶּר� ה ה� מְלֵא�  according to its plain meaning as ה�
referring to the fullness, i.e., the growth, of the seed.
17. The term ׁש  ,literally means shall be set apart תִּקְדּ�
and is most commonly used to refer to something set 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

you shall make a fence for your 
roof, so that you will not place 
blood in your house if one who 
falls shall fall from it.

9  You shall not sow your vine-
yard kilayim, lest the growth of 
the seed that you plant and the 
produce of the vineyard become 
set apart.

 

גָּג.  עֲקֶה. גָּדֵר סָבִיב ל� 
לָּלוּ (תנחומא א): מ רְשִׁיּוֹת ה� לְכָךְ נִסְמְכוּ פּ�
ה שֶּׁבְּתוֹכוֹ: כִּי יִפֹּל  מֵּר מ� וְאוּנְקְלוֹס תִּרְגֵּם ”תְּיָקָא“, כְּגוֹן תִּיק שֶׁמְּשׁ�
ל יָדְךָ,  לְגֵּל מִיתָתוֹ ע� ל פִּי כֵן לאֹ תִתְגּ� ף ע� נֹּפֵל. רָאוּי זֶה לִיפּוֹל, וְא� 
ה
יָּיב (ספרי רכט; שבת  ל יְדֵי ח� אי וְחוֹבָה ע� ל יְדֵי ז�כּ� לְגְּלִין זְכוּת ע� שֶׁמְּג�

פּוֹלֶת יָד (ברכות כב.):  רְצָן בְּמ� יִם. חִטָּה וּשְׂעוֹרָה וְח� לב.): (ט) כִּלְא�
הָאָדָם,  ל  נִּתְעָב ע� דָּבָר ה� כָּל  ב”.  ”תִסְתָּא� רְגּוּמו  כְּת� שׁ.  
פֶּן תִּקְדּ
אי כְּגוֹן אִיסּוּר, נוֹפֵל בּוֹ לְשׁוֹן קדֶֹשׁ,  ח כְּגוֹן הֶקְדֵּשׁ, בֵּין לִגְנ� בֵּין לְשֶׁב�
ה. זֶה מִילּוּי  מְלֵא� 
שְׁתִּיךָ“ (ישעיה סה, ה): ה שׁ בִּי כִּי קְד� ל תִּגּ� כְּמוֹ ”א�

רש"י 

י־ כּ" ך�  בְּבֵיתֶ֔ מִים֙  דּ� ים  zׂש א־ת� וְלֹֽ ך�  גּ} לְג� ה  עֲק1 מ6 ית�  ש0ׂ וְע�

שׁ  ֗ פֶּן־תִּקְדּ� יִם  Zכִּלְא רְמְך�֖  כּ� ע  aא־תִזְר ט לֹֽ נּוּ:  Fּמִמ ל  נֹּפ* ה� יִפֹּ֥ל 

רֶם: ס י לאֹ־ כ7ּ ה� ת  Wוּתְבוּא ע  ֔ תִּזְר� אֲשׁ̀ר  ע֙  זֶּ֨ר� ה� ה  מְלֵא_ ה6

אֲרֵי ךְ בְּבֵית� ת דִּין דִּקְטוֹל 
חוֹב וֵּי תְשׁ� א וְל� ךְ לְאִגְּר� א ק� תְּי� עְבֵּד וְת�

ב 
א תִסְתּ� א דִּילְמ� עֵרוּבִין ךְ רְמ� כּ� ע תִזְר� א ל� ט מִנֵּהּ: פֵל דְּנ� יִפֵּל

א ל� י א: רְמ� כּ� ת ל� עֲל� ו� ע תִזְר� דִּי א רְע� ז� ת 
דִּמְע
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חֲדָא .10 חֲמָרָא כּ�  You shall not plow with — לָא תִרְדֵּי בְתוֹרָא וּב�
an ox and a donkey together.[18]

טְנֵזָא .11 ע� שׁ שׁ� ר   You shall not wear shaatnez,[19] — לָא תִלְבּ�  עֲמ�
חֲדָא כּ� ר  בּ� מְח� wool and linen JOINED together.[20] — וְכִתָּן 

לָךְ .12 עְבֶּד  תּ�  You shall make for yourself tzitzis — כְּרֻסְפְּדִין 
FRINGES[21]   ּה ב� סֵּי  תְכ� דִּי  כְסוּתָךְ  נְפֵי  כּ� ע  רְבּ� א� ל   on the — ע�

four corners of your garment with which you cover yourself.
ר אִתְּתָא .13 ב גְּב�  וְיֵעוֹל   ,If a man marries a woman — אֲרֵי יִסּ�

הּ הּ   and comes to her — לְוָת�  and subsequently — וְיִסְנִנּ�
hates her,
מִלִּין .14 סְקוֹפֵי  תּ� הּ  ל� וֵּי   and he presents libelous words — וִישׁ�

against her,   ׁהּ שׁוּם בִּיש פֵּק עֲל�  and he brings forth — וְי�
a bad name against her,   ר  ,and he falsely says — וְיֵימ�

apart on account of its sanctity. Here, however, it refers 
to something set apart on account of its becoming im-
pure, i.e., prohibited. Onkelos translates it accordingly 
(Rashi).
18. The same applies to any two species of animal: 
It is forbidden to plow with them together or to lead 
them tied together for the transporting of any burden 
(Rashi).
19. The word טְנֵז ע�  ,denotes a mixture. Alternatively שׁ�
it is a contraction of three words: �שׁוּע (smoothed), ווּי  ט�
(spun), נוּז (twined), and comes to teach that the pro-
hibition of shaatnez applies to a combination of wool 
and linen fibers that have undergone one of these three 
processes. [The term �שׁוּע, smoothed, is usually found 
in the Aramaic; for example, see Onkelos to Bereishis 
27:11] (Rashi here and to Vayikra 19:19; see further, 
note 35 there).

20. Onkelos adds the word ר בּ�  joined or attached, to ,מְח�
indicate that, unlike the previous prohibition against 
plowing with two species of animals together, this pro-
hibition applies only if the materials are attached in 
some way. It is permitted, however, to wear a garment 
of wool and a garment of linen that are not attached 
to each other (Nesinah LaGer, Beurei Onkelos; see also 
Ritva, Niddah 61b).

21. The word כְּרֻסְפְּדִין is a Greek term referring to unwo-
ven threads that are left hanging at the end of a gar-
ment, i.e., fringes (Aruch ערך מל with Mussaf HeAruch 
 This is similarly conveyed by the Hebrew .(ערך כרספד
term צִיצִת (Rashi to Bamidbar 15:38, first approach). 
Although our verse uses the term גְּדִלִים, twisted 
threads, not צִיצִת, Onkelos retains the expression that 
he uses in Bamidbar, כְּרֻסְפְּדִין. For further discussion, 
see Bamidbar 15:38 note 40.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

10  You shall not plow with an 
ox and a donkey together. 11  You 
shall not wear shaatnez, wool 
and linen together.

12  You shall make for yourself 
twisted threads on the four cor-
ners of your garment with which 
you cover yourself.

13  If a man marries a woman, 
and comes to her and hates her, 
14  and he presents libelous words 
against her, and he brings forth a 
bad name against her, and he says, 

 

חֲרֹשׁ בְּשׁוֹר  
ע מוֹסִיף (פסחים כה.): (י) לאֹ ת זֶּר� וְתוֹסֶפֶת שֶׁה�
נְהִיגָם  דִּין לְה� דִּין לְכָל שְׁנֵי מִינִים שֶׁבָּעוֹלָם, וְהוּא ה� חֲמֹר. הוּא ה� 
וּב
טְנֵז.  
ע 
שָּׂא (ספרי רלא): (יא) שׁ ת שׁוּם מ� ד קְשׁוּרִים זוּגִים בְּהוֹלָכ� י�ח�
בּוֹתֵינוּ פֵּירְשׁוּ: שׁוּע� טָווּי וְנוּז (שם רלב; נדה סא:):  לְשׁוֹן עֵירוּב. וְר�

כָּתוּב  יִם, לְכָךְ סְמָכָן ה� כִּלְא� ף מִן ה� ךְ. א� עֲשֶׂה ל� 
(יב) גְּדִלִים תּ
הּ  ם ל� וְשׂ� (יד)  סוֹפוֹ  הּ.  וּשְׂנֵא� אֵלֶיה�  א  וּב� (יג)  ד.):  (יבמות 
ל  ר ע� רִים. עֲבֵירָה גוֹרֶרֶת עֲבֵירָה (אבות ד, ב). עָב� עֲלִילתֹ דְּב�
”לאֹ תִשְׂנָא“ (ויקרא יט, יז) סוֹפוֹ לָבאֹ לִידֵי לָשׁוֹן הָרָע (ספרי רלה): 

רש"י 

מֶר  Vצ ז  טְנֵ֔ ע� ש6ׁ שׁ֙  תִלְבּ� א  יא לֹ֤ ו:  חְד7ּ י� חֲמֹ֖ר  בְּשֽׁוֹר־וּב6 חֲרֹ֥שׁ  ת6

נְפ֥וֹת  כּ� ע  wּרְב ל־א� ע� ךְ  Zּעֲשֶׂה־ל ת6ּ ים  bו: ס יב גְּדִל חְד7ּ י� ים  bּוּפִשְׁת

יה�  א אֵל1 ה וּב9 Zּׁישׁ אִש bח א yּי־יִק הּ: ס יג כּ" סֶּה־ב7ּ ר תְּכ� Vׁכְּסֽוּתְך�֖ אֲש

ר  ֗ מ� ע וְא� Zם ר Xׁיה� ש ל1 א ע� ים וְהוֹצ0 רִ֔ ת דְּב� הּ֙ עֲלִילֹ֣ ם ל� הּ: יד וְש9ׂ וּשְׂנֵא7

ר עֲמ� טְנֵז�א ע� שׁ� שׁ תִלְבּ� א ל� יא א: חֲד� כּ� א ר� חֲמ� וּב� א בְתוֹר� תִרְדֵּי

נְפֵי כּ� ע רְבּ� א� ל ע� ךְ ל� עְבֶּד תּ� כְּרֻסְפְּדִין יב ר  
בּ 
מְח
א: חֲד� >כּ� ן וְכִתּ�

הּ ת� לְו� וְיֵעוֹל א אִתְּת� ר גְּב� ב יִסּ� אֲרֵי יג הּ: ב� סֵּי תְכ� דִּי ךְ כְסוּת�

ר וְיֵימ� בִּישׁ שׁוּם הּ עֲל� פֵּק וְי� מִלִּין סְקוֹפֵי תּ� הּ ל� וֵּי וִישׁ� יד הּ: וְיִסְנִנּ�
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הּ   ,I married this woman“ — יָת אִתְּתָא הָדָא נְסֵבִית לִּית לְוָת�  — וְע�
and I CAME TO her   הּ בְּתוּלִין שְׁכָּחִית ל�  and I did not find — וְלָא א�
signs of virginity on her.”[22]

הּ .15 ב אֲבוּהָא דְעוּלֶמְתָּא וְאִמּ� -Then the father of the maid — וְיִסּ�
en[23] and her mother should take   פְּקוּן יָת בְּתוּלֵי עוּלֶמְתָּא  וְי�

— and bring forth proofs of the maiden’s virginity   לִקְדָם סָבֵי 
רְתָּא תְרָא   ,BEFORE the elders of the city — ק� ע בֵּית דִּין א�  — לִתְר�
to the gate OF THE BEIS DIN OF THE PLACE.[24]

יָּא .16 לְסָב� דְעוּלֶמְתָּא  אֲבוּהָא  ר   The father of the — וְיֵימ�
maiden shall say to the elders,   בְרָא לְג� יְהָבִית  תִּי  בְּר�  יָת 

לְאִנְתּוּ ,I gave my daughter to this man as a wife“ — הָדֵין 

22. He wishes to divorce her, but seeks to exempt himself 
from paying her kesubah by alleging that she committed 
adultery, thereby forfeiting her kesubah (Ramban). The 
Gemara (Kesubos 46a) states that our passage refers 
specifically to a case where the husband hired false 
witnesses to testify that his wife committed adultery 
between the erusin (the first stage of marriage, in which 
a man betroths a woman, rendering her an arusah, a 
legally married woman) and nisuin (the second stage of 
marriage, in which the couple enters the chuppah, after 
which they begin living together as husband and wife).

The Gemara there cites a dispute among the 
Tannaim: R’ Eliezer ben Yaakov maintains that the law 
of our passage applies only in a case where the husband 
had relations with his wife before making his claim, 
while the Sages maintain that it applies even if he did 
not have relations with her. The Gemara explains that 
according to R’ Eliezer ben Yaakov, the words א אֵלֶיה�  וּב�
(and comes to her) of the previous verse and ב אֵלֶיה� אֶקְר�  ו�
(and I approached her) refer to cohabitation, whereas 
according to the Sages, “and he comes to her” means 
that he comes with libelous words; “and I approached 
her” means: I approached her with words [i.e., in order 

to inquire regarding her virginity (Magen Gibborim)].
Onkelos translates both of these terms — א  and וּב�

ב אֶקְר� לִּית) עול using the root — ו� -which is common ,(וְיֵעוֹל/וְע�
ly used to refer to cohabitation (as in 21:13 above), as 
opposed to translating א  which is his standard ,וְיֵיתֵי as וּב�
translation for come, and ב אֶקְר�  according to its literal ו�
meaning as וּקְרֵיבִית, and I approached. This implies that 
he holds like R’ Eliezer ben Yaakov (see Me’at Tzori; cf. 
Beurei Onkelos). See note 25 for further discussion.
23. The Hebrew term ה עֲר�  refers to a girl in the first נ�
six months after she reaches adulthood (which takes 
place when she turns twelve years of age and shows 
signs of puberty). The laws stated in this passage ap-
ply exclusively to a naarah (see Kesubos 40b). Onkelos 
translates ה עֲר� א as נ�  maiden, just as he translates ,עוּלֶמְתּ�
ר ע� א as נ� .youth (e.g., Bereishis 21:12) ,עוּלֵימ�
24. Although it is Onkelos’ practice to add the words 
-to the term gate in order to clarify that the refer בֵּית דִּין
ence is to the gate of the beis din (as in 21:19 above), 
he does not usually add the term of the place if it is 
not written in the verse (see e.g., 17:5 above). Beurei 
Onkelos explains that Onkelos adds this term here in 
order to imply that this judgment must take place in 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

‘‘I married this woman, and 
I approached her and I did 
not find [signs of] virginity on 
her.’’ 15  Then the father of the 
maiden and her mother should 
take and bring forth [proofs of] 
the maiden’s virginity to the 
elders of the city, to the gate. 
16  The father of the maiden shall 
say to the elders, ‘‘I gave my 
daughter to this man as a wife, 

 

ל  ע� בִּפְנֵי בּ� אֶלָּא  דָּבָר  אוֹמֵר  שֶׁאֵין  מִכָּאן  זֹּאת.  
ה ה אִשּׁ� אֶת ה�
הּ. מִי שֶׁגִּדְּלוּ גִּדּוּלִים הָרָעִים  ה וְאִמּ� עֲר� 
נּ 
דִּין (שם): (טו) אֲבִי ה

שֶׁאֵין  מֵּד  מְל� ה.  עֲר� 
נּ 
ה אֲבִי  ר  
מ וְא� (טז)  (שם):  עָלֶיהָ  זּוּ  יִתְבּ�
בֵּר בִּפְנֵי הָאִישׁ (שם):  רְשׁוּת לָאִשָּׁה לְד�

רש"י 

הּ  ל� אתִי  צ9 א־מ� וְלֹֽ יה�  אֵלֶ֔ ב  Uאֶקְר ו7 חְתִּי  ֔ ק� ל� זֹּאת֙  ה� ה  אִשּׁ_ אֶת־ה7

אֶת־ יאוּ  וְהוֹצִ֜ הּ  Zּוְאִמ כ']  [הנער  ה  עֲר� נ6ּ ה� י  אֲב0 ח  ק� טו וְל� ים:  בְּתוּל"

י  ר אֲב0 wמ ה: טז וְא� עְר� ש7ּׁ יר ה� bע י ה� �ה [הנער כ'] אֶל־זִקְנ Hעֲר נ6ּ י ה� rבְּתוּל

ה  ה לְאִשּׁ� זּ� ישׁ ה� א0 תִּי ל� ֜ ת� י נ� ים אֶת־בִּתִּ֗ Pזְּקֵנ ה [הנער כ'] אֶל־ה� עֲר� נ6ּ ה�

הּ ל� חִית שְׁכּ� א� א וְל� הּ ת� לְו� לִּית 
וְע נְסֵבִית א ד� ה� א אִתְּת� ת י�

ת י� פְּקוּן וְי� הּ וְאִמּ� א דְעוּלֶמְתּ� א אֲבֽוּה� ב וְיִסּ� טו בְּתוּלִין:

א אֲבֽוּה� ר וְיֵימ� טז ע בֵּית  לִתְר�
א: תְר� 
>דִּין א א רְתּ� ק� בֵי ס� ם לִקְד� א עוּלֶמְתּ� בְּתוּלֵי

לְאִנְתּוּ דֵין ה� א בְר� לְג� בִית יְה� תִּי בְּר� ת י� א יּ� ב� לְס� א דְעוּלֶמְתּ�
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הּ .and he hated her — וּסְנִנּ�
ר .17 סְקוֹפֵי מִלִּין לְמֵימ� וִּי תּ�  And behold! he presented — וְהָא הוּא שׁ�

libelous words against her, saying,   ְתָּך שְׁכָּחִית לִבְר�  לָא א�
 ’I did not find signs of virginity on your daughter‘ — בְּתוּלִין
תִּי   —  but these are the proofs of virginity — וְאִלֵּין בְּתוּלֵי בְר�
of my daughter!”   רְתָּא  And they — וְיִפְרְסוּן שׁוֹשִׁיפָא קֳדָם סָבֵי ק�
shall spread out the CLOTH before the elders of the city.[25]

בְרָא .18 הִיא יָת גּ� רְתָּא ה�  The elders of that city — וְיִדְבְּרוּן סָבֵי ק�
shall take the man   ּיָתֵה לְקוֹן   and they shall GIVE — וְי�

him LASHES.[26]

ף .19 דִּכְס� סִלְעִין  מְאָה  מִנֵּהּ   And they shall COLLECT — וְיִגְבּוֹן 

FROM him a fine of one hundred silver SELA’IM,[27]   וְיִתְּנוּן 
אֲבוּהָא דְעוּלֶמְתָּא  and they shall give them to the father of — ל�

the beis din of the city (the place) where the maiden’s 
father resides, for if it turns out that she did commit 
adultery, she is executed at the entrance of her father’s 
house (as stated in v. 21).

25. The Gemara (Kesubos 46a) indicates that the mean-
ing of this clause is dependent on the dispute between 
R’ Eliezer ben Yaakov and the Sages (cited in note 22): 
According to R’ Eliezer ben Yaakov, who holds that the 
passage is referring specifically to a case where they al-
ready had relations, it is to be understood literally: that 
the maiden’s parents shall produce the cloth which was 
customarily used to determine whether the bride was 
a virgin, and show it to the beis din in order to prove 
their daughter’s innocence. [Cf. Rambam, Hil. Naarah 
Besulah 3:12.] According to the Sages, it is a metaphor, 
meaning that they shall clarify her innocence so that 
it is as plain to see as a cloth (see Tosafos there ד“ה 
 Ramban (to Bereishis 38:18) notes that whereas .(דברים
Onkelos generally translates the Hebrew ה  ,כְּסוּת as שִׂמְל�
garment (as in v. 3 above), here he translates it א  ,שׁוֹשִׁיפ�
cloth, indicating that it refers to the cloth used to estab-
lish virginity (known as a ר  ,in Talmudic language סוּד�

see Kesubos 10a). This would be further proof that 
Onkelos holds like R’ Eliezer ben Yaakov (Nesinah 
LaGer, Chalifos Semalos, Nefesh HaGer; cf. Beurei 
Onkelos). [The term א  here may also refer to the שׁוֹשִׁיפ�
bed sheet; see Rashi to Yeshayah 3:22.]

Rashi himself, however, interprets the phrase, and 
they shall spread out the cloth, in accordance with the 
opinion of the Sages, that they shall clarify the matter 
like a cloth.
26. That is, they shall administer the penalty of malkus 
(Rashi; see below, 25:2-3). Although the word ּוְיִסְּרו does 
not necessarily indicate malkus, or any kind of physi-
cal punishment (see above, 21:18 note 16), the Sages 
(Keusbos 46a) derive the matter by means of a gezeirah 
shavah.
27. Sela (pl. sela’im) is the Aramaic equivalent of the 
coin that the Torah calls a shekel. [The literal mean-
ing of shekel (שֶׁקֶל) is “weight,” on account of the specific 
weight of silver it contained. The Aramaic term ע  ,סֶל�
literally, stone, has a similar connotation, since in ear-
lier times people would use stones to weigh objects (Or 
HaTargum to Bereishis 23:16; see Ramban to Shemos 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and he hated her. 17  And behold! 
he presented libelous words, say-
ing, ‘I did not find [signs of] vir-
ginity on your daughter’ — but 
these are the [proofs of] virginity 
of my daughter!’’ And they shall 
spread out the garment before 
the elders of the city.

18  The elders of that city shall 
take the man and discipline him. 
19  And they shall fine him one 
hundred silver [shekels] and give 
[them] to the father of the maiden, 

 

דְּבָרִים כְּשִׂמְלָה (שם רלז; כתובות מו.):  ה. הֲרֵי זֶה מָשָׁל, מְחוּוָרִין ה� שִּׂמְל� 
רְשׂוּ ה (יז) וּפ�
לְקוּת (ספרי רלח; כתובות שם):  (יח) וְיִסְּרוּ אֹתוֹ. מ�

רש"י 

אתִי  צ_ א־מ� לֹֽ ר  ים לֵאמֹ֗ רִ֜ דְּב� ת  עֲלִילֹ֨ ם֩  יז וְהִנֵּה־ה֡וּא שׂ�  : ה� Fא יִּשְׂנ� ו�

י  לִפְנ* ה  שִּׂמְל�֔ ה� רְשׂוּ֙  וּפ7 י  Pּבִת י  Xבְּתוּל לֶּה  וְא* ים  בְּתוּלִ֔  ֙ לְבִתְּך�

וְיִסְּר֖וּ  ישׁ  Pא אֶת־ה� וא  bה יר־ה� ע" ה� י  �זִקְנ קְח֛וּ  יח וְל7 יר:  ע" ה� י  �זִקְנ

ה  ֔ עֲר� נ6ּ ה� אֲב̂י  ל6 תְנוּ֙  וְנ7 סֶף  כֶ֗ ה  א� Xמ אֹת֜וֹ  נְשׁ֨וּ  יט וְע7 אֹתֽוֹ: 

חִית שְׁכּ� א� א ל� ר לְמֵימ� מִלִּין סְקוֹפֵי תּ� וִּי שׁ� הוּא א וְה� יז הּ: וּסְנִנּ�

ם קֳד� א שׁוֹשִׁיפ� וְיִפְרְסוּן תִּי בְר� בְּתוּלֵי וְאִלֵּין בְּתוּלִין ךְ תּ� לִבְר�

לְקוֹן 
וְי א בְר� גּ� ת י� הִיא ה� א רְתּ� ק� בֵי ס� וְיִדְבְּרוּן יח א: רְתּ� ק� בֵי ס�

א דְעוּלֶמְתּ� א אֲבֽוּה� ל� וְיִתְּנוּן ף סִלְעִין דִּכְס� ה מְא� מִנֵּהּ וְיִגְבּוֹן יט תֵהּ: י�
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the maiden,   ל בְּתוּלְתָּא דְיִשְׂרָאֵל פֵּק שׁוּם בִּישׁ ע�  for he — אֲרֵי א�
had brought forth a bad name against a virgin of Israel, 
 לֵית   ;and she shall remain to him as a wife — וְלֵהּ תְּהֵי לְאִנְתּוּ
יוֹמוֹהִי כָּל  הּ  לְמִפְטְר� רְשׁוּ   he is not PERMITTED to divorce — לֵהּ 
her all his days.

הָדֵין .20 פִּתְגָמָא  הֲוָה  קֻשְׁטָא   But if it was verified that — וְאִם 
this matter was true —   לְעוּלֶמְתָּא בְתוּלִין  אִשְׁתְּכָחוּ   לָא 

— signs of virginity were not found on the maiden[28] —

ע בֵּית אָבוּהָא .21 פְּקוּן יָת עוּלֶמְתָּא לִתְר�  then they shall bring — וְי�
out the maiden to the entrance of her father’s house 

יָּא וּתְמוּת בְנ� הּ בְּא� רְתּ� הּ אֱנָשֵׁי ק�  and the people of her city — וְיִרְגְּמֻנּ�
shall pelt her with stones and she shall die,[29]   ת עֲבָד�  אֲרֵי 
נָּאָה בֵּית אֲבוּהָא -for she had committed a dis — קְלָנָא בְּיִשְׂרָאֵל לְז�
grace in Israel, to act promiscuously in her father’s house, 
מִבֵּינָךְ דְּבִישׁ  עָבֵד  לֵּי  -and you shall eliminate the EVIL — וּתְפ�

DOER from your midst.

ר .22 ח גְּב�  דְּשָׁכֵב עִם אִתְּתָא   If a man will be found — אֲרֵי יִשְׁתְּכ�
ר ת גְּב�  lying with a woman who is A WIFE OF A MAN,[30] — אִתּ�

30:13; see 25:13 below with Rashi).] Onkelos interprets 
our verse’s reference to silver as silver sela’im in ac-
cordance with the teaching (Bechoros 50a) that when-
ever the Torah mentions an amount of “silver” without 
specifying a denomination, it means sela’im.

28. That is, there were valid witnesses testifying that 

she committed adultery between the erusin and nisuin, 
with prior warning (Rashi; see note 22).
29. That is to say, she shall be stoned in the presence of 
all the people of her city (Rashi).
30. The Hebrew ל ע� ת בּ� -literally means, who has co בְעֻל�
habited with a husband. However, since this verse is 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

for he had brought forth a bad 
name against a virgin of Israel, 
and she shall remain to him as a 
wife; he is not able to divorce her 
all his days.

20  But if this matter was true — 
[signs of] virginity were not found 
on the maiden — 21  then they 
shall bring out the maiden to the 
entrance of her father’s house and 
the people of her city shall pelt her 
with stones and she shall die, for 
she had committed a disgrace in 
Israel, to act promiscuously in her 
father’s house, and you shall elim-
inate the evil from your midst.

22  If a man will be found ly-
ing with a woman [who has] 
cohabited with a husband, 

 

ר  ח� תְרָאָה, שֶׁזָּנְתָה לְא� ר. בְּעֵדִים וְה� ב� דּ� 
ה ה י� (כ) וְאִם אֱמֶת ה�
רְאוּ  בִיהָ.  א� בֵּית  ח  
פֶּת אֶל  (כא)  מד:):  (כתובות  אֵירוּסִין 

נְשֵׁי  ”א� כָּל  ד  עֲמ� בְּמ� הּ.  עִיר� נְשֵׁי  
א (שם מה.):  לְתֶּם  שֶׁגִּדּ� גִּידּוּלִים 
אָבִיהָ“:  בְּ“בֵית  כְּמוֹ  בִיהָ.  א� בֵּית  לִזְנוֹת  רמ):  (ספרי  עִירָהּ“ 

רש"י 

ה  ֔ לְאִשּׁ� הְי̀ה  וְלוֹ־ת" ל  gא יִשְׂר� ת  Uבְּתוּל ל  Wע ע  ֔ ר� ם  Xׁש הוֹצִיא֙  י  zּכ

ה  זּ� ה� ר  ב� דּ� ה� ֔ה  י� ה� יו: ס כ וְאִם־אֱמ̀ת  מ7 ל־י� כּ� הּ  לְּח� לְשׁ� ל  aא־יוּכ לֹֽ

ה  ֜ עֲר� נ6ּ יאוּ אֶת־ה� כא וְהוֹצִ֨ כ']:  [לנער  ה  עֲר7 נ6ּ ים ל� bא־נִמְצְא֥וּ בְתוּל לֹֽ

נִים֙  אֲב� ב7ּ הּ  עִיר_ י  נְשֵׁ֨ א�  ֩ ל֩וּה� וּסְק� יה�  בִ֗ ית־א� Kּב ח  אֶל־פּ̀ת� כ']  [הנער 

רְת9ּ  ע� וּב" יה�  Pב א� ית  Xּב לִזְנ֖וֹת  ל  אֵ֔ בְּיִשְׂר� ה֙  ל� נְב� ה  שְׂת_ כִּי־ע7 ה  ת� מֵ֔ ו�

ל  ע� ֗ ת־בּ� ל� ה בְע� ב | עִם־אִשּׁ> Xֹישׁ שׁכ א אִ֜ צֵ֨ י־יִמּ� : ס כב כּ" ך� Fּע מִקִּרְב ר� ה�

לְאִנְתּוּ תְּהֵי וְלֵהּ אֵל דְיִשְׂר� א בְּתוּלְתּ� ל ע� בִּישׁ שׁוּם פֵּק א� אֲרֵי

דֵין ה� א מ� פִּתְג� ה הֲו� א קֻשְׁט� וְאִם כ יוֹמֽוֹהִי: ל כּ� הּ לְמִפְטְר� לֵית לֵהּ רְשׁוּ

א עוּלֶמְתּ� ת י� פְּקוּן וְי� כא א: לְעוּלֶמְתּ� בְתוּלִין חוּ אִשְׁתְּכ� א ל�

א יּ� בְנ� בְּא� הּ רְתּ� ק� שֵׁי אֱנ� הּ וְיִרְגְּמֻנּ� א בֽוּה� א� בֵּית ע לִתְר�

לֵּי וּתְפ� א אֲבֽוּה� בֵּית ה א� נּ� לְז� אֵל בְּיִשְׂר� א נ� קְל� ת ד� עֲב� אֲרֵי וּתְמוּת

ר 
גְּב ת 
אִתּ א אִתְּת� עִם כֵב דְּשׁ� ר גְּב� ח יִשְׁתְּכ� אֲרֵי כב ךְ: מִבֵּינ� בֵד  ע�
>דְּבִישׁ
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רְוֵיהוֹן ף תּ� טְלוּן א�  ,then both of them shall BE PUT TO DEATH — וְיִתְק�
אִתְּתָא עִם  דְּשָׁכֵב  בְרָא   the man who lies with the woman — גּ�
מִיִּשְׂרָאֵל   and the woman;[31] — וְאִתְּתָא דְּבִישׁ  עָבֵד  לֵּי   an d — וּתְפ�
you shall eliminate the EVILDOER from Israel.

 If there will be a virgin maiden[32] — אֲרֵי תְהֵי עוּלֶמְתָּא בְתֻלְתָּא .23
ר  לִגְב� הּ   WHO IS betrothed to a man,[33] — דִּמְאָרְסָא  שְׁכְּחִנּ�  וְי�

רְתָּא ר בְּק�  and a different man finds her in the streets of the — גְּב�
city, where there are people who would hear her cries for help, 
הּ ,and lies with her — וְיִשְׁכּוֹב עִמּ�

רְוֵיהוֹן .24 תּ� יָת  פְּקוּן   then you shall bring them both out — וְת�
הִיא ה� רְתָּא  ק� ע   וְתִרְגְּמוּן   to the gate of that city[34] — לִתְר�

יָּא וִימוּתוּן בְנ�  and you shall pelt them with stones and — יָתְהוֹן בְּא�
they shall die:   רְתָּא בְּק� ת  צְוָח� לָא  דִּי  ק  עֵס� ל  ע� עוּלֶמְתָּא   the — יָת 
maiden because of the fact that she did not cry out in the city, 

referring even to a woman who has entered the chup-
pah and has not yet had relations with her husband 
(see Sanhedrin 66b, and see note 33), Onkelos renders 
it ר ת גְּב�  the wife of a man (see Me’at Tzori). As to why ,אִתּ�
the verse words this by saying that she has cohabited 
with a husband, see Kiddushin 9b.

31. The penalty for adultery with a married woman is 
death by strangulation [חֶנֶק], as is the case wherever 
the Torah prescribes the death penalty without specify-
ing the method of execution (Rashi to Vayikra 20:10). 
The previous passage and the following passage, which 
prescribe death by stoning [ה  refer specifically to ,[סְקִיל�
the case of adultery with a naarah who is an arusah 
(see note 33).

32. Although the verse speaks in the masculine (יִהְיֶה, it 
will be), meaning, if this situation will occur, Onkelos 
translates it in the feminine (תְהֵי, she will be), refer-
ring to the maiden, for the sake of simplicity (Chalifos 
Semalos).
33. Our verse states three conditions for executing 
adulterers through stoning: The woman must be a 
“maiden,” i.e., a naarah (see note 23); she must be a vir-
gin; and she must be “betrothed,” i.e., an arusah. If any 
of these conditions are missing, their case is treated 
like a general case of adultery and the penalty is death 
by strangulation (Sanhedrin 66b; see there).
34. I.e., the gate of the city where they sinned (Nesinah 
LaGer; see Kesubos 45a-b and Maharsha to 45b on 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

then both of them shall die, the 
man who lies with the woman 
and the woman; and you shall 
eliminate the evil from Israel.

23  If there will be a virgin 
maiden betrothed to a man, 
and a man finds her in the 
city and lies with her, 24  then 
you shall bring them both 
out to the gate of that city 
and you shall pelt them with 
stones and they shall die: the 
maiden because of the fact that 
she did not cry out in the city, 

 

רמא),  (שם  חִדּוּדִים  עֲשֶׂה  מ� לְהוֹצִיא  שְׁנֵיהֶם.  ם  
גּ וּמֵתוּ  (כב) 
[נ“א:  חֲרֵיהֶם  א� בָּאִים  ה� בּוֹת  לְר� ם.  
גּ מֵהֶם:  נֶהֱנֵית  הָאִשָּׁה  שֶׁאֵין 
וְּלָד,  ה� אֶת  בּוֹת  לְר� שְׁנֵיהֶם  ם  
גּ חֵר,  א� דָּבָר  (שם).  חוֹרֵיהֶם]  מֵא�

ז.):  (ערכין  שֶׁתֵּלֵד  ד  ע� לָהּ  מְתִּינִין  מ� אֵין  מְעוּבֶּרֶת  הָיְתָה  שֶׁאִם 
פִּרְצָה  עִמָּהּ,  ב  שָׁכ� לְפִיכָךְ  עִיר.  בּ� אִישׁ  הּ  א� וּמְצ� (כג) 
ע לָהּ:  נָּב (ספרי רמב), הָא אִילּוּ יָשְׁבָה בְּבֵיתָהּ לאֹ אֵיר� גּ� קוֹרְאָה ל�

רש"י 

רְת9ּ  ע� וּב" ה  Zּׁאִש וְה7 ה  אִשּׁ� עִם־ה7 ב  �שּׁכֹ ה� ישׁ  qא ה� ם  ם־שְׁנֵיהֶ֔ גּ� תוּ֙  וּמֵ֨

ה  בְתוּל�֔ כ']  [נער  ה  עֲר> נ6 הְיֶה֙  י" י  zּל: ס כג כ Kא מִיִּשְׂר� ע  ר� ה�

ם  הּ: כד וְהֽוֹצֵאתֶ֨ ב עִמ7ּ aכ יר וְשׁ� bע ישׁ בּ� qהּ א א9 ישׁ וּמְצ� Pה לְא שׂ� ר� מְאֹֽ

נִים֘  אֲב� ב7ּ ם  אֹת9 ם  לְתֶּ֨ וּסְק� וא  הִ֗ ה� ע̂יר  ה�  | ר  ע� Uׁאֶל־ש ם  אֶת־שְׁנֵיהֶ֜

יר  עִ֔ ב� ה  עֲק� לאֹ־צ7 אֲשׁ̀ר  ר֙  ל־דְּב� ע� כ']  [הנער  ה  ֗ עֲר� נ6ּ אֶת־ה� תוּ֒  מֵ֒ ו�

לֵּי וּתְפ� א וְאִתְּת� א אִתְּת� עִם כֵב דְּשׁ� א בְר� גּ� רְוֵיהוֹן תּ� ף א� טְלוּן 
וְיִתְק

א בְתֻלְתּ� א עוּלֶמְתּ� תְהֵי אֲרֵי כג אֵל: מִיִּשְׂר� בֵד  ע�
>דְּבִישׁ

פְּקוּן וְת� כד הּ: עִמּ� וְיִשְׁכּוֹב א רְתּ� בְּק� ר גְּב� הּ שְׁכְּחִנּ� וְי� ר לִגְב� א רְס� דִּמְא�

א יּ� בְנ� בְּא� תְהוֹן י� וְתִרְגְּמוּן הִיא ה� א רְתּ� ק� ע לִתְר� רְוֵיהוֹן תּ� ת י�

א רְתּ� בְּק� ת ח� צְו� א ל� דִּי ק עֵס� ל ע� א עוּלֶמְתּ� ת י� וִימוּתוּן
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בְרֵהּ ת ח� נִּי יָת אִתּ� ק דִּי ע� ל עֵס� בְרָא ע�  and the man because of — וְיָת גּ�
the fact that he violated the wife of his fellow;[35]   לֵּי עָבֵד  וּתְפ�
 and you shall eliminate the EVILDOER from your — דְּבִישׁ מִבֵּינָךְ
midst.

בְרָא יָת עוּלֶמְתָּא דִמְאָרְסָא .25 ח גּ� שְׁכּ� קְלָא י�  But if it is in — וְאִם בְּח�
the field that the man will find the betrothed maiden, 

הּ בְרָא וְיִשְׁכּוּב עִמּ� הּ גּ� ף בּ�  and the man will seize her and lie — וְיִתְק�
with her,   הּ בִּלְחוֹדוֹהִי בְרָא דִּי שְׁכֵיב עִמּ�  only the man — וְיִתְקְטֵל גּ�
who lay with her shall BE PUT TO DEATH.

ם .26 ע� מִדּ: עְבֵּד  ת� לָא   But you shall do nothing to — וּלְעוּלֶמְתָּא 
the maiden,   ת דִּין דִּקְטוֹל -for the maid — לֵית לְעוּלֶמְתָּא חוֹב�

en has no LIABILITY FOR A JUDGMENT of death,[36]   כְּמָא  אֲרֵי 
שׁ נְפ� וְיִקְטְלִנֵּהּ  בְרֵהּ  ח� ל  ע� בְרָא  גּ� יְקוּם   for like a man who rises — דִי 
up against his fellow and kills him,   הָדֵין פִּתְגָמָא   so is — כֵּן 
this thing;

Tosafos ד“ה סוקלין). This is unlike the case discussed in 
vv. 20-21, where witnesses came after nisuin and testi-
fied that the maiden committed adultery when she was 
an arusah, in which case she is stoned at the entrance 
of her father’s house (Kesubos 44b-45a with Rashi; cf. 
Rambam, Hil. Issurei Biah 3:9).

35. The woman is liable to death because since she was 
in the city, where someone would have heard her cry 
and come to save her, by failing to cry out she demon-
strated that she acted willingly. Nonetheless, the man 

is said to have violated (or afflicted) her, a term used to 
indicate cohabitation by force, since he did not obtain 
her consent (Ramban).

36. By inserting the word דִּין, judgment, into his trans-
lation of this phrase, Onkelos indicates that he does 
not interpret the word חֵטְא here in its usual sense as 
sin, but as punishment; see similar usage of the term 
את טּ�  חֵטְא in Zechariah 14:19. He therefore translates ח�
וֶת  as liability for a judgment of [the] death [penalty] מ�
(see HaKesav VeHaKabbalah).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and the man because of the 
fact that he violated the wife 
of his fellow; and you shall 
eliminate the evil from your 
midst.

25  But if in the field the man 
will find the betrothed maiden, 
and the man will seize her and 
lie with her, only the man who 
lay with her shall die. 26  But you 
shall do nothing to the maiden, 
[for] the maiden has no sin 
[worthy] of death, for like a man 
who rises up against his fellow 
and kills him, so is this thing; 

 

כִּי  שְׁמָעוֹ:  מ� זֶהוּ  פְשׁוּטוֹ  לְפִי  וגו‘.  קוּם  י� אֲשֶׁר  
כּ כִּי  (כו) 
חֲבֵירוֹ  ל  ע� הָעוֹמֵד  כְּאָדָם  עָלֶיהָ,  ד  עָמ� וּבְחָזְקָה  הִיא  אֲנוּסָה 

וכו‘  לָמֵד  וְנִמְצָא  מֵּד  לְל� בָא  זֶה  הֲרֵי  בוֹ:  דָרְשׁוּ  בּוֹתֵינוּ  וְר� לְהָרְגוֹ. 
(סנהדרין עג.): 

רש"י 

רְת9ּ  ע� וּב" הוּ  gרֵע שֶׁת  Xאֶת־א ה  אֲשֶׁר־עִנּ� ר  aל־דְּב ע� ישׁ  אִ֔ ת־ה� וְאֶ֨

אֶת־ ישׁ  אִ֗ ה� א  יִמְצ> ה  דֶ֞ שּׂ� אִם־בּ� :   ס   כה ו� ך� Fּמִקִּרְב ע  ר� ה�

הּ  Zּעִמ ב  Uכ וְשׁ� ישׁ  bא ה� הּ  יק־ב9ּ חֱז" Fוְה ה  ֔ שׂ� ר� מְאֹ֣ ה6 כ']  [הנער  ה֙  עֲר� נ6ּ ה�

כ']  [ולנער  ה֙  עֲר� נ6ּ כו וְל� דּֽוֹ:  לְב� הּ  עִמּ� ב  aכ אֲשֶׁר־שׁ� ישׁ  qא ה� ת  וּמֵ֗

י  כִּ֡ וֶת  Zמ טְא  Xח כ']  [לנער  ה  עֲר� נ6ּ ל� ין  �א ר  ֔ ב� ד� עֲשׂ̀ה  לאֹ־ת6

ה:  Fּז ה� ר  ב9 דּ� ה� ן  כּ* פֶשׁ  נֶ֔ ח֣וֹ  וּרְצ� הוּ֙  ל־רֵעֵ֨ ע� ישׁ  zא ק֨וּם  י� אֲשֶׁר֩  כ6ּ

לֵּי וּתְפ� בְרֵהּ ח� ת אִתּ� ת י� נִּי ע� דִּי ק עֵס� ל ע� א בְר� גּ� ת וְי�

ת י� א בְר� גּ� ח שְׁכּ� י� א קְל� בְּח� וְאִם כה ךְ: מִבֵּינ� בֵד  ע�
>דְּבִישׁ

הּ עִמּ� וְיִשְׁכּוּב א בְר� גּ� הּ בּ� ף וְיִתְק� א רְס� דִמְא� א עוּלֶמְתּ�

א וּלְעוּלֶמְתּ� כו בִּלְחוֹדֽוֹהִי: הּ עִמּ� שְׁכֵיב דִּי א בְר� גּ� וְיִתְקְטֵל

אֲרֵי דִּקְטוֹל ת דִּין  
חוֹב א לְעוּלֶמְתּ� לֵית ם ע� מִד6ּ עְבֵּד ת� א ל�

דֵין: ה� א מ� פִּתְג� כֵּן שׁ נְפ� וְיִקְטְלִנֵּהּ בְרֵהּ ח� ל ע� א בְר� גּ� יְקוּם א דִי כְּמ�
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הּ .27 שְׁכְּח � א� קְלָא  בְח�  ,for he found her in the field — אֲרֵי 
דִמְאָרְסָא עוּלֶמְתָּא  ת   the betrothed maiden cried — צְוָח�

out,   ּה but there was no one to save her.[37] — וְלֵית דְּפָרִיק ל�

ר .28 גְּב� ח  שְׁכּ� י� דִּי   If a man will find — אֲרֵי  בְתֻלְתָּא   עוּלֶמְתָּא 
 a virgin maiden[38] who IS not betrothed,[39] — לָא מְאָרְסָא

הּ וְיִשְׁכּוֹב עִמּ� הּ   and he takes hold of her by force and — וְיֵיחֲדִנּ�
lies with her,   כְחוּן ,and they are discovered — וְיִשְׁתּ�
אֲבוּהָא דְעוּלֶמְתָּא .29 הּ ל� בְרָא דְּשָׁכֵב עִמּ�  then the man who — וְיִתֵּן גּ�

lies with her shall give the father of the maiden   מְשִׁין  ח�
 and she — וְלֵהּ תְּהֵי לְאִנְתּוּ   ,fifty silver SELA’IM — סִלְעִין דִּכְסָף
shall become his wife if this is what she and her father want,[40] 
הּ נְּי� ף דִּי ע� הּ   ;because he violated her— חֳל�  לֵית לֵהּ רְשׁוּ לְמִפְטְר�
.he is not PERMITTED to divorce her all his days — כָּל יוֹמֽוֹהִי

23.
ת אֲבוּהִי .1 ר יָת אִתּ� ב גְּב� יִסּ� -A man shall not take his fa — לָא 

ther’s wife to be his own wife, after the father has died 
or divorced her,   אֲבוּהִי ד� נְפָא  כּ� לֵּי  יְג�  and he shall not — וְלָא 
uncover the corner of his father’s [garment].[1]

37. I.e., even if she would have cried out, there would 
have been no one there to save her; therefore, she is 
exempt from guilt even if she did not cry out (Ramban, 
second approach).
38. Here too, the word “maiden” refers specifically to a 
naarah (see note 23, and see Kesubos 40b).
39. Onkelos veers from the Hebrew ה שׂ�  who ,אֲשֶׁר לאֹ אֹר�
“was” not betrothed, and translates א רְס� מְא� א  ל�  who ,דִּי 

“is” not betrothed, implying that this law applies even if 
the woman was once married with erusin but was then 
divorced. This follows the view of R’ Akiva cited in a 
Baraisa in Kesubos 38a; see dispute there in this re-
gard (see Meshech Chochmah to Shemos 22:15, cited by 
Me’at Tzori; see further, HaKesav VeHaKabbalah here).
40. See Kesubos 39b.
1. Taking a woman in marriage is called “spreading 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

27  for he found her in the field, the 
betrothed maiden cried out, but 
there was no one to save her.

28  If a man will find a virgin 
maiden who was not betrothed, 
and takes hold of her and lies 
with her, and they are discovered, 
29  then the man who lies with her 
shall give the father of the girl 
fifty silver [shekels], and she shall 
become his wife, because he vio-
lated her; he is not able to divorce 
her all his days.

23.
1 A man shall not take his father’s 

wife; and he shall not uncover the 
corner of his father’s [garment]. 

 

בִיו. שׁוֹמֶרֶת יָבָם שֶׁל אָבִיו הָרְאוּיָה לְאָבִיו.  ף א� 
לֶּה כְּנ 
ח. אֵין לוֹ בָּהּ לִקּוּחִין וְאֵין קִדּוּשִׁין תּוֹפְסִין בָּהּ (קדושין סז:): וְלאֹ יְג 
(א) לאֹ יִקּ
רש"י 

ין  �וְא ה  ֔ שׂ� ר� מְאֹ֣ ה6 כ']  [הנער  ה֙  עֲר� נ6ּ ה� ה  ֗ עֲק� צ7 הּ  Zא מְצ� ה  ד1 שּׂ� ב� י  כז כ0ּ

ה֙  בְתוּל� כ']  [נער  ה  עֲר_ נ6 ישׁ  אִ֗ א  י־יִמְצ> הּ: ס כח כּ" ל7 יע�  bׁמוֹש

ישׁ  אִ֨ ה� ן  ֠ ת� נ� כט וְ֠ אוּ:  וְנִמְצ7 הּ  Zּעִמ ב  Uכ וְשׁ� הּ  שׂ� וּתְפ� ה  שׂ� ֔ א־אֹר� לֹֽ אֲשׁ̀ר 

הְי̀ה  וְלוֹ־ת" סֶף  Zּכ חֲמִשּׁ̂ים  כ']  [הנער  ה  עֲר� נ6ּ ה� י  אֲב0 ל6 הּ  Hּעִמ ב  �שּׁכֹ ה�

א־ יו:  ס  [כג] א לֹֽ מ7 ל־י� הּ כּ� לְּח� ל שׁ� aא־יוּכ הּ לֹֽ ֔ ת אֲשׁ̀ר עִנּ� ח� ה תּ֚� ֗ לְאִשּׁ�

א־ יו: ס ב לֹֽ ב" א� ף  yכְּנ ה  ל1ּ יְג� א  וְלֹ֥ יו  Pב א� שֶׁת  Xאֶת־א ישׁ  bא ח  yּיִק

וְלֵית א רְס� דִמְא� א עוּלֶמְתּ� ת ח� צְו� הּ שְׁכְּח� א� א קְל� בְח� אֲרֵי כז

א בְתֻלְתּ� א עוּלֶמְתּ� ר גְּב� ח שְׁכּ� י� אֲרֵי כח הּ: ל� רִיק דְּפ�

א בְר� גּ� וְיִתֵּן כט כְחוּן: וְיִשְׁתּ� הּ עִמּ� וְיִשְׁכּוֹב הּ וְיֵיחֲדִנּ� א רְס� מְא� א ל� דִּי

תְּהֵי וְלֵהּ סִלְעִין 
ף >דִּכְס� מְשִׁין ח� א דְעוּלֶמְתּ� א אֲבֽוּה� ל� הּ עִמּ� כֵב דְּשׁ�

א ל� א כג יוֹמֽוֹהִי: ל כּ� הּ לְמִפְטְר� לֵית לֵהּ רְשׁוּ הּ נְּי� ע� דִּי ף חֳל� לְאִנְתּוּ

א ל� ב אֲבֽוּהִי: ד� א נְפ� כּ� לֵּי יְג� א וְל� אֲבֽוּהִי ת אִתּ� ת י� ר גְּב� ב יִסּ�
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ייָ .2 ד� בִּקְהָלָא  ל  לְמֵע� ל  בּ� וְדִמְח� דִפְסִיק  יִדְכֵּי  -One who is SEV — לָא 

ERED[2] or one who is MAIMED[3] shall not BE CONSIDERED 

PURE to be allowed TO enter the congregation of Hashem; i.e., 
he may not marry a Jewish woman.[4]

ייָ .3 ד� בִּקְהָלָא  ל  לְמֵע� מְזֵרָא  יִדְכֵּי מ�  A mamzer[5] shall not BE — לָא 

CONSIDERED PURE to be allowed TO enter into the congre-
gation of Hashem through marriage;[6]   ף דָּרָא עֲשִׂירָאָה  his — א�
descendants even to his tenth generation   ל לְמֵע� יִדְכֵּי לֵהּ   לָא 

one’s garment over her” (Kiddushin 18b). Doing the 
same with the “corner” of one’s garment refers to a state 
similar to marriage — namely, where one’s brother dies 
childless, and the dead brother’s wife (the yevamah) is 
not free to marry another, but must wait to be taken 
in yibum by the surviving brother (see Haamek Davar, 
and Rashi to Rus 3:9). Our verse prohibits a person to 
marry not only his father’s wife, but even his father’s 
yevamah who awaits yibum [see below, 25:5] (Rashi, 
from Yevamos 4a).
2. I.e., the cords by which the testicles are suspended in 
the scrotum are severed (Nefesh HaGer; see Yevamos 
75b with Rashi בכולן  The severed cords cannot .(ד“ה 
convey the seed to his organ, so he is incapable of fa-
thering children.
3. I.e., the male organ is maimed, to the extent that the 
man cannot father children (see Rashi).

The Hebrew ה כּ�  ,translates literally as bruised פְּצוּע� דּ�
crushed, referring to the testicles, while ה פְכ� שׁ�  כְּרוּת 
means severed from spilling [seed], referring to the 
severing of the male organ, from which a man’s seed 
is emitted (Rashi). Onkelos does not translate literally, 
but instead employs the Aramaic terms [ל בּ�  [דִפְסִיק וְדִמְח�
that were in common use to describe men made ster-
ile through damage to the genitals. For example, the 
Aramaic ל  ’related to Onkelos — (in Daniel 3:25) חֲב�
ל בּ�  is explained in the Gemara (Sanhedrin 93b) — וְדִמְח�
to be referring to a castrate (see Nesinah LaGer; Me’at 
Tzori; cf. Marpei Lashon).
4. Ordinarily, in this context, Onkelos would translate 
באֹ  enter. However, that might be taken to ,יֵיעוֹל as י�
mean that these castrates are entirely banished from 

the congregation of Hashem for all matters. Therefore, 
Onkelos translates: ל לְמֵע� יִדְכֵּי . . .  א   he shall not “be ,ל�
considered pure” to enter, to indicate that this prohibi-
tion is a matter of “purity,” which is the term used to 
describe one’s fitness to marry into the Jewish people 
[as demonstrated in the verses that follow; see note 6]. 
The sterile men mentioned in our verse are prohibited 
only to marry into the congregation, but are part of the 
congregation in all other ways (Beurei Onkelos; see 
Me’at Tzori, from Yerei’im).
5. A mamzer is the offspring (male or female) of a for-
bidden union. The Tannaim disagree (in Yevamos 49a) 
as to the severity of the prohibition that produces a 
mamzer. The accepted halachah is that a mamzer is 
the offspring of a union prohibited under penalty of 
kares or death (Shulchan Aruch, Even HaEzer 4:13). 
See Beurei Onkelos; cf. Nesinah LaGer.
6. This verse prohibits a mamzer from marrying a 
Jewish woman of pure lineage. However, a mamzer is 
permitted to marry a mamzeress [i.e., a female mamz-
er] or a convert (Mishnah, Kiddushin 69a), because 
they are not considered to be of “the congregation of 
Hashem” (Rashi, with Mizrachi). Similarly, a mamzer-
ess may not marry a Jewish man of pure lineage 
(Mishnah, Yevamos 78b), but is permitted to marry a 
mamzer or a convert.

Throughout this passage (vv. 3-5, 9), Onkelos uses 
the term shall not be considered to be pure regard-
ing the prohibition to marry into the congregation of 
Hashem. The idea that permission to marry into the 
congregation depends on “purity” is found in a Mishnah 
(Kiddushin 3:13) discussing a possible way to free the 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

2 One who is injured, crushed, 
or one who is severed from spill-
ing [seed] shall not enter the 
congregation of Hashem.

3 A mamzer shall not en-
ter into the congregation of 
Hashem, even his tenth gen-
eration shall not enter for him 

 

ת אֲחִי אָבִיךָ“ (ויקרא יח, יד),  הֲרֵי כְבָר מוּזְהָר עָלֶיהָ מִשּׁוּם ”עֶרְו� ו�
אוִין (יבמות ד.), וְלִסְמוֹךְ לָהּ ”לאֹ יָבֹא  ל זֶה בִּשְׁנֵי ל� עֲבוֹר ע� אֶלָּא ל�
ל  וְק� כְּרִיתוֹת,  יָּיבֵי  מֵח� אֶלָּא  מְזֵר  מ� שֶׁאֵין  מֵּד  לְל� ג)  (פסוק  מְזֵר“  מ�
ת בֵּית דִּין שֶׁאֵין  עֲרָיוֹת מִית� יָּיבֵי מִיתוֹת בֵּית דִּין , שֶׁאֵין בּ� וָחוֹמֶר מֵח�

ה. שֶׁנִּפְצְעוּ אוֹ נִדְכְּאוּ בֵּיצִים  כּ� 
בָּה כָּרֵת (יבמות מט.): (ב) פְצוּע
 דּ
גִּיד, וְשׁוּב  ת ה� ה. שֶׁנִּכְר� פְכ� שֶׁלּוֹ (ספרי רמז; יבמות עה.): וּכְרוּת שׁ�
ע אֶלָּא שׁוֹפֵךְ וְשׁוֹתֵת, וְאֵינוֹ מוֹלִיד (שם עה:):  אֵינוֹ יוֹרֶה קִילוּח� זֶר�
ל ה‘. לאֹ יִשָּׂא יִשְׂרְאֵלִית (יבמות עח:):  
מְזֵר בִּקְה 
(ג) לאֹ י�בֹא מ

רש"י 

א־ יהוֽה: ס ג לֹֽ ל  aבִּקְה ה  פְכ� שׁ� וּכְר֥וּת  ה  Hּכ ־דּ� פְצֽוּע� א  י�בֹ֧

ל֖וֹ  בֹ֥א  א־י� לֹֽ י  עֲשִׂירִ֔ דּ֣וֹר  ם  גּ֚� יהו֑ה  ל  Uבִּקְה ר  מְז* מ� בֹ֥א  י�
א ל� ג : יי� ד� א ל� בִּקְה� ל 
לְמֵע ל  
בּ 
וְדִמְח דִפְסִיק  יִדְכֵּי 

יִדְכֵּי לֵהּ 
ל 
>לְמֵע א ל� ה א� עֲשִׂיר� א ר� דּ� ף א� יי� ד� א ל� בִּקְה� א  מְזֵר� יִדְכֵּי מ�

ל 
>לְמֵע
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ייָ  shall not BE CONSIDERED PURE for him, TO enter — בִּקְהָלָא ד�
into the congreg ation of Hashem.[7]

ייָ .4 ד� בִּקְהָלָא  ל  לְמֵע� וּמוֹאָבָאֵי  מּוֹנָאֵי  ע� יִדְכּוֹן   AMMONITES AND — לָא 

MOAVITES shall not BE CONSIDERED PURE to be allowed TO 
enter into the congregation of Hashem;[8]   ף דָּרָא עֲשִׂירָאָה  — א�
their descendants even to their tenth generation   לָא יִדְכֵּי לְהוֹן 
ייָ ל בִּקְהָלָא ד�  shall not BE CONSIDERED PURE for them, TO — לְמֵע�
enter into the congregation of Hashem,   ד עָלָם forever,[9] — ע�

יָּא .5 וּבְמ� חְמָא  בְּל� יָתְכוֹן  עָרָעוּ  לָא  דִּי  ק  עֵס� ל   because of the — ע�
fact that they did not greet you with bread and water, 

מִמִּצְרָיִם קְכוֹן  בְּמִפּ� -on the way when you were leav — בְּאָרְחָא 
ing Egypt,   ר בְּעוֹר בִּלְעָם בּ� יָת  עֲלָךְ  ר  אֲג�  and that he (the — וְדִי 
Moavite nation) hired against you Bilaam the son of Beor,[10]  

descendants of a mamzer from mamzer status: רְפוֹן בִּי ט�  ר�
הֵר מְזֵרִים לִטּ�  Rabbi Tarfon says, “Mamzerim ,אוֹמֵר יְכוֹלִין מ�
are able to become pure”; meaning, their descendants 
will be permitted to marry regular Jews of pure lin-
eage. Likewise, in Malachi 3:3 and Kiddushin 71a, 
“purify” is used with respect to preventing mamzerim 
from marrying into the congregation. In the same way, 
Onkelos uses the term “be considered pure” to describe 
one’s fitness to marry into the Jewish people (Nesinah 
LaGer to v. 2; see also Marpei Lashon).

7. The verse could be understood to imply that the 
prohibition lapses after ten generations, but in fact, 
the Sages learn from the law of the Ammonites and 
Moavites (taught in the next verse) that this is an eter-
nal prohibition. See Kiddushin 69b, and see there for a 
possible exception.

8. This refers to an Ammonite or Moavite who converts 
to Judaism. Despite his conversion, he is prohibited to 
marry a Jewish woman (see Yadayim 4:4).

The restriction applies only to an Ammonite or 

Moavite male; a female Ammonite or Moavite convert, 
however, is allowed to marry a Jewish man. This is 
seen from the verse’s use of the masculine form — 
בִי וּמוֹא� מּוֹנִי  מּוֹנִית as opposed to the feminine — ע�  and ע�
בִית מּוֹנִי The Gemara infers: an .מוֹא� מּוֹנִית but not an ע�  ;ע�
a בִי בִית but not a מוֹא�  This teaching allowed Boaz to .מוֹא�
marry Rus, a marriage that produced the line of David 
HaMelech (Yevamos 76b; see Tosafos 77a ד“ה כתנאי).

9. All future male descendants of a Moavite or 
Ammonite convert, until the end of time, are forbidden 
to marry into the Jewish people (Mishnah, Yevamos 
ibid.). [The same applies to the descendants of a mamz-
er, whether male or female; see above, note 7.]

10. The beginning of the verse is in the plural, “they” 
did not greet you, because both Ammon and Moav were 
guilty of that offense. Here, though, the verse uses the 
singular “he” hired, because only the Moavite nation 
hired Bilaam. The Ammonites did not participate in 
that act (HaKesav VeHaKabbalah; Haamek Davar; cf. 
Ramban; see Sforno and Chizkuni).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

into the congregation of 
Hashem.

4 An Ammonite or a Moavite 
shall not enter into the congre-
gation of Hashem, even their 
tenth generation shall not enter 
for them into the congregation 
of Hashem, forever, 5 because of 
the fact that they did not greet 
you with bread and water on 
the way when you were leaving 
Egypt, and that he hired against 
you Bilaam the son of Beor, 

 

ל  
ע (ה)  עז:):  (שם  יִשְׂרְאֵלִית  יִשָּׂא  לאֹ  מּוֹנִי.  
ע י�באֹ  לאֹ  (ד) 
ר  ”בִּדְב� [כְּדִכְתִיב  חֲטִיאֲכֶם,  לְה� אֶתְכֶם  שֶׁיָּעֲצוּ  הָעֵצָה  ל  ע� ר.  
דְּב

בְּטֵירוּף  כְּשֶׁהֱיִיתֶם  דֶּרֶךְ.  
בּ (ספרי רנ):  לא, טז)]  (במדבר  בִּלְעָם” 
(שם): 

רש"י 

יהו֑ה  ל  Uבִּקְה י  bב וּמֽוֹא� י  qמּוֹנ ע� בֹ֧א  א־י� יהוֽה: ס ד לֹֽ ל  aבִּקְה

ם:  ד־עוֹל7 ע� יהו֖ה  ל  aבִּקְה ם  ה� ל� בֹ֥א  א־י� לֹֽ י  עֲשִׂירִ֔ דּ֣וֹר  ם  גּ֚�

רֶךְ  ד1ּ בּ� יִם  ֔ מּ� וּב� לּ̀חֶם  בּ� אֶתְכֶם֙  א־קִדְּמ֤וּ  לֹֽ ר  אֲשֶׁ֨ ר  ֞ ל־דְּב� ה ע�

בֶּן־בְּע֗וֹר  ם  אֶת־בִּלְע> יך�  לֶ֜ ע� ר  כ�֨ שׂ� אֲשֶׁר֩  ו6 יִם  Zמִמִּצְר אתְכ̀ם  Kבְּצ

יי� ד� א ל� בִּקְה� ל 
אֵי לְמֵע ב� אֵי וּמוֹא� מּוֹנ� 
יִדְכּוֹן ע א ל� ד : יי� ד� א ל� בִּקְה�

ם: ל� ע� ד ע� יי� ד� א ל� בִּקְה� ל  
יִדְכֵּי לְהוֹן לְמֵע א ל� ה א� עֲשִׂיר� א ר� דּ� ף א�

א רְח� בְּא� א יּ� וּבְמ� א חְמ� בְּל� תְכוֹן י� עוּ ר7 ע� א ל� דִּי ק עֵס� ל ע� ה

בְּעוֹר ר בּ� ם בִּלְע� ת י� ךְ עֲל� ר אֲג� וְדִי יִם מִמִּצְר7 קְכוֹן בְּמִפּ�
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ל פְּרָת ם דִּי ע�  from Pesor, in the land of Aram THAT — מִפְּתוֹר אֲר�

IS ON THE EUPHRATES River,[11]   ְטָּיוּתָך .to curse you — לְל�

בָּלָא מִן בִּלְעָם .6  ,But Hashem, your God — וְלָא אֲבָא יְיָ אֱלָהָךְ לְק�
was not willing to ACCEPT FROM Bilaam to curse Israel,[12] 

ךְ יְיָ אֱלָהָךְ לָךְ יָת לְוָטִין לְבִרְכָן הֲפ� -and Hashem, your God, trans — ו�
formed the intended CURSES into BLESSINGS for you,[13]   אֲרֵי 
חֲמָךְ יְיָ אֱלָהָךְ .because Hashem, your God, loved you — ר�

ע שְׁלָמְהוֹן וְטָבָתְהוֹן .7  You shall not seek their peace — לָא תִתְבּ�
or their welfare,[14]   כָּל יוֹמָיךְ לְעָלָם — all your days, for-

ever.

אֱדוֹמָאָה .8 חֵק  תְר�  ,Do not entirely REJECT an Edomite — לָא 
הוּא אֲחוּךְ   לָא   for he is your brother;[15] — אֲרֵי 

11. The name יִם הֲר� נ� ם   .means Aram of two rivers אֲר�
Rashi explains (Bereishis 24:10) that Aram was situ-
ated between two rivers, the Euphrates and the Tigris. 
[This is the ancient land of “Mesopotamia,” which is 
Greek for “between rivers.”] However, in Bamidbar 
22:5, Bilaam’s home is identified as being “on the 
river,” singular — meaning, the Euphrates — which is 
why Onkelos identifies it as such here and in Bereishis 
ibid. (Chalifos Semalos; Me’at Tzori). [According to 
Onkelos, the term “the river,” when left unspecified, 
refers always to the Euphrates.] Although יִם הֲר�  two ,נ�
rivers, implies that Aram was alongside both the 
Euphrates and the Tigris (and not just the Euphrates), 
in fact, this place was primarily identified with the 
Euphrates, which flowed consistently, and not with the 
less-reliable Tigris, which would sometimes run almost 
dry. Therefore, the Bamidbar verse says it was “on the 
river” (Zohar, Vol. 3, 193a, as explained by Me’at Tzori). 
Alternatively, according to Onkelos, the “two rivers” are 
not the Euphrates and Tigris, but two branches of the 
Euphrates itself; hence, the singular “on the river” is 
accurate (Shaarei Aharon, Bereishis ibid.).

12. When the Hebrew verb שמע is meant in the sense 
of accepting — as opposed to hearing or listening — 
Onkelos uses the Aramaic root קבל. See above, 1:43 
note 69.
13. Although the Hebrew phrase, ה כ� ה לִבְר� ל� קְּל�  the curse ,ה�
into a blessing, is singular, Onkelos views these as 
general terms, and therefore translates in the plural: 
curses, blessings (see above, 11:26 note 2). However, the 
Gemara in Sanhedrin (105b) infers from the verse’s use 
of the singular that only one of Bilaam’s intended curs-
es was fully transformed into a blessing (Me’at Tzori).
14. This refers not to Ammonites or Moavites who 
converted to Judaism, as discussed above, but to the 
Ammonite and Moavite nations (see Ramban and 
Chizkuni; cf. Targum Yonasan).
15. Edomites are the descendants of Eisav, the brother of 
Yaakov (Bereishis 36:43). Because Edom came out to war 
against Israel [and did not allow them to pass through 
the land of Edom] (Bamidbar 20:14-21), the Edomites 
deserve to be rejected entirely from marrying into the 
congregation (Rashi). However, says the Torah, because 
Edom are our brothers, they are not entirely rejected.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

from Pesor, Aram-naharaim, to 
curse you. 6 But Hashem, your 
God, was not willing to listen 
to Bilaam, and Hashem, your 
God, transformed the curse 
into a blessing for you, because 
Hashem, your God, loved you. 
7 You shall not seek their peace 
or their welfare, all your days, 
forever.

8 Do not despise an Edomite, 
for he is your brother; do not 

 

בְּקִרְבְּךָ“  יֵשֵׁב  ”עִמְּךָ  ר  שֶׁנֶּאֱמ� מִכְּלָל  ם.  תִדְרֹשׁ שְׁלמֹ� (ז) לאֹ 
ר ”לאֹ תִדְרֹשׁ שְׁלמָֹם”  לְמוּד לוֹמ� ף זֶה כֵּן, תּ� (להלן פסוק יז), יָכוֹל א�

ל פִּי שֶׁרָאוּי  ף ע� מְרֵי, א� עֵב אֲדֹמִי. לְג� 
(ספרי רנא): (ח) לאֹ תְת
חֶרֶב לִקְרָאתֶךָ:  עֲבוֹ שֶׁיָּצָא בּ� לְךָ לְת�

רש"י 

֙ לִשְׁמֹ֣ע�  יך� ה יהו֤ה אֱלהֶֹ֨ ֞ ב� א־א� : ו וְלֹֽ ךּ� Fלְל יִם לְק6 Wהֲר ם נ6 aמִפְּת֛וֹר אֲר

י  כ0ּ ה  Zכ לִבְר� ה  ל� קְּל� אֶת־ה� לְּך�֛  יך�  אֱלהֹ� יהו֨ה  הֲפֹךְ֩  י6ּ ו� ם  ֔ אֶל־בִּלְע�

יך�  מ1 ל־י� כּ� ם  Zת ב� וְטֹֽ ם  שְׁלמֹ� א־תִדְר֥שֹׁ  ז לֹֽ  : יך� Fֹאֱלה יהו֥ה  בְך�֖  Kאֲה

א־ לֹֽ ה֑וּא  יך�  bח א� י  כ0ּ י  אֲדֹמִ֔ ב  Xע א־תְת� ם: ס רביעי ח לֹֽ לְעוֹל7

א ל� בּ� 
לְק ךְ ה� אֱל� יְי� א אֲב� א וְל� ו ךְ: יוּת� טּ� לְל� ת ל פְּר� 
דִּי ע ם אֲר� מִפְּתוֹר

אֲרֵי ן לְבִרְכ� טִין לְו� ת י� ךְ ל� ךְ ה� אֱל� יְי� ךְ הֲפ� ו� ם בִּלְע� מִן

יךְ יוֹמ� ל כּ� תְהוֹן ב� וְט� מְהוֹן שְׁל� ע תִתְבּ� א ל� ז ךְ: ה� אֱל� יְי� ךְ חֲמ� ר�

א ל� הוּא אֲחוּךְ אֲרֵי ה א� אֱדוֹמ� חֵק 
תְר א ל� ח ם: ל� לְע�
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חֵק מִצְרָאָה יָּר   ,do not entirely REJECT an Egyptian — תְר�  אֲרֵי ד�
רְעֵהּ for you were a sojourner in his land.[16] — הֲוֵיתָא בְא�

תְלִיתָאָה .9 דָּרָא  לְהוֹן  לְדוּן  יִתְי� דִּי   Rather, children who — בְּנִין 
are born to them, i.e., to Edomite or Egyptian converts, 

the third generation   ָיי ד� בִּקְהָלָא  ל  לְמֵע� לְהוֹן   shall BE — יִדְכֵּי 

CONSIDERED PURE for them, TO enter into the congregation of 
Hashem.[17]

עֲלֵי דְבָבָךְ .10 ל בּ� שְׁרִיתָא ע�  When you shall go out as — אֲרֵי תִפּוֹק מ�
a military camp to fight against your enemies,   ר  וְתִסְתְּמ�

ם בִּישׁ ע� you shall guard against anything bad.[18] — מִכֹּל מִדּ�

ר דִּי לָא יְהֵי דְכֵי .11  If there will be among you in — אֲרֵי יְהֵי בָךְ גְּב�
the camp a man who will be impure   מִקְּרֵי לֵילְיָא — from 

a nocturnal EMISSION,[19]   שְׁרִיתָא לְמ� לְמִבָּרָא   he shall — וְיִפּוֹק 

16. The Egyptians too deserved to be rejected entirely 
from marrying into the congregation, because of how 
they oppressed the Jewish people. But since Egypt host-
ed Yaakov and his family during the famine in Yosef’s 
time, the Egyptians are not entirely rejected (ibid.).

17. The grandchild of an Edomite or Egyptian convert 
— the third generation from the one who converted — 
is permitted to marry a Jew of pure lineage. The convert 
himself and his children, however, whether male or fe-
male, are prohibited to marry Jews (Mishnah, Yevamos 
77b). Converts from other nations (besides Ammon and 
Moav) are permitted to marry Jews (Rashi).

The verb יִדְכֵּי, shall be considered pure, is in the sin-
gular, because its subject is the singular ה א� תְלִית� א  ר�  ,דּ�
third generation. Some versions of Onkelos have the 
plural verb יִדְכּוֹן; according to this version, the subject 

is the plural לְדוּן לְהוֹן  the children who are born ,בְּנִין דִּי יִתְי�
to them (Pas’shegen; see Beurei Onkelos and Lechem 
VeSimlah).
18. As delineated in the verses below.

When the Hebrew ר ב� -is used to mean word, utter דּ�
ance, thing or matter, Onkelos translates it as ם  פִּתְג�
— see below, v. 15. Here, though, ר ב�  is used to mean דּ�
anything; therefore, Onkelos translates ם ע� -equiva ,מִדּ?
lent to the Hebrew ה ם which is translated] מְאוּמ� ע�  — מִדּ?
see above, 13:18] (see Aruch ע‘ מדעם, and see Nesinah 
LaGer; cf. Pas’shegen).
19. The Hebrew phrase ה יְל�  translates literally as מִקְּרֵה ל�
from a nocturnal “occurrence” [the מ of מִקְּרֵה is a prefix 
meaning from (Ibn Ezra)], and is a euphemism for a 
seminal emission. Based on this phrase, קֶרִי became 
the accepted term in Rabbinic parlance for such an 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

despise an Egyptian, for you 
were a sojourner in his land. 
9 Children who are born to them 
in the third generation shall en-
ter for them into the congrega-
tion of Hashem.

10 When you shall go out as a 
camp against your enemies, you 
shall guard against anything 
bad. 11 If there will be among 
you a man who will be impure 
from a nocturnal occurrence, 
he shall go to outside the camp; 

 

זְכוּרֵיכֶם  שֶׁזָּרְקוּ  פִּי  ל  ע� ף  א� וָכֹל,  מִכֹּל  מִצְרִי.  עֵב  
תְת לאֹ 
דְּחָק, לְפִיכָךְ (ט)  ת ה� נְיָא בִּשְׁע� כְס� ם, שֶׁהָיוּ לָכֶם א� ע� ה טּ� יְאוֹר. מ� ל�
הֶם דּוֹר שְׁלִישִׁי וגו‘. וּשְׁאָר הָאוּמּוֹת  לְדוּ ל� יִוּ� נִים אֲשֶׁר  בּ�
הוֹרְגוֹ,  ה� מִן  לוֹ  קָשֶׁה  לְאָדָם  חֲטִיא  מּ� שֶׁה� דְתָּ  לָמ� הָא  מִיָּד.  מוּתָּרִין 
זֶּה  מִן הָעוֹלָם ה� חֲטִיאוֹ מוֹצִיאוֹ  מּ� וְה� זֶּה  הוֹרְגוֹ הוֹרְגוֹ בָּעוֹלָם ה� שֶׁה�

וְכֵן  ב,  נִתְע� לאֹ  חֶרֶב  בּ� שֶׁקִּדְּמָם  אֱדוֹם  לְפִיכָךְ  בָּא.  ה� הָעוֹלָם  וּמִן 
כִּי  (י)  רנב):  (שם  נִתְעָבוּ  שֶׁהֶחֱטִיאוּם  וְאֵלּוּ  שֶׁטִּבְּעוּם,  יִם  מִצְר�
כָּנָה (תנחומא  סּ� ת ה� טְרֵג בִּשְׁע� שָּׂטָן מְק� רְתָּ. שֶׁה� 
תֵצֵא וגו‘ וְנִשְׁמ
כָּתוּב  דִיבֶּר ה� ה.  יְל� (יא) מִקְּרֵה ל� ו):  ירושלמי שבת ב,  ויגש א; 
ת עֲשֵׂה:  חֲנֶה. זוֹ מִצְו� 
מּ 
א אֶל מִחוּץ ל צ� הֹוֶוה (ספרי רנה): וְי� בּ�

רש"י 

ם  ה1 ל� לְד֥וּ  אֲשֶׁר־יִו7ּ ים  qנ ט בּ� רְצֽוֹ:  בְא� ית�  י0 ה� ר  כִּי־ג* י  מִצְרִ֔ ב  Xע תְת�

ה  חֲנ1 מ6 א  �י־תֵצ יהוֽה: ס י כּ" ל  aבִּקְה ם  ה1 ל� ב֥אֹ  י� י  Pׁשְׁלִיש דּ֣וֹר 

ישׁ  אִ֔  ֙ בְך� ה  vהְי יא כִּי־י" ע:  ר7 ר  ב9 דּ� מִכֹּ֖ל   ֔ רְתּ� וְנִ֨שְׁמ� יך�  יְב� ל־אֹֽ ע�

ה  חֲנֶ֔ מ6ּ ל� אֶל־מִח֣וּץ  א֙  צ� וְי� ה  יְל� Zמִקְּרֵה־ל ה֖וֹר  ט� ה  Vהְי לאֹ־י" ר  אֲשׁ�

לְהוֹן לְדוּן יִתְי� דִּי בְּנִין ט רְעֵהּ: בְא� א הֲוֵית� ר יּ� ד� אֲרֵי ה א� מִצְר� חֵק 
תְר

א שְׁרִית� מ� תִפּוֹק אֲרֵי י : יי� ד� א ל� בִּקְה� ל 
*יִדְכֵּי לְהוֹן לְמֵע ה א� תְלִית� א ר� דּ�

ר גְּב� ךְ ב� יְהֵי אֲרֵי יא בִּישׁ: ם ע� מִד6ּ מִכֹּל ר וְתִסְתְּמ� ךְ ב� עֲלֵי דְב� בּ� ל ע�

א שְׁרִית� לְמ� א ר� לְמִבּ� וְיִפּוֹק א לֵילְי� מִקְּרֵי דְכֵי יְהֵי א ל� דִּי
*נ"א: יִדְכּוֹן
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go to outside the camp;   שְׁרִיתָא מ� לְגוֹ  יֵעוֹל   he shall not — לָא 
enter within the camp.[20]

מְשָׁא .12  יִסְחֵי   And it will be that toward evening — וִיהֵי לְמִפְנֵי ר�
יָּא ל   he shall immerse himself in the water,[21] — בְמ�  וּכְמֵע�

שְׁרִיתָא   ,and when the sun sets — שִׁמְשָׁא  he shall — יֵעוֹל לְגוֹ מ�
enter into the camp.[22]

שְׁרִיתָא .13 לְמ� מִבָּרָא  לָךְ  יְהֵי  ן  קּ� מְת� ר  אֲת�  And you shall have a — ו�
PREPARED PLACE[23] outside the camp to serve as a latrine, 

מָּן לְבָרָא .and you shall go out to there, outside — וְתִפּוֹק תּ�
ל זֵינָךְ .14  You shall have a spike for digging in — וְסִכְּתָא תְּהֵי לָךְ ע�

addition to your weapons,[24]   וִיהֵי בְּמִתְּבָךְ בְּבָרָא — and it 
will be that when you sit in the place outside the camp to relieve 
yourself,   ּה ר בּ� חְפּ�  you shall dig a hole with it and relieve — וְת�
yourself there,   ְקְתָּך פּ� סֵּי יָת מ�  and then you shall go — וּתְתוּב וּתְכ�
back and cover your excrement.

emission. It is in that sense that Onkelos uses the word 
here (Lechem VeSimlah; and see Targum Yonasan). 
[Onkelos certainly intends the euphemism — noctur-
nal emission — and not the literal meaning — occur-
rence — because the Aramaic word for “occurrence” is 
[.see Onkelos to Bamidbar 28:18; above, 22:6 — עֵירוּע�

A seminal emission makes a man tamei whenever it 
happens, whether by night or by day. The verse speaks of 
a nocturnal emission because that is the norm (Rashi).

20. A Jewish war camp is a place of sanctity, where the 
Shechinah is present (see v. 15). Therefore, one who is 
tamei is forbidden to remain in the camp, just as a tamei 
is forbidden to be in the Mishkan or Beis HaMikdash 
(Ramban). In fact, it is from this verse that the Sages 
learn that a man who is tamei because of a seminal 
emission may not enter the Temple Mount (see Rashi).

21. The term יִם מּ�  in “the” water, tells us that the ,בּ�

reference is to immersion (tevilah) [of the entire body] 
in a mikveh (see Rashi, Shemos 29:4, with Mizrachi).
22. The purification of one who became tamei through a 
seminal emission proceeds in stages. Upon immersion, 
he is essentially tahor, but a measure of tumah remains 
until sundown. Before night arrives, his status is that 
of tevul yom, “one who has immersed that day.”
23. The word ד  is sometimes used to (literally, hand) י�
mean “place,” specifically a place that is easily acces-
sible and within the reach of one’s hand (“handy”). 
Accordingly, Onkelos translates ן קּ� מְת� ר   a prepared ,אֲת�
place, i.e., a place that is easily accessible and ready 
for use (see Rashi here and to Bamidbar 2:17; see also 
Radak, Shorashim שרש יד).
24. The Hebrew אֲזֵנֶך� is from the root זֵין, weapon; the 
 is extraneous (see Rashi; Ibn Ezra). The Gemara א
(Kesubos 5a-b) expounds the usage of אֲזֵנֶך� as though 
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he shall not enter within the 
camp. 12 And it will be toward 
evening he shall immerse in 
the water, and when the sun 
sets, he shall enter into the 
camp. 13 And you shall have 
a handy [place] outside the 
camp, and you shall go out to 
there, outside. 14 You shall have 
a spike in addition to your 
weapons, and it will be that 
when you sit outside, you shall 
dig with it, and you shall go 
back and cover your excrement. 

 

עֲשֶׂה. וְאָסוּר לִיכָּנֵס  ת לאֹ ת� חֲנֶה. זוֹ מִצְו� 
מּ 
לאֹ י�באֹ אֶל תּוֹךְ ה
ה לִפְנוֹת  י� חֲנֵה שְׁכִינָה (שם): (יב) וְה� חֲנֵה לְוִיָּה וְכָל שֶׁכֵּן לְמ� לְמ�
עֲרֵב  ה� בְּלאֹ  טָהוֹר  שֶׁאֵינוֹ  יִטְבּוֹל,  שִׁמְשׁוֹ  עֲרֵב  לְה� סָמוּךְ  עֶרֶב. 

ר“, כְּמוֹ  אֲת� רְגּוּמוֹ ”ו� ד תִּהְיֶה לְךָ. כְּת� שֶּׁמֶשׁ (שם רנו): (יג) וְי� ה�
חוּץ  חֲנֶה.  
מּ 
מִחוּץ ל רנז):  יז; ספרי  ב,  (במדבר  יָדוֹ“  ל  ”אִישׁ ע�
שְׁמִישֶׁךָ: אֲזֵנֶךָ. כְּמוֹ כְּלֵי  ד מִשְּׁאָר כְּלֵי תּ� ל אֲזֵנֶךָ. לְב� 
לֶעָנָן: (יד) ע

רש"י 

יִם  Zּמ בּ� ץ  Uיִרְח רֶב  לִפְנֽוֹת־ע1 ה  י9 יב וְה� ה:  Fחֲנ מ6ּ ה� אֶל־תּ֥וֹךְ  בֹ֖א  י� א  לֹ֥

מִח֖וּץ   ֔ לְך� הְי̀ה  תּ" ד֙  יג  וְי� ה:  Fחֲנ מ6ּ ה� אֶל־תּ֥וֹךְ  בֹ֖א  י� מֶשׁ  שֶּׁ֔ ה� וּכְבֹ֣א 

ך�  ל־אֲזֵנ} ע� לְך�֖  ה  Vהְי תּ" ד  pת יד וְי� חֽוּץ:  ה  מּ� שּׁ� את�  צ9 וְי� ה  חֲנ� מ6ּ ל�

 : ך� Fת א� Kאֶת־צ ית�  וְכִס0ּ בְתּ�  וְשׁ� הּ  ֔ ב� ה  רְתּ> פ� וְח7 ח֔וּץ  בְּשִׁבְתְּך�֣  ה֙  י� וְה�

א יּ� בְמ� יִסְחֵי א מְשׁ� ר� לְמִפְנֵי וִיהֵי יב א: שְׁרִית� מ� לְגוֹ יֵעוֹל א ל�

א ר� מִבּ� ךְ ל� יְהֵי ר  
אֲת 
ו
ן 
קּ 
>מְת יג א: שְׁרִית� מ� לְגוֹ יֵעוֹל א שִׁמְשׁ� ל וּכְמֵע�

ךְ זֵינ� ל ע� ךְ ל� תְּהֵי א וְסִכְּת� יד א: ר� לְב� ן מּ� תּ� וְתִפּוֹק א שְׁרִית� לְמ�

ךְ: קְתּ� פּ� מ� ת י� סֵּי וּתְכ� וּתְתוּב הּ בּ� ר חְפּ� וְת� א ר� בְּב� ךְ בְּמִתְּב� וִיהֵי
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שְׁרִיתָךְ .15 מ� בְּגוֹ  לְּכָא  מְה� שְׁכִינְתֵּהּ  אֱלָהָךְ  יְיָ   For Hashem, your — אֲרֵי 
God, HIS SHECHINAH walks in the midst of your camp,[25] 

קֳדָמָךְ   to rescue you — לְשֵׁיזָבוּתָךְ סָנְאָיךְ  ר  -and to de — וּלְמִמְס�
liver THOSE WHO HATE YOU[26] before you;   דִּישָׁא ק� שְׁרִיתָךְ  מ�  וּתְהֵי 
— and accordingly, your camp shall be holy,[27]   ְבָך יִתְחֲזֵי   וְלָא 
פִּתְגָם ת  -and THERE SHALL NOT BE SEEN among you a mat — עֲבֵר�
ter of SIN,[28]   ְלָך מִלְּאוֹטָבָא  מֵימְרֵהּ   and thus it shall not — וִיתוּב 
happen that HIS WORD WILL turn away[29] from DOING GOOD FOR 

you.[30]

מְמִין לְוָת רִבּוֹנֵהּ   .16 ר עֶבֶד ע�  You shall not deliver a slave — לָא תִמְס�

it said אֹזְנֶך�, your ears, teaching that if a person hears 
something that is not proper, he should place his finger, 
which is tapered like a spike, in his ears.
25. The verse states that Hashem walks in the camp, 
but Onkelos adds the words “His Shechinah” to avoid 
ascribing physical motion to Hashem Himself (Beurei 
Onkelos, Or HaTargum; see Nesinah LaGer). Others 
understand the verse’s mention of Hashem as a ref-
erence to the Aron (Holy Ark) that would accompany 
Israel in battle (Rashbam; Chizkuni).
26. Onkelos usually translates אֹיְבֶיך� as ְך ב� עֲלֵי דְב�  your ,בּ�
enemies, as in v. 10, but on occasion he uses ְיך נְא�  those ,ס�
who hate you, as in this verse. See Me’at Tzori here, and 
in Miluim to 1:42, and see Haamek Davar below, 30:7.
27. That is, it shall be free of excrement. The Gemara 
derives from this phrase that one may not recite 
Shema or say a prayer in the presence of excrement 
(Berachos 25a).
28. Simply understood, ר ב� ת דּ�  means and וְלאֹ יִרְאֶה בְך� עֶרְו�
He shall not see among you a matter of immorality, re-
ferring to forbidden unions (arayos). However, Onkelos 
translates ם ת פִּתְג�  a matter of sin. One explanation ,עֲבֵר�
is that Onkelos understands the verse to be referring 
not only to arayos, but to all sorts of sin, none of which 
should be found in the Jewish camp (Beurei Onkelos, 

based on Sifrei to v. 10; see, however, Sifrei here).
Alternatively, the term ה  nakedness, refers to a ,עֶרְו�

person’s private parts (ervah). The verse teaches that 
one may not recite Shema (or other sacred readings) 
when an ervah is in sight (see Berachos 25b). Onkelos 
expresses this prohibition with the phrase ם ת פִּתְג�  ,עֲבֵר�
a matter of sin. The term ם  is appropriate, because פִּתְג�
it also means “word,” referring to the words of Shema 
that are recited in a sinful manner — i.e., within sight 
of an ervah (see Pri Megadim, Mishbetzos Zahav 74:1; 
see also Lechem VeSimlah).

[Some versions of Onkelos translate more literally, 
ךְ ב� יֶחֱזֵי  א   ,and He shall not see among you. However ,ל�
Lechem VeSimlah strongly favors our reading of א  וְל�
ךְ [.and there shall not be seen among you ,יִתְחֲזֵי ב�

29. It is not Hashem Himself who will turn away from 
the Jewish people, Heaven forbid, but His word; i.e., 
His Providence [hashgachah] (see Akeidas Yitzchak, 
Bereishis §31). The verse is saying that if the camp is 
a sinful place where holiness is lacking, Hashem might 
withhold the special providential aid that He gives 
the Jewish people. See Nefesh HaGer; Nesinah LaGer; 
Beurei Onkelos.

30. This parallels Vayikra 26:9: אֲלֵיכֶם נִיתִי   and I ,וּפ�
[Hashem] will turn [My attention] to you, to which 
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15 For Hashem, your God, 
walks in the midst of your 
camp to rescue you and to 
deliver your enemies before 
you; and your camp shall be 
holy, and He shall not see a 
matter of immorality among 
you and turn away from you.

16 You shall not deliver 
to a slave to his master, 

 

ר:  ב� ת דּ� 
ז�יְּינָךְ (ספרי שם): (טו) וְלאֹ יִרְאֶה בְך� הקב‘‘ה עֶרְו
עֶבֶד  אֲפִילוּ  חֵר,  א� דָּבָר  רְגּוּמוֹ.  כְּת� עֶבֶד.  סְגִּיר  
ת לאֹ  (טז) 

רנט;  (שם  יִשְׂרָאֵל  לְאֶרֶץ  לָאָרֶץ  מֵחוּצָה  ח  שֶׁבָּר� יִשְׂרָאֵל  שֶׁל  עֲנִי  כְּנ�
גיטין מה.): 

רש"י 

ת  hת וְל�  ֙ ילְך� צּ" לְה� ך�  חֲנֶ֗ מ6 רֶב  Qבְּק  | ךְ  Xּל מִתְה� יך�  אֱלהֶֹ֜ יהו֨ה  טו כִּי֩ 

ת  Uעֶרְו  ֙ בְך� ה  vא־יִרְא וְלֹֽ ד֑וֹשׁ  ק� יך�  חֲנ1 מ6 ה  י9 וְה� נֶ֔יך�  לְפ�  ֙ יך� יְבֶ֨ אֹֽ

יו  Zאֶל־אֲדֹנ בֶד  ע1 יר  סְג0ּ א־ת� : ס טז לֹֽ יך� Fחֲר מֵא6 ב  וְשׁ� ר  ֔ ב� דּ�

ר וּלְמִמְס� ךְ בוּת� לְשֵׁיז� ךְ שְׁרִית� מ� בְּגוֹ שְׁכִינְתֵּהּ 
א לְּכ� 
>מְה ךְ ה� אֱל� יְי� אֲרֵי טו

ת 
עֲבֵר ךְ ב� *יִתְחֲזֵי א וְל� א דִּישׁ� ק� ךְ שְׁרִית� מ� וּתְהֵי ךְ מ� קֳד� יךְ נְא� ס�

רִבּוֹנֵהּ ת לְו� בֶד  Fע
מְמִין 
>ע ר תִמְס� א ל� טז א  ב� מִלְּאוֹט�

ךְ: >ל� וִיתוּב 
>מֵימְרֵהּ  ם פִּתְג�

*נ"א: יֶחֱזֵי 
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OF THE NATIONS[31] back to his master,   קֳדָם מִן  לְוָתָךְ  יִשְׁתֵּיזֵב   דִּי 
.one who has escaped[32] to you from BEFORE his master — רִבּוֹנֵהּ

תְרָא   ,Rather, he shall dwell with you — עִמָּךְ יִתֵּב .17  בֵּינָךְ בְּא�
 ,in your midst, in the place that he will FAVOR — דִּי יִתְרְעֵי

חֲדָא מִן קִרְוָיךְ ב לֵהּ   in one of your CITIES,[33] — בּ�  where — בִּדְיִיט�
IT WILL BE good for him; ּלָא תוֹנִנֵּה — you shall not harass him.

ר עָבֶד .18  A WOMAN from among — לָא תְהֵי אִתְּתָא מִבְּנָת יִשְׂרָאֵל לִגְב�
the daughters of Israel shall not be married TO A MALE 

Canaanite SLAVE,[34]  בְרָא מִבְּנֵי יִשְׂרָאֵל אִתָּא אָמָא ב גּ�  and — וְלָא יִסּ�
A MAN from among the sons of Israel shall not TAKE A Canaanite 
SLAVEWOMAN as a wife.[35]

Onkelos adds: א לְכוֹן ב�  to do good for you. Here, the ,לְאוֹט�
Torah warns about Hashem turning away from the 
Jewish people, so Onkelos adds: ְך א ל� ב�  from doing ,מִלְּאוֹט�
good for you (Nefesh HaGer; Beurei Onkelos).

31. Meaning, a slave belonging to an idolater. Mizrachi 
identifies this person as a Jewish slave who was sold 
to an idolater; see Lechem VeSimlah and Me’at Tzori. 
Alternatively, this is a non-Jewish slave belonging to 
an idolater, who escaped his master and wishes to live 
among Jews (Nefesh HaGer; see Ramban).

By contrast, the Gemara says that the verse refers 
to a Canaanite slave of a Jewish master (who has a 
status of a semi-convert; he is obligated in many of the 
mitzvos). The master lives outside Eretz Yisrael, and 
the slave flees to Eretz Yisrael (Gittin 45a, cited by 
Rashi). [See Beurei Onkelos and Marpei Lashon, who 
reconcile Onkelos’ approach with the Gemara, and see 
also Pas’shegen.]

32. Literally, who has been rescued.

33. See above, 5:14 note 22.

34. A ה  ,is a prostitute — see Bereishis 38:21. Thus קְדֵשׁ�
in the verse’s plain meaning, it prohibits a Jewish 
woman from conducting herself promiscuously, as a 
prostitute does. Onkelos’ case of a Jewish woman who 
marries a Canaanite slave is an example of promiscu-
ity, because a marriage between a slave and a Jewish 
woman is legally invalid (see Kiddushin 68a); hence, 

their relations are effectively a form of promiscuity 
(Rashi).

According to Ramban, this command is not directed 
at individuals, but at the courts, who are ordered to 
prevent regular and public promiscuity, such as that 
which takes place at a house of prostitution. Ramban 
explains Onkelos in this light: Since marriage with a 
slave is not legally valid, one who enters such mar-
riage is engaging in promiscuity. And because everyone 
knows that this couple is living as husband and wife 
without benefit of marriage, their union constitutes 
regular, public promiscuity, which falls under this com-
mandment (Ramban).

Onkelos’ source to interpret the verse with respect 
to Canaanite slaves is the fact that these prohibitions 
are directed at “the daughters of Israel” and “the sons 
of Israel.” These specifications should not have been 
necessary, since the entire Torah is addressed to the 
Jewish people! The reason the Torah specifies the 
sons and daughters of Israel is to teach that marrying 
Canaanite slaves (who have a status of a semi-convert, 
as mentioned in note 31) is also prohibited under this 
law (Ramban to Sefer HaMitzvos, Lo Saaseh §355). For 
another approach, see Lechem VeSimlah; and see Baal 
HaTurim.
35. The ׁדֵש ה is a male counterpart to the ק� -mean ;קְדֵשׁ�
ing, a promiscuous man (Rashbam, Ramban). Here too, 
Onkelos gives an example of this: Since the marriage of 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

who has escaped to you from his 
master. 17 He shall dwell with 
you, in your midst, in the place 
that he will choose, in one of 
your gates, where it is good for 
him; you shall not harass him.

18 There shall not be a 
prostitute from among the 
daughters of Israel, and there 
shall not be a prostitute from 
among the sons of Israel. 

 

וּמְזוּמֶּנֶת  מְקוּדֶּשֶׁת  מוּפְקֶרֶת,  ה.  קְדֵשׁ� תִהְיֶה  לאֹ  (יח) 
נד:).  (סנהדרין  זְכוּר  ב  לְמִשְׁכּ� מְזוּמָּן  דֵשׁ.  ק� יִהְיֶה  וְלאֹ  לִזְנוּת: 

עָבֵד“,  ר  לִגְב� יִשְׂרָאֵל  ת  מִבְּנ� אִתְּתָא  תְהֵי  ”לָא  תִּרְגֵּם  וְאוּנְקְלוֹס 
קִדּוּשִׁין  שֶׁאֵין  ר  ח� מֵא� הִיא  זְנוּת  ת  לִבְעִיל� מוּפְקֶרֶת  זוֹ  ף  שֶׁא�

רש"י 

ק֧וֹם  מּ� בּ�  ֗ בְּקִרְבְּך� ב  Xׁיֵש  ֞ יז עִמְּך� יו:  אֲדֹנ7 ם  מֵע0 יך�  אֵל1 ל  �צ אֲשֶׁר־יִנּ�

ה  Vהְי נּוּ: ס יח לאֹ־ת" Fא תּוֹנ טּ֣וֹב ל֑וֹ לֹ֖ יך� בּ� ר1 ד שְׁע� aח ר בְּא� wאֲשֶׁר־יִבְח

ל:  Kא יִשְׂר� י  �מִבְּנ שׁ  ד* ק� ה  Vהְי וְלאֹ־י" ל  gא יִשְׂר� מִבְּנ֣וֹת  ה  קְדֵשׁ�

א תְר� בְּא� ךְ בֵּינ� יִתֵּב ךְ עִמּ� יז רִבּוֹנֵהּ: ם מִן קֳד� ךְ ת� לְו� יִשְׁתֵּיזֵב דִּי

תְהֵי א ל� יח תוֹנִנֵּהּ: א ל� לֵהּ ב 
בִּדְיִיט יךְ מִן קִרְו� א חֲד� בּ� יִתְרְעֵי דִּי

א: מ� א א� אֵל אִתּ� א מִבְּנֵי יִשְׂר� בְר� 
ב גּ יִסּ� א וְל� בֶד ר ע8 
אֵל לִגְב ת יִשְׂר� א מִבְּנ� אִתְּת�
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ר זָנִיתָא .19 -You shall not bring the wage of a har — לָא תָעֵל אֲג�
lot,[36]   לְבָּא ן כּ�  לְבֵית   or the exchange for a dog,[37] — וְחוּלְפ�

ייָ אֱלָהָךְ לְכָל נִדְרָא קְדְּשָׁא ד�  ,TO the BEIS HAMIKDASH of Hashem — מ�
your God, for any vow,[38]   רְוֵיהוֹן ף תּ� ק קֳדָם יְיָ אֱלָהָךְ א� ח�  — אֲרֵי מְר�
for the both of them, too, are REPULSIVE BEFORE Hashem, your 
God.[39]

אֲחוּךְ .20 ל� בֵּי  תְר�  You shall not pay INCREASE[40] to your — לָא 
brother above the amount that you borrowed,   ף  רִבִּית כְּס�

— not an INCREASE of money that was borrowed,   רִבִּית עִיבוּר — 
nor an INCREASE of GRAIN[41] that was borrowed,   ם ע�  רִבִּית כָּל מִדּ�

a Jewish man and a Canaanite slave is legally invalid, 
when the man has relations with his “wife,” he is in ef-
fect engaging in promiscuity, which is forbidden under 
this prohibition (Rashi; see previous note).

[The Gemara explains the term ׁדֵש  differently, as ק�
referring to a male prostitute, the passive partner in an 
act of sodomy (Sanhedrin 54b; see Rashi). Nevertheless, 
many of the Rishonim cite Onkelos’ interpretation 
as authoritative; see, e.g., Rashi, Kiddushin 69a ד“ה 
דיעבד שפחה Tosafos, Pesachim 88a ;או  לישא   and ;ד“ה 
Rambam, Hil. Issurei Biah 12:13. For further discus-
sion, see Nesinah LaGer and Beurei Onkelos; see also 
Minei Targuma.]

36. This refers to an item given to a woman in payment 
for cohabitation (Rashi). Elsewhere, Onkelos renders 
ה א as זוֹנ� טְעֲי�  ,.literally, a woman who strays (e.g — מ�
Vayikra 21:7, 14), and sometimes as א ר� ת בּ� פְק�  one who ,נ�
goes outside [i.e., a prostitute] (e.g., Bereishis 38:15). 
Here, though, the Aramaic is like the Hebrew: א נִית�  .ז�
For discussion, see Pas’shegen to Bereishis 34:31, and 
Lechem VeSimlah here.

37. That is, an item given in exchange for a dog. If a 
person traded his dog for a sheep, that sheep is the 
exchange for a dog (Rashi).

38. These items may not be brought as sacrificial 
offerings or given as monetary gifts to the Beis 
HaMikdash (see Temurah 30b).

39. See 17:4 note 7.

40. This is a prohibition for a borrower to pay interest 
to the lender. A passage elsewhere (Vayikra 25:36-37) 
teaches a separate prohibition for a lender to take in-
terest from a borrower (Rashi; see Bava Metzia 75b; 
Targum Yonasan).

The word ְנֶשֶׁך (as in ְשִּׁיך  literally, that which — (ת�
bites — is usually translated as interest, while רִבִּית 
(related to בֵּי -means increase. These are differ (תְר�
ent terms for the same activity, lending or borrow-
ing at interest (Rashi, Vayikra 25:36; see note 50 
there). Elsewhere, Onkelos translates ְנֶשֶׁך as א  ,חִבּוּלְי�
that which wounds, paralleling the Hebrew ְנֶשֶׁך, bite 
(Shemos 22:24; Vayikra ibid.). However, that verse 
teaches the lender’s prohibition to take interest. In 
that case, the expression א  is appropriate, because חִבּולְי�
it is the lender who inflicts the wound (or “bite”) upon 
the borrower. Here, though, where the verse discusses 
the borrower’s prohibition to increase the amount he 
pays, the appropriate expression is not “that which 
wounds,” but רִבִּית, increase (see Chalifos Semalos, and 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

19 You shall not bring the wage 
of a harlot, or the exchange for 
a dog [to] the house of Hashem, 
your God, for any vow, for the 
both of them, too, are an abomi-
nation to Hashem, your God.

20 You shall not pay inter-
est to your brother, inter-
est of money, interest of 
food, interest of anything 

 

פֹּה  לָכֶם  ”שְׁבוּ  ר  שֶׁנֶּאֱמ� חֲמוֹר,  ל� הוּקְשׁוּ  שֶׁהֲרֵי  בָהּ,  לוֹ  תּוֹפְסִין 
(קדושין סח.).  חֲמוֹר  ל� דּוֹמֶה  ם ה� ה), ע� (בראשית כב,  חֲמוֹר“  עִם ה�
עֲשֶׂה  נ� הוּא  ף  שֶׁא� אָמָה”,  אִתְּתָא  יִשְׂרָאֵל  מִבְּנֵי  בְרָא  גּ� ב  יִסּ� ”וְלָא 
יָדָהּ, שֶׁכָּל בְּעִילוֹתָיו בְּעִילוֹת זְנוּת שֶׁאֵין קִדּוּשִׁין תּוֹפְסִין  ל  קָדֵשׁ ע�
פָּסוּל  נָּהּ  בְּאֶתְנ� טָלֶה  לָהּ  ן  נָת� ה.  זוֹנ� ן  
אֶתְנ (יט)  (שם):  בָהּ  לוֹ 

שֶׂה  הֶחֱלִיף  כֶּלֶב.  וּמְחִיר  כט.):  תמורה  רסא;  (ספרי  קְרָבָה  לְה�
בּוֹת שִׁנּוּיֵיהֶם, כְּגוֹן  ם שְׁנֵיהֶם. לְר� 
בְּכֶלֶב (ספרי שם; תמורה ל.): גּ
לּוֶֹה  זְהָרָה ל� א� שִּׁיךְ.  
(כ) לאֹ ת ל:):  (תמורה  סֹלֶת  עֲשָׂאָן  ו� חִטִּים 
סְפְּךָ  כּ� ”אֶת  לְוֶה  מּ� ל� זְהָרָה  א� כָּךְ  ר  ח� וְא� לְוֶה.  מּ� ל� רִבִּית  יִתֵּן  שֶׁלּאֹ 
עה:):  מציעא  בבא  רסב;  לז; ספרי  כה,  (ויקרא  בְּנֶשֶׁךְ”  לוֹ  תִתֵּן  לאֹ 

רש"י 

יך�  אֱלה1ֹ יהו֥ה  ית  pּב לֶב  כֶּ֗ וּמְח̂יר  ה  ֜ זוֹנ� ן  ֨ אֶתְנ� בִיא֩  א־ת� יט לֹֽ

א־ ם: ס כ לֹֽ Fם־שְׁנֵיה גּ� יך�  אֱלה1ֹ יהו֥ה  ת  wתֽוֹעֲב י  fּכ דֶר  ל־נ� לְכ�

ר  ב� ל־דּ� כּ� נֶ֕שֶׁךְ  כֶל  אֹ֑ נ̀שֶׁךְ  סֶף  כ1ּ שֶׁךְ  Vנ יך�  חִ֔ לְא� שּׁ̂יךְ  ת�

ךְ ה� אֱל� יי� ד� לְבֵית 
א קְדְּשׁ� 
>מ א לְבּ� כּ� ן וְחוּלְפ� א נִית� ז� ר אֲג� עֵל ת� א ל� יט

א ל� כ רְוֵיהוֹן: תּ� ף א� ךְ ה� אֱל� ם יְי� קֳד� ק 
ח 
מְר אֲרֵי א נִדְר� ל לְכ�

ם ע� מִד6ּ ל כּ� רִבִּית עִיבוּר רִבִּית ף כְּס� רִבִּית אֲחוּךְ ל� בֵּי 
תְר
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בֵּי מִתְר�  nor an INCREASE of anything that MAY BE PAID AS — דִּי 

INCREASE above the amount that was borrowed.[42]

בֵּי .21 מְמִין תְּר� ר ע�  To A MEMBER OF other NATIONS you may — לְב�
PAY INCREASE,   בֵּי תְר� לָא  אֲחוּךְ   ,but to your brother — וְל�

your fellow Jew, you may not PAY INCREASE,   ָיְי דִּיבָרְכִנָּךְ   בְּדִיל 
 בְּכֹל אוֹשָׁטוּת   so that Hashem, your God, will bless you — אֱלָהָךְ
עָלֵל   ,in all that you put your hand to  — יְדָךְ תְּ  דִּי א� רְעָא  ל א�  ע�
הּ לְמֵירְת� מָּן   on the Land into which you are entering, to — לְת�
take possession of it.

ר קֳדָם יְיָ אֱלָהָךְ .22 ר נְד�  When you make a vow BEFORE — אֲרֵי תִדּ�
Hashem, your God, to bring an offering,[43]  ר ח� תְא�  לָא 

לָּמוּתֵהּ ע   you shall not delay in paying it,[44] — לְשׁ� מִתְבּ�  אֲרֵי 
 for Hashem, your God, will demand it of — יִתְבְּעִנֵּהּ יְיָ אֱלָהָךְ מִנָּךְ
you,   וִיהֵי בָךְ חוֹבָא — and there will be upon you the punish-
ment for a sin.[45]

see Mishnah, Bava Metzia 60b; see Tosafos U’Miluim 
for another approach).
41. The prohibition to collect or pay interest applies 
not only to loans of money, but to loans of other com-
modities as well, such as grain. For example, one may 
not borrow two se’ahs of grain on condition that he 
repay three se’ahs (see Mishnah, Bava Metzia 60b). 
Nesinah LaGer maintains that Onkelos’ translation 
of אֹכֶל (food) as עִיבוּר, grain, parallels the example 
given in that Mishnah, which concerns wheat, a type 
of grain. However, various commentators point out 
(a) that Onkelos sometimes translates the root אכל 
this way even though this reason does not apply (e.g., 
above, 2:6,28 and Bereishis 41:35-36); and (b) that in 
Vayikra (25:37), which discusses interest paid in the 
form of food, Onkelos translates כְלֶך� ךְ literally as א�  ,מֵיכְל�
your food, and not as your grain (see Nefesh HaGer and 
Me’at Tzori). See further, Tosafos U’Miluim.

42. This includes payment via speech. Although 
Onkelos translates ר ב� ם here as דּ� ע�  anything (see ,מִדּ�
above, note 18), ר ב�  also means “word,” which teaches דּ�
that speech too can be prohibited as an interest pay-
ment. For example, if a person borrows money and 
meets his lender in the street, if he is not accustomed to 
greeting the lender first, he may not do so now, because 
the greeting is a form of repayment. If he does greet 
him, he has violated this prohibition (Bava Metzia 
75b).

43. I.e., sacrificial offerings, as well as pledges of dona-
tions for the upkeep of the Beis HaMikdash and tze-
dakah vows; see Rosh Hashanah 4a-b, 6a; Arachin 6a.

44. That is, beyond three pilgrimage festivals [three 
regalim] after the vow has been made (Rashi; see Rosh 
Hashanah 4b).

45. See Ibn Ezra.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that he may take as interest. 
21 To a stranger you may pay 
interest, but to your brother, 
you may not pay interest, so 
that Hashem, your God, will 
bless you in all that you put 
your hand to, on the Land into 
which you are entering, to take 
possession of it.

22 When you make a vow 
to Hashem, your God, you 
shall not delay in paying 
it, for Hashem, your God, 
will demand it of you, and 
there will be upon you a sin. 

 

עֲשֵׂה,  ל  מִכְּל� בָּא  ה� לָאו  לְאָחִיךָ.  וְלאֹ  שִּׁיךְ.  
ת כְרִי  נּ� 
ל (כא) 
עֲשֵׂה (בבא מציעא ע:): (כב) לאֹ  אוִין ו� עֲבוֹר עָלָיו בִּשְׁנֵי ל� עֲשֵׂה, ל�

מִּקְרָא  בּוֹתֵינוּ מִן ה� רְגָלִים, וּלְמָדוּהוּ ר� לְּמוֹ. שְׁלשָֹׁה  
חֵר לְשׁ 
תְא
(ראש השנה ד:): 

רש"י 

 ֜ רֶכְך� ן יְב7 ע� ֨ יךְ לְמ� Pּׁש א ת� יך� לֹ֣ bח יךְ וּלְא� שִּׁ֔ כְר̂י ת� נּ� ךְ: כא ל� ר יִש7ּׁ Vׁאֲש

א־ ב� ה  ת9ּ אֲשֶׁר־א� רֶץ  ֕ א� ל־ה� ע� ך�  דֶ֔ י� ח  Uמִשְׁל בְּכֹל֙  יך�  אֱלהֶֹ֗ יהו֣ה 

ר  ח* א תְא� לֹ֥ יך�  אֱלהֶֹ֔ יהו֣ה  דֶר֙ ל6 נֶ֨ י־תִדֹּ֥ר  הּ: ס כב כּ" לְרִשְׁת7ּ ה  מּ� שׁ�

טְא:  Kה בְך�֖ ח י9 ךְ וְה� ֔ עִמּ� Kמ ֙ יך� נּוּ יהו֤ה אֱלהֶֹ֨ רֹ֨שׁ יִדְרְשֶׁ֜ י־ד� לְּמ֑וֹ כּ" לְשׁ�

ךְ רְכִנּ� דִּיב� בְּדִיל בֵּי 
תְר א ל� אֲחוּךְ וְל� בֵּי 
תְּר ר  
לְב
מְמִין 
>ע כא בֵּי: 
מִתְר דִּי

לֵל ע� תְּ א� דִּי א רְע� א� ל ע� ךְ יְד� טוּת אוֹשׁ� בְּכֹל ךְ ה� אֱל� יְי�

ר ח� תְא� א ל� ךְ ה� אֱל� ם יְי� קֳד� ר נְד� ר תִדּ� אֲרֵי כב הּ: לְמֵירְת� ן מּ� לְת�

א: חוֹב� ךְ ב� וִיהֵי ךְ מִנּ� ךְ ה� אֱל� יְי� יִתְבְּעִנֵּהּ ע מִתְבּ� אֲרֵי מוּתֵהּ לּ� לְשׁ�
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ר .23 מִלְּמִדּ� ע  תִתְמְנ� אֲרֵי   But if you refrain from making a — ו�
vow,   לָא יְהֵי בָךְ חוֹבָא — there will be no punishment for 

sin upon you.[46]

עְבֵּד .24 ר וְת� פָּקוּת סִפְוָתָךְ תִּטּ�  That which emerges from your — א�
lips as a vow, you shall safeguard and do,   רְתָּא  כְּמָא דִי נְד�

בְתָּא  ,as you vowed BEFORE Hashem, your God — קֳדָם יְיָ אֱלָהָךְ נְד�
a voluntary gift,[47]   ְבְּפֻמָּך לֶּלְתָּא  מ�  that you voluntarily — דִּי 
uttered with your mouth.[48]

בְרָךְ .25 רְמָא דְח� ר בְּכ�  When you will BE HIRED to work IN — אֲרֵי תִתָּג�
the vineyard of your fellow,[49]   ְפְשָׁך  you — וְתֵיכוֹל עִנְּבִין כְּנ�

may eat grapes as you desire,  ְשִׂבְעָך — to your fill,[50]  וּלְמָנָךְ לָא 
.but into your vessel you may not put them to save for later — תִתֵּן
בְרָךְ .26 ר בְּקָמְתָא דְח�  When you will BE HIRED to work — אֲרֵי תִתָּג�

IN the standing grain of your fellow,[51]   מְלִילָן  וְתִקְטוֹף 
 you may pluck ears of grain with your hand and eat — בִּידָךְ
them,[52]   תְרִים לָא   גְּלָא   but you may not RAISE a sickle — וּמ�

46. Vowing an offering is not obligatory, and one who 
chooses not to make a vow is not liable to punishment. 
It is therefore better not to vow than to make a vow and 
not keep it (see Koheles 5:4; Chullin 2a-b).
47. No one forced you to make a vow; you did so volun-
tarily (Chizkuni; see also Ramban).
48. See Ramban.
49. The Hebrew ֹבא ת�  means, when you come. Lest כִּי 
one say that the verse allows anyone who comes into 
a vineyard to eat its grapes, Onkelos explains that the 
verse refers to someone who was hired to work there: 

ר ג�  when you will be hired. Only a worker hired by ,אֲרֵי תִתּ�
the owner is permitted to eat. This follows the under-
standing of the Sages (Bava Metzia 87b), cited in Rashi 
here, that the verse discusses a hired worker; see Issi 
ben Yehudah (ibid. 92a) for a different opinion (Nesinah 
LaGer, Nefesh HaGer, et al.; cf. Beurei Onkelos).
50. I.e., to satisfy your hunger, but you may not gorge 
yourself (Rashi).
51. Here too, the verse speaks of a hired worker (Rashi). 
See note 49, and Bava Metzia ibid.
ן .52  .מְלִילתֹ is the Aramaic form of the Hebrew מְלִיל�

ONKELOS ELUCIDATED CHUMASH TRANSLATION
23 But if you refrain from vowing, 
there will be no sin upon you. 
24 That which emerges from your 
lips, you shall safeguard and 
do, as you vowed to Hashem, 
your God, a voluntary gift, that 
you spoke with your mouth.

25 When you will come into 
the vineyard of your fellow, you 
may eat grapes as you desire, 
[to] your fill, but into your ves-
sel you may not put.

26 When you will come into the 
standing grain of your fellow, you 
may pluck ears with your hand, 
but you may not wave a sickle 

 

ל לאֹ  שִׂיתָ]. לִיתֵּן עֲשֵׂה ע� תֶיך� תִּשְׁמֹר [וְע� א שְׂפ� (כד) מוֹצ�
כָּתוּב  בֹא בְּכֶרֶם רֵעֶךָ. בְּפוֹעֵל ה� ו.): (כה) כִּי ת� עֲשֶׂה (שם  ת�
בְעֶךָ.  מָּה שֶׁתִּרְצֶה (שם): שׂ� פְשְׁךָ. כּ� 
בֵּר (בבא מציעא פז:): כְּנ מְד�
שֶׁלּאֹ  מִכָּאן  תִתֵּן.  לאֹ  כֶּלְיְך�  וְאֶל  (שם):  סָּה  ג� אֲכִילָה  וְלאֹ 

שֶׁל  לְכֶלְיוֹ  נוֹתֵן  תָּה  שָׁא� ן  בִּזְמ� בָּצִיר,  ה� ת  בִּשְׁע� אֶלָּא  תוֹרָה  דִבְּרָה 
אֵינוֹ אוֹכֵל (שם פט:):  שְׁקֵשׁ  עֲדוֹר וּלְק� יִת, אֲבָל אִם בָּא ל� בּ� ל ה� ע� בּ�
בֵּר  מְד� כָּתוּב  ה� בְּפוֹעֵל  זוֹ  ף  א� רֵעֶךָ.  ת  
מ בְּק� בֹא  ת� כִּי  (כו) 

(שם פז:): 

רש"י 

יך�  ת1 שְׂפ� א  כד מוֹצ9 טְא:  Kח בְך�֖  ה  Vהְי לאֹ־י" לִנְדֹּ֑ר  ל  Wּתֶחְד י  כג וְכ0

ר  Vׁאֲש ה  ֔ ב� נְד�  ֙ יך� אֱלהֶֹ֨ יהו֤ה  ל6 רְתּ�  ֜ ד� נ� ר  אֲשֶׁ֨ כ6ּ ית�  Pׂש וְע� תִּשְׁמֹ֣ר 

לְתּ�  כ� וְא7 ך�  רֵעֶ֔ בְּכ̀רֶם  בֹא֙  ת� י  zּס חמישי כה כ : יך� בְּפ" רְתּ�  Wּדִּב

י  zּן: ס כו כ Kּתִת א  לֹ֥ וְאֶל־כֶּלְיְך�֖  ך�  בְע� שׂ� פְשְׁך�֖  כְּנ� ים  qב עֲנ�

נִ֔יף  ת� א  לֹ֣ וְחֶרְמֵשׁ֙  ך�  ד� בְּי� ת  מְלִילֹ֖ פְת9ּ  ט� וְק7 ך�  רֵעֶ֔ ת  Uמ בְּק� בֹא֙  ת�

ךְ ת� סִפְו� קוּת פּ� א� כד א: חוֹב� ךְ ב� יְהֵי א ל� ר מִלְּמִדּ� ע תִתְמְנ� אֲרֵי ו� כג

דִּי א בְתּ� נְד� ךְ ה� אֱל� ם יְי� קֳד� א רְתּ� נְד6 א דִי כְּמ� עְבֵּד וְת� ר תִּטּ�

וְתֵיכוֹל ךְ בְר� דְח� א רְמ� בְּכ� ר 
ג תִתּ� אֲרֵי כה ךְ: בְּפֻמּ� א לֶּלְתּ� מ�

אֲרֵי כו תִתֵּן: א ל� ךְ נ� וּלְמ� ךְ שִׂבְע� ךְ פְשׁ� כְּנ� עִנְּבִין

תְרִים א ל� א גְּל� וּמ� ךְ בִּיד� ן *מְלִיל� וְתִקְטוֹף ךְ בְר� דְח� א מְת� בְּק� ר 
ג תִתּ�
ן לְי� *נ"א: דְּמ�
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בְרָךְ דְח� קָמְתָא  ל  -over the standing grain of your fel — ע�
low.[53]

24.
הּ .1 וְיִבְעֲלִנּ� אִתְּתָא  ר  גְּב� ב  יִסּ�  If a man marries a woman — אֲרֵי 

and lives with her,   חֲמִין בְּעֵינוֹהִי ח ר� שְׁכּ�  it — וִיהֵי אִם לָא ת�
shall be[1] that if she will not find favor in his eyes,   אֲרֵי 
ת פִּתְגָם הּ עֲבֵר� ח בּ� שְׁכּ�  for he found in her a matter of SIN,[2] — א�
הּ גֵּט פִּטּוּרִין  and he writes her a BILL[3] of RELEASE[4] — וְיִכְתּוֹב ל�
(i.e., a divorce document; a get),   ּה  and he presents — וְיִתֵּן בִּיד�
it into her hand   ּהּ מִבֵּיתֵה  and RELEASES her from — וְיִפְטְרִנּ�
his house,

Some editions of Onkelos have ן לְי�  ;that are full [ears] ,דְּמ�
i.e., the kernels inside are ripe and plump. According 
to this version, the word ֹמְלִילת comes from מלא, full 
(Marpei Lashon; Me’at Tzori; see, however, Nesinah 
LaGer). [See, however, Rashi (Shabbos 19a ד“ה מלילות), 
who says that ֹמְלִילת are ears that are not fully ripened; 
see also Yerushalmi Pesachim 3:1.]
53. One who uses his hand can pluck only one ear of 
grain at a time, whereas one who uses a sickle can har-
vest several ears at once.

The Hebrew word נִיף  is generally (נוף of the root) ת�
understood by the Sages as “waving,” in a horizontal, 
back and forth motion. Onkelos, though, consistently 
translates this as תְרִים, raise. See, for example, Vayikra 
23:11; Bamidbar 5:25. Regardless, the underlying 
meaning of our verse is the same: the worker may not 
use a sickle to cut the grain he eats (see Me’at Tzori).
1. This and the following two verses are connected to 
v. 4, so that the Torah is saying that it shall be that if 
the following sequence of events, recounted from here 
until the end of v. 3, will occur, then the law stated in v. 
4 applies (see R’ D. Z. Hoffman).
2. Onkelos translates the verse’s ר ב� דּ� ת   literally, a) עֶרְו�
matter of immorality) as ם ת פִּתְג�  a matter of sin, for ,עֲבֵר�
the reference is not specifically to an act of infidelity, 
but to any transgression (compare 23:15 above with 
note 28). This is in accordance with the opinion of Beis 
Hillel (Mishnah, Gittin 90a), who disagree with Beis 
Shammai and maintain that a man may divorce his 

wife for transgressing against him in any manner, such 
as for neglecting his needs, and not only for immoral 
behavior (see Beurei Onkelos, Marpei Lashon; cf. Torah 
U’Peirushah).

3. Although Onkelos usually translates סֵפֶר as א  ,סִפְר�
book or scroll, here he translates it גֵּט, bill, based on 
the context. Although most commonly associated with 
a bill of divorce, the term גֵּט is actually synonymous 
with ר  document, and is occasionally used for other ,שְׁט�
documents as well (Rashbam to Bava Basra 160a ד“ה 
פשוט גט See Tosafos to Gittin 2a .(גט  המביא   and) ד“ה 
Rabbeinu Bachya here) for why this term is generally 
used specifically for a divorce document. See also the 
fascinating explanations cited in Me’at Tzori, Miluim.

HaKesav VeHaKabbalah notes that the meaning of 
 in our verse is the subject of a dispute among the סֵפֶר
Tannaim, as explained by the Gemara (Gittin 21b): 
According to R’ Yose HaGlili, it means bill, while ac-
cording to the Sages, it means narration (סִפּוּר; i.e., the 
language of the divorce document that severs the bond 
between the husband and wife). By translating it as גֵּט, 
Onkelos seems to be following the interpretation of R’ 
Yose HaGlili. It should be noted, however, that Rashba 
(Gittin ibid., on the Mishnah later on the page) says 
that according to the Sages, the word סֵפֶר connotes both 
narration and bill; hence, Onkelos’ translation would 
not necessarily support either opinion (see also Levush, 
Even HaEzer 126:16; Me’at Tzori).

4. The verse’s כְּרִיתֻת, literally, severance, is a form of 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

over the standing grain of your 
fellow.

24.
1  If a man marries a woman 

and lives with her, it shall be 
if she will not find favor in his 
eyes, for he found in her a mat-
ter of immorality, and he writes 
her a scroll of severance, and 
he presents it into her hand and 
sends her away from his house, 

 

ר. מִצְוָה [עָלָיו לְגָרְשָׁהּ] שֶׁ“לּאֹ תִמְצָא חֵן בְּעֵינָיו“ (גיטין צ:):  ב� ת דּ� 
הּ עֶרְו א ב� צ� (א) כִּי מ�
רש"י 

הּ  Zל וּבְע� ה  אִשּׁ� ישׁ  qא ח  yּי־יִק א כּ" : ס [כד]  ך� Fרֵע ת  aמ ק� ל  Wע

ר  ֔ ב� דּ� ת  Uעֶרְו הּ֙  ב� א  צ� כִּי־מ_ ֗יו  בְּעֵינ� ן  Xא־ח תִמְצ� א  אִם־לֹ֧ ֞ה  י� וְה�

מִבֵּיתֽוֹ:  הּ  וְשִׁלְּח� הּ  ֔ ד� בְּי� ן  Uת וְנ� כְּרִיתֻת֙  פֶר  hס הּ  ל�֜ ב  ת� וְכ�֨

הּ וְיִבְעֲלִנּ� א אִתְּת� ר גְּב� ב יִסּ� אֲרֵי א כד ךְ: בְר� דְח� א מְת� ק� ל ע�

ם פִּתְג� ת 
עֲבֵר הּ בּ� ח שְׁכּ� א� אֲרֵי בְּעֵינֽוֹהִי חֲמִין ר� ח שְׁכּ� ת� א ל� אִם וִיהֵי

מִבֵּיתֵהּ: הּ 
וְיִפְטְרִנּ הּ בִּיד� וְיִתֵּן פִּטּוּרִין גֵּט הּ ל� וְיִכְתּוֹב
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ר   ,and she leaves his house — וְתִפּוֹק מִבֵּיתֵהּ .2  וּתְהָךְ וּתְהֵי לִגְב�
,and she goes and becomes married to another man — אָחֳרָן

תְרָאָה .3 בְרָא ב� הּ גּ�  וְיִכְתּוֹב   and the latter man hates her — וְיִסְנֵינ�
פִּטּוּרִין גֵּט  הּ   and he too writes her a BILL of RELEASE — ל�

הּ הּ מִבֵּיתֵהּ   and he presents it into her hand — וְיִתֵּן בִּיד�  וְיִפְטְרִנּ�
— and RELEASES her from his house,   תְרָאָה בְרָא ב�  אוֹ אֲרֵי יְמוּת גּ�
הּ לֵהּ לְאִנְתּוּ סְב� -or if the latter man who took her for him — דִּי נ�
self as a wife dies —

הּ .4 טְר� דְמָאָה דִי פ� הּ ק� עֲל�  in such a case, her first — לֵית לֵהּ רְשׁוּ לְב�
husband who had previously RELEASED her with a get is 

not PERMITTED   ּלְאִנְתּו לֵהּ  לְמֶהֱוֵי  הּ  לְמִסְּב�  to take her — לִמְתָב 
again to become his wife,   ת אִסְתָּאֲב� דִי  ר   after she — בָּת�
had been defiled to him by being married to another man,[5] 
יְיָ קֳדָם  הִיא  חֲקָא  מְר� -for [this marriage] is REPULSIVE be — אֲרֵי 
fore Hashem;  רְעָא א� יָת  יֵּב  תְח�  and you shall not bring — וְלָא 
sin upon the Land   ְאֱלָהָך יְיָ   ,that Hashem, your God — דִּי 

the verb כרת, cut off, or sever. Onkelos’ פִּטּוּרִין, release, 
is in accordance with the implied meaning of the word, 
and follows the later clause ֹהּ מִבֵּיתו  which Onkelos ,וְשִׁלְּח�
translates ּהּ מִבֵּיתֵה  he shall release her from his“ ,וְיִפְטְרִנּ�
house” (Nefesh HaGer). A divorce is referred to as such 
for it releases both the husband and the wife from their 
marital obligations to one another (Me’at Tzori).

The term פִּטּוּרִין  used by Onkelos appears in the גֵּט 

actual text of a get (Mishnah, Gittin 85b), and is a com-
mon Aramaic term for a bill of divorce (see Rashi to 
Gittin 65b ד“ה ר‘ נתן).
5. This is the plain meaning of this clause (see 
Ramban). Rashi, however (as explained by Ramban), 
interprets it as stating an additional case in which a 
woman becomes forbidden to her husband — if she was 
defiled through adultery.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

2  and she leaves his house and 
she goes and becomes married 
to another man, 3  and the latter 
man hates her and writes her 
a scroll of severance and pres-
ents it into her hand and sends 
her away from his house, or 
the latter man who took her for 
himself as a wife dies — 4  her 
first husband who divorced her 
is not able to take her again to 
become his wife, after she had 
been defiled, for it is an abomi-
nation before Hashem; and you 
shall not bring sin upon the 
Land that Hashem, your God, 

 

חֲרוֹן.  
א אִישׁ ה� הּ ה� חֵר. אֵין זֶה בֶּן זוּגוֹ שֶׁל רִאשׁוֹן, הוּא הוֹצִיא רְשָׁעָה מִתּוֹךְ בֵּיתוֹ וְזֶה הִכְנִיסָהּ (שם): (ג) וּשְׂנֵא� 
(ב) לְאִישׁ א
בּוֹת  ה. לְר� א� מּ� 
חֲרֵי אֲשֶׁר הֻטּ 
ר ”אוֹ כִי יָמוּת“ (ספרי ער; גיטין שם): (ד) א רְתּוֹ שֶׁנֶּאֱמ� שְּׂרוֹ שֶׁסּוֹפוֹ לִשְׂנֹאותָהּ, וְאִם לָאו קוֹב� כָּתוּב מְב� ה�

סוֹטָה שֶׁנִּסְתְּרָה (ספרי שם; יבמות יא:): 

רש"י 

הּ֘  ג וּשְׂנֵא� ר:  Kח ישׁ־א� לְא" ה  יְת9 וְה7 ה  לְכ� וְה7 מִבֵּית֑וֹ  ה  צְא� ב וְי7

הּ  וְשִׁלְּח� הּ  ֔ ד� בְּי� ן  Uת וְנ� כְּרִיתֻת֙  פֶר  hס הּ  ל�֜ ב  ת� וְכ�֨ חֲרוֹן֒  א6 ה� א̂ישׁ  ה�

ה:  לְאִש7ּׁ ל֖וֹ  הּ  ח9 אֲשֶׁר־לְק� חֲר֔וֹן  א6 ה� א̂ישׁ  ה� מוּת֙  י� י  zכ א֣וֹ  מִבֵּית֑וֹ 

הּ  ֜ חְתּ� לְק� שׁ֨וּב  ל� הּ  ֠ לְּח� אֲשֶׁר־שִׁ֠ רִאשׁ֣וֹן  ה7 הּ  עְל> בּ� ל  Uא־יוּכ ד לֹֽ

וא  bה ה  כִּי־תֽוֹעֵב9 ה  א� ֔ מּ� הֻטּ� אֲשׁ̀ר  חֲרֵי֙  א6 ה  ֗ לְאִשּׁ� ל֣וֹ  הְי֧וֹת  ל"

יך�  אֱלהֶֹ֔ יהו֣ה  אֲשֶׁר֙  רֶץ  ֔ א� אֶת־ה� חֲטִיא֙  ת6 א  וְלֹ֤ יהו֑ה  י  Xלִפְנ

הּ וְיִסְנֵינ� ג ן: חֳר� א� ר לִגְב� וּתְהֵי ךְ וּתְה� מִבֵּיתֵהּ וְתִפּוֹק ב

הּ 
וְיִפְטְרִנּ הּ בִּיד� וְיִתֵּן פִּטּוּרִין גֵּט הּ ל� וְיִכְתּוֹב ה א� תְר� ב� א בְר� גּ�

לְאִנְתּוּ: לֵהּ הּ סְב� נ� דִּי ה א� תְר� ב� א בְר� גּ� יְמוּת אֲרֵי אוֹ מִבֵּיתֵהּ

הּ לְמִסְּב� ב לִמְת� הּ 
טְר 
פ דִי ה א� דְמ� ק� הּ עֲל� לְב� לֵית לֵהּ רְשׁוּ ד

הִיא א חֲק� 
מְר אֲרֵי ת אֲב� אִסְתּ� דִי ר ת� בּ� לְאִנְתּוּ לֵהּ לְמֶהֱוֵי

ךְ ה� אֱל� יְי� דִּי א רְע� א� ת י� יֵּב תְח� א וְל� יְי� ם קֳד�
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חֲסָנָא gives you as a heritage.[6] — יָהֵב לָךְ א�

תָּא .5 ר אִתְּתָא חֲד� ב גְּב�  When a man marries a new — אֲרֵי יִסּ�
wife,[7]   בְּחֵילָא יִפּוֹק   he shall not go out to fight — לָא 

with the army,   ם מִדָּע� לְכָל  ר עֲלוֹהִי  יְעִיב�  nor shall it — וְלָא 
(i.e., the matter of the army) be placed upon him[8] for any-
thing;[9]   תָּא חֲדָא  he shall be FREE[10] for — פְּנֵי יְהֵי לְבֵיתֵהּ שׁ�
his home for one year,   נְסֵיב דִּי  אִתְּתֵהּ  יָת  דֵּי   and he — וִיח�
shall gladden his wife whom he has married.[11]

וְרִכְבָּא .6 רִחְיָא  שְׁכּוֹנָא  מ� ב  יִסּ�  One shall not take as — לָא 
security for a loan[12] a lower millstone or an upper 

6. The Torah forbade a person to remarry his divorcee 
if she married someone else in the interim, in order to 
prevent a situation in which men can exchange wives 
with one another temporarily by divorcing their wives 
and then remarrying them. This is liable to bring sin 
upon the Land (Ramban).
7. That is, he has performed the second phase of mar-
riage (nisuin) by taking her into his home. The law of 
one who has performed only the first phase of marriage 
(erusin or kiddushin) by betrothing a woman is stated 
above, 20:7 (see note 9).

The phrase “a new wife” means that she is new to 
him, as opposed to one who remarries his divorcee. 
However, she may have been married to a different 
man before (Rashi).
8. Literally, shall not “pass over” him.
9. This includes preparing food and drink for the soldiers 
and constructing roads for the army. However, those 
who return from the battlefront because they have built 
a house and not yet begun to live in it, planted a vine-
yard and not yet deconsecrated it, or betrothed a woman 
and not yet taken her [or because they are fearful and 
softhearted (Sefer HaChinuch §581)], as stated above, 

20:5-8, are obligated in non-combat assignments (Rashi).
10. Where the Hebrew term נקה is used in the sense of 
innocence from guilt or absolution from punishment, 
Onkelos translates it זכי (as in 5:11 and 19:10 above). 
Here, however, where it means that he shall be absolved 
from obligation, he translates it according to its implied 
meaning as פְּנֵי, free or available (see Nefesh HaGer).
11. Onkelos translates ח  literally as a transitive וְשִׂמּ�
verb (דֵּי  in its usual אֶת and he shall gladden), and ,וִיח�
sense (ת  as a term preceding the direct object of a (י�
verb (see Nesinah LaGer). Targum Yonasan, however, 
renders ּוְיֶחְדֵּי עִם אִנְתְּתֵיה, he shall be glad with his wife, 
interpreting ח -ac אֶת as an intransitive verb and וְשִׂמּ�
cording to its alternative meaning, with. See Rambam, 
Sefer HaMitzvos, Asei §214 (with Mitzvas HaMelech 
there) and Sefer HaChinuch §582, who seem to follow 
this understanding of the verse. Rashi, however, fol-
lows Onkelos and adds that he who renders עִם  וְיֶחְדֵי 
 is mistaken, for if that were the case the Hebrew אִתְּתֵיהּ
should have been vowelized ח מ� .וְשׂ�
12. The verse is discussing a creditor who comes to beis 
din to claim security for an overdue debt. This is the 
connotation of the Hebrew term חבל. The Torah does 
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gives you as a heritage.
5  When a man marries a new 

wife, he shall not go out to the army, 
nor shall it be placed upon him for 
anything; he shall be absolved for 
his home for one year, and he shall 
gladden his wife whom he has mar-
ried.

6  One shall not take as security a 
lower millstone or an upper millstone, 

 

פְּרָט  לְמָנָה,  א� אֲפִילּוּ  ו� לוֹ,  חֲדָשָׁה  שֶׁהִיא  ה.  שׁ� חֲד� ה  אִשּׁ� (ה) 
ר  יו. דְּב� ל� עֲברֹ ע� 
חֲזִיר גְּרוּשָׁתוֹ (ספרי רעא; סוטה מד.): וְלאֹ י לְמ�
יִם וּמָזוֹן וְלאֹ  פֵּק מ� צָּבָא, לאֹ לְס� ר. שֶׁהוּא צוֹרֶךְ ה� ב� ל דּ� צָּבָא: לְכ� ה�
ל פִּי כֹּהֵן, כְּגוֹן  מִּלְחָמָה ע� חוֹזְרִים מֵעוֹרְכֵי ה� קֵּן דְּרָכִים. אֲבָל ה� לְת�
ה;  כ,  (לעיל  לְקָחָהּ“  וְלאֹ  אִשָּׁה  שׂ  ”אֵר� אוֹ  חֲנָכוֹ“  וְלאֹ  יִת  ב� ”בָּנָה 
יִהְיֶה  ושם):  (שם  דְּרָכִים  ה� אֶת  קְּנִין  וּמְת� וּמָזוֹן  יִם  מ� סְפִּיקִין  מ� ז), 
ע כֶּרֶם  חֲנָכוֹ, וְאִם נָט� יִת ו� ף בִּשְׁבִיל בֵּיתוֹ, אִם בָּנָה ב� לְבֵיתוֹ. א�

מִּלְחָמָה: לְבֵיתוֹ. זֶה בֵיתוֹ:  וְחִלְּלוֹ, אֵינוֹ זָז מִבֵּיתוֹ בִּשְׁבִיל צָרְכֵי ה�
ח  מּ� ח. יְשׂ� 
רְמוֹ (ספרי שם; סוטה מג.): וְשִׂמּ בּוֹת אֶת כּ� יִהְיֶה. לְר�
עִם  וְיֶחְדֵּי  רְגֵם  מְת� וְה� אִתְּתֵיהּ“.  יָת  ”וְי�חְדֵי  רְגּוּמוֹ  וְת� אִשְׁתּוֹ,  אֶת 
ח“  ”וְשִׂמּ� שֶׁל  רְגּוּם  תּ� זֶה  שֶׁאֵין  הוּא,  טוֹעֶה  יונתן)  (תרגום  אִתְּתֵיהּ 
הִיא  כֶב.  ר� ו� חְתּוֹנָה:  תּ� ה� הִיא  יִם.  
רֵח (ו)  ח“:  ”וְשָׂמ� שֶׁל  אֶלָּא 
ל חוֹבוֹ בְּבֵית דִּין, לאֹ  שְׁכְּנוֹ ע� חֲבֹל. אִם בָּא לְמ� 
הָעֶלְיוֹנָה: לאֹ י
שְׁכְּנֶנּוּ בִּדְבָרִים שֶׁעוֹשִׂים בָּהֶן אוֹכֶל נֶפֶשׁ (בבא מציעא קיג., קטו.):  יְמ�

רש"י 

א  לֹ֤ ה  ֔ שׁ� חֲד� ה  אִשּׁ> אִישׁ֙  ח  yּי־יִק ה כּ" ה: ס ששי  חֲל7 נ6 לְך�֖  ן  �נֹת

ה  נ> ה לְבֵיתוֹ֙ שׁ� vהְי י י" קִ֞ ר נ� Zב ל־דּ� יו לְכ� ל� עֲבֹ֥ר ע� א וְלאֹ־י6 ֔ ב� צּ� יֵצֵא֙ בּ�

כֶב  Zר ו� יִם  Wרֵח חֲבֹ֥ל  ו לאֹ־י6 ח:  ק7 אֲשֶׁר־ל� אֶת־אִשְׁתּ֥וֹ  ח  Wּוְשִׂמ ת  ֔ אֶח�

א ל� א תּ� חֲד� א אִתְּת� ר גְּב� ב יִסּ� אֲרֵי ה א: נ� חֲס� א� ךְ ל� הֵב י�

א תּ� שׁ� לְבֵיתֵהּ יְהֵי פְּנֵי ם ע� מִד7ּ ל לְכ� עֲלֽוֹהִי ר יְעִיב� א וְל� א בְּחֵיל� יִפּוֹק

א וְרִכְבּ� א רִחְי� ב  יִסּ�
א  שְׁכּוֹנ� >מ� א ל� ו נְסֵיב: דִּי אִתְּתֵהּ ת י� דֵּי וִיח� א חֲד�
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millstone,   ׁש לְכָל נְפ�  for WITH THEM — אֲרֵי בְהוֹן מִתְעֲבֵד מָזוֹן 

FOOD IS PREPARED FOR EVERY SOUL.[13]

פְשָׁא מֵאֲחוֹהִי מִבְּנֵי יִשְׂרָאֵל .7 ר גָּנֵב נ� ח גְּב�  If a man is — אֲרֵי יִשְׁתְּכ�
found kidnaping a soul (i.e., a person) from among his 

brethren, the Children of Israel,   ּבְּנִנֵּה וִיז� בֵּהּ  ר   and — וְיִתָּג�
he PROFITS FROM him and sells him,[14]   הוּא נָּבָא ה�  — וְיִתְקְטֵל גּ�
that kidnaper shall BE PUT TO DEATH,   ְלֵּי עָבֵד דְּבִישׁ מִבֵּינָך  וּתְפ�
— and you shall eliminate the EVILDOER from your midst.

שׁ סְגִירוּ .8 כְתּ� ר בְּמ� -Beware with regard to the tzara — אִסְתְּמ�
as affliction,[15]   חֲדָא וּלְמֶעְבָּד ר ל�  to be very careful — לְמִטּ�

and to perform;   יָּא לֵוָאֵי לְּפוּן יָתְכוֹן כָּהֲנ�  according — כְּכֹל דִּי י�
to everything that the Kohanim, who are from the tribe of 
the Leviim, shall teach you regarding how to proceed — 
קֶּדְתִּנּוּן פ� דִי   תִּטְּרוּן   — as I have commanded them — כְּמָא 
.you shall be careful to perform —  לְמֶעְבָּד

not, however, place any limitation on a security taken 
at the time the initial loan is made (Rashi with Sefer 
HaZikaron; Rashi to Shemos 22:25 and to v. 17 below; 
cf. Rambam, Hil. Malveh VeLoveh 3:2).

13. The verse says metaphorically that one who takes a 
millstone as security would be “taking a soul.” Onkelos 
explains the intent of the verse, which is that these 
items are used to prepare food, and without them 
one might starve (Beurei Onkelos; see also Rashi). As 
to why Onkelos adds the word every, Nesinah LaGer 
explains that it is to indicate that it is prohibited only 
to take utensils that are needed to prepare foods that 
eaten by all people, but not those that are used for pre-
paring dishes that are consumed only by the wealthy 
[similarly to the term ׁל נֶפֶש וֶה לְכ�  a need common to all ,שׁ�

people, used with regard to Yom Tov] (Nesinah LaGer; 
see Me’at Tzori for another approach).
14. According to Ramban (above, 21:14), Onkelos un-
derstands מֶּר  to mean and he makes merchandise וְהִתְע�
of him, so that it is synonymous with the following 
term, and sells him. According to R’ Chaim Paltiel 
there, however, the word ר ג�  used by Onkelos there תִתּ�
(as well as the word ר ג�  used here) may refer to any וְיִתּ�
kind of profit, including labor. This fits with Rashi, who 
derives from מֶּר -that the kidnaper is not liable un וְהִתְע�
less he had used the victim as a slave prior to selling 
him. See further, 21:14 note 10.
15. [See above, 17:8 note 13, and Vayikra 13:2 note 5 for 
explanation of Onkelos’ term ּסְגִירו.]

The term מֶר  Beware, always signals a prohibition ,הִשּׁ�
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for a life he would be taking as 
security.

7  If a man is found kidnaping 
a soul from among his brethren, 
the Children of Israel, and he 
enslaves him and sells him, that 
kidnaper shall die, and you shall 
eliminate the evil from your midst.

8  Beware with regard to the 
tzaraas affliction, to be very care-
ful and to perform; according to 
everything that the Kohanim, 
the Leviim, shall teach you — as 
I have commanded them — you 
shall be careful to perform. 

 

”יִמָּצֵא”  כָּל  וְכֵן  תְרָאָה,  וְה� רעג)  (ספרי  בְּעֵדִים  צֵא.  יִמּ� כִּי  (ז) 
יָּיב  ח� אֵינוֹ  בּוֹ.  מֶּר  
וְהִתְע ה):  פרק  נזיקין  (מכילתא  תּוֹרָה  שֶׁבּ�
ת.  
ע 
ר צּ� 
ה ע  
בְּנֶג מֶר  (ח) הִשּׁ� שם):  (ספרי  בּוֹ  מֵּשׁ  שֶׁיִּשְׁתּ� ד  ע�

(מכות  הֶרֶת  בּ� ה� אֶת  תָקוֹץ  וְלאֹ  טוּמְאָה  סִימָנֵי  תִּתְלוֹשׁ  שֶׁלּאֹ 
חֲלִיט,  לְה� אִם  סְגִּיר,  לְה� אִם  אֶתְכֶם.  יוֹרוּ  אֲשֶׁר  כְּכֹל  כב.): 

הֵר:  אִם לְט�

רש"י 

י  Xיו֙ מִבְּנ אֶח� Kפֶשׁ מ vב נ ישׁ גֹּנֵ֨ א אִ֜ צֵ֨ י־יִמּ� ל: ס ז כּ" Kפֶשׁ ה֥וּא חֹב כִּי־נ1

ע  ר� ה� רְת9ּ  ע� וּב" ה֔וּא  ה� ב  נּ> גּ� ה� וּמֵת֙  ר֑וֹ  וּמְכ� מֶּר־בּ֖וֹ  וְהִתְע� ל  אֵ֔ יִשְׂר�

עֲשׂ֑וֹת כְּכֹל֩  ד וְל6 ת לִשְׁמֹ֥ר מְאֹ֖ ע� wר צּ� ע־ה� ג� Fמֶר בְּנ : ס ח הִשּׁ� ך� Fּמִקִּרְב

עֲשֽׂוֹת:  ם תִּשְׁמְר֥וּ ל6 bר צִוִּית Vׁאֲש ם כ6ּ qּלְוִי ים ה� fכֹּֽהֲנ ם ה� אֲשֶׁר־יוֹר֨וּ אֶתְכֶ֜

מִבְּנֵי מֵאֲחֽוֹהִי א פְשׁ� נ� נֵב גּ� ר גְּב� ח יִשְׁתְּכ� אֲרֵי ז זוֹן  בְהוֹן מִתְעֲבֵד מ�
שׁ: 
ל נְפ >לְכ� אֲרֵי

בֵד  ע�
>דְּבִישׁ לֵּי וּתְפ� הוּא ה� א ב� נּ� גּ� וְיִתְקְטֵל בְּנִנֵּהּ וִיז� בֵּהּ ר 
ג וְיִתּ� אֵל יִשְׂר�

כְּכֹל ד וּלְמֶעְבּ� א חֲד� ל� ר לְמִטּ� סְגִירוּ שׁ כְתּ� בְּמ� ר אִסְתְּמ� ח ךְ: מִבֵּינ�

ד: לְמֶעְבּ� תִּטְּרוּן קֶּדְתִּנּוּן פ� א דִי כְּמ� אֵי לֵו� א יּ� הֲנ� כּ� תְכוֹן י� לְּפוּן י� דִּי
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ד יְיָ אֱלָהָךְ לְמִרְיָם .9  ,Remember what Hashem — הֱוֵי דְכִיר יָת דִּי עֲב�
your God, did to Miriam[16] who spoke against Moshe, and 

was stricken with tzaraas   קְכוֹן מִמִּצְרָיִם  on the — בְּאָרְחָא בְּמִפּ�
way, when you were leaving Egypt.

בְרָךְ .10  If you shall hold a debt against your — אֲרֵי תִרְשֵׁי בְח�
fellow,[17]   ם  לָא תֵעוֹל   a debt of anything,[18] — רְשׁוּ מִדָּע�

שְׁכּוֹנֵהּ ב מ�  you shall not enter his home to take his — לְבֵיתֵהּ לְמִסּ�
security.[19]

תְּ רָשֵׁי   ;You shall stand outside — בְּבָרָא תְּקוּם .11 בְרָא דִּי א�  וְג�
פֵּק   and the man against whom you hold the debt — בֵהּ  י�

שְׁכּוֹנָא לְבָרָא .shall bring the security outside to you — לְוָתָךְ יָת מ�
הוּא .12 מִסְכֵּן  ר  גְּב�  לָא   ,If he is a DESTITUTE man — וְאִם 

(Zevachim 106a). This is a prohibition against cutting 
off the tzaraas or removing the hairs that render it 
impure (Rashi) or even refraining from showing the af-
fliction to a Kohen (Ramban). Sifra (to Vayikra 26:3, as 
explained by Ramban to the following verse), however, 
understands this statement as a warning to guard one-
self from being afflicted with tzaraas by recalling men-
tally what happened to Miriam for speaking lashon 
hara, in addition to the verbal recollection derived from 
the following verse. Ramban adds that this includes a 
prohibition against speaking lashon hara, lest one be 
stricken with tzaraas as a result. See further, Chafetz 
Chaim, Pesichah, Lavin §3 with Be’er Mayim Chaim.
16. The Hebrew word כוֹר  is a command written as an ז�
infinitive (a continuous action), implying a require-
ment to remember this thing constantly (see Rashi to 
Shemos 20:8). This explains why Onkelos translates 
it הֱוֵי דְכִיר, literally, be remembering, rather than ר  ,אִדְּכ�
remember (Me’at Tzori). See similarly above, 9:7 with 
note 13 there, and below, 25:17.

Rashi reads this verse as a statement of caution: If 

you wish to avoid being stricken by tzaraas, be sure 
to avoid lashon hara. Ramban, however, follows Sifra 
(cited in the previous note), which states that this is a 
mitzvah-obligation to recall verbally what happened to 
Miriam.

17. Rashi seems to have had a different text of Onkelos 
here: ְך בְר� בְּח� תֵּחוּב   The meaning, however, is the .אֲרֵי 
same; see Mizrachi.

18. I.e., of any kind, even a debt whose origin is not 
from a loan, such as a purchase on credit which has 
been later designated to be a loan [such as by writing 
a document for the debt] (Mizrachi, Nachalas Yaakov; 
see Bava Metzia 115a and Rashi to 72a וזקפן  .(ד“ה 
Alternatively, it means a loan of any amount (Tzeidah 
LaDerech).

19. This verse (like v. 6; see note 12 there) refers to one 
who comes to beis din to take security for an overdue 
debt. The verse prohibits the creditor from entering the 
house of the debtor in order to collect the security (see 
Rashi to Bava Metzia 113a ד“ה המלוה).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

9  Remember what Hashem, your 
God, did to Miriam on the way, 
when you were leaving Egypt.

10  If you shall hold a debt 
against your fellow, a debt of 
anything, you shall not enter 
his home to take his security. 
11  You shall stand outside; and 
the man against whom you 
hold the debt shall bring the 
security outside to you. 12  If he 
is a poor man, you shall not 

 

לְהִזָּהֵר  ם. אִם בָּאתָ  ה וגו‘ לְמִרְי� שׂ� כוֹר אֵת אֲשֶׁר ע� (ט) ז�
לְמִרְיָם  הֶעָשׂוּי  זָכוֹר  הָרָע,  לָשׁוֹן  פֵּר  תְּס� ל  ת א� ע� בְצָר� תִלְקֶה  שֶׁלּאֹ 

שֶּׁה  
ת כִּי  (י)  ערה):  (ספרי  בִנְגָעִים  וְלָקְתָה  בְאָחִיהָ  שֶׁדִּבְּרָה 
כְּלוּם:  שֶׁל  חוֹב  ה.  מְאוּמ� את  
שּׁ 
מ בְירָךְ:  בְּח� תֵחוּב  בְרֵעֲךָ. 

רש"י 

ם  Vאתְכ Kרֶךְ בְּצ ד1ּ ם בּ� Zיך� לְמִרְי ה יהו֥ה אֱלה1ֹ Hׂש ת אֲשֶׁר־ע� rכ֕וֹר א ט ז�

בֹ֥א  א־ת� לֹֽ ה  מְא֑וּמ� את  Uּׁש מ� עֲך�֖  Kבְר ה  Vּׁש י־ת� יִם: ס י כּ" מִמִּצְר7

ה֙ נשֹׁ̀ה  תּ� ר א� vׁישׁ אֲש אִ֗ עֲמֹ֑ד וְה� ח֖וּץ ת6ּ עֲב֥טֹ עֲבטֹֽוֹ: יא בּ� אֶל־בֵּית֖וֹ ל6

א  י ה֑וּא לֹ֥ bנ ישׁ ע� ה: יב וְאִם־א0 חֽוּצ� עֲב֖וֹט ה� יך� אֶת־ה7 יא אֵל� ב֔וֹ יוֹצ0

קְכוֹן בְּמִפּ� א רְח� בְּא� ם לְמִרְי� ךְ ה� אֱל� יְי� ד עֲב� דִּי ת י� הֱוֵי 
>דְכִיר ט

תֵעוֹל א ל� ם ע� מִד7ּ רְשׁוּ ךְ בְר� בְח� תִרְשֵׁי אֲרֵי י יִם: מִמִּצְר7

שֵׁי ר� תְּ א� דִּי א בְר� וְג� תְּקוּם א ר� בְּב� יא שְׁכּוֹנֵהּ: מ� ב לְמִסּ� לְבֵיתֵהּ

א ל� הוּא מִסְכֵּן ר גְּב� וְאִם יב א: ר� לְב� א שְׁכּוֹנ� מ� ת י� ךְ ת� לְו� פֵּק י� בֵהּ
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שְׁכּוֹנֵהּ  you shall not sleep with his security in your — תִשְׁכּוֹב בְּמ�
possession.[20]

ל שִׁמְשָׁא .13 שְׁכּוֹנָא כְּמֵע�  You shall return the — אָתָבָא תָתֵב לֵהּ יָת מ�
security to him each day when the sun sets,[21]   וְיִשְׁכּוֹב 

 and he will sleep in his garment and he will — בִּכְסוּתֵהּ וִיבָרְכִנָּךְ
bless you,   ְוְלָךְ תְּהֵי זָכוּתָא קֳדָם יְיָ אֱלָהָך — and for you it will be 
considered a merit before Hashem, your God.[22]

נְיָא וּמִסְכֵּנָא .14 עֲשׁוֹק אֲגִירָא ע� -You shall not withhold wag — לָא ת�
es from a poor or destitute hired worker[23]   ְחָיך  of — מֵא�

your brethren,   ְרְעָךְ בְּקִרְוָיך -or of your pros — אוֹ מִגִּיּוֹרָךְ דִּי בְא�
elyte who is in your Land, living among you in your CITIES.[24]

גְרֵהּ .15  וְלָא  ;You shall pay his wage on its day — בְּיוֹמֵהּ תִּתֵּן א�
שִׁמְשָׁא עֲלוֹהִי  -the sun shall not set upon him be — תֵעוֹל 

fore he receives his wage,[25]   נְיָא הוּא ע� ,for he is poor — אֲרֵי 

20. In v. 14 below and elsewhere, Onkelos translates נִי  ע�
as א נְי�  a term used for someone who ,אֶבְיוֹן poor, and ,ע�
lacks everything (Rashi there), as מִסְכֵּן, destitute. Here, 
however, he renders נִי -since our verse is refer ,מִסְכֵּן as ע�
ring to someone who is so poor that he has nothing else 
with which to sleep (Or HaTargum; see also Pas’shegen).
21. This passage refers to a garment worn at night. 
The creditor returns the garment each night and may 
then take it back in the morning. In Shemos 22:25-26, 
the Torah teaches that the same applies to a day gar-
ment if the debtor has nothing else to wear: The credi-
tor returns the garment each morning and may then 
take it back when the sun sets (Rashi).

22. See the similar expression in 6:25 above, with note 
29 there.

23. Although it is forbidden to withhold the wages of 
any hired worker, as it says (Vayikra 19:13), Do not 
withhold from your fellow, one who withholds the 
wages of a poor or destitute worker transgresses the 
additional prohibition stated here (Rashi).

24. Regarding Onkelos’ rendering of “your gates” as 
“your cities,” see above, 5:14 note 22.

25. The wages of a hired worker are due at the conclu-
sion of his task. Thus, our verse is referring to a night 
worker, whose wages are due at dawn. His employer has 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

sleep with his security. 13  You 
shall return the security to him 
when the sun sets, and he will 
sleep in his garment and he will 
bless you, and for you it will be a 
merit before Hashem, your God.

14  You shall not withhold from 
a poor or destitute hired worker 
of your brethren, or of your pros-
elyte who is in your Land, in 
your gates. 15 You shall pay his 
wage on its day; the sun shall 
not set upon him, for he is poor,  

(שם  אֶצְלְךָ  עֲבוֹטוֹ  ו� ב  תִשְׁכּ� לאֹ  עֲבֹטוֹ.  
בּ ב  
תִשְׁכּ לאֹ  (יב) 
כְּסוּת  וְאִם  הוּא.  יְלָה  ל� כְּסוּת  אִם  שֶּׁמֶשׁ.  
(יג) כְּבוֹא ה רעז): 
מִּשְׁפָּטִים  ה� בִּוְאֵלֶּה  כָּתוּב  וּכְבָר  (שם),  בֹּקֶר  ב� חֲזִירֵהוּ  ה� יוֹם 
תְּשִׁיבֶנּוּ  יּוֹם  ה� כָּל  כה),  כב,  (שמות  לוֹ“  תְּשִׁיבֶנּוּ  שֶּׁמֶשׁ  ה� באֹ  ד  ”ע�
וְאִם  וּבֵרֲכֶךָּ.  קיד:):  מציעא  (בבא  תִּקָּחֶנּוּ  שֶּׁמֶשׁ  ה� וּכְבאֹ  לוֹ 
שם):  (ספרי  ה  ק� צְד� תִּהְיֶה  וּלְך�  מָקוֹם  מִכָּל  מְבָרֶכְךָ,  אֵינוֹ 
אֶת  עֲשֹׁק  [”לאֹ ת� כָּתוּב  כְבָר  הֲלאֹ  ו� כִיר.  עֲשֹׁק שׂ� 
(יד) לאֹ ת

אוִין, לאֹ  בִּשְׁנֵי ל� הָאֶבְיוֹן  ל  עֲבוֹר ע� אֶלָּא ל� יג),  (ויקרא יט,  רֵעֲךָ“] 
”לאֹ  שֶׁבִּכְלָל  [וְרֵעֲךָ,  וְאֶבְיוֹן  נִי  ע� שֶׁהוּא  כִיר  שׂ� ר  שְׂכ� עֲשֹׁק  
ת
עֲשֹׁק  ת� ”לאֹ  ר  הוּזְה� כְּבָר  הֶעָשִׁיר  ל  וְע� הוּא],  רֵעֲךָ”  אֶת  עֲשֹׁק  ת�
צֶדֶק  גֵּר  זֶה  מִגֵּרְךָ.  דָּבָר:  לְכָל  תָּאֵב  ה� אֶבְיוֹן.  רֵעֲךָ”:  אֶת 
רֶיךָ. זֶה גֵּר תּוֹשָׁב הָאוֹכֵל  (ספרי רעח; בבא מציעא קיא:): בִּשְׁע�
וְכֵלִים  בְּהֵמָה  ר  שְׂכ� בּוֹת  לְר� רְצְךָ.  
בְּא אֲשֶׁר  ושם):  (שם  נְבֵילוֹת 

(שם ושם): 

רש"י 

כְּב֣וֹא  עֲבוֹט֙  אֶת־ה7 ל֤וֹ  יב  שִׁ֨ תּ� שֵׁב֩  יג ה� עֲבֹטֽוֹ:  ב6ּ ב  Wּתִשְׁכ

ה  ֔ ק� צְד� הְי̀ה  תּ"  ֙ וּלְך� ךּ�  רֲכ� Kוּב ת֖וֹ  לְמ� בְּשׂ� ב  aכ וְשׁ� מֶשׁ  שֶּׁ֔ ה�

יר  bכ שׂ� עֲשֹׁ֥ק  :  ס  שביעי  יד לאֹ־ת6 יך� Fֹאֱלה יהו֥ה  י  לִפְנ*

 : יך� Fר בִּשְׁע� רְצְך�֖  בְּא� ר  Vׁאֲש רְך�֛  Kּמִג א֧וֹ  יך�  חֶ֕ א� Kמ וְאֶבְי֑וֹן  נ̂י  ע�

ה֔וּא  נִי֙  ע� י  zּכ מֶשׁ  שֶּׁ֗ ה� יו  ל> ע� ב֧וֹא  א־ת� וְלֹֽ ר֜וֹ  שְׂכ� ן  תִתֵּ֨ טו בְּיוֹמוֹ֩ 

ל כְּמֵע� א שְׁכּוֹנ� מ� ת י� לֵהּ תֵב ת� א ב� ת� א� יג שְׁכּוֹנֵהּ: בְּמ� תִשְׁכּוֹב

א ז�כוּת� תְּהֵי ךְ וְל� ךְ רְכִנּ� וִיב� בִּכְסוּתֵהּ וְיִשְׁכּוֹב א שִׁמְשׁ�

א אֲגִיר� עֲשׁוֹק ת� א ל� יד ךְ: ה� אֱל� יְי� ם קֳד�

יךְ: בְּקִרְו� ךְ רְע� בְא� דִּי ךְ מִגִּיּוֹר� אוֹ יךְ ח� מֵא� א וּמִסְכֵּנ� א נְי� ע�

הוּא א נְי� ע� אֲרֵי א שִׁמְשׁ� עֲלֽוֹהִי תֵעוֹל א וְל� גְרֵהּ א� תִּתֵּן בְּיוֹמֵהּ טו
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פְשֵׁהּ ר יָת נ�  וְלָא   and he RISKS HIS LIFE FOR it;[26] — וְלֵהּ הוּא מָס�
יְיָ קֳדָם  עֲלָךְ   let him not call out against you BEFORE — יִקְרֵי 
Hashem,   בָךְ חוֹבָא  and there would then be a sin — וִיהֵי 
in you.[27]

ל פֻּם בְּנִין .16  Fathers shall not DIE BY THE — לָא יְמוּתוּן אֲבָהָן ע�

MOUTH OF their sons   ל פֻּם אֲבָהָן  and — וּבְנִין לָא יְמוּתוּן ע�
sons shall not DIE BY THE MOUTH OF their fathers;[28]   ׁאֱנָש 
יְמוּתוּן A PERSON shall DIE only for his own sin.[29] — בְּחוֹבֵהּ 

until nightfall to seek money with which to pay. A day 
worker’s wages are due at nightfall, and must be paid 
before dawn, as stated in Vayikra 19:13 (Rashi there).
26. The expression ֹפְשׁו יו הוּא נשֵֹׂא אֶת נ�  literally means אֵל�
“he lifts his soul toward it.” This is an idiom which 
is understood simply as “his soul yearns for it” (see 
Tehillim 25:1) or “he lifts his hopes toward it.” In this 
context, the hired worker lifts his hopes toward the 
wages so he can buy food (Rashbam, Ramban; see 
also Targum Yonasan). Onkelos, however, understands 
it to mean “he risks his life” [see I Shmuel, 19:5, for 
a similar usage of a comparable term]. A hired hand 
may occasionally risk his life to complete his tasks, for 
instance, ascending onto a roof or other high places to 
do construction work, or hanging from a tree to pick 
fruit (Rashi). The Torah adds this for emphasis — since 
he is willing to risk his life for these wages, he must be 
desperate for them, and it is all the more incumbent on 
his employer to pay him without delay.
27. Although one who transgresses this command will 
be punished regardless of whether or not the victim 
calls out to Hashem, the Heavenly Court metes out 
punishment more quickly if he calls out (Rashi).
28. The simple meaning of the verse is that a father 
and son shall not be put to death because of each 
other’s sins. However, as Rashi points out, that is ex-
plicitly stated at the end of the verse: a man shall be 
put to death for his “own” sin. He therefore explains 
the first part of the verse to mean that one cannot be 
put to death based on the testimony of his own son or 
father (or any close relative). Radak (to II Melachim 

14:6) writes that this is also the opinion of Onkelos, 
for he translates ל ל פֻּם as ע�  .(literally, by the mouth of) ע�
However, Radak maintains that the primary meaning 
of the verse remains that a father and son shall not 
be put to death for each other’s sins, as the Melachim 
verse there implies, and that Onkelos’ interpretation 
(that it refers to testimony) is an exposition of the 
verse. Notably, Targum Yonasan renders א הֲדוּת וְל� א בְס�  ל�
.not by the testimony and not by the sins ,בְחוֹבֵי

The commentators (Lechem VeSimlah, Beurei 
Onkelos; see Marpei Lashon) note that Onkelos’ lan-
guage too alludes to both meanings. For he translates 
א literally, they shall not be put to death, as ,לאֹ יוּמְתוּ  ל�
 they shall not die, indicating that the reference is ,יְמוּתוּן
also to natural death and not specifically to execution 
by beis din; and, instead of translating ל ר as ע� ל מֵימ�  by ,ע�
the word of, which is his usual term for “upon the tes-
timony of” (as in 17:6 and 19:15 above), he translates 
it ל פֻּם  which is his usual term for “according to” or ,ע�
“based on” [“by the mouth of” being a metaphor] (as 
in Bamidbar 26:56). The implication is that Onkelos 
interprets our verse to mean that a father and son are 
not judged to death by the Heavenly Court for each 
other’s sins. However, since he does not say explicitly, 
for the sins of sons and for the sins of fathers, but uses 
the more ambiguous פֻּם ל   the implication is that it ,ע�
refers to testimony as well, as stated by Radak.
29. Here too, Onkelos translates ּתו  shall be put to ,יוּמ�
death, as יְמוּתוּן, shall die, alluding to death at the hands 
of Heaven, as explained in the previous note.

Rashi derives from the verse’s use of the word ׁאִיש, 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and he lifts his soul toward it; let him 
not call out against you to Hashem, 
and there would be a sin in you.

16  Fathers shall not be put to 
death on account of sons, and 
sons shall not be put to death on 
account of fathers; a man shall be 
put to death for his own sin.

 

הוּא  זֶּה  ה� שָּׂכָר  ה� אֶל  פְשׁוֹ.  
נ אֶת  נשֵֹׂא  הוּא  יו  וְאֵל� (טו) 
רעט;  (ספרי  בְאִילָן  וְנִתְלָה  כֶּבֶשׁ  ב� עָלָה  לָמוּת,  פְשׁוֹ  נ� אֶת  נוֹשֵׂא 
אֶלָּא  מָקוֹם,  מִכָּל  חֵטְא,  בְך�  ה  י� וְה� קיב.):  מציעא  בבא 
קּוֹרֵא (ספרי שם): (טז) לאֹ יוּמְתוּ  יְדֵי ה� ל  ע ע� לִיפָּר� הֲרִין  שֶׁמְּמ�

בָּנִים,  עֲוֹן  בּ� ר  תֹּאמ� וְאִם  בָּנִים.  בְּעֵדוּת  נִים.  בּ� ל  
ע בוֹת  א�
שֶׁאֵינוֹ  מִי  אֲבָל  רפ).  (שם  תוּ  יוּמ� בְּחֶטְאוֹ  אִישׁ  ר  נֶאֱמ� כְבָר 
שָׁמָיִם  בִּידֵי  אֲבוֹתָם,  עֲוֹן  בּ� מֵתִים  נִּים  קְּט� אָבִיו, ה� עֲוןֹ  בּ� מֵת  אִישׁ 

(שבת לב:): 

רש"י 

אֶל־יהו֔ה   ֙ יך� לֶ֨ ע� א  א־יִקְר_ וְלֹֽ פְשׁ֑וֹ  אֶת־נ� א  נשֹׂ* ה֥וּא  יו  וְאֵל�֕

ים  bנ וּב� נִ֔ים  ל־בּ� ע� בוֹת֙  א� טְא: ס טז לאֹ־יֽוּמְת֤וּ  Kח בְך�֖  ה  י9 וְה�

א  תוּ: ס יז לֹ֣ יוּמ7 בְּחֶטְא֖וֹ  ישׁ  א0 ב֑וֹת  ל־א� ע� לאֹ־יֽוּמְת֣וּ 

יְי� ם קֳד� ךְ עֲל� יִקְרֵי א וְל� פְשֵׁהּ 
נ ת י� ר 
ס מ� הוּא וְלֵהּ

וּבְנִין בְּנִין ל פֻּם 
ע ן ה� אֲב� יְמוּתוּן א ל� טז א: חוֹב� ךְ ב� וִיהֵי

א ל� יז יְמוּתוּן: בְּחוֹבֵהּ שׁ אֱנ� ן ה� אֲב� ל פֻּם 
ע יְמוּתוּן א ל�
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צְלֵי דִּין גִּיּוֹר וְיִתָּם .17  You shall not tilt the judgment — לָא ת�
of a proselyte OR an orphan,[30]   שְׁכּוֹנָא כְּסוּת ב מ�  וְלָא תִסּ�

רְמְלָא  and you shall not take as security the garment of — א�
a widow.[31]

יִם .18 בְּמִצְר� הֲוֵיתָא  בְדָּא  ע� אֲרֵי  ר   You shall remember — וְתִדְכּ�
that you were a slave in Egypt,   מָּן רְקָךְ יְיָ אֱלָהָךְ מִתּ�  — וּפ�

and Hashem, your God, redeemed you from there;   ל כֵּן  ע�
הָדֵין פִּתְגָמָא  יָת  ד  לְמֶעְבּ� לָךְ  קֵּד  מְפ�  therefore I command — אֲנָא 
you to do this thing.[32]

קְלָךְ .19 חְצוֹד חֲצָדָךְ בְּח�  When you reap your harvest — אֲרֵי ת�
in your field,   קְלָא  and you forget — וְתִתְנְשֵׁי עֻמְרָא בְח�

a bundle in the field,[33]   ּלְמִסְּבֵה  you shall not — לָא תְתוּב 
turn back to take it;   יְהֵי רְמְלְתָּא  וּלְא� תְמָא  לְי�  it — לְגִיּוֹרָא 
shall be for the proselyte, the orphan, and the widow,[34]

man, that this refers only to adult children; minors, 
however, are punished for their fathers’ sins by the 
Heavenly Court. Onkelos renders ׁאִיש as ׁש  ,person ,אֱנ�
rather than ר  man, in order to indicate that it refers ,גְּב�
to both men and women (see Nefesh HaGer, Mavo ד“ה 
.(Torah U’Peirushah ;איש
30. In the verse, the vav prefix (meaning or) is miss-
ing from the word תוֹם  Onkelos, however, inserts it. [In .י�
some texts, there is no vav prefix in Onkelos either.]

Although it is prohibited for a judge to pervert the 
judgment of any litigant, as stated above, 16:19, You 
shall not tilt judgment, our verse contains an addi-
tional prohibition against perverting the judgment of 
a poor person (for a proselyte and orphan are typically 
poor). This is necessary because it is easier to pervert 

the judgment of a poor person than that of a wealthy 
person (Rashi).
31. This verse (like the others in the passage) refers to a 
security taken for an overdue loan (Rashi; see note 12).
32. For I took you out of Egypt on condition that you 
keep my mitzvos even if they entail monetary loss [such 
as the mitzvos stated in the previous verse] (Rashi).
33. Our verse contains the law of shich’chah, leaving 
forgotten bundles of harvested grain for the poor. The 
seemingly superfluous term דֶה שּׂ�  in the field, comes to ,בּ�
apply the law of shich’chah also to standing stalks of 
grain that one forgot to harvest (Rashi).
34. I.e., for the poor (see Vayikra 19:10 and 23:22). A pros-
elyte, orphan, and widow are typically poor (see note 30).

ONKELOS ELUCIDATED CHUMASH TRANSLATION
17  You shall not tilt the judg-

ment of a proselyte, an orphan, 
and you shall not take as security 
the garment of a widow. 18  You 
shall remember that you were a 
slave in Egypt, and Hashem, your 
God, redeemed you from there; 
therefore I command you to do this 
thing.

19  When you reap your harvest in 
your field, and you forget a bundle 
in the field, you shall not turn back 
to take it; it shall be for the pros-
elyte, the orphan, and the widow, 

 

ר  הוּזְה� כְּבָר  הֶעָשִׁיר  ל  וְע� תוֹם.  י� גֵּר  ט  
מִשְׁפּ טֶּה  
(יז) לאֹ ת
בִּשְׁנֵי  עָלָיו  עֲבוֹר  בֶעָנִי ל� וְשָׁנָה  יט),  (לעיל טז,  מִשְׁפָּט“  טֶּה  ”לאֹ ת�
כִּיר פָּנִים“,  טֶּה מִשְׁפָּט וְלאֹ ת� ל הֶעָנִי הִזְהִיר ”לאֹ ת� ף ע� אוִין, [שֶׁא� ל�
הִזְהִיר  לְכָךְ  עָשִׁיר,  מִשֶּׁל  יוֹתֵר  עָנִי  ט  מִשְׁפּ� טּוֹת  לְה� שֶׁנָּקֵל  וּ]לְפִי 
רְתָּ.  
כ וְז� (יח)  לְוָאָה:  ה� ת  בִשְׁע� שֶׁלּאֹ  חֲבֹל.  
לאֹ ת עָלָיו:  וְשָׁנָה 

דָּבָר:  י, אֲפִילּוּ יֵשׁ חֶסְרוֹן כִּיס בּ� ת כֵּן פְּדִיתִיךָ לִשְׁמוֹר חוּקּוֹת� ל מְנ� ע�
אָמְרוּ:  מִכָּאן  רפג).  (ספרי  גָדִישׁ  וְלאֹ  עֹמֶר.  חְתּ�  
כ וְשׁ� (יט) 
דֶה.  שּׂ� 
בּ ו):  ו,  (פאה  שִׁכְחָה  אֵינוֹ  וּשְׁכָחוֹ  יִם  סָאת� בּוֹ  שֶׁיֵּשׁ  עוֹמֶר 
לאֹ  מִלִּקְצוֹר:  מִקְצָתָהּ  ח  שֶׁשָּׁכ� שם),  (ספרי  קָמָה  ת  שִׁכְח� בּוֹת  לְר�
אֵינוֹ  שֶׁלְּפָנָיו  שִׁכְחָה  חֲרָיו  שֶׁלְּא� אָמְרוּ:  מִכָּאן  חְתּוֹ.  
לְק שׁוּב  ת�

רש"י 

בֶד  vכּ̂י ע ֗ רְתּ� כ� ה: יח וְז7 נ7 לְמ� גֶד א� ל ב1ּ חֲבֹ֔ א ת6 ת֑וֹם וְלֹ֣ ר י� Xּט ג Wּה מִשְׁפ טֶּ֔ ת�

 ֙ וְּך� מְצ� י  zנֹכ א7 ן  ל־כֵּ֞ ע� ם  Zּׁמִש יך�  אֱלה1ֹ יהו֥ה  יִּפְדְּך�֛  ו� יִם  ֔ בְּמִצְר�  ֙ יִ֨ית� ה�

חְתּ�  כ� ך� וְש7ׁ דֶ֜ ֨ בְשׂ� ירְך� ה: ס יט כּ̂י תִקְצרֹ֩ קְצ" Fּז ר ה� ב� דּ� עֲשׂ֔וֹת אֶת־ה� ל6

ה  הְי� י" ה  נ� לְמ� א� וְל7 ת֥וֹם  יּ� ל� ר  pּג ל� חְתּ֔וֹ  לְק� שׁוּב֙  ת� א  לֹ֤ ה  דֶ֗ שּׂ� בּ� עֹ֣מֶר 

א בְדּ� ע� אֲרֵי ר וְתִדְכּ� יח א: רְמְל� א� כְּסוּת ב  תִסּ�
א שְׁכּוֹנ� >מ� א וְל� ם *וְיִתּ� גִּיּוֹר דִּין צְלֵי ת�

ךְ קֵּד ל� מְפ� א אֲנ� כֵּן ל ע� ן מּ� מִתּ� ךְ ה� אֱל� יְי� ךְ רְק� וּפ� יִם בְּמִצְר6 א הֲוֵית�

וְתִתְנְשֵׁי ךְ קְל� בְּח� ךְ ד� חֲצ� חְצוֹד ת� אֲרֵי יט דֵין: ה� א מ� פִּתְג� ת י� ד לְמֶעְבּ�

יְהֵי א רְמְלְתּ� וּלְא� א תְמ� לְי� א לְגִיּוֹר� לְמִסְּבֵהּ תְתוּב א ל� א קְל� בְח� א עֻמְר�
ם *נ"א: יִתּ�
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265 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI  24 / 20 — 25 / 1 

 so that Hashem, your God, will bless — בְּדִיל דִּיבָרְכִנָּךְ יְיָ אֱלָהָךְ
you   ְבְּכֹל עוֹבָדֵי יְדָך — in all your handiwork.

חְבּוֹט זֵיתָךְ .20 -When you beat (i.e., harvest) your ol — אֲרֵי ת�
ive tree,[35]   ְתְרָך לֵּי בּ� -do not ELIMINATE[36] every — לָא תְפ�

thing behind you;[37]   לְתָּא יְהֵי רְמ� תְמָא וּלְא�  it shall — לְגִיּוֹרָא לְי�
be for the proselyte, the orphan, and the widow.

רְמָךְ .21 כּ� תִקְטוֹף   ,When you harvest your vineyard — אֲרֵי 
תְרָךְ בּ� תְעָלֵל   you shall not pick the undeveloped — לָא 

clusters[38] behind you;[39]   לְתָּא יְהֵי רְמ� תְמָא וּלְא�  it — לְגִיּוֹרָא לְי�
shall be for the proselyte, the orphan, and the widow.

דְמִצְרָיִם .22 רְעָא  בְּא� הֲוֵיתָא  בְדָּא  ע� אֲרֵי  ר  -You shall re — וְתִדְכּ�
member that you were a slave in the land of Egypt, and 

Hashem redeemed you;   ד יָת פִּתְגָמָא קֵּד לָךְ לְמֶעְבּ� ל כֵּן אֲנָא מְפ�  ע�
.therefore I command you to do this thing — הָדֵין

35. The manner of harvesting olives was to beat the 
tree branches with a stick so that the fruit would fall 
off (see Ibn Ezra; Targum Yonasan).
36. Onkelos interprets the verse’s אֵר  as if it were תְפ�
written עֵר  and ,ב and פ eliminate, as the letters ,תְב�
the letters א and ע, are interchangeable (Pas’shegen). 
Rashi, however, interprets אֵר  as a form of the word תְפ�
 splendor, so that the verse means that you shall ,פְּאֵר
not remove all the splendor of the olive tree. Either 
way, the verse is stating that there is a mitzvah to leave 
over some olives at the corner of the tree as pe’ah (as 
mandated for grain fields in Vayikra 19:9).
37. The term “behind you” comes to include olives 

that are forgotten and left behind during the harvest 
[shich’chah] (Rashi).
38. A cluster of grapes is formed by many smaller clus-
ters growing on small branches of a main shoot. In a 
fully developed cluster, the upper mini-clusters grow 
in close succession and rest on top of one another, and 
the lower mini-clusters hang downward. A cluster that 
lacks both of these features is called an עוֹלֶלֶת, from 
the word עוֹלֵל, young child, as it is not fully developed 
(Rashi to Vayikra 19:10; Rav to Pe’ah 7:4).
39. It is likewise forbidden to turn back to pick clus-
ters that had been forgotten (Chullin 131a; see note 
37).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

so that Hashem, your God, will 
bless you in all your handiwork.

20  When you beat your olive 
tree, do not remove all the splen-
dor behind you; it shall be for the 
proselyte, the orphan, and the 
widow. 21  When you harvest your 
vineyard, you shall not pick the 
undeveloped clusters behind you; 
it shall be for the proselyte, the or-
phan, and the widow. 22  You shall 
remember that you were a slave 
in the land of Egypt; therefore I 
command you to do this thing.

 

ף  וְא� רֶכְךָ.  יְב� ן  
ע 
לְמ ד):  ו,  (פאה  תָּשׁוּב  ל  בְּב� שֶׁאֵינוֹ  שִׁכְחָה, 
וֵּין.  בְּמִתְכּ� לָעוֹשֶׂה  וָחוֹמֶר  ל  ק� וֵּין,  בְּמִתְכּ� שֶׁלּאֹ  לְיָדוֹ  שֶׁבָּאת  פִּי  ל  ע�
בָּהּ,  רְנֵס  וְנִתְפּ� עָנִי  וּמְצָאָהּ  מִיָּדוֹ  ע  סֶל� נָפְלָה  תָּה:  מֵע� אֱמוֹר 
לאֹ  אֵר.  
תְפ לאֹ  (כ)  שם):  (ספרי  עָלֶיהָ  מִתְבָּרֵךְ  הוּא  הֲרֵי 
קלא:):  (חולין  לָאִילָן  פֵּאָה  נִּיחִין  שֶׁמּ� מִכָּאן  מִמֶּנּוּ,  רְתּוֹ  תִּפְא� תִטּוֹל 

בוֹ  מָצָאתָ  אִם  תְעוֹלֵל.  לאֹ  (כא)  (שם):  שִׁכְחָה  זוֹ  חֲרֶיךָ.  
א
כָּתֵף  לאֹ  לָהּ  שֶׁאֵין  כָּל  עוֹלֵלתֹ,  הִיא  וְאֵיזוֹ  תִקָּחֶנָּהּ.  לאֹ  עוֹלֵלתֹ 
(ספרי רפה;  בָּיִת  ל ה� ע� לְב� הִיא  הֲרֵי  מֵהֶם  אֶחָד  לָהּ  יֵשׁ  נָטֵף,  וְלאֹ 
לְמִית (פאה שם): אֵיזוֹ הִיא כָּתֵף,  פאה ז, ד). וְרָאִיתִי בִּגְמָרָא יְרוּשׁ�
וְיוֹרְדוֹת:  שֶּׁדְרָה  בּ� תְּלוּיוֹת  ה� אֵלּוּ  נָטֵף,  זֶה.  ב  גּ� ל  ע� זֶה  פְּסִיגִין 

רש"י 

י  zּס כ כ : יך� Fד י� ה  �עֲשׂ מ6 בְּכֹ֖ל  יך�  אֱלהֶֹ֔ יהו֣ה   ֙ רֶכְך� יְב7 ן  ע� לְמ]

ה  נ� לְמ� א� וְל7 ת֥וֹם  יּ� ל� ר  pּג ל� יך�  חֲר� א6 ר  א* תְפ� א  לֹ֥  ֔ יתְך� Kז חְבֹּט֙  ת�

ת֥וֹם  יּ� ל� ר  pּג ל� יך�  חֲר� א6 ל  תְעוֹל* א  לֹ֥  ֔ רְמְך� כּ� תִבְצֹר֙  י  zּכא כ ה:  Fהְי י"

יִם  Zמִצְר בְּא̀רֶץ  ית�  bי ה� בֶד  Vכִּי־ע  ֔ רְתּ� כ� כב וְז> ה:  Fהְי י" ה  נ� לְמ� א� וְל7

א כִּי־ ה: ס [כה]  Fּז ה� ר  ב� דּ� אֶת־ה� עֲשׂ֔וֹת  ל6  ֙ וְּך� מְצ� י  zנֹכ א7 ן  ל־כֵּ֞ ע�

אֲרֵי כ ךְ: יְד� דֵי עוֹב� בְּכֹל ךְ ה� אֱל� יְי� ךְ רְכִנּ� דִּיב� בְּדִיל

א לְתּ� רְמ� וּלְא� א תְמ� לְי� א לְגִיּוֹר� ךְ תְר� בּ� לֵּי 
תְפ א ל� ךְ זֵית� חְבּוֹט ת�

א תְמ� לְי� א לְגִיּוֹר� ךְ תְר� בּ� לֵל תְע� א ל� ךְ רְמ� כּ� תִקְטוֹף אֲרֵי כא יְהֵי:

יִם דְמִצְר7 א רְע� בְּא� א הֲוֵית� א בְדּ� ע� אֲרֵי ר וְתִדְכּ� כב יְהֵי: א לְתּ� רְמ� וּלְא�

אֲרֵי א כה דֵין: ה� א מ� פִּתְג� ת י� ד לְמֶעְבּ� ךְ קֵּד ל� מְפ� א אֲנ� כֵּן ל ע�
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266 / דברים — פרשת כי תצא  כה / ב 

25.
יָּא .1 יְהֵי דִין בֵּין גֻּבְר�  When there will be a LITIGATION[1] — אֲרֵי 

between THE MEN[2]  וְיִתְקָרְבוּן לְדִינָא וִידוּנֻנּוּן — and they ap-
proach beis din for judgment, and [the judges] judge them, 
כָּאָה כּוֹן יָת ז� יְּבוּן   and they vindicate the INNOCENT one — וִיז�  וִיח�
יָּבָא ;and find the wicked one guilty — יָת ח�

יָּבָא .2 לְקָאָה ח� יָּב לְא� ר ח�  it will be that if the wicked — וִיהֵי אִם בּ�
one is found to be one LIABLE TO A LASHING (i.e., malkus),[3] 

יָּנָא לְקֵינֵהּ   then the judge shall CAST HIM DOWN[4] — וְיִרְמֵינֵהּ דּ�  וְי�
 ,and he shall LASH [the guilty man] before him — קֳדָמוֹהִי
ת חוֹבְתֵהּ בְּמִנְיָן  with an amount of lashes that he deserves — כְּמִסּ�
according to his wickedness, by a count.[5]

1. See above, 1:12 note 27.
2. Onkelos translates the verse’s שִׁים א men, as ,אֲנ� יּ�  ,גֻּבְר�
the men, perhaps to indicate that this passage refers 
to “the men” discussed earlier in 19:19, as explained in 
note 5 below (Beurei Onkelos).
3. The Hebrew כּוֹת ן ה� -literally means a son of a beat בִִּ
ing (the Hebrew בִּן is the same as בֶּן, as in בִּן נוּן �יְהוֹשֻׁע, 
Yehoshua son of Nun); i.e., he is worthy of a beating 
(Ibn Ezra; R’ D. Z. Hoffman; see similarly, I Shmuel 
20:31). Onkelos clarifies that this means that the per-
son is liable to a lashing, i.e., the penalty of malkus. See 
further, Nefesh HaGer.

Onkelos generally translates the Hebrew root 
 .(e.g., Shemos 9:25; above, 1:4) מחא to strike, as ,מכה
However, when referring to a disciplinary beating, 
such as the court-sanctioned lashes discussed in this 
passage, Onkelos translates מכה as לקי (Beurei Onkelos 
to Vayikra 26:24). Alternatively, לקי refers to a simple 
blow (which is typically the blow given for discipline), 
while מחא refers to a destructive blow. Indeed, in the 
next verse, regarding the prohibition to add an extra 

blow lest it be too much for the victim’s body to bear 
(see note 6 below), Onkelos renders ּה כ� א as מ� ח�  since ,מ�
the point there is that that extra blow might prove to 
be destructive (Lechem VeSimlah; see there for an in-
teresting explanation of the familiar Selichos text, חֵי  מ�
קְיֵהּ סֵּי... אֲבוּהִי ל� .(based on this distinction ,וּמ�
4. Malkus is administered while the guilty party is 
bent over toward the ground (Rashi, from Makkos 22b).
5. The word ר  in the verse is to be understood in בְּמִסְפּ�
conjunction with the first word of the next verse, as if 
it would say עִים רְבּ� ר א� -which can be rendered “ac ,בְּמִסְפּ�
cording to a count that brings to forty.” From this the 
Sages infer that the standard number of lashes is not 
forty, but thirty-nine — the number before forty (ibid.).

The simple reading of our passage is difficult to un-
derstand, for it implies that malkus result from a dis-
pute between two people — but this is not the case, since 
the loser of a civil dispute does not receive lashes! The 
Gemara (Makkos 2a) therefore explains that our pas-
sage is not referring to an ordinary dispute, but rather 
to a case of eidim zomemim (scheming witnesses; see 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

25.
1  When there will be a quarrel 

between men, and they approach 
for judgment, and they judge 
them, and they vindicate the 
righteous one and find the wick-
ed one guilty; 2  it will be that if 
the wicked one is one [worthy] 
of a beating, the judge shall 
cause him to fall, and he shall 
strike him, before him, accord-
ing to his wickedness, by a count. 

 

אֱמוֹר  מִּשְׁפָּט.  ה� אֶל  נִגָּשִׁים  לִהְיוֹת  סוֹפָם  רִיב.  יִהְיֶה  כִּי  (א) 
לִפְרוֹשׁ  לְלוֹט  ם  גָר� מִי  מְרִיבָה.  מִתּוֹךְ  יוֹצֵא  שָׁלוֹם  אֵין  תָּה:  מֵע�
אֶת  וְהִרְשִׁיעוּ  רפו):  (ספרי  מְרִיבָה  זוֹ  אוֹמֵר:  הֱוֵי  דִּיק,  צּ� ה� מִן 
”וְהָיָה  ר  לוֹמ� לְמוּד  תּ� לוֹקִין,  דִּין  בּ� יְּיבִין  מִּתְח� ה� כָּל  יָכוֹל  ע.  שׁ� ר� ה�
וּמִי  לוֹקֶה.  אֵינוֹ  פְּעָמִים  לוֹקֶה  פְּעָמִים  הָרָשָׁע“,  כּוֹת  ה� בִּן  אִם 
(פסוק  בְּדִישׁוֹ“  שׁוֹר  חְסֹם  ת� ”לאֹ  הָעִנְיָן,  מִן  לְמוֹד  לּוֹקֶה,  ה� הוּא 
שּׁפֵֹט.  
ה (ב) וְהִפִּילוֹ  שם):  (ספרי  עֲשֵׂה  ל� ק  נִתּ� שֶׁלּאֹ  לָאו  ד), 

מוּטֶּה  אֶלָּא  יוֹשֵׁב,  וְלאֹ  עוֹמֵד  לאֹ  אוֹתוֹ  לְקִין  מ� שֶׁאֵין  מֵּד  מְל�
מִכָּאן  יִם.  שְׁתּ� כְּדֵי  חֲרָיו  וּלְא� תוֹ.  רִשְׁע� כְּדֵי  יו  נ� לְפ� כב:):  (מכות 
(ספרי  מִלְּפָנָיו  וּשְׁלִישׁ  חֲרָיו  מִלְּא� יָדוֹת  שְׁתֵּי  אוֹתוֹ  לְקִין  מ� אָמְרוּ: 
שֶׁהוּא  לִמֵּד  מִּסְפָר“,  ”בּ� נָקוּד  וְאֵינוֹ  ר.  בְּמִסְפּ� שם):  מכות  שם; 
אֶלָּא  שְׁלֵמִים,  רְבָּעִים  א� וְלאֹ  רְבָּעִים  [לְ]א� ר  בְּמִסְפּ� ר:  לוֹמ� דָבוּק, 
חָסֵר  רְבָּעִים  א� וְהֵם  רְבָּעִים,  לְא� שְׁלִים  וּמ� סוֹכֵם  שֶׁהוּא  מִנְיָן 

אֶחָת (מכות שם): 

רש"י 

יקוּ֙  וְהִצְדִּ֨ ט֑וּם  וּשְׁפ� ט  מִּשְׁפּ� אֶל־ה� וְנִגְּשׁ֥וּ  ים  שִׁ֔ אֲנ� ין  Xּב רִיב֙  ה  Vהְי י"

כּ֖וֹת  ה� ן  אִם־ב0ּ ה  Hי ב וְה� ע:  ש7ׁ ר� אֶת־ה7 יעוּ  bׁוְהִרְש יק  דִּ֔ צּ� אֶת־ה�

ר:  בְּמִסְפ7ּ ת֖וֹ  רִשְׁע� י  �כְּד ֔יו  נ� לְפ� הוּ  וְהִכּ> שּׁפֵֹט֙  ה� וְהִפִּיל֤וֹ  ע  Zׁש ר� ה7

וִיז�כּוֹן וִידוּנֻנּוּן א לְדִינ� רְבוּן וְיִתְק� א יּ� גֻּבְר� בֵּין דִין יְהֵי

ה א� לְק� 
לְא יּ�ב 
ר ח בּ� אִם וִיהֵי ב א: יּ�ב� 
ח ת י� יְּבוּן וִיח� ה א� כּ� 
ז ת י�

ן: בְּמִנְי� חוֹבְתֵהּ ת כְּמִסּ� מֽוֹהִי קֳד� לְקֵינֵהּ 
וְי א נ� יּ� דּ� וְיִרְמֵינֵהּ א יּ�ב� ח�
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יוֹסֵף .3 לְקֵינֵהּ לָא  י� רְבְּעִין   Forty shall he LASH him; he shall not — א�
add to that amount,   בָּא ל אִלֵּין מָחָא ר� לְקָיוּתֵהּ ע�  — דִּילְמָא יוֹסֵף לְא�

lest he exceed and LASH him beyond these a great blow[6]   ל  וְיֵק�
 and cause that your br other will be degraded before — אֲחוּךְ לְעֵינָיךְ
your eyes.

 You shall not SEAL THE MOUTH OF[7] an — לָא תֵיחוֹד פֻּם תּוֹרָא בִּדְיָשֵׁהּ .4
ox while it is in its threshing, thus preventing it from eating.[8]

חֲדָא .5 חִין כּ�  וִימוּת   When brothers dwell together[9] — אֲרֵי יִתְּבוּן א�
ר לֵית לֵהּ ד מִנְּהוֹן וּב�  and one of them dies, and he has no son,[10] — ח�

above, 19:16 note 27). Although normally their penalty 
would be to impose on them whatever they conspired 
to impose on their intended victim (above, 19:19), our 
verse teaches that in some cases they are punished 
with malkus (that is, in cases where the penalty they 
tried to impose cannot be given to them, for whatever 
reason; see Makkos 2a for examples).
6. See note 3 above. The Hebrew term ה בּ�  can mean ר�
“numerous”; lest he continue to strike him many blows 
beyond these (see Rabbeinu Meyuchas; Malbim). 
Onkelos, however renders it as א בּ� א ר� ח�  ”a great blow“ ,מ�
(rather than ה גִּיא�  numerous). This can mean: lest the ,ס�
extra lash be more than the victim’s body can bear (see 
Sforno). Alternatively, the extra lash is referred to as 
“a great blow” to magnify the severity of the sin. Any 
extra blow given to a fellow Jew is a grave sin and it 
is considered as if he struck him a heavy blow (Beurei 
Onkelos; Me’at Tzori).

This verse refers not only to an agent of the court 
who hits the guilty party too many times, but to any 
Jew as well. Anyone who hits another person trans-
gresses this prohibition (Rashi).
7. The Hebrew חְסוֹם  means “close off,” or “block” (see ת�
Yechezkel 39:11 with Rashi and Metzudos). The Aramaic 

 ,seal or close, conveys essentially the same thing ,תֵיחוֹד
and Onkelos adds פֻּם, the mouth of, to clarify that the 
Torah means blocking off or sealing the animal’s mouth 
[as with a muzzle; see Targum Yonasan] (Nefesh HaGer; 
cf. Marpei Lashon; Lechem VeSimlah)
8. “Threshing” and “ox” are only examples; it is equally 
forbidden to muzzle any animal or bird while it is 
working with any type of food (see Rashi).

The prohibition against muzzling a threshing animal 
seems unrelated to the rest of the passage. Its placement 
here teaches some of the guidelines for the sort of trans-
gression for which a beis din punishes with malkus: 
Only a transgression that is similar to that of muzzling 
a working animal is punished with malkus. For exam-
ple, it must be a mitzvah-prohibition; it must involve a 
physical act; and it cannot be a sin that can be remedied 
by a subsequent mitzvah-obligation [עֲשֵׂה ל� ק  נִּתּ� ה� או   [ל�
(such as the sin of theft, which can be remedied by the 
mitzvah of returning the stolen item). See Makkos 13b.
9. That is, they are both alive at the same time (Rashi).
10. Although the Torah states that the following 
passage applies when a person dies without a son, 
the Gemara states clearly that the same applies to 
any form of offspring — a son, a daughter, or even a 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
3  Forty shall he strike him, 
he shall not add; lest he ex-
ceed and strike him beyond 
these a great blow, and your 
brother will be degraded be-
fore your eyes. 4  You shall not 
block an ox in its threshing.

5  When brothers dwell 
together and one of them 
dies, and he has no son, 

 

(סנהדרין פה.):  חֲבֵירוֹ  אֶת  כֶּה  לְמ� זְהָרָה  מִכָּאן א� יסִֹיף.  (ג) לאֹ 
אָחִיךָ  קוֹרְאוֹ  וּמִשֶּׁלָּקָה  רָשָׁע,  קוֹרְאוֹ  יּוֹם  ה� כָּל  חִיךָ.  א� ה  וְנִקְל�
כָּתוּב  ה� דִּבֶּר  בְּדִישׁוֹ.  שׁוֹר  חְסםֹ  
ת לאֹ  (ד)  שם):  (ספרי 
בִּמְלָאכָה  הָעוֹשִׂים  וָעוֹף  יָּה  ח� בְּהֵמָה  לְכָל  דִּין  ה� וְהוּא  הוֶֹּוה,  בּ�
אֶת  לְהוֹצִיא  ”שׁוֹר“  ר  נֶאֱמ� לָמָּה  כֵּן  אִם  אֲכָל.  מ� ר  בִּדְב� שֶׁהִיא 
י�חְסְמֶנּוּ  יָכוֹל  בְּדִישׁוֹ.  פח:):  מציעא  בבא  רפז;  (ספרי  הָאָדָם 
(בבא  מָקוֹם  מִכָּל  שׁוֹר“,  חְסֹם  ת� ”לאֹ  ר  לוֹמ� לְמוּד  תּ� חוּץ,  מִבּ�
דָּבָר  מְיוּחָד  יִשׁ  דּ� ה  מ� לְךָ  ר  לוֹמ� יִשׁ“,  ”דּ� ר  נֶאֱמ� וְלָמָּה  צ:).  מציעא 

ף  א� הָאָרֶץ,  מִן  וְגִידּוּלוֹ  לָּה]  וּלְח� עֲשֵׂר  [לְמ� אכְתּוֹ  מְל� נִגְמְרָה  שֶׁלּאֹ 
מִן  גִידּוּלוֹ  שֶׁאֵין  בֵּץ  מְח� וְה� בֵּן  מְג� וְה� חוֹלֵב  ה� יָצָא  בוֹ,  יּוֹצֵא  כּ� כָּל 
בּוֹדֵל  ה� יָצָא  לָּה,  לְח� אכְתּוֹ  מְל� שֶׁנִּגְמְרָה  טֵּף  מְק� וְה� לָּשׁ  ה� יָצָא  הָאָרֶץ, 
(ה)  פט.):  (שם  עֲשֵׂר  לְמ� אכְתָּן  מְל� שֶׁנִּגְמְרָה  וּבִגְרוֹגְרוֹת  בִּתְמָרִים 
בָּעוֹלָם  ת  ח� א� יְשִׁיבָה  לָהֶם  שֶׁהָיְתָה  ו.  חְדּ� 
י חִים  
א יֵשְׁבוּ  כִּי 
רפח;  (ספרי  בְעוֹלָמוֹ  הָיָה  שֶׁלּאֹ  אָחִיו  לְאֵשֶׁת  פְּרָט  יז:),  (יבמות 
הָאֵם  מִן  לְאָחִיו  פְּרָט  חֲלָה,  בְּנ� מְיוּחָדִים  ה� ו.  חְדּ� 
י יז.):  יבמות 
ת,  אוֹ ב� בֵּן  כב:),  (יבמות  עָלָיו  יֵּין  אֵין לוֹ. ע� וּבֵן  יז:):  ושם  (שם 

רש"י 

לֶּה֙  ל־אֵ֨ ע� כֹּת֤וֹ  לְה� יף  פֶּן־יסִֹ֨ יף  Pֹיס א  לֹ֣ נּוּ  כ1ּ י� ים  ע0 רְבּ� ג א�

שׁ֖וֹר  חְסֹ֥ם  א־ת� ד לֹֽ  : יך� Fלְעֵינ יך�  bח א� ה  וְנִקְל9 ה  ֔ בּ� ר� ה  כּ> מ�

ין־ל֔וֹ  Kן א Xד מֵהֶם֙ וּב ח] ת א� ו וּמֵ֨ ֗ חְדּ� ים י� חִ֜ שְׁב֨וּ א� Kבְּדִישֽׁוֹ: ס ה כִּי־י

אִלֵּין ל ע� יוּתֵהּ לְק� 
לְא יוֹסֵף א דִּילְמ� יוֹסֵף א ל� לְקֵינֵהּ 
י רְבְּעִין א� ג

א תּוֹר� תֵיחוֹד פֻּם א ל� ד יךְ: לְעֵינ� אֲחוּךְ ל וְיֵק� א בּ� ר� א ח� מ�

לֵהּ לֵית ר וּב� מִנְּהוֹן ד ח� וִימוּת א חֲד� כּ� חִין א� יִתְּבוּן אֲרֵי ה שֵׁהּ: בִּדְי�
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ר אָחֳרָן ת מֵתָנָא לְבָרָא לִגְב�  the wife of the deceased — לָא תְהֵי אִתּ�
shall not marry outside to ANOTHER[11] man;  ּה הּ יֵעוֹל עֲל�  יְבָמ�
— rather, her deceased husband’s brother shall come to her 
הּ בְּמִנּ� וְי� לְאִנְתּוּ  לֵהּ  הּ   ,and take her to himself for a wife — וְיִסְּב�
and thus perform yibum (levirate marriage) with her.

תְלִיד .6 דִּי  בּוּכְרָא   It shall be that the firstborn that — וִיהֵי 
she will bear   מֵתָנָא אֲחוּהִי  ד� שְׁמָא  ל  ע� -shall suc — יְקוּם 

ceed to the name of his brother who died,   יִתְמְחֵי  וְלָא 
מִיִּשְׂרָאֵל  so that his name not be blotted out from — שְׁמֵהּ 
Israel.[12]

ב יָת יְבִמְתֵּהּ .7 בְרָא לְמִסּ�  But if the man will not — וְאִם לָא יִצְבֵּי גּ�
wish to marry his brother’s widow,   ע לִתְר� יְבִמְתֵּהּ  ק   וְתִסּ�

יָּא  then his brother’s widow shall ascend — בֵּית דִּינָא לִקְדָם סָב�

grandson or granddaughter. If a person has any living 
descendants, his widow is exempt from yibum [levirate 
marriage] (Rashi; Yevamos 22b).

For suggestions of why Onkelos — who generally 
translates verses as they are explained by the Oral 
Tradition — chooses to translate this verse literally as 
“son,” rather than “offspring,” see Nesinah LaGer here, 
and in Introduction; Beurei Onkelos.
11. The word ר  literally means “outsider.” In most ז�
of the Torah, this word refers to a non-Kohen, and 
Onkelos translates it as י  commoner, from the root ,חִלּוֹנ�
 non-sacred, referring to a person who lacks the ,חול
sanctity of the Kohanim. Here, where the word refers 
to an outsider in the sense of anyone other than the 
brother-in-law, Onkelos renders it ן חֳר�  another (see ,א�
Pas’shegen; Beurei Onkelos). Some editions of Onkelos, 
though, have the word י  here. See Nesinah LaGer חִלּוֹנ�
and Or HaTargum for explanation of this version.

12. The simple meaning of the verse is that the first-
born child of the yibum is named after the dead brother 
(his brother meaning “his [father’s] brother”) so that 
his name is carried on. This is true only in the spiritual 
sense, for there is no requirement to name the newborn 
son after the dead brother (Yevamos 24a; Ramban). On 
a Kabbalistic level, though, the newborn does become 
the successor to the deceased man’s soul, so that his 
spiritual being is perpetuated (Rabbeinu Bachya; see 
also Bereishis 38:8-9 with notes 7 and 8).

Rashi, following Sifrei and Yevamos 24a, interprets 
the verse differently from its literal meaning, explain-
ing that it is to be read: The firstborn [of the deceased 
man’s brothers] — if [the widow] can bear [children] 
— shall succeed to the name of his dead brother. That 
is, the verse teaches three laws: (1) The firstborn of the 
brothers (i.e., the oldest of the surviving brothers) has 
the primary obligation to perform yibum (if he does not 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

the wife of the deceased shall not 
marry outside to a strange man; 
her deceased husband’s brother 
shall come to her, and take her 
to himself as a wife, and perform 
yibum with her. 6  It shall be that 
the firstborn that she will bear 
shall succeed to the name of his 
brother who died, so that his 
name not be blotted out from 
Israel. 7  But if the man will not 
wish to marry his brother’s wid-
ow, then his brother’s widow shall 
ascend to the gate, to the elders, 

 

ה  י� וְה� (ו)  ת:  בּ� ה� ת  ב� אוֹ  ת  בּ� ה� בֶן  אוֹ  בֵּן,  ה� ת  ב� אוֹ  בֵּן  ה� בֶן  אוֹ 
חִים הוּא מְי�יבֵּם אוֹתָהּ (ספרי רפט; יבמות כד.):  בְּכוֹר. גְּדוֹל הָא� 
ה
קוּם  י� ושם):  (שם  יוֹלֶדֶת  שֶׁאֵינָהּ  לְאֵיילוֹנִית  פְּרָט  תֵּלֵד.  אֲשֶׁר 

בְּנִכְסֵי  מֵּת  ת ה� חֲל� יִטּוֹל נ� אִשְׁתּוֹ  שֶׁיִּיבֵּם אֶת  חִיו. זֶה  ל שֵׁם א� 
ע
שֶׁשְּׁמוֹ  סָרִיס  לְאֵשֶׁת  פְּרָט  שְׁמוֹ.  חֶה  יִמּ� וְלאֹ  ושם):  (שם  אָבִיו 
ע בֵּית דִּינָא“:  רְגּוּמוֹ, ”לִתְר� ה. כְּת� עְר� 
שּׁ 
מָחוּי (יבמות שם): (ז) ה

רש"י 

יה�  לֶ֔ ע� בֹ֣א  י� הּ֙  מ� יְב� ר  Zז לְא̂ישׁ  ה  ח֖וּצ� ה� ת  pּמ שֶׁת־ה� Kא ה  הְי� לאֹ־ת"

ל־ ק֕וּם ע� ד י� בְּכוֹר֙ אֲשׁ̀ר תֵּלֵ֔ ֗ה ה� י� הּ: ו וְה� ה וְיִבְּמ7 הּ ל֛וֹ לְאִשּׁ� ח9 וּלְק�

חְפֹּץ֙  י� א  ז וְאִם־לֹ֤ ל:  Kא מִיִּשְׂר� שְׁמ֖וֹ  ה  Vח א־יִמּ� וְלֹֽ ת  gּמ ה� יו  bח א� ם  �שׁ

זְּקֵנִ֗ים  ה אֶל־ה� עְר� ֜ שּׁ� ה֩ יְבִמְתּ֨וֹ ה� לְת� ת אֶת־יְבִמְתּ֑וֹ וְע7 ח� Wק ישׁ ל� אִ֔ ה�

הּ עֲל� יֵעוֹל הּ מ� יְב� ן חֳר� *א� ר לִגְב� א ר� לְב� א נ� מֵת� ת אִתּ� תְהֵי א ל�

ל ע� יְקוּם תְלִיד דִּי א בּוּכְר� וִיהֵי ו הּ: בְּמִנּ� וְי� לְאִנְתּוּ לֵהּ הּ וְיִסְּב�

יִצְבֵּי א ל� וְאִם ז אֵל: מִיִּשְׂר� שְׁמֵהּ יִתְמְחֵי א וְל� א נ� מֵת� אֲחֽוּהִי ד� א שְׁמ�

א יּ� ב� ס� ם לִקְד� ע  לִתְר�
א >בֵּית דִּינ� יְבִמְתֵּהּ ק וְתִסּ� יְבִמְתֵּהּ ת י� ב לְמִסּ� א בְר� גּ�

י *נ"א: חִלּוֹנ�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



269 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI  25 / 8-9 

to the gate OF BEIS DIN,[13] and come BEFORE the elders, 
בְּיִשְׂרָאֵל שְׁמָא  אֲחוּהִי  ל� אֲקָמָא  ל� יְבָמִי  סָרֵב  ר   and she shall — וְתֵימ�
say, “My deceased husband’s brother has refused to estab-
lish a name for his brother in Israel;   בָּמוּתִי  he — לָא אָבֵי לְי�
DOES not consent to perform yibum with me.”

לְּלוּן עִמֵּהּ .8 רְתֵּהּ וִימ�  Then the elders of his — וְיִקְרוֹן לֵהּ סָבֵי ק�
city shall summon him and speak WITH him;   וִיקוּם 

הּ ר לָא רָעֵנָא לְמִסְּב�  if he still refuses, then he shall stand — וְיֵימ�
and say, “I do not DESIRE[14] to marry her.”

יָּא .9 סָב� לִקְדָם  לְוָתֵהּ  יְבִמְתֵּהּ  ב   Then his sister-in-law — וְתִתְקָר�
shall approach him BEFORE the elders,   ל  וְתִשְׁרֵי סֵינֵהּ מֵע�

גְלֵהּ  ,and she shall UNTIE[15] his shoe from on his foot — ר�
נְפּוֹהִי ר and she shall spit before him,[16] — וְתֵרוֹק בְּא�  וְתָתֵב וְתֵימ�

perform it, the obligation falls upon the other brothers). 
(2) The obligation of yibum applies only when the wid-
ow is not sterile. (3) The brother who performs yibum 
shall succeed to the name of his dead brother, that is, he 
inherits all of his dead brother’s property, as well as the 
dead brother’s portion of their father’s estate.
13.  Here the term שער cannot mean “city” (as in 24:14 
above, et al.), since the woman is presumably already 
in the city! Rather, it refers to the gates of beis din, 
which is where the elders of beis din sit (Rashi with 
Kitzur Mizrachi; Mizrachi).
14. Although in verse 7, Onkelos translates חְפֹּץ  as לאֹ י�
א יִצְבֵּי צְתִּי he will not “wish,” here Onkelos renders ,ל� פ�  לאֹ ח�
as א עֵנ� א ר�  a term that often has the connotation of a ,ל�
physical desire to marry a particular woman (Onkelos 
uses the same word above, 21:11, when referring to a 
man who desires a woman captured in battle: וְתִתְרְעֵי 
הּ  ,and you will desire her. Likewise, in Bereishis 34:19 ,ב�
Onkelos states, ֹעֲקב י� ת  בְּב�  he desired Yaakov’s ,אִתְרְעִי 
daughter.) With this choice of word, Onkelos indicates 
that the brother-in-law is explaining his reason for 

refusing to perform yibum. It is not that he disregards 
the mitzvah or has no interest in perpetuating his 
brother’s name; he simply has no desire to marry this 
particular woman (see Beurei Onkelos; Nefesh HaGer; 
for an alternative explanation, see Nesinah LaGer).
15. The Hebrew root חלץ means “to remove” (Yevamos 
102b). Indeed, in Vayikra (14:40), Onkelos renders the 
Hebrew ּוְחִלְּצו, as לְּפוּן  ,and they shall remove. Here ,וִישׁ�
however, he renders it “untie.” This reflects the teaching 
of Yerushalmi (Yevamos 12:1), that the performance of 
chalitzah is accomplished primarily through untying the 
brother-in-law’s shoe, and not through removing it from 
his foot. Rosh (Yevamos 12:7) suggests that the shoes in 
earlier times could not be worn with the straps untied; 
thus, untying the straps of the shoes effectively removed 
the shoe (Nefesh HaGer). Alternatively, Onkelos indeed 
means that the widow is to remove the brother-in-law’s 
shoe; he simply refers to the act of removing the shoe as 
“untying” because untying is the initial step of removing 
a shoe (see Pas’shegen to Shemos 3:5).
16. The standard term for “before him” is the Hebrew 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and she shall say, ‘‘My deceased 
husband’s brother has refused to 
establish a name for his brother in 
Israel; he did not consent to per-
form yibum with me.’’

8  Then the elders of his city shall 
summon him and speak to him; 
then he shall stand and say, ‘‘I do 
not wish to marry her.’’

9  Then his sister-in-law shall ap-
proach him to the eyes of the elders; 
she shall remove his shoe from on 
his foot and she shall spit before 
him; she shall speak up and say, 

 

קּוֹדֶשׁ (ספרי רצא; יבמות קו:):  ף הִיא דְּבָרֶיהָ בִּלְשׁוֹן ה� קּוֹדֶשׁ, וְא� ר. בִּלְשׁוֹן ה� 
מ עֲמִידָה (ספרי רצ): וְא� ד. בּ� 
מ (ח) וְע�
ע (שם ושם):  רְק� בֵּי ק� ל גּ� יו. ע� נ� ה בְּפ� רְק� (ט) וְי�

רש"י 

ה  ב� א� א  לֹ֥ ל  אֵ֔ בְּיִשְׂר� שֵׁם֙  יו  ח0 לְא� ים  קִ֨ לְה� י  מִ֜ יְב� ן  מֵאֵ֨ ה֙  מְר� וְא7

ר  ֔ מ� וְא� ד  Uמ וְע� יו  Zאֵל וְדִבְּר֣וּ  י־עִיר֖וֹ  Kזִקְנ רְאוּ־ל֥וֹ  ח וְק7 י:  י�בְּמ"

זְּקֵנִים֒  ה� י  Xלְעֵינ יו֘  אֵל� יְבִמְתּ֣וֹ  ה  ֨ ט וְנִגְּשׁ� הּ:  חְת7ּ לְק� צְתִּי  Wפ ח� א  לֹ֥

ה  ֔ מְר� וְא> ה֙  נְת� וְע7 יו  Zנ בְּפ� ה  רְק� וְי7 גְל֔וֹ  ר� ל  Uמֵע עֲלוֹ֙  נ6 ה  לְצ_ וְח7

בֵי **א� א ל� אֵל בְּיִשְׂר� א שְׁמ� אֲחֽוּהִי ל� א מ� אֲק� ל� מִי יְב� רֵב *ס� ר וְתֵימ�

ר וְיֵימ� וִיקוּם עִמֵּהּ לְּלוּן וִימ� רְתֵּהּ ק� בֵי ס� לֵהּ וְיִקְרוֹן ח מוּתִי: לְי�בּ�

א יּ� ב� ס� ם לִקְד� תֵה לְו� יְבִמְתֵּהּ ב ר� וְתִתְק� ט הּ: לְמִסְּב� א עֵנ� ר� א ל�

ר וְתֵימ� תֵב וְת� נְפּֽוֹהִי בְּא� וְתֵרוֹק גְלֵהּ ר� ל מֵע� סֵינֵהּ וְתִשְׁרֵי
א בֵי   **נ“א: אֲב� א צ�  *נ"א: ל�
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— and she shall RESPOND[17] to him and say,   יִתְעֲבֵד  כְּדֵין 
אֲחוּהִי ד� בֵּיתָא  יָת  יִבְנֵי  לָא  דִּי  ר   So shall be done to the“ — לִגְב�
man who will not build the house of his brother.”
בְּיִשְׂרָאֵל .10 שְׁמֵהּ  -Then his name shall be pro — וְיִתְקְרֵי 

claimed in Israel,   בֵּית שְׁרִי סֵינָא — “The house of the 
one whose shoe was UNTIED.”[18]

חֲדָא .11  ,If men fight with one another — אֲרֵי יִנְצוֹן גֻּבְרִין כּ�
אֲחוּהִי ר ו� ד   ,a man and his brother — גְּב� ת ח� ב אִתּ�  וְתִתְקָר�

— and the wife of one of them approaches   ּה עֲל�  לְשֵׁיזָבָא יָת בּ�
ד מָחוֹהִי  to rescue her husband from the hand of the one — מִיּ�
who is striking him,   ּהְתְּתֵה תְקֵף בְּבֵית בּ� הּ וְת�  and — וְתוֹשֵׁט יְד�
she stretches out her hand and grasps his PLACE OF SHAME,
הּ .12  לָא תְחוּס   you shall cut off her HAND;[19] — וּתְקוּץ יָת יְד�

.your eye shall not show pity — עֵינָךְ
בְּכִיסָךְ .13 לָךְ  יְהֵי   You shall not have in your p ouch — לָא 

dishonest weights, in the form of   תְקָל וּמ� ל  תְק�  a — מ�

יו נ� מוֹהִי and its Aramaic translation ,לְפ�  Here, the .קֱד�
Torah uses the word יו נ�  which can also mean “in his ,בְּפ�
face”; Onkelos, likewise, uses the word נְפּוֹהִי  which ,בְּא�
has the same connotation. This choice of words indi-
cates that although the widow in fact spits before her 
brother-in-law, it is intended to be as degrading as if 
she spat directly at his face (see Mizrachi, Gur Aryeh).

17. The Hebrew root ענה can mean “to call out,” or “to 
respond” (see Ibn Ezra t o 26:5 below). Here, Onkelos 
renders it “respond,” for the widow is not simply 
making a statement about the nature of chalitzah; 

her words are a response to her bother-in-law’s proc-
lamation of “I do not wish to marry her” (see Or Ha-
Chaim).
18. The verse teaches that it is a mitzvah upon all who 
are present at the chalitzah to proclaim three times: 
ל ע� נּ�  ”!the one whose shoe was removed [This is]“ ,חֲלוּץ ה�
(Rashi, based on Mishnah, Yevamos 106b). The word 
 was not actually part of this proclamation, but is בֵּית
written in the verse for the purpose of exposition (see 
Yevamos 44a and Kiddushin 14a).
19. This is a figurative expression for a financial penalty 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

‘‘So shall be done to the man who 
will not build the house of his 
brother.’’ 10  Then his name shall be 
proclaimed in Israel, ‘‘The house of 
the one whose shoe was removed!’’

11  If men fight with one another, 
a man and his brother, and the 
wife of one approaches to rescue 
her husband from the hand of the 
one who is striking him, and she 
stretches out her hand and grasps 
his private parts, 12  you shall cut 
off her palm; your eye shall not 
show pity.

13  You shall not have in your 
pouch a stone and a stone — 

 

ץ שֶׁלּאֹ י�חֲזוֹר וִיי�בֵּם, דְּלָא כְתִיב  אֲשֶׁר לאֹ יִבְנֶה. מִכָּאן לְמִי שֶׁחָל�
לאֹ  שׁוּב  בָנָה  שֶׁלּאֹ  כֵּיוָן  יִבְנֶה“,  לאֹ  ”אֲשֶׁר  אֶלָּא  בָנָה“  לאֹ  ”אֲשֶׁר 
ל כָּל  א שְׁמוֹ וגו‘. מִצְוָה ע� יִבְנֶה (ספרי שם; יבמות י:): (י) וְנִקְר�
ל“ (ספרי שם; יבמות קו:): (יא) כִּי  נָּע� ר ”חֲלוּץ ה� הָעוֹמְדִים שָׁם לוֹמ�
כֵּהוּ.  
ד מ 
ר מִיּ כּוֹת, כְּמוֹ שֶׁנֶּאֱמ� שִׁים. סוֹפָן לָבֹא לִידֵי מ� צוּ אֲנ� יִנּ�

ה אֶת  צֹּת� 
צּוּת (ספרי רצב): (יב) וְק אֵין שָׁלוֹם יוֹצֵא מִתּוֹךְ יְדֵי מ�
אֵינוֹ  אוֹ  יֵּישׁ.  מִּתְבּ� וְה� יֵּישׁ  מְב� ה� לְפִי  כֹּל  ה� בָשְׁתּוֹ,  דְּמֵי  מָמוֹן  הּ.  פּ� 
כּ
בְּעֵדִים  לָּן  לְה� ר  וְנֶאֱמ� חוֹס  ת� לאֹ  כָּאן  ר  נֶאֱמ� מָּשׁ,  מ� יָדָהּ  אֶלָּא 
ף כָּאן מָמוֹן  לָּן מָמוֹן א� ה לְּה� זוֹמְמִין ”לאֹ תָחוֹס” (לעיל יט, כא), מ�

בֶן. מִשְׁקָלוֹת:  א� (ספרי רצג): (יג) אֶבֶן ו�

רש"י 

א  י וְנִקְר9 יו:  ח" א� ית  �אֶת־בּ ה  א־יִבְנ1 לֹֽ ר  Vׁאֲש ישׁ  אִ֔ ל� שׂ̀ה  ע� Kי ה  כ� כּ֚�

ים  zׁש אֲנ� צ֨וּ  י־יִנּ� ל: ס יא כּ" ע� נ7ּ ה� חֲל֥וּץ  ית  בּ* ל  gא בְּיִשְׂר� שְׁמ֖וֹ 

הּ  אֶת־אִישׁ� יל  צ0ּ לְה� ד  ֔ אֶח� ה7 שֶׁת  Xא ה֙  רְב� וְק7 יו  חִ֔ וְא� א̂ישׁ  ו֙  חְדּ� י�

אֶת־ ה  צֹּת� יב וְק� יו:  בִּמְבֻש7ׁ ה  יק� bחֱז Fוְה הּ  ֔ ד� י� ה  לְח> וְש7ׁ הוּ  gּכ מ� ד  Uּמִי

בֶן  Zא יסְך�֖ א̀בֶן ו� ה לְך�֛ בְּכ" Vהְי : ס יג לאֹ־י" ך� Fח֖וֹס עֵינ א ת� הּ לֹ֥ Zּפ כּ�

וְיִתְקְרֵי י אֲחֽוּהִי: ד� א בֵּית� ת י� יִבְנֵי א ל� דִּי ר לִגְב� יִתְעֲבֵד כְּדֵין

גֻּבְרִין יִנְצוֹן אֲרֵי יא א: סֵינ� שְׁרִי בֵּית אֵל בְּיִשְׂר� שְׁמֵהּ

הּ עֲל� בּ� ת י� א לְשֵׁיז�ב� ד ח� ת אִתּ� ב ר� וְתִתְק� אֲחֽוּהִי ו� ר גְּב� א חֲד� כּ�

ת י� וּתְקוּץ יב הְתְּתֵהּ: 
בְּבֵית בּ תְקֵף וְת� הּ יְד� וְתוֹשֵׁט חֽוֹהִי מ� ד מִיּ�

ל תְק� 
וּמ ל 
תְק 
מ ךְ בְּכִיס� ךְ ל� יְהֵי א ל� יג ךְ: עֵינ� תְחוּס א ל� הּ 
יְד
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WEIGHT[20] and another WEIGHT that purport to be the same,   ב  ר�
while in truth one is a large one and the other a small one.[21] — וּזְעֵיר

 You shall not have in your house dishonest — לָא יְהֵי לָךְ בְּבֵיתָךְ .14
measuring containers in the form of   מְכִילָא וּמְכִילָא — A MEA-

SURE[22] and another MEASURE that purport to be the same,   בְּתָא  ר�
 while in truth one is a large one and the other a small — וּזְעֶרְתָּא
one.

לָךְ .15 יְהוֹן  דִּקְשׁוֹט  לְמִין  שׁ� תְקְלִין   PERFECTLY TRUTHFUL WEIGHTS — מ�
shall you have,   ְלָך יְהוֹן  דִּקְשׁוֹט  לְמָן  שׁ�  PERFECTLY — מְכִילָן 

TRUTHFUL MEASURES shall you have,   ְבְּדִיל דְּיוֹרְכוּן יוֹמָיך — so that 
your days shall be lengthened   ְרְעָא דִּי יְיָ אֱלָהָךְ יָהֵב לָך ל א�  on the — ע�
Land that Hashem, your God, gives you.

אִלֵּין .16 עָבֵד  כָּל  אֱלָהָךְ  יְיָ  קֳדָם  ק  ח� מְר�  For REPULSIVE BEFORE — אֲרֵי 
Hashem, your God, are all who do this,   כֹּל עָבֵד שְׁקָר — all 

who do acts of DECEI T.

(Rashi). Since the funds for this payment would gener-
ally come from money she had earned while working, it 
is as if the “hand” that brought her the money is cut off. 
This is why the verse uses the term ּה פּ�  her “palm,” a ,כּ�
term which is used to denote labor, as in Mishlei 31:13: 
פֶּיה� שׂ בְּחֵפֶץ כּ� ע� תּ�  her palms work willingly (see Haamek ,ו�
Davar).

Although Onkelos generally translates verses the 
way they are explained by the Oral Law, he translates 
this verse literally. With this, he indicates the law that 
Sifrei derives from this verse: At times, the literal 
meaning of the verse is to be followed. If the woman 
in question is endangering her victim’s life, one must 
cut off her hand if there is no other way to save him 
(Maharatz Chayes, cited by Chalifos Semalos; Me’at 
Tzori; Shaarei Aharon).

20. Onkelos translates אֶבֶן (literally, a stone), in 

accordance with its implied meaning — a stone used as 
a weight — as explained by Rashi.
21. He uses the large (i.e., heavier) weight to weigh the 
goods that he buys, so that he receives a larger quan-
tity, and he uses the small (i.e., lighter) weight when he 
weighs goods to sell, so that he gives away less (Rashi).
22. An ephah is a measure equal to three se’ahs; ac-
cordingly, Onkelos generally translates ephah as 
“three se’ahs” (e.g., Shemos 16:36). Here, though, the 
Torah uses the term ephah as an expression for any dry 
measure, which Onkelos indicates with the word א  ,מְכִיל�
which means “a measure of volume.” א  is related to מְכִיל�
the word כְּלִי, vessel, since volume is measured in recep-
tacles. In addition, it may mean “measuring tool,” since 
the term כול means to measure, in Aramaic as well as in 
Hebrew; see Onkelos to Shemos 16:18; Yeshayah 40:12. 
See further, Vayikra 19:36, note 67.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

a large one and a small 
one. 14  You shall not have 
in your house an ephah 
and an ephah — a large 
one and a small one. 15  A 
perfect and fair weight 
shall you have, a perfect 
and fair measure shall 
you have, so that your days 
shall be lengthened on the 
Land that Hashem, your 
God, gives you. 16  For an 
abomination to Hashem, 
your God, are all who do 
this, all who do wrong.

 

נָּה, שֶׁלּאֹ יְהֵא נוֹטֵל  קְּט� כְחֶשֶׁת אֶת ה� ה. גְּדוֹלָה כְּשֶׁמּ� נּ� 
ה וּקְט גְּדוֹל�
נָּה (שם רצד): לאֹ יִהְיֶה לְךָ. אִם עָשִׂיתָ כֵּן  חְזִיר בִּקְט� בִּגְדוֹלָה וּמ�

ךְ.  צֶדֶק יִהְיֶה לּ� ה ו� לאֹ יִהְיֶה לְךָ כְּלוּם (שם): (טו) אֶבֶן שְׁלֵמ�
רְבֵּה (שם):  אִם עָשִׂיתָ כֵּן יִהְיֶה לְךָ ה�

רש"י 

ה  גְּדוֹל� ה  Zוְאֵיפ ה  אֵיפ> יתְך�֖  Kבְּב לְך�֛  ה  Vהְי יד לאֹ־י" ה:  נ7ּ וּקְט� ה  גְּדוֹל�

דֶק  צ1 ו� ה  Hשְׁלֵמ ה  אֵיפ� ךְ  הְיֶה־לּ�֔ י" דֶק֙  צֶ֨ ו� ה  שְׁלֵמ_ טו א̀בֶן  ה:  נ7ּ וּקְט�

ן  �יך� נֹת ה אֲשֶׁר־יהו֥ה אֱלה1ֹ ֔ מ� אֲד� ל ה7 יך� ע֚� מֶ֔ אֲר̂יכוּ י� ן֙ י6 ע� ֨ ךְ לְמ� Zּהְיֶה־ל י"

וֶל: פ  לֶּה כֹּ֖ל ע֥שֵֹׂה ע7 gל־ע֣שֵֹׂה א יך� כּ� ת יהו֥ה אֱלה1ֹ wי תֽוֹעֲב fּךְ: טז כ ל7

א בְּת� ר� א וּמְכִיל� א מְכִיל� ךְ בְּבֵית� ךְ ל� יְהֵי א ל� יד וּזְעֵיר: ב ר�

*דִּקְשׁוֹט ן לְמ� 
שׁ ן מְכִיל� ךְ ל� יְהוֹן *דִּקְשׁוֹט לְמִין 
שׁ תְקְלִין 
מ טו א: וּזְעֶרְתּ�

הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� א� ל ע� יךְ יוֹמ� דְּיוֹרְכוּן בְּדִיל ךְ ל� יְהוֹן

ר: שְׁק� בֵד ע� כֹּל אִלֵּין בֵד ע� ל כּ� ךְ ה� אֱל� ם יְי� קֳד� ק 
ח 
מְר אֲרֵי טז ךְ: ל�

*נ"א: וּקְשׁוֹט
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272 / דברים — פרשת כי תצא  כה / יז־יט 

עֲמָלֵק .17 לָךְ  ד  עֲב� דִּי  יָת  דְכִיר   Remember[23] what — הֲוֵי 
Amalek[24] did to you,   מִמִּצְרָיִם קְכוֹן  בְּמִפּ�  on — בְּאָרְחָא 

the way, when you were leaving Egypt,

בְּאָרְחָא .18 עָרְעָךְ   that he happened upon you[25] on — דִּי 
the way   ְתְרָך בּ� חֲרִין  מִתְא� הֲווֹ  דּ� כָּל  בָּךְ  טִּיל   and he — וְק�

KILLED[26] among you all WHO WERE STRAGGLING[27] behind 
you   וְלָאֵי לְהֵי  מְשׁ� תְּ  -when you were faint[28] and ex — וְא�
hausted,[29]   ָוְלָא דְחֵל מִן קֳדָם יְי — and he WAS NOT FEARFUL OF 

HASHEM.[30]

לָךְ .19 אֱלָהָךְ  יְיָ  יְנִיח�  ד  כּ�  ,It will be, that when Hashem — וִיהֵי 

23. See above, 24:9 note 16.
24. When Onkelos discusses the nation of Amalek, he 
writes ה א� לְק�  .the Amalekite (see Bamidbar 13:29) ,עֲמ�
Here, though, he states לֵק  Amalek, indicating that ,עֲמ�
Amalek himself (the grandson of Eisav and the fore-
bear of the Amalekite nation, or possibly a later king of 
the Amalekites who bore his ancestor’s name) came to 
do battle with the Jewish nation (Lechem VeSimlah to 
Shemos 17:8; see also Ibn Ezra to v. 14 there).
25. The Torah refers to the encounter with the term 
רְך�  happenstance, indicating ,מִקְרֶה related to the term ,ק�
that Amalek’s attack was sudden and unexpected (see 
Rashi).
26.  The Hebrew נֵּב יְז�  tail, and means ,זנב is from the root ו�
literally “to cut the tail off”; its meaning here is that 
the Amalekites attacked the rear of the Israelite en-
campment. Accordingly, the next words in the verse, ל  כּ�
חֲרֶיך� לִים א� נֶּחֱשׁ�  all who were straggling behind you, are ,ה�
a clarification of this term (Ibn Ezra). Onkelos trans-
lates it all as a single phrase, rendering נֵּב יְז�  as simply ו�
he killed (see Shaarei Aharon).

27. The word לִים  ,חלש is related to the root נֶחֱשׁ�
weak, with the second and third letters of the root 
interchanged, as though it said שִׁים  Rashi, with) נֶחֱל�
Mizrachi; Ibn Ezra). Rashi interprets this to mean 
those lacking in spiritual strength, that is, the sinners, 
who were ejected from the Clouds of Glory that protect-
ed the Jewish people; thus, they were left vulnerable to 
Amalek’s attack. Onkelos, however, seems to interpret 
לִים  in the literal sense: those who were lacking in נֶחֱשׁ�
physical strength, and consequently were lagging be-
hind the encampment (Beurei Onkelos).
28. Faint with thirst (Rashi; see, similarly, Iyov 22:7). 
Notably, the Gemara in Moed Katan 2a connects the 
term חִין שְּׁל� ה�  a field that requires irrigation (“a ,בֵּית 
thirsty field”), to the Aramaic word לְהֵי  faint [with ,מְשׁ�
thirst], citing Onkelos here. [The letters ח and ה are 
interchangeable (Rashi, Moed Katan ad loc.).]
29. This refers to weariness from traveling (Rashi).
30. The term רֵא אֱלהִֹים  .implies a general fear of God י�
Onkelos renders it “he was not fearful of Hashem” (lit-
erally, he did not fear “because of” Hashem), because the 
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17  Remember what Amalek 
did to you, on the way, when you 
were leaving Egypt, 18  that he 
happened upon you on the way, 
and he cut down the hindmost 
among you, all the feeble ones 
behind you, when you were faint 
and exhausted, and he did not 
fear God. 19  It shall be that when 
Hashem, your God, gives you rest 

 

בְּמִדּוֹת  רְתָּ  שִׁקּ� אִם  לְךָ.  ה  שׂ� ע� אֲשֶׁר  אֵת  כוֹר  ז� (יז) 
ת  ר ”מאֹזְנֵי מִרְמָה תּוֹעֲב� וּבְמִשְׁקָלוֹת הֱוֵי דוֹאֵג מִגֵּרוּי הָאוֹיֵב שֶׁנֶּאֱמ�
ב;  (שם  קָלוֹן“  יָּבֹא  ו� זָדוֹן  ”בָּא  תְרֵיהּ  בּ� וּכְתִיב  א),  יא,  (משלי   ” ה‘ 
דֶּרֶךְ. לְשׁוֹן מִקְרֶה (ספרי רצו).  
רְך� בּ תנחומא ח): (יח) אֲשֶׁר ק�
ב  מְּאָן בְּמִשְׁכּ� חֵר, לְשׁוֹן קֶרִי וְטוּמְאָה (תנחומא ט), שֶׁהָיָה מְט� דָּבָר א�
מֵרְתִיחָתֶךָ,  וְהִפְשִׁירְךָ  צִנֶּנְךָ  וָחוֹם,  קוֹר  לְשׁוֹן  חֵר,  א� דָּבָר  זְכוּר. 
וְהֶרְאָה  וְהִתְחִיל  זֶה  וּבָא  בָּכֶם,  לְהִלָּחֵם  יְרֵאִים  הָאוּמּוֹת  שֶׁהָיוּ 
יְכוֹלָה  בִּרְיָה  כָּל  שֶׁאֵין  ת  ח� רוֹת� טִּי  מְבּ� לְא� מָשָׁל  אֲחֵרִים.  ל� מָקוֹם 

ל  ע� ף  א� לְתוֹכָהּ,  ד  וְיָר� ץ  קָפ� אֶחָד  ל  ע� בְּלִיּ� בֶן  בָּא  בְּתוֹכָהּ,  לֵירֵד 
ת  כּ� מ� בְּךָ.  נֵּב  
יְז 
ו (שם):  אֲחֵרִים  בִּפְנֵי  אוֹתָהּ  הִקְרָה  שֶׁנִּכְוָה  פִּי 
לִים  נֶּחֱשׁ� 
ה ל  כּ� י):  (שם  מָעְלָה  פֵּי  כְּל� וְזוֹרֵק  מִילוֹת  חוֹתֵךְ  זָנָב, 
(שם):  פּוֹלְטָן  הֶעָנָן  שֶׁהָיָה  חֶטְאָם,  ת  מֵחֲמ� כֹח�  סְרֵי  ח� חֲרֶיךָ.  
א
יִם“  מּ� יִּצְמָא שָׁם הָעָם ל� צָּמָא, דִּכְתִיב ”ו� גֵעַ. עָיֵף בּ� יֵף וְי� ה ע� תּ� 
וְא
שם):  תנחומא  ח;  (שם  עֲמָלֵק“  יָּבֹא  ”ו� חֲרָיו  א� וּכְתִיב  ג),  יז,  (שמות 
אֱלהִֹים,  שם)  (ספרי  עֲמָלֵק  רֵא  י� וְלאֹ  (שם):  דֶּרֵךְ  בּ� גֵעַ.  וְי�

ע לָךְ:  מִלְּהָר�

רש"י 

יִם:  ם מִמִּצְר7 Vאתְכ Kרֶךְ בְּצ ד1ּ ק בּ� gל ה לְך�֖ עֲמ� ש9ׂ ת אֲשֶׁר־ע� pכ֕וֹר א מפטיר יז  ז�

ה  תּ� וְא� יך�  חֲרֶ֔ א6 ל̂ים  חֱשׁ� Fּנ ל־ה� כּ�  ֙ בְּך� ב  hּנ יְז� ו� רֶךְ  דֶּ֗ בּ�  ֜ רְך� ק7 ר  יח אֲשֶׁ֨

 ֠ ך� נ̂יח� יהו֣ה אֱלהֹ̀יך� | לְ֠ ֡ה בְּה� י� ים: יט וְה� א אֱלהֹ" ר* א י� ע� וְלֹ֥ gוְי�ג ף  י� ע�

יִם: מִמִּצְר7 קְכוֹן בְּמִפּ� א רְח� בְּא� לֵק עֲמ� ךְ ל� ד עֲב� דִּי ת י� הֲוֵי 
>דְכִיר יז

תְּ וְא� ךְ תְר� בּ� חֲרִין 
הֲווֹ מִתְא 
דּ ל כּ� ךְ בּ� טִּיל 
וְק א רְח� בְּא� ךְ רְע� ע� דִּי יח

ךְ ל� ךְ ה� אֱל� יְי� יח� ד יְנ" כּ� וִיהֵי יט ם יְיָ: מִן קֳד� דְחֵל א וְל� אֵי וְל� לְהֵי מְשׁ�
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273 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI  25 / 19 

your God, gives you rest   עֲלֵי דְבָבָךְ מִסְּחוֹר סְחוֹר  from — מִכָּל בּ�
all your enemies all around,   חֲסָנָא רְעָא דִּי יְיָ אֱלָהָךְ יָהֵב לָךְ א�  בְּא�
הּ  in the Land that Hashem, your God, gives you as — לְמֵירְת�
a heritage, to take possession of it,   עֲמָלֵק  תִּמְחֵי יָת דּוּכְרָנָא ד�
יָּא  you shall wipe out the memory[31] of Amalek — מִתְּחוֹת שְׁמ�
from under the heaven —   תִּתְנְשֵׁי  you shall not — לָא 
forget!

point of the verse is not that Amalek generally lacked 
fear of God, but that he was not afraid of arousing 
Hashem’s wrath by doing this particular act of attack-
ing Israel (see, similarly, Shemos 1:17 with note 18).
31. In general, when the Torah refers to annihilation, 
it uses the phrase “wiping out the name” (e.g., 9:14 

above). Here, though, the Torah states that we are to 
wipe out the memory of Amalek. This refers to more 
than simply annihilating them: we are to utterly 
obliterate them, destroying even the animals of the 
Amalekites, so that no memory of them shall remain 
(Rashi with Mishmeres HaKodesh).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

from all your enemies all around, 
in the Land that Hashem, your 
God, gives you as a heritage, to 
take possession of it, you shall 
wipe out the memory of Amalek 
from under the heaven — you 
shall not forget! 

 

ד  ד אִשָּׁה מֵעוֹלֵל וְע� לֵק. ”מֵאִישׁ ע� (יט) תִּמְחֶה אֶת זֵכֶר עֲמ�
ד שֶׂה“ (שמואל־א טו, ג), שֶׁלּאֹ יְהֵא שֵׁם עֲמָלֵק נִזְכָּר  יוֹנֵק מִשּׁוֹר וְע�

ר: בְּהֵמָה זוֹ מִשֶּׁל עֲמָלֵק הָיְתָה (פסיקתא  בְּהֵמָה, לוֹמ� ל ה� אֲפִילּוּ ע�
זוטרתא):

רש"י 

לְך�֤  ן  נֹתֵ֨ יך�  להֶֹ֠ יהוֽה־אֱ֠ אֲשׁ̀ר  רֶץ֙  ֨ א� בּ� יב  בִ֗ מִסּ� יך�  יְבֶ֜ ל־אֹ֨ מִכּ�

יִם  Zמ שּׁ� ה� ת  ח� Wּמִת ק  לֵ֔ עֲמ� כֶר  Xאֶת־ז תִּמְחֶה֙  הּ  ֔ לְרִשְׁתּ� ה֙  חֲל� נ6

ק''י פסוקים. על''י סימן.  פ פ פ  ח:  א תִּשְׁכ7ּ לֹ֖

ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� בְּא� מִסְּחוֹר סְחוֹר ךְ ב� עֲלֵי דְב� בּ� ל מִכּ�

א יּ� שְׁמ� מִתְּחוֹת לֵק עֲמ� ד� א נ� דּוּכְר� ת י� תִּמְחֵי הּ לְמֵירְת� א נ� חֲס� א�

תִּתְנְשֵׁי: א ל�
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הֲלִי֙  ה וְצ6 י רִנּ_ ה פִּצְחִ֨ ד� Zל ה ל֣אֹ י� ר� י עֲק� נ0ּ נד א ר�
ה  בְעוּל� י  �מִבְּנ ה  Hבְּנֵי־שֽׁמֵֹמ ים  fּב י־ר� כּ" ה  ל� ֔ לאֹ־ח�
ירִיע֧וֹת  ךְ ו" הֳלֵ֗ רְח̂יבִי ׀ מְק֣וֹם א7 ר יהוֽה: ב ה� aמ א�
יכִי֙  אֲרִ֨ ה6 חְשׂ֑כִֹי  ל־תּ� א� טּ֖וּ  י� יִךְ  wמִשְׁכְּנוֹת
וּשְׂמֹ֖אול  ין  מ0 י־י� ג כּ" קִי:  Kּז ח� יִךְ  Wדֹת Kוִית יִךְ  ֔ ר� ית� Kמ
מּ֖וֹת  נְשׁ� ים  ר0 וְע� שׁ  ֔ יִיר� גּוֹי̂ם  רְעֵךְ֙  וְז� תִּפְרֹ֑צִי 
ל־ וְא� תֵב֔וֹשִׁי  ל֣אֹ  כּ̂י  ירְאִי֙  ל־תּ" ד א� יבוּ:  יוֹשׁ"
יִךְ֙  ֨ עֲלוּמ� בֹ֤שֶׁת  כּ̂י  ירִי  Pּחְפ ת� ל֣אֹ  כּ̂י  י  bלְמ תִּכ7ּ
תִזְכְּרִי־עֽוֹד:  ל֥אֹ  יִךְ  Wלְמְנוּת ת א� aּוְחֶרְפ חִי  ֔ תִּשְׁכּ�
אֲלֵךְ֙  א֖וֹת שְׁמ֑וֹ וְגֹֽ יִךְ יהו֥ה צְב� ֔ יִךְ֙ עשֹׂ� עֲל�֨ י בֹֽ zּה כ
י־ ו כּ" א:  Kר יִקּ� רֶץ  א� ל־ה� י כ� �אֱלהֹ ל  אֵ֔ יִשְׂר� קְד֣וֹשׁ 
יהו֑ה  ךְ  א> קְר� ר֖וּח�  ת  עֲצ֥וּב� ו6 ה  Hעֲזוּב ה  כְאִשּׁ�
יִךְ:  אֱלה7ֹ ר  aמ א� ס  א* תִמּ� י  כ0ּ ים  qנְעוּר שֶׁת  rוְא
ים  bגְּדוֹל ים  חֲמ0 וּבְר6 יךְ  Pּבְת עֲז� טֹ֖ן  ק� ע  ג� Vז בְּר
ע֙  ג� רֶ֨ י  aנ פ� רְתִּי  ֨ הִסְתּ� צֶף  קֶ֗ ח בְּשׁ̀צֶף  ךְ:  Kבְּצ אֲק�
ךְ  אֲל* גֹּֽ ר  aמ א� יךְ  Pּמְת ח� ר" ם  עוֹל� סֶד  Vוּבְח ךְ  מִמֵּ֔
עְתִּי  ֗ נִשְׁבּ� אֲשׁ̀ר  י  לִ֔ זֹ֣את   ֙ נ֨חֹ� י  �ט כִּי־מ יהוֽה: 
עְתִּי  wּנִשְׁב ן  �כּ רֶץ  Zא ל־ה� ע� ע֖וֹד  מֵי־נ֛חֹ�  עֲבֹ֥ר  Kמ
מ֔וּשׁוּ  י� רִים֙  ה� Fה י  zּי כ ךְ:  ר־ב7ּ וּמִגְּע� יִךְ  Wל ע� מִקְּצֹ֥ף 
מ֗וּשׁ  א־י� ךְ לֹֽ Xּאִת Kי מ סְדִּ֞ ה וְח� ינ� ע֖וֹת תְּמוּט� גְּב� וְה�
ךְ יהוֽה: חֲמ* ר מְר6 aמ מ֔וּט א� ית שְׁלוֹמִי֙ ל֣אֹ ת� zוּבְר

54 1 S ing out, O barren one, who has not given 
birth, break out into glad song and be jubi-

lant, O one who had no labor pains, for the children 
of the desolate [Jerusalem] outnumber the children 
of the inhabited [city] — said HASHEM. 2 Broaden the 
place of your tent and stretch out the curtains of your 
dwellings, stint not; lengthen your cords and strength-
en your pegs. 3 For southward and northward you 
shall spread out mightily, your offspring will inherit 
nations, and they will settle desolate cites. 4 Fear not, 
for you will not be shamed, do not feel humiliated for 
you will not be mortified; for you will forget the shame 
of your youth, and the mortification of your widow-
hood you will remember no more. 5 For your Master is 
your Maker — HASHEM, Master of Legions is His Name; 
your Redeemer is the Holy One of Israel — God of all 
the world shall He be called. 6 For like a wife who had 
been forsaken and of melancholy spirit will HASHEM 
have called you, and like a wife of one’s youth who 
had become despised — said your God. 7 For but a 
brief moment have I forsaken you, and with abundant 
mercy shall I gather you in. 8 With a slight wrath have 
I concealed My countenance from you for a moment, 
but with eternal kindness shall I show you mercy, 
said your Redeemer, HASHEM.
 9 For like the waters of Noach shall this be to Me: as 
I have sworn never again to pass the waters of Noach 
over the earth, so have I sworn not to be wrathful with 
you or rebuke you. 10 For the mountains may be moved 
and the hills may falter, but My kindness shall not be 
removed from you and My covenant of peace shall not 
falter — says the One Who shows you mercy, HASHEM.
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