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42 / דברים — פרשת ואתחנן  ג / כג־כד 

לֵּיתִי קֳדָם יְיָ .23 הִיא   I PRAYED[1] BEFORE Hash em — וְצ�  בְּעִדָּנָא ה�
,at that time,[2] saying — לְמֵימָר

אֱלהִֹים .24 חֲזָאָה   HASHEM,[3] GOD,[4]“ — יְיָ  לְא� שָׁרֵיתָא  תְּ   א�
בְדָּךְ ע�  by show ing me the defeat of Sichon and — יָת 

Og, You have begun to show Your servant   וְיָת רְבוּתָךְ   יָת 
קֶּפְתָּא תּ�  — Your greatness and Your strong hand[5] — יְדָךְ 

1. Rashi (in his second explanation) cites Sifrei, which 
notes that the Hebrew word ן נּ� אֶתְח�  is one of ten verbs ו�
used by the Torah to connote prayer. Specifically, ן נּ� אֶתְח�  ו�
indicates a form of prayer (ה -that emphasizes be (תְּחִנּ�
seeching Hashem from the depths of a broken heart 
(see Levush HaOrah). Onkelos simply uses the word 
לֵּיתִי  the basic Aramaic word for prayer, which is the ,וְצ�
way he translates any of the terms used by the Torah 
for prayer. For example, Shemos 8:8 states ק יִּצְע�  and ,ו�
he cried out; ibid. 32:11 states ל יְח�  and he pleaded. In ,ו�
both instances, Onkelos uses the general term לִּי  and ,וְצ�
he prayed.

2. That is, right after the Jewish people defeated the 
armies of Sichon and Og, as described at the end of 
the previous parashah. Having seen the first part of 
the Jewish people’s conquest of the Canaanite nations, 
Moshe held out hope that perhaps Hashem would al-
low him to see the rest of the conquest as well, and he 
thus prayed to be allowed to enter Eretz Yisrael (see 
Rashi).

3. As he does throughout the Torah, Onkelos renders 
the term י -my Lord, as “Hashem” (depicted in stan ,אֲדנֹ�
dard Onkelos texts as a double yud — יְי�) in order to 
make it clear that the reference is to Hashem.

4. The Name יֱהֹוִה here is spelled like the Four-Letter 
Name [י־ה־ו־ה], but vowelized and pronounced like the 

Name אֱלהִֹים. [This usage combines the Names that 
refer respectively to Hashem’s Attributes of Mercy 
and Judgment. By invoking this combination, Moshe 
was saying that Hashem is merciful even in judg-
ment (Rashi, as explained by Mizrachi; cf. Ramban).] 
Onkelos, however, generally follows the pronun-
ciation whenever the spoken form of a word diverges 
from its written form, and thus renders it simply as 
.אֱלהִֹים

Onkelos does not render the Name אֱלהִֹים as 
“Hashem” (double yud) as he usually does, because he 
already used that term to translate י  see previous) אֲדנֹ�
note). See further, “Pronouncing the Names of God,” 
beginning of this volume, p. xxvi.

5. Although Onkelos typically avoids any word that 
ascribes a physical attribute to Hashem, here he 
mentions Hashem’s “hand.” Ramban (Bereishis 46:4) 
cites this verse (among others) as a proof against 
Rambam’s assertion that Onkelos avoids such 
words in order to dispel any notion of Hashem hav-
ing a physical form. Rather, Ramban maintains that 
whenever Onkelos changes the literal meaning of a 
verse that ascribes a physical attribute to Hashem, 
it is for a Kabbalistic reason. In our verse, there was 
apparently no Kabbalistic justification to change 
the word.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

23  I pleaded with Hashem at 
that time, saying, 24  ‘‘My Lord, 
Hashem/Elohim, You have be-
gun to show Your servant Your 
greatness and Your strong hand, 

 

חִנָּם.  ת  תְּנ� מ� לְשׁוֹן  אֶלָּא  מָקוֹם  בְּכָל  חִנּוּן  אֵין  ן.  נּ� אֶתְח� 
ו (כג) 
טּוֹבִים  ה� עֲשֵׂיהֶם  בְּמ� לִתְלוֹת  דִּיקִים  צּ� ל� לָהֶם  שֶׁיֵּשׁ  פִּי  ל  ע� ף  א�
לוֹ  ר  שֶׁאָמ� [לְפִי  חִנָּם.  ת  תְּנ� מ� אֶלָּא  מָּקוֹם  ה� מֵאֵת  קְשִׁים  מְב� אֵין 
ן”  נּ� ”וָאֶתְח� בִּלְשׁוֹן  לוֹ  ר  אָמ� יט)  לג,  (שמות  אָחֹן“  אֲשֶׁר  אֶת  נֹּתִי  ”וְח�
שֶׁנִּקְרֵאת  לְשׁוֹנוֹת  מֵעֲשָׂרָה  אֶחָד  זֶה  חֵר,  א� דָּבָר  ג)].  (תנחומא 
שְׁתִּי  שֶׁכָּב� ר  ח� לְא� הִוא.  ה� עֵת  
בּ (כו):  בְסִפְרֵי  כִּדְאִיתָא  תְּפִלָּה, 
(שם; שם פנחס קלד):  נֶּדֶר  ר ה� שֶׁמָּא הוּתּ� דִּמִּיתִי  וְעוֹג  סִיחוֹן  אֶרֶץ 
מָּקוֹם:  ה� לִפְנֵי  מֹשֶׁה  ר  שֶׁאָמ� מְקוֹמוֹת  מִשְּׁלשָֹׁה  אֶחָד  זֶה  לֵאמֹר. 
עֲשֶׂה שְׁאֵלָתִי אִם לָאו (ספרי כו):  ד שֶׁתּוֹדִיעֵנִי אִם תּ� נִּיחֲךָ ע� אֵינִי מ�

רְאוֹת  חִלּוֹת
 לְה� ה ה� 
תּ דִּין (שם): א� חוּם בּ� י ה‘. ר� 
(כד) אֲדֹנ
שֶׁנִּגְזְרָה  פִּי  ל  ע� ף  א� לֵּל  וּמִתְפּ� עוֹמֵד  לִהְיוֹת  ח  פֶּת�  
בְדְּך ע� אֶת 
נִּיחָה לִּי“ (שמות  תָּה ה� רְתָּ לִי ”וְע� דְתִּי שֶׁאָמ� ר לוֹ: מִמְּךָ לָמ� גְזֵירָה. אָמ�
תָּלוּי  הָיָה  שֶׁבִּי  ח  פֶּת� לִפְתּוֹח�  אֶלָּא  בְךָ,  הָיִיתִי  תּוֹפֵס  וְכִי  י),  לב, 
(ספרי כז):  כְשָׁיו  עֲשׂוֹת ע� הָיִיתִי סָבוּר ל� כֵן  כְּמוֹ  עֲלֵיהֶם,  לֵּל  לְהִתְפּ�
תָּה  ת טוּבְךָ, וְכֵן הוּא אוֹמֵר (במדבר יד, יז) ”וְע� דְלְךָ. זוֹ מִדּ� 
אֶת גּ
דְךָ. זוֹ יְמִינְךָ, שֶׁהִיא  
ל נָא כֹח� ה‘ ” (ספרי פנחס שם): וְאֶת י יִגְד�
חֲמִים  בְּר� כּוֹבֵשׁ  תָּה  שָׁא� ה.  
ק 
חֲז ה� (שם):  עוֹלָם  בָּאֵי  לְכָל  פְשׁוּטָה 

חֲזָקָה (שם):  דִּין ה� ת ה� אֶת מִידּ�

רש"י 

פרשת ואתחנן 
ה  תּ� א� יֱהֹוִ֗ה  י  כד אֲדֹנ לֵאמֹֽר:  וא  ה� ה� ת  ע� בּ� אֶל־יהו֑ה  ן  נּ" אֶתְח� כג ו&

ה  ק) חֲז� ה+ דְך�֖  וְאֶת־י&  ֔ דְלְך� ת־גּ� אֶ֨  ֔ בְדְּך� אֶת־ע� רְא֣וֹת  לְה�  ֙ חִלּ֨וֹת� ה+
תְּ א� אֱלהִֹים 
יְי כד ר: לְמֵימ� הִיא ה� א נ� בְּעִדּ� יְי� ם 
קֳד יתִי לּ- וְצ� כג

א קֶּפְתּ� תּ� ךְ יְד� ת וְי� ךְ רְבוּת� ת י� ךְ בְדּ� ע� ת י� ה חֲז�א� לְא� א ית� ר; שׁ�
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אֱלָהָא הוּא  תְּ  א� יָּא   that YOU ARE GOD — דִי  בִּשְׁמ�  דִּשְׁכִנְתָּךְ 
רְעָא לִּיט בְּא�  WHOSE SHECHINAH IS in the heavens — מִלְּעֵלָּא וְשׁ�

ABOVE, and WHO REIGNS on earth,[6]   ְכְּעוֹבָדָיך עְבֵּד  דְּי�  וְלֵית 
 AND THERE IS NONE that can perform anything — וּכְגִבָּרְוָתָךְ
like Your deeds and Your acts of might.[7]

ן .25 ר כְּע� רְעָא   Let me cross over, NOW,[8] — אֵעִיב�  וְאֶחֱזֵי יָת א�
רְדְּנָא א דְי�  and see the good Land that is — טָבְתָא דִּי בְּעִבְר ָ

on the other side of the Yarden,   קְדְּשָׁא  טוּרָא טָבָא הָדֵין וּבֵית מ�
— this good mountain[9] and the BEIS HAMIKDASH.”[10]

6. Since Onkelos changes the literal “what power is 
there …” to “You are God” (see next note), he clarifies 
that “in the heavens and on earth” does not mean that 
Hashem is there in the physical sense, but that His 
Shechinah resides in the heavens (among the angels), 
and that He controls what happens on earth (see Or 
HaTargum; Nefesh HaGer).

7. As is his usual practice, Onkelos changes the rhetori-
cal question in the verse — what power is there in the 
heavens and on earth, etc. — to a statement that con-
veys the meaning behind the question: You are God… 
and there is none that can perform anything like Your 
deeds, etc. Onkelos does so specifically here, where the 
question format can be taken to mean that there is 
doubt about this matter. See similarly, Shemos 15:11 
(Beurei Onkelos).

In addition, while the verse seems to contain a 
single rhetorical question — what power is there in the 
heaven and on earth that can perform anything like 
Your deeds, etc. — Onkelos understands that Moshe 
is in fact saying two distinct points. The words מִי  אֲשֶׁר 
 that [indeed] what power, refer to the closing words ,אֵל
in the verse ( וְכִגְבוּרתֶֹך� עֲשֶׂיך�  כְמ� עֲשֶׂה  י�  as well, so the (אֲשֶׁר 
verse means as follows: Who is the power in the heavens 
and on earth? And what power is there that can perform 
anything like Your deeds and like Your acts of might? 

Onkelos changes both these rhetorical questions to 
statements: (1) You are the power (God) in the heavens 
and on earth; (2) no power can perform anything like 
Your deeds and acts of might (Me’at Tzori).
8. Rashi interprets the term א  ,here as please. Onkelos נּ�
however, consistently translates א ן as נ�  now. See ,כְּע�
note 26 to Shemos 3:18. Or HaChaim offers several 
reasons as to why Moshe included the word now in his 
prayer; see there.
9. “This good mountain” refers to Yerushalayim (Rashi), 
which, from a spiritual aspect, towers over the rest 
of Eretz Yisrael, similar to the way a mountain rises 
prominently over the surrounding area (Gur Aryeh). 
Sifrei indicates that “this good mountain” refers to Har 
HaMoriah, the Temple Mount.
10. Onkelos states, per the words of the Sages (Sifrei; 
Yoma 39b), that נֹן  literally, Levanon, refers to the ,לְב�
Beis HaMikdash. It is called נֹן  ”because it “whitens לְב�
לְבִּין]  the sins of the Jewish people through the service [מ�
of Hashem that is performed there (ibid.).

Moshe made clear that his determination to enter 
Eretz Yisrael was not because he desired its mate-
rial bounty, but because he desired its spiritual bounty, 
whose height is the Beis HaMikdash and the service of 
Hashem performed in it (R’ Avraham ben HaRambam to 
Shemos 15:17, cited by Me’at Tzori; see also Sotah 14a).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that [indeed] what power is there 
in the heavens and on earth that 
can perform [anything] like Your 
deeds and like Your acts of might? 
25  Let me cross over, please, and 
see the good Land that is on the 
other side of the Yarden, this good 
mountain and the Levanon.’’

 

לוֹ  שֶׁיֵּשׁ  וָדָם  בָּשָׂר  לְמֶלֶךְ  דוֹמֶה  אֵינְךָ  וגו‘.  אֵל  מִי  אֲשֶׁר 
עֲבוֹר  וְל� חֶסֶד  עֲשׂוֹת  ל� כְּשֶׁרוֹצֶה  בְּיָדוֹ  חִין  מְמ� ה� תִּדְרִין  וְסִנְק� יוֹעֲצִין 
טֵּל  וּתְב� לִי  תִּמְחוֹל  אִם  בְיָדְךָ  יִמְחֶה  מִי  אֵין  תָּה  א� מִדּוֹתָיו,  ל  ע�
אֶת  רְאוֹת  לְה� חִלּוֹתָ  ה� תָּה  ”א� פְּשׁוּטוֹ,  וּלְפִי  כז).  (ספרי  גְּזֵירָתְךָ 
לְפָנֶיךָ“  תֵּת  חִלּתִֹי  ה� ”רְאֵה  כְּדִכְתִיב  וְעוֹג  סִיחוֹן  מִלְחֶמֶת  בְדְּךָ“  ע�

רְאֵנִי מִלְחֶמֶת שְׁלוֹשִׁים וְאֶחָד מְלָכִים (מכילתא דרבי  (לעיל ב, לא) ה�
”נָא“  אֵין  א.  
נּ ה  
אֶעְבְּר (כה)  יד):  יז,  שמות  יוחאי  בר  שמעון 
טּוֹב  ה� ר  
ה 
ה ט.):  בברכות  שם;  פנחס  (ספרי  קָּשָׁה  בּ� לְשׁוֹן  אֶלָּא 
מִּקְדָּשׁ  בֵּית ה� נֹן. זֶה  
לְּב יְרוּשָׁלָיִם (שם; ברכות מח.): וְה� זֶּה. זוֹ  ה�

(ספרי כח; גיטין נו:): 

רש"י 

יך�  עֲשׂ= כְמ+ ה  עֲשׂ? אֲשֶׁר־י+ רֶץ  ֔ א� וּב� יִם  Bמ שּׁ� בּ� מִי־אֵל֙  ר  Dׁאֲש

ה  ֔ טּוֹב� ה� רֶץ  א אֶת־ה� וְאֶרְאֶה֙  א  ֗ ה־נּ� כה אֶעְבְּר�  : ך� Fוְכִגְבֽוּרֹת

 ♪ נֹֽן:  לְּב� וְה� ה  זּ= ה� טּ֛וֹב  ה� ר  Iה ה� ן  Jּרְד יּ� ה� בֶר  Lבְּע ר  אֲשׁ=

יךְ ד� כְּעוֹב� עְבֵּד וְלֵית דְּי� לִּיט  וְשׁ�
א רְע� >בְּא� ךְ  
דִּשְׁכִנְתּ

א 
לּ א מִלְּע- יּ� >בִּשְׁמ� תְּ הוּא  א�
א 
ה 
>אֱל דִּי

א בְת� ט� א רְע� א� ת י� וְאֶחֱזֵי ן כְּע� ר אֵעִיב� כה ךְ: ת� רְו� וּכְגִבּ�

א: 
קְדְּשׁ וּבֵית מ� דֵין ה� א ב� ט� א טוּר� א רְדְּנ� דְי� א בְּעִבְר� דִּי
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י .26 ז מִן קֳדָם יְיָ עֲל� הֲוָה רְג�  But THERE  WAS ANGER FROM BEFORE — ו�

HASHEM[11] UPON me  בְּדִילְכוֹן — BECAUSE OF YOU,[12]   וְלָא 
בִּיל מִנִּי ר   and He did not ACCEPT my prayer FROM me;[13] — ק� אֲמ�  ו�
גִּי לָךְ  Hashem said to me, “What you ask is too much for — יְיָ לִי ס�
you!   י עוֹד בְּפִתְגָּמָא הָדֵין לָּלָא קֳדָמ�  Do not continue — לָא תוֹסֵף לְמ�
to speak BEFORE Me further about this matter.

ק לְרֵישׁ רָמְתָא .27  :In response to your plea to see the Land — ס�
Ascend to the top of the peak of Mount Nevo   וּזְקוֹף 

דִּינְחָא וּלְמ� וּלְדָרוֹמָא  וּלְצִפּוּנָא  עֲרָבָא  לְמ�  and raise your eyes — עֵינָיךְ 
to the west,[14] to the north, to the south,[15] and to the east, 

11. The word בֵּר יִּתְע� ה comes from the root ו�  anger ,עֶבְר�
(Mizrachi). To avoid ascribing a human attribute to 
Hashem, Onkelos renders Hashem became angry as 
“there was anger from before Hashem.” See similarly 
above, 1:37 note 60.
12. The Hebrew נְכֶם ע�  ”.literally means “for your sake לְמ�
However, Moshe’s punishment was not “for the sake” 
of the Jewish people — i.e., to help the Jewish people 
— but rather, because of the Jewish people. That is, 
Moshe’s sin at Mei Merivah, which led to him being 
forbidden from entering Eretz Yisrael, was considered 
to be, to some extent, the fault of the Jewish people, 
since it was their complaining that led to the incident 
where Moshe hit the rock instead of speaking to it (see 
Bamidbar 20:7-13). The fact that the Jewish people 
were held responsible for Moshe’s sin is explicit in 
Tehillim 106:32, where, while listing the sins commit-
ted by the Jewish people in the Wilderness, it states, 
They provoked at Mei Merivah, and Moshe suffered 
because of them (Rashi; see Gur Aryeh).

Some commentators do understand the verse liter-
ally — that it was for the sake of the Jewish people that 
Moshe’s prayer was not answered. Chizkuni explains 
as follows: The Sages teach (Devarim Rabbah 2:9) 
that Moshe had to die and be buried together with all 
those who died in the Wilderness so that in the future 
he would lead them all to the World to Come. Thus, 
the fact that Moshe could not enter Eretz Yisrael 

was indeed “for the sake” of the Jewish people. For 
other approaches, see Sforno, Malbim, and Haamek 
Davar.

13. Typically, Onkelos renders such instances of ע מ�  שׁ�
י צְלוֹתִי as אֵל� בִּיל   He accepted “my prayer” (see 9:19 ,ק�
and 10:10 below). Here, however, it was not neces-
sary for Onkelos to specify “my prayer,” since Moshe 
had stated above (v. 23) that he turned to Hashem in 
prayer, so clearly, “He did not accept from me” refers 
to that prayer (Pas’shegen). Alternatively, Onkelos does 
not specify prayer because, as related in the Midrash 
(Yalkut Shimoni), Moshe not only prayed to Hashem 
but also presented arguments for why he should be al-
lowed to enter the Land. Accordingly, Onkelos renders 
and He did not accept from me — neither my prayer 
nor my arguments (Me’at Tzori).

14. The Torah refers to the direction of “west” as ה מּ�  ,י�
literally, toward the sea, because the Mediterranean 
Sea lies west of Eretz Yisrael (see Ibn Ezra to 
Shemos 10:19). Onkelos uses the more familiar term 
ב עֲר� .מ�

15. From the perspective of a person facing east, 
“south” is to his right, which is why the Torah some-
times refers to south as מִין  right (see, e.g., Bereishis ,י�
13:9 with Onkelos). The word ה נ�  in this verse is תֵּימ�
a variation of מִין  cf. Gra to ;ימן Radak, Shorashim) י�
Yehoshua 15:1).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

26  But Hashem became an-
gry with me for your sake, 
and He did not listen to me; 
Hashem said to me, ‘‘[It is too] 
much for you! Do not continue 
to speak to Me further about 
this matter. 27  Ascend to the 
top of the peak and raise your 
eyes to the west, to the north, 
to the south, and to the east, 

 

לֵּא חֵימָה (ספרי פנחס קלה; ספרי כאן כט):  בֵּר ה‘. נִתְמ� יִּתְע� (כו) ו�
קְצִיפוּ  יּ� מְתֶּם לִי, וְכֵן הוּא אוֹמֵר ”ו� תֶּם גְּר� נְכֶם. בִּשְׁבִילְכֶם, א� ע� לְמ�
ספרי  לב;  קו,  (תהלים  עֲבוּרָם“  בּ� לְמֹשֶׁה  ע  יֵּר� ו� מְרִיבָה  מֵי  ל  ע�

מָּה  לְמִיד כּ� תּ� מָּה קָשֶׁה וְה� ב כּ� ךְ. שֶׁלּאֹ יאֹמְרוּ: הָר� 
ב ל שם ושם): ר�
רְבֵּה מִזֶּה שָׁמוּר  ב לָךְ“, ה� חֵר, ”ר� פְצִיר (סוטה יג:). דָּבָר א� סָרְבָן וּמ�

צָּפוּן ”לָךְ“ (ספרי שם ושם):  ב“ טוּב ה� לְךָ, ”ר�

רש"י 

יהו֤ה  יֹּ֨אמֶר  ו� י  Pאֵל ע  מ" שׁ� א  וְלֹ֥ ם  נְכֶ֔ ע� Bלְמ בִּי֙  יהו֥ה  ר  בֵּ֨ יִּתְע� כו ו�

 | ה  Lכז עֲל ה:  Fּז ה� ר  Iב דּ� בּ� ע֖וֹד  י  Rאֵל ר  בּ� דּ� ל־תּ֗וֹסֶף  א� ךְ  ב־ל�֔ ר� י֙  אֵל�

ה  ח� Uוּמִזְר ה  נ� Iוְתֵימ ה  פֹ֛נ� וְצ� ה  מּ� Xי יך�  Yעֵינ א  Iׂוְש ֗ה  פִּסְגּ� ה� רֹ֣אשׁ 

יְי� ר אֲמ� ו� מִנִּי בִּיל ק� א וְל� בְּדִילְכוֹן י עֲל� ם יְי� 
ז מִן קֳד ה רְג� 
הֲו ו� כו

ק ס� כז דֵין: ה� א מ� בְּפִתְגּ� עוֹד י מ� 
קֳד א ל� לּ� לְמ� תוֹסֵף א ל� ךְ ל� גִּי ס� לִי

א דִּינְח� וּלְמ� א רוֹמ� וּלְד� א וּלְצִפּוּנ� א ב� עֲר� לְמ� יךְ עֵינ� וּזְקוֹף א מְת� ר� לְרֵישׁ
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חֲזִי בְעֵינָיךְ  and see the Land of Israel with your eyes from the — ו�
top of the peak; this is the only way you will be able to see the 
Land,   רְדְּנָא הָדֵין ר יָת י�  for you shall not cross this — אֲרֵי לָא תְעִיב�
Yarden River.

לֶּמְהִי .28 וְע� קֶּפְהִי  וְת� יְהוֹשֻׁע�  יָת  קֵּד   But you shall command — וּפ�
Yehoshua, and strengthen him and give him resolve,[16] 

מָּא הָדֵין ר קֳדָם ע�  for he shall cross the Yarden before — אֲרֵי הוּא יֵעִיב�
this people as their leader   רְעָא דִּי תֶחֱזֵי יָתְהוֹן יָת א� חְסֵן  י�  — וְהוּא 
and he shall have them inherit the Land that you will see.”

 לָקֳבֵל בֵּית   So we settled in the valley ,[17] — וִיתֵבְנָא בְחֵילְתָא .29
opposite Beis Peor.[18] — פְּעוֹר

16. The Torah’s words חזק and אמץ are both terms for 
strength. Gra (to Yehoshua 1:7) explains that חזק refers 
to strengthening oneself physically and אמץ refers to 
strengthening one’s heart.

Onkelos uses the words תקף and עלם, both Aramaic 
terms for strength. [עלם is related to עֶלֶם, youth 
(HeAruch HaShalem, ‘עלם ג).] Some versions of Onkelos 
read לֶּמְהִי  as it is generally ,א with an עלם spelling ,וְא�
spelled in the Babylonian Gemara, as in the expression 
ר ב� גּ� לִּים  דְּא� ל   whoever is stronger will prevail (Gittin ,כּ�
60b). See Lechem VeSimlah; Me’at Tzori.
17. Onkelos’ term for valley — א  is related to — חֵילְת�
-hollow, on account of a valley’s geographic appear ,חלל
ance in relation to the surrounding mountains (see Ibn 
Janach, cited by Me’at Tzori). A similar term appears 

in Hebrew in the Tanach verse (I Melachim 21:23), בְּחֵל 
.in the Valley of Yizre’el (see Rashi ad loc.) ,יִזְרְעֶאל
18. Beis Peor is the area where the Jewish people 
strayed after the idol Peor (see Bamidbar 25:1-9). 
Moshe invoked the name of the place (which seems 
irrelevant in the context) in order to contrast his 
own predicament to that of the Jewish people, as fol-
lows: My sin could not be forgiven, and I will not be 
allowed to enter Eretz Yisrael, but you are treated 
differently. You sinned grievously by worshiping 
Peor, yet your sin was forgiven and you will merit to 
enter Eretz Yisrael, as I am about to say to you (4:1), 
“Now, Israel, listen to the statutes … so that you 
may live, and you will come to possess the Land, etc.” 
(Rashi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and see with your eyes; for you 
shall not cross this Yarden. 
28  But you shall command Ye-
hoshua, and strengthen him 
and give him resolve, for he 
shall cross before this people 
and he shall have them in-
herit the Land that you will 
see.’’

29  So we settled in the val-
ley, opposite Beis Peor.

 

טּוֹבָה“  שְׁתָּ מִמֶּנִּי ”וְאֶרְאֶה אֶת הָאָרֶץ ה� (כז) וּרְאֵה בְעֵינֶיךָ. בִּקּ�
רְאֵהוּ ה‘ אֶת כָּל  יּ� ר ”ו� רְאֶה לְךָ אֶת כּוּלָּהּ, שֶׁנֶּאֱמ� (פסוק כה), אֲנִי מ�
ו אֶת יְהוֹשֻׁעַ.  הָאָרֶץ“ (להלן לד, א; ספרי פנחס קלו): (כח) וְצ�
זְּקֵהוּ  מְּרִיבוֹת (ספרי שם): וְח� ל ה� שָּׂאוֹת וְע� מּ� ל ה� טְּרָחוֹת וְע� ל ה� ע�
בִּי  ר� שׁ  שֶׁנֶּעֱנ� כְּשֵׁם  ר  לוֹמ� לִבּוֹ  ךְ  יֵר� שֶׁלּאֹ  בִּדְבָרֶיךָ,  מְּצֵהוּ.  וְא�
י�עֲבוֹר  הוּא  כִּי  אֲנִי  בְטִיחוֹ  מ� עֲלֵיהֶם,  לֵיעָנֵשׁ  סוֹפִי  כָּךְ  עֲלֵיהֶם 
עֲבֹר. אִם י�עֲבוֹר לִפְנֵיהֶם  נְחִיל (ראה ספרי שם): כִּי הוּא י� וְהוּא י�
הָעָם  מִן  ח  כְּשֶׁשָּׁל� מוֹצֵא  תָּה  א� וְכֵן  יִנְחָלוּ.  לאֹ  לָאו  וְאִם  יִנְחֲלוּ, 

ה),  ז,  (יהושע  וגו‘   ”  י  הָע� נְשֵׁי  א� מֵהֶם  כּוּ  יּ� ”ו� ב,  יָשׁ� וְהוּא  י  הָע� אֶל 
כְּתִיב,  לָךְ“  י) ”קָם  (שם  לָךְ“  לוֹ: ”קֻם  ר  פָּנָיו אָמ� ל  ל ע� שֶׁנָּפ� וְכֵיוָן 
זֶה  לָמָּה  מִּלְחָמָה,  ל� י  בָּנ� אֶת  לֵּח�  וּמְשׁ� בִּמְקוֹמְךָ  הָעוֹמֵד  הוּא  תָּה  א�
בְּךָ אִם הוּא עוֹבֵר  רְתִּי לְמֹשֶׁה ר� ל פָּנֶיךָ, לאֹ כָךְ אָמ� תָּה נֹפֵל ע� א�
יְא  
גּ בּ� נֵּשֶׁב  (כט) ו� כט):  (ספרי  עוֹבְרִין  אֵין  לָאו  וְאִם  עוֹבְרִין 
יִשְׂרָאֵל  תָּה  ”וְע� כֵּן  פִּי  ל  ף ע� ת כּוֹכָבִים, א� עֲבוֹד� דְתֶּם ל� וְנִצְמ� וגו‘. 
זָכִיתִי  לאֹ  אֲנִי  ו� לְךָ,  מָחוּל  כֹּל  וְה� א),  ד,  (להלן  חֻקִּים“  ה� אֶל  ע  שְׁמ�

לִמְחוֹל לִי (ספרי פנחס שם): 

רש"י 

אֶת־ ו  כח וְצ] ה:  Fּז ה� ן  רְדּ� יּ� אֶת־ה� עֲבֹ֖ר  ת+ א  כִּי־לֹ֥ יך�  בְעֵינ\ ה  Lוּרְא

וְהוּא֙  זֶּ֔ה  ם ה� ע לִפְנֵי֙ ה� ר  עֲבֹ֗ כִּי־ה֣וּא י+ הוּ  Jמְּצ הוּ וְא� זְּק[ יְהוֹשׁ̂ע� וְח�

מ֖וּל  יְא  ֔ גּ� בּ� שֶׁב  Lּנ כט ו� ה:  Fתִּרְא ר  אֲשׁ? רֶץ  Uא אֶת־ה� ם  ֔ אוֹת� יל  נְח_ י�

פ  פְּעֽוֹר:  ית  בּ�

ת י� קֵּד וּפ� כח דֵין: ה� א רְדְּנ� י� ת י� ר תְעִיב� א ל� אֲרֵי יךְ בְעֵינ� חֲזִי ו�

וְהוּא דֵין ה� א מּ� ע� ם קֳד� ר יֵעִיב� הוּא אֲרֵי מְהִי Fּל *וְע� פְהִי Fּק וְת� ע� bׁיְהוֹש

קֳבֵל ל� א בְחֵילְת� א וִיתֵבְנ� כט תֶחֱזֵי: דִּי א רְע� א� ת י� תְהוֹן י� חְסֵן י�

פְּעוֹר: בֵּית

מְהִי Fּל *נ"א: וְא�
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46 / דברים — פרשת ואתחנן  ד / א־ב 

4.
ן יִשְׂרָאֵל .1 יָּא   And now, Israel,[1] — וּכְע� יָּא וּלְדִינ� ע לִקְיָמ� -lis — שְׁמ�

ten to the STATUTES and to the judgments[2]   לֵּף  דִּי אֲנָא מְא�
 so — בְּדִיל דְתֵיחוֹן   ,that I  teach you to perform — יָתְכוֹן לְמֶעְבָּד
that you may live,   רְעָא א� יָת  וְתֵירְתוּן   and you will — וְתֵעֲלוּן 
ENTER and take possession of the Land   אֲבָהָתְכוֹן  דִּי יְיָ אֱלָהָא ד�
לְכוֹן  that Hashem, the God of your forefathers, gives — יָהֵב 
you.

קֵּד יָתְכוֹן .2 ל פִּתְגָמָא דִּי אֲנָא מְפ�  Do not add to the — לָא תוֹסְפוּן ע�
word that I command you,   ּוְלָא תִמְנְעוּן מִנֵּה — and do not 

subtract from it;[3]   אֱלָהֲכוֹן ייָ  ד� יָּא  פִּקּוֹד� יָת  ר   rather, be — לְמִטּ�
sure to observe the commandments of Hashem, your God, 
קֵּד יָתְכוֹן  that I command you, exactly as they were — דִּי אֲנָא מְפ�
given.

1. Moshe has concluded the subject he began at the 
start of Parashas Devarim: rebuking the Jewish peo-
ple about their past by recalling their history in the 
Wilderness — the kindnesses that Hashem showed 
them and the ways in which they angered Hashem. 
Moshe now turned to the future — warning the Jewish 
people to learn a lesson from their past: if they wish to 
live and earn the right to Eretz Yisrael, they must obey 
the Torah (see Ramban to 3:24 above; Chizkuni here).

2. According to Rashi (to Vayikra 18:4, et al.), חֻקִּים refer 
to mitzvos whose reasons cannot be grasped by the 
limited human intellect, but are rather “decrees of the 
King” (e.g., the prohibition of shaatnez); and טִים  ,מִשְׁפּ�
judgments, refer to mitzvos that accord with human 
logic and reasoning (e.g., the prohibitions of theft and 
murder). Onkelos, however, typically renders חק as ם  ,קְי�

statute, referring to mitzvos in general. Where the term 
denotes a mitzvah without a known reason, Onkelos 
renders חק as ה  decree (see discussion in Bamidbar ,גְּזֵר�
19:2 note 1).

According to Onkelos, א יּ� טִים/דִינ� -may refer specifi מִשְׁפּ�
cally to mitzvos relating to “judgments” and civil laws, 
whereas א יּ� מ�  refer to all the mitzvos between man and קְי�
God; see Ramban to Vayikra loc. cit., and our note to 
Onkelos there.

3. For example, it is forbidden to add a fifth passage to 
the four of the tefillin, or a fifth fringe to the four of the 
tzitzis. Conversely, it is forbidden to leave one of them 
out (Rashi).

[The root מנע is generally used in the sense of “with-
hold,” but that too has the connotation of something 
lacking or subtracted (see Radak, Shorashim גרע).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

4.
1 And now, Israel, listen to the 

decrees and to the judgments 
that I teach you to perform, 
so that you may live, and you 
will come and take possession 
of the Land that Hashem, the 
God of your forefathers, gives 
you. 2  Do not add to the word 
that I command you, and do 
not subtract from it, to observe 
the commandments of Hashem, 
your God, that I command you.  

 

לּוּלָב וְחָמֵשׁ צִיצִיּוֹת, וְכֵן לאֹ תִגְרְעוּ (ספרי ראה פב):  (ב) לאֹ תֹסִפוּ. כְּגוֹן: חָמֵשׁ פָּרָשִׁיּוֹת בִּתְפִילִּין, חֲמֵשֶׁת מִינִין בּ�
רש"י 

ר  dׁאֲש ים  טִ֔ מִּשְׁפּ� וְאֶל־ה� חֻקִּים֙  אֶל־ה+ ע  fשְׁמ ל  אֵ֗ יִשְׂר� ה  תּ א וְע� [ד] 

ם  gּירִשְׁת hו אתֶם֙  וּב� חְי֗וּ  hּת ן  ע� Bלְמ עֲשׂ֑וֹת  ל+ ם  אֶתְכ= ד  מּ� מְל� י  iנֹכ א&

א  ב לֹ֣ ם:  Fכ ל� ן  נֹת� ם  אֲבֹֽתֵיכ= י  אֱלהֹ� יהו֛ה  ר  dׁאֲש רֶץ  ֔ א� אֶת־ה�

נּוּ  תִגְרְע֖וּ מִמּ\ א  וְלֹ֥ ם  אֶתְכֶ֔ ה  gּו נֹכִי֙ מְצ� ר א& Dׁר֙ אֲש ב� דּ� ל־ה� פוּ ע� תֹסִ֗

ם:  Fאֶתְכ ה  וּ? מְצ� י  נֹכ� א& ר  אֲשׁ? ם  הֵיכֶ֔ אֱלֹֽ יהו֣ה  אֶת־מִצְוֹת֙  ר  לִשְׁמֹ֗

דִּי א יּ� וּלְדִינ� א יּ� מ� לִקְי� ע שְׁמ� אֵל יִשְׂר� ן וּכְע� א ד

וְתֵירְתוּן *וְתֵעֲלוּן דְתֵיחוֹן בְּדִיל ד לְמֶעְבּ� תְכוֹן י� לֵּף מְא� א אֲנ�

א ל� ב לְכוֹן: הֵב י� תְכוֹן ה� אֲב� ד� א ה� אֱל� יְי� דִּי א רְע� א� ת י�

מִנֵּהּ תִמְנְעוּן א וְל� תְכוֹן י� קֵּד מְפ� א אֲנ� דִּי א מ� פִּתְג� ל ע� תוֹסְפוּן

תְכוֹן: י� קֵּד מְפ� א אֲנ� דִּי הֲכוֹן אֱל� יי� ד� א יּ� פִּקּוֹד� ת י� ר לְמִטּ�

*נ"א: וְתֵיתוֹן
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יְיָ בְּפָלְחֵי   Your eyes HAVE SEEN — עֵינֵיכוֹן חֲזָאָה .3 ד   יָת דִּי עֲב�
פְּעוֹר ל  ע�  what Hashem did with THE WORSHIPERS OF — ב�

Baal Peor;[4]   ל פְּעוֹר ע� ר בּ� לִּיךְ בָּת� בְרָא דִּי ה�  for every — אֲרֵי כָל גּ�
man that followed Baal Peor —   ְמִבֵּינָך אֱלָהָךְ  יְיָ   — שֵׁיצְיֵהּ 
Hashem, your God, annihilated him from your midst.[5]

ייָ אֱלָהֲכוֹן .4 לְתָּא ד� ח� תּוּן דְּאִדְּבֶקְתּוּן בְּד�  But you who CLUNG — וְא�
to THE FEAR OF Hashem, your God[6] —   יָּמִין כֻּלְּכוֹן יוֹמָא  ק�

.you are all alive today — דֵין

יָּא .5 וְדִינ� יָּא  קְיָמ� יָתְכוֹן  לֵּפִית  דְּא�  See[7] THAT I have — חֲזִי 
taught you STATUTES and judgments,   דִי  כְּמָא 

4. The literal verse implies that Hashem did something 
to Peor itself, but the continuation of the verse indi-
cates that the punishment was directed at the worship-
ers of Peor. Onkelos therefore clarifies that “with Baal 
Peor” means “with the worshipers of Baal Peor.” Others 
interpret ל פְּעוֹר ע�  to mean “because of Baal Peor” (Ibn בְּב�
Ezra); or “regarding Baal Peor” (Sforno).

5. Having given, in the previous verse, a general law 
about the mitzvos, Moshe now discussed specific mitz-
vos. He began here by mentioning idolatry, which is the 
most fundamental of mitzvos [specifically, the incident 
of Baal Peor, which was the most recent transgression 
of the Jewish people] (Ramban).

Chizkuni explains that this verse is a continuation 
of v. 1, which stated that if you listen to Hashem, you 
will live to enter Eretz Yisrael. This verse stresses that 
point by noting that the people who worshiped Baal 
Peor lost the privilege of living to see Eretz Yisrael.

6. Although the verse refers to clinging to Hashem, 
Onkelos renders it, “clinging to the fear of Hashem,” in 
accordance with the words of the Sages (Kesubos 111b): 
Is it possible to cling to the Shechinah? But it is stated: 
“Hashem is a consuming fire”! (Or HaTargum). [The 

phrase תֶך� קִים בְּיִרְא�  ,and clinging to the fear of You ,וּמְדֻבּ�
in the ּנו נְתּ� ה חוֹנ� תּ�  prayer reflects Onkelos’ translation א�
here (Me’at Tzori, citing Parshegen).]

In several places, the Torah instructs us to “cling 
to Hashem” (e.g., 10:20, 13:5 below). There, Onkelos 
translates ק ב you shall cling, as ,תִדְבּ� לְתֵּיהּ תִּקְר� ח�  you ,וּלְד�
shall draw close to the fear of Him. Here, though, 
Onkelos renders the verse’s דבק with the parallel 
Aramaic word דְּאִדְּבֶקְתּוּן, meaning clinging. Beurei 
Onkelos explains that “clinging to Hashem” can have 
two meanings. When the Torah instructs us to “cling” 
to Hashem (as in 10:20 and 13:5), it means that a 
person should fulfill all the mitzvos with devotion; or, 
as the Sages expound, that a person should emulate 
Hashem’s ways. Such an instruction is best trans-
lated as “drawing close to the fear of Hashem.” Our 
verse, though, states that the Jewish people “clung” 
to Hashem, in the past tense, meaning that they re-
mained steadfast in their belief of Hashem and did 
not turn to idol worship. Such a statement is best 
rendered as, You have clung to the fear of Hashem, as 
Onkelos puts it (see also Me’at Tzori; for another ap-
proach, see Torah U’Peirushah).
7. Onkelos’ word חֲזִי, like the Torah’s word רְאֵה, is in the 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

3  [It is] your eyes that see what 
Hashem did with Baal Peor, for 
every man that followed Baal 
Peor — Hashem, your God, an-
nihilated him from your midst. 
4  But you who cling to Hashem, 
your God — you are all alive 
today.

5  See, I have taught you 
decrees and judgments, as 

 

ל־ כ� י  כּ_ פְּע֑וֹר  ל  ע� Bבְּב יהו֖ה  ה  Iׂש אֲשֶׁר־ע� ת  kא רֹא֔וֹת  ה& ינֵיכֶם֙  ג ע;

יך�  אֱלהֹ= יהו֥ה  הִשְׁמִיד֛וֹ  ל־פְּע֔וֹר  ע� ב+ י  Lחֲר א+ ךְ֙  ל� ה� ר  Dׁאֲש ישׁ  אִ֗ ה�

ם  כֻּלְּכ= ים  lּי ח� ם  הֵיכ\ אֱלֹֽ יהו֖ה  בּ+ ים  דְּבֵקִ֔ ה� תֶּם֙  ד וְא�  : ך� Fּמִקִּרְב

ר  אֲשׁ? כּ+ ים  טִ֔ וּמִשְׁפּ� חֻקִּים֙  ם  אֶתְכֶ֗ דְתִּי  Bּלִמ  | ה  Lה רְא שני   ♪ יּֽוֹם:  ה�

ל כ� אֲרֵי פְּעוֹר לְחֵי  
בְּפ
ל ע� >ב� יְי� ד עֲב� דִּי ת י� ה 
א חֲז; עֵינֵיכוֹן ג

ךְ ה� אֱל� יְי� שֵׁיצְיֵהּ פְּעוֹר ל ע� בּ� ר ת� בּ� לִּיךְ ה� דִּי א בְר� גּ�

כֻּלְּכוֹן מִין יּ� ק� הֲכוֹן אֱל� א  
לְתּ ח� בְּד�

יי >ד� דְּאִדְּבֶקְתּוּן תּוּן וְא� ד ךְ: מִבֵּינ�

א דִי כְּמ� א יּ� וְדִינ� א 
יּ מ� 
קְי תְכוֹן י� לֵּפִית דְּא� *חֲזִי ה א דֵין: יוֹמ�

*נ"א: חֲזוֹ
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48 / דברים — פרשת ואתחנן  ד / ו־ז 

אֱלָהָי יְיָ  נִי  קְּד:  ,as Hashem, my God, has commanded me — פ�
ד כֵּן רְעָא   ,that you are to do so, as you were taught — לְמֶעְבּ�  בְּגוֹ א�
הּ מָּן לְמֵירְת� תּוּן עָלִין תּ�  in the midst of the Land to which you — דִּי א�
ENTER to take possession of it.[8]

עְבְּדוּן .6 וְת�  You shall safeguard[9] and perform the — וְתִטְּרוּן 
mitzvos of the Torah,[10]   תְכוֹן וְסוּכְלְתָנוּתְכוֹן לְעֵינֵי  אֲרֵי הִיא חָכְמ�

יָּא מְמ�  for it is your wisdom and discernment in the eyes of — ע�
the nations of the world;[11]   יָּא הָאִלֵּין  who — דִּי יִשְׁמְעוּן יָת כָּל קְיָמ�
shall hear all these STATUTES   וְיֵימְרוּן — and they shall say, 
בָּא הָדֵין מָּא ר� כִּים וְסוּכְלְתָן ע� ם ח� -Surely a wise and discern“ — לְחוֹד ע�
ing people is this great nation!”[12]

ב .7 ם ר� ן ע�  דִּי   For which other people is a great nation — אֲרֵי מ�
בָּלָא   that has GOD WHO IS close to it[13] — לֵהּ אֱלָהָא קָרִיב לֵהּ  לְק�

עָקְתֵהּ ן  בְּעִדּ�  TO ACCEPT ITS PRAYER DURING ITS  TIME OF — צְלוֹתֵהּ 
DISTRESS,   נָא אֱלָה; ייָ   as Hashem, our God, accepts our — כּ�

singular form, since the verse is addressed to the Jewish 
people as a single body. Some editions of Onkelos have 
instead the word ֹחֲזו, the plural form of “see,” which 
fits better with the verse’s use of the plural אֶתְכֶם, 
you.

8. Moshe noted that the Jewish people were to perform 
these mitzvos “in the midst of the Land,” because it is 
only in Eretz Yisrael that all the mitzvos can be per-
formed; many mitzvos, primarily relating to agricultur-
al laws, do not apply outside Eretz Yisrael (Ramban, 
first approach ). Alternatively, Moshe was alluding to 
the idea that the primary fulfillment of all the mitzvos 
is in Eretz Yisrael (ibid., second approach).

9. “Safeguarding” the mitzvos refers to studying the 

Torah, specifically, the Oral Tradition, which ensures 
that a person knows how to perform the mitzvos (see 
Rashi, Mizrachi).

10. See Targum Yonasan.

11. They will consider you wise and discerning when 
you study and observe the Torah (Rashi).

א .12 בּ� ר� א  מּ�  great nation, means that the nation is a ,ע�
prominent one. Elsewhere (e.g., Bereishis 12:2), where 
the Torah uses the term דוֹל  to refer to a nation that גּוֹי גּ�
is great in number, Onkelos renders it גִּי ס� ם   a vast ,ע�
(or numerous) nation (see Beurei Onkelos to Bereishis 
12:2).

13. According to Targum Yonasan and Devarim 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

Hashem, my God, has com-
manded me, to do so in the 
midst of the Land to which 
you come to take possession of 
it. 6  You shall safeguard and 
perform, for it is your wisdom 
and discernment in the eyes 
of the nations, who shall hear 
all these decrees and who 
shall say, ‘‘Surely a wise and 
discerning people is this great 
nation!’’ 7  For which is a great 
nation that has gods who are 
close to it, as Hashem, our God, 

 

וּנְבוֹנִים  חֲכָמִים  תֵּחָשְׁבוּ  בְּזאֹת  וגו‘.  תְכֶם  וּבִינ� תְכֶם  כְמ� 
הִוא ח כִּי  שְׁמָעוֹ:  כְּמ� עֲשִׂיתֶם.  ו� (שם עט):  מִשְׁנָה  זוֹ  רְתֶּם.  וּשְׁמ� (ו) 
מִּים:  לְעֵינֵי הָע�

רש"י 

ים  lא ם בּ� Yּת ר א� רֶץ אֲשׁ? ֔ א� רֶב ה� nבְּק ן  כֵּ֔ עֲשׂ֣וֹת  י ל+ Pֹאֱלה יהו֣ה  נִי  צִוּ"

תְכֶם֙  כְמ� ח� וא  oה י  כּ_ עֲשִׂיתֶם֒  ו+ רְתֶּם֘  ו וּשְׁמ� הּ:  לְרִשְׁתּ& ה  מּ� Uׁש

ים  חֻקּ_ ל־ה+ כּ� ת  אֵ֚ יִשְׁמְע֗וּן  ר  gׁאֲש ים  sּמ ע� ה& י  tלְעֵינ ם  תְכֶ֔ ינ� וּב_

מִי־ י  ז כִּ֚ ה:  Fּז ה� ד֖וֹל  גּ� ה� גּ֥וֹי  ה� ב֔וֹן  וְנ� ם  כ ם־ח� ע� ק  ר֚� מְר֗וּ  וְא& לֶּה  אֵ֔ ה�

ינוּ  אֱלהֵֹ֔ יהו֣ה  כּ+ יו  Pאֵל ים  קְרבֹ_ ים  אֱלהֹ� אֲשֶׁר־ל֥וֹ  ד֔וֹל  גּ� ג֣וֹי 

לִין 
ע תּוּן א� דִּי א רְע� א� בְּגוֹ כֵּן ד לְמֶעְבּ� י ה� אֱל� יְי� נִי קְּד+ פ�

תְכוֹן כְמ� ח� הִיא אֲרֵי עְבְּדוּן וְת� וְתִטְּרוּן ו הּ: לְמֵירְת� ן מּ� תּ�

א 
יּ מ� 
קְי ל כּ� ת י� יִשְׁמְעוּן דִּי א יּ� מְמ� ע� לְעֵינֵי נוּתְכוֹן וְסוּכְלְת�

ן מ� אֲרֵי ז דֵין: ה� א בּ� ר� א מּ� ע� ן וְסוּכְלְת� כִּים ח� ם ע� לְחוֹד וְיֵימְרוּן אִלֵּין ה�

א נ� ה& אֱל� יי� כּ� א  
ל 
בּ רִיב לֵהּ לְק� 
ק
קְתֵהּ 
ן ע >צְלוֹתֵהּ בְּעִדּ� א 
ה 
אֱל לֵהּ דִּי ב ר� ם ע�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



49 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  4 / 8-9 

prayers   ן קֳדָמוֹהִי לּ� חְנָא מְצ� אֲנ:  every TIME THAT we PRAY — בְּכָל עִדָּן דּ�

BEFORE Him?[14]

ב .8 ר� ם  ע� ן   דִּי   And which other people is a great nation — וּמ�
שִּׁיטִין ק� וְדִינִין  קְיָמִין   that has TRUTHFUL[15] STATUTES — לֵהּ 

and judgments,    הָדָא אוֹרָיְתָא   such as this entire  כְּכֹל 
Torah   דִּי אֲנָא יָהֵב קֳדָמֵכוֹן יוֹמָא דֵין — that I place before you this 
day?

לָךְ .9 ר  אִסְתְּמ� פְשָׁךְ   Only[16] beware for yourself — לְחוֹד  נ� ר   וְט�
חֲדָא יָּא ,and greatly guard your soul — ל�  דִּילְמָא תִתְנְשֵׁי יָת פִּתְגָמ�

Rabbah (2:10), the term אֱלהִֹים in our verse refers to 
false gods. Other nations carry their false gods on their 
shoulders or keep them in their homes, thinking that 
their deities are thus close to them; however, their 
gods are not actually “close,” since they cannot answer 
any prayer. Our God, however — His Throne is in the 
high heavens, yet He is close to us and always hears 
our prayers.

Onkelos, though, translates אֱלהִֹים in our verse as 
א ה� -rather than by his typical rendering of false dei ,אֱל�
ties as א ת� חֲל�  ,The commentators maintain, therefore .ד�
that according to Onkelos, the term אֱלהִֹים here refers 
to Hashem, in line with the Gemara in Sanhedrin 
38b (Lechem VeSimlah citing Ezras HaSofer; Nesinah 
LaGer). Since the term is used in reference to Hashem, 
Onkelos renders it in singular form [רִיב א ק� ה�  rather אֱל�
than רִיבִין ק� הִין  -in order to avoid any misconcep ,[אֱל�
tion that Hashem is anything other than one and 
indivisible (Nesinah LaGer; Nefesh HaGer; see, simi-
larly, Sanhedrin ibid.). For an alternative approach, 
see Beurei Onkelos.
14. In general, when the Torah states a rhetorical 
question, Onkelos renders it as the statement that 
expresses the meaning behind the question (see, for ex-
ample, 3:24 above; 20:19 below). Here, though (and in 
the next verse as well), Onkelos translates the verse’s 
question literally. This indicates that this verse is not 
stating a rhetorical question (stating, in effect, “There 

is no other nation whose prayers Hashem accepts as 
he accepts our prayers!”) but rather a genuine query; 
that is, Moshe challenged the Jewish people to answer 
whether any other nation has a God accepting its 
prayers (see Me’at Tzori).

When referring to the other nations, Onkelos men-
tions “accepting their prayers at times of distress.” 
When referring to the Jewish people, though, Onkelos 
notes that Hashem listens whenever we pray; there 
is no mention of distress. Beurei Onkelos explains 
that other nations pray to God only when they are in 
trouble; the Jewish people, on the other hand, pray to 
Hashem three times a day regardless of circumstance, 
whether in distress or simply to praise or thank Him. 
[Cf. Me’at Tzori, citing R’ Y. C. Sofer.]

15. The Torah calls these laws דִּיקִם  which means ,צ�
“righteous” when referring to human conduct. In refer-
ence to laws or judgments, Onkelos understands דִּיקִם  צ�
to mean “truthful,” meaning that these laws are fair 
and acceptable (see Rashi). See, similarly, 16:19 below 
regarding the phrase דִּיקִם לֵּף דִּבְרֵי צ� .וִיס�

16. The verse begins with the word ק  only, to connect ,ר�
this verse to the previous one, meaning: what we have 
said earlier, that the Torah makes you considered wise 
and discerning — that is only if you recall clearly how 
you received the Torah and observe its laws in their 
authentic manner (Rashi, Mizrachi).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

every [time] we call to Him? 
8  And which is a great na-
tion that has righteous de-
crees and judgments, such 
as this entire Torah that I 
place before you this day? 
9  Only beware for yourself 
and greatly guard your soul, 
lest you forget the things 

 

ק  דִּיקִם. הֲגוּנִים וּמְקוּבָּלִים: (ט) ר� טִים צ� 
(ח) חֻקִּים וּמִשְׁפּ
כְּשֶׁלּאֹ  אָז  רִים.  
דְּב ה� אֶת  ח  תִּשְׁכּ� פֶּן  וגו‘   
לְך מֶר  
הִשּׁ

וּנְבוֹנִים,  חֲכָמִים  תֵּחָשְׁבוּ  אֲמִתָּתָם  ל  ע� עֲשׂוּם  וְת� אוֹתָם  תִּשְׁכְּחוּ 
וְּותוּ אוֹתָם מִתּוֹךְ שִׁכְחָה תֵּחָשְׁבוּ שׁוֹטִים:  וְאִם תְּע�

רש"י 

ים  ט� וּמִשְׁפּ� ים  lּחֻק אֲשֶׁר־ל֛וֹ  ד֔וֹל  גּ� גּ֣וֹי  ח וּמִי֙  יו:  אֵל& נוּ  tרְא ל־ק� בְּכ�

 ♪ יּֽוֹם:  ם ה� לִפְנֵיכ= ן  י נֹת� iנֹכ ר א& dׁזֹּ֔את אֲש ה ה� תּוֹר כְּכֹל֙ ה� ם  sדִּיק צ�

ים  רִ֜ דְּב� ח אֶת־ה� ֨ פֶּן־תִּשְׁכּ� מְאֹ֗ד   ֜ פְשְׁך� נ� וּשְׁמֹ֨ר   ֩ לְך� מֶר  ק הִשּׁ ֡ ט ר�

וְדִינִין מִין 
קְי לֵהּ דִּי ב ר� ם ע� ן וּמ� ח מֽוֹהִי: קֳד� א  
חְנ Aאֲנ דּ�
ן לּ� >מְצ� ל  בְּכ�

ן 
>עִדּ

א דֵין: יוֹמ� מֵכוֹן קֳד� הֵב י� א אֲנ� דִּי א ד� ה� א יְת� אוֹר� כְּכֹל שִּׁיטִין ק�

א יּ� מ� פִּתְג� ת י� תִתְנְשֵׁי א דִּילְמ� א חֲד� ל� ךְ פְשׁ� נ� ר וְט� ךְ ל� ר אִסְתְּמ� לְחוֹד ט
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עֵינָיךְ חֲזָאָה   lest you forget[17] the things that your — דִּי 
eyes have seen   ְיָּיך ח� יוֹמֵי  כֹּל  מִלִּבָּךְ  יֶעֱדוֹן   and lest — וְדִילְמָא 
they are removed from your heart all the days of your 
life,   ְבְנָיך וְלִבְנֵי  לִבְנָיךְ   and you shall make — וּתְהוֹדָעִנּוּן 
these matters known to your children and your children’s 
children —

בְּחֹרֵב .10 אֱלָהָךְ  יְיָ  קֳדָם  מְתָּא  ק� דִּי   namely, the events — יוֹמָא 
that your eyes beheld on the day that you stood before 

Hashem, your God, at Chorev,[18]   לִי יְיָ  ר  אֲמ� ד   when — כּ�
Hashem said to me,   פִּתְגָמָי יָת  שְׁמָעִנּוּן  וְא� מָּא  ע� יָת  י  קֳדָמ�  כְּנוֹשׁ 
— “Gather the people BEFORE Me and I will let them hear 
My words,   י ל קֳדָמ�  so that they will learn to — דִּי יֵלְפוּן לְמִדְח�
have fear BEFORE Me[19]   רְעָא ל א� יָּמִין ע� יָּא דִּי אִנּוּן ק�  all — כָּל יוֹמ�
the days that they live on the earth,   לְּפוּן  and — וְיָת בְּנֵיהוֹן י�
they also shall teach their children to fear Me.”

טוּרָא .11 בְּשִׁפּוֹלֵי  מְתּוּן  וְק�  So you approached — וּקְרֶבְתּוּן 
and stood AT THE LOWER PART OF the mountain,[20]

17. Onkelos’ word תִתְנְשֵׁי is a passive verb (אִתְפְּעֵל) lit-
erally meaning “you will be caused to forget.” Marpei 
Lashon explains that this form of verb is used because 
essentially, forgetting is something that happens to 
a person against his will. A person must therefore 
expend effort in reviewing his studies, as the Sages 
derive from our verse, as that special effort will en-
sure that it will stay in his mind (Avos 3:8; see Rav ad 
loc.).
18. I.e., Mount Sinai.
19. The awesome sights that occurred at Mount Sinai, 
described in the verses that follow, were intended to 

ensure that the Jewish people gain an everlasting fear 
of Hashem (see Alshich).

20. I.e., the foot of the mountain. Onkelos translates 
the verse according to its simple meaning. However, 
the Sages (Shabbos 88a) derive from the literal mean-
ing of a parallel verse in Shemos (19:17) — they stood 
under the mountain — that Hashem suspended Mount 
Sinai above the Jewish people and threatened to crush 
them if they did not accept the Torah. [See Tosafos 
there ד“ה כפה for why this was necessary, considering 
that they had already said ע עֲשֶׂה וְנִשְׁמ�  we shall do and ,נ�
we shall hear.]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that your eyes have seen and 
lest they are removed from your 
heart all the days of your life, 
and make them known to your 
children and your children’s 
children — 10  the day that you 
stood before Hashem, your God, 
at Chorev, when Hashem said 
to me, ‘‘Gather the people to Me 
and I will let them hear My 
words, so that they will learn to 
fear Me all the days that they 
live on the earth, and they shall 
teach their children.’’

11  So you approached and 
stood under the mountain, 

 

עְלָה מִמֶּנּוּ (פסוק  ל מִקְרָא שֶׁלְּמ� דְתָּ. מוּסָב ע� מ� 
(י) יוֹם אֲשֶׁר ע
רְאִיתֶם  אֲשֶׁר  בְּחרֵב“  דְתָּ  עָמ� אֲשֶׁר  ”יוֹם  עֵינֶיךָ“,  רָאוּ  ”אֲשֶׁר  ט) 

”יֵלְפוּן“  יִלְמְדוּן.  טו):  כ,  (שמות  פִּידִים“  לּ� ה� וְאֶת  קּוֹלוֹת  ה� ”אֶת 
אֲחֵרִים:  לְּפוּן“ (אונקלוס), ל� מֵּדוּן. ”יְא� צְמָם: יְל� (אונקלוס), לְע�

רש"י 

ם  Iּעְת וְהֽוֹד� יך�  יּ\ ח� י  Lיְמ כֹּ֖ל   ֔ בְך� מִלְּב ס֨וּרוּ֙  וּפֶן־י� עֵינֶ֗יך�  א֣וּ  אֲשֶׁר־ר�

֘ בְּחֹרֵב֒  יך� דְתּ� לִפְנֵ֨י יהו֣ה אֱלהֶֹ֘ ֜ מ� ר ע� : י י֗וֹם אֲשֶׁ֨ יך� Fנ י ב� יך� וְלִבְנ� נ= לְב�

י  Pר אֶת־דְּב� ם  tשְׁמִע וְא� ם  ֔ ע� אֶת־ה� קְהֶל־לִי֙  ה� י  אֵל�֗ יהו֜ה  ר  אֱמֹ֨ Fּב

ל־ ע� יִּים֙  ח� ם  xה ר  אֲשֶׁ֨ מִים֙  יּ� ל־ה� כּ� י  אֹתִ֗ ה  לְיִרְא יִלְמְד֜וּן  ר  אֲשֶׁ֨

ר  Pה ת ה� ח� Bּמְד֖וּן ת ע� תּ+ תִּקְרְב֥וּן ו� מֵּדֽוּן: יא ו� ם יְל� ה וְאֶת־בְּנֵיה= ֔ מ� אֲד� ה

עִנּוּן וּתְהוֹד� יךְ יּ� ח� יוֹמֵי כֹּל ךְ מִלִּבּ� יֶעֱדוֹן א וְדִילְמ� יךְ עֵינ� ה א� חֲז& דִּי

בְּחֹרֵב ךְ ה� אֱל� יְי� ם קֳד� א מְתּ� ק+ דִּי א יוֹמ� י יךְ: בְנ� וְלִבְנֵי יךְ לִבְנ�

י מ� פִּתְג� ת י� עִנּוּן שְׁמ� וְא� א מּ� ע� ת י� י מ� 
קֳד כְּנוֹשׁ לִי יְי� ר ד אֲמ� כּ�

ל ע� מִין יּ� ק� אִנּוּן דִּי א יּ� יוֹמ� ל כּ� י מ� 
קֳד ל לְמִדְח� יֵלְפוּן דִּי

א טוּר� בְּשִׁפּוֹלֵי מְתּוּן וְק� וּקְרֶבְתּוּן יא לְּפוּן: י� בְּנֵיהוֹן ת וְי� א רְע� א�
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יָּא ד צֵית שְׁמ� ר בְּאֶשָּׁתָא ע� -and the mountain was burn — וְטוּרָא בָּע�
ing with fire reaching TOWARD the heavens[21] —   חֲשׁוֹכָא 
אֲמִיטְּתָא ו�  as well as darkness, cloud, and OPAQUE — עֲנָנָא 

DARKNESS.[22]

לִּיל יְיָ עִמְּכוֹן מִגּוֹ אֶשָּׁתָא .12  Hashem spoke WITH you[23] from — וּמ�
the midst of the fire;  תּוּן שָׁמְעִין  you were — קָל פִּתְגָמִין א�

hearing the sound of words,  ן אֱלָהֵן קָלָא  but — וּדְמוּ לֵיתֵיכוֹן חָז�
you were not seeing a likeness of any form, only a sound.[24]

קְיָמֵהּ .13 יָת  לְכוֹן  וִּי   דִּי   He told you of His covenant — וְח�
ד לְמֶעְבּ� יָתְכוֹן  קִּיד  -that He commanded you to ob — פ�

serve,   פִּתְגָּמִין שְׂרָא   ,.namely, the Ten Statements (i.e — ע�
Commandments),   יָּא בְנ� ל תְּרֵין לוּחֵי א� -and He in — וּכְתָבִנּוּן ע�
scribed them on two stone Luchos.

21. [See above, 1:28 note 50.] The literal meaning of 
the Hebrew is, “to the heart of the heavens.” In Shemos 
15:8, the Torah uses a similar term: ם  in the heart ,בְּלֶב י�
of the sea, (meaning the center and strongest part of the 
sea, as Rashi explains there). In that verse, Onkelos 
translates the term literally — א מּ� דְי� א   referring ,בְּלִבּ�
to the main part of the sea. Although Rashi (ibid.) 
states that our verse likewise refers to the “main part” 
of the heaven, Onkelos here renders it simply as to-
ward heaven, perhaps to avoid the misconception that 
Hashem’s glory — which manifested itself through this 
fire — is limited to a specific part of the heavens.

22. Onkelos reads פֶל  dark, as the ,אפל as related to עֲר�
letters ע and א are interchangeable; the ר is adde d 
into the word as well, as in רְבִיט פֶל .(Esther 4:11) שׁ�  is עֲר�
thicker and more opaque than ְחֹשֶׁך, ordinary darkness 
(Pas’shegen and Avnei Tziyon; see Onkelos to Shemos 
20:18, note 33). Both ְחֹשֶׁך and פֶל  covered Mount עֲר�
Sinai (Rashi, Shemos 20:18).

23. The Aramaic expression “spoke with” (עִם) connotes 
direct and personal communication. Onkelos generally 
uses it only when referring to Hashem’s communica-
tions with Moshe, where he says לִּיל ה‘ עִם משֶֹׁה  Hashem ,וּמ�

spoke “with” Moshe. For Hashem’s communications with 
Aharon, Onkelos says ֹהֲרן לִּיל ה‘ לְא�  ”Hashem spoke “to ,וּמ�
Aharon (e.g., Shemos 6:13, Vayikra 10:8, Bamidbar 
18:8). This is either because Hashem spoke to Aharon 
only indirectly, through Moshe, or because Aharon’s 
prophecy was on a lower, less personal level (R’ Avraham 
ben HaRambam to Shemos ibid.). Nevertheless, in the 
context of the Giving of the Torah, Onkelos consistently 
says that Hashem spoke with the Jewish people (עִמְכוֹן, 
with you). This indicates that when giving the Torah, 
Hashem spoke directly to all the people, and they were 
elevated to a higher level of prophecy than what proph-
ets other than Moshe normally attain (see Meshech 
Chochmah, introduction to Shemos).

24. Since Moshe will proceed to warn the Jewish people 
not to make any image that purports to represent God, 
he stressed that when they heard Hashem speak, they 
saw no image — for Hashem has no body or form (see 
Malbim).

[Many editions of Onkelos have the word וּדְמוּת here. 
However, מוּת ת is the Aramaic translation of דְְּ  the“ ,תְמּוּנ�
likeness of.” The Aramaic translation of ה -like“ ,תְמּוּנ�
ness,” is ּדְמּו (see Beurei Onkelos; Marpei Lashon).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and the mountain was burning 
with fire up to the heart of the 
heavens — darkness, cloud, and 
fog.

12  Hashem spoke to you from 
the midst of the fire; you were 
hearing the sound of words, but 
you were not seeing a likeness, 
only a sound. 13  He told you 
of His covenant that He com-
manded you to observe, the Ten 
Statements, and He inscribed 
them on two stone Luchos. 

 

ר  yּב יְד� יב ו� ל:  Fפ עֲר� ו+ ן  zנ ע� שֶׁךְ  חֹ֖ יִם  ֔ מ� שּׁ� ב ה� Lד־ל ע� אֵשׁ֙  בּ� ר  xבֹּע ר  ֗ ה� וְה�

ה  וּתְמוּנ} ים  מְעִ֔ שֹֽׁ ם  gּת א� רִים֙  דְּב� ק֤וֹל  שׁ  Jא ה� מִתּ֣וֹךְ  ם  אֲלֵיכ= יהו֛ה 

ה  צִוּ� ר  אֲשֶׁ֨ אֶת־בְּרִית֗וֹ  ם  כֶ֜ ל� גֵּ֨ד  יּ� יג ו� קֽוֹל:  י  lת זֽוּל� ים  רֹא� ם  ינְכ? א;

ים:  hנ י לֻח֥וֹת אֲב� tל־שְׁנ ם ע� יִּכְתְּבֵ֔ ים ו� sר דְּב� רֶת ה� עֲשׂ֔וֹת עֲשׂ= אֶתְכֶם֙ ל+

לִּיל וּמ� יב א: 
אֲמִיטְּת ו� א נ� עֲנ� א חֲשׁוֹכ� א יּ� שְׁמ� צֵית ד ע� א ת� בְּאֶשּׁ� ר ע� בּ� א וְטוּר�

*וּדְמוּ מְעִין שׁ� תּוּן א� מִין פִּתְג� ל ק� א ת� אֶשּׁ� מִגּוֹ עִמְּכוֹן יְי�

קִּיד פ� דִּי מֵהּ קְי� ת י� לְכוֹן וִּי וְח� יג א: ל� ק� הֵן אֱל� ן ז� ח� לֵיתֵיכוֹן

א: יּ� בְנ� א� לוּחֵי תְּרֵין ל ע� בִנּוּן וּכְת� מִין פִּתְגּ� א שְׂר� ע� ד לְמֶעְבּ� תְכוֹן י�

*נ"א: וּדְמוּת
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הִיא .14 בְּעִדָּנָא ה� יְיָ  קִּיד  פּ� -In addition, Hashem command — וְיָתִי 
ed me at that time   וְדִינִין קְיָמִין  יָתְכוֹן  לָּפָא   to teach — לְא�

you STATUTES and judgments,[25]   תּוּן רְעָא דִי א� דְכוֹן יָתְהוֹן בְּא�  לְמֶעְבּ�
הּ לְמֵירְת� מָּן  תּ�  that you shall perform them in the Land — עָבְרִין 
that you are crossing there, to take possession of it.
פְשָׁתֵיכוֹן .15 חֲדָא לְנ� מְרוּן ל�  But you should take great care — וְתִסְתּ�

for the sake of protecting your souls from sin; although you 
heard Hashem’s voice, do not take that to mean that Hashem 
has a physical form,[26]    ּדְּמו כָּל  חֲזֵיתוּן  לָא   for you did — אֲרֵי 
not see any likeness   אֶשָּׁתָא מִגּוֹ  בְּחֹרֵב  עִמְּכוֹן  יְיָ  לִּיל  דְּמ�  — בְּיוֹמָא 
on the day Hashem spoke to you at Chorev, from the midst of 
the fire.
בְּלוּן .16  Accordingly, beware lest you act corruptly — דִּילְמָא תְּח�

עְבְּדוּן לְכוֹן צְלֵם דְּמוּת כָּל צוּרָא  and make for yourselves — וְת�
AN IMAGE,[27] a likeness of any shape;   נֻקְבָּא ר אוֹ  דְּכ�  a — דְּמוּת 
form of a male or a female;
רְעָא .17  a form of any animal that is on — דְּמוּת כָּל בְּעִירָא דִּי בְא�

the earth;  דְפָא ר גּ� a form of any winged bird — דְּמוּת כָּל צִפּ�

25. That is, in addition to the Written Torah, Hashem 
instructed Moshe to teach the Jewish people Torah 
Shebe’al Peh, the Oral Tradition, regarding the details 
of the mitzvos (Rashi). The Torah refers to this as 
something that Hashem commanded Moshe to teach 
the Jewish people orally, as opposed to the Written 
Torah, which Moshe gave to the Jewish people as a 

written text (Gur Aryeh; see also Maskil LeDavid).
26. Elucidation is based on Ramban.
27. The Hebrew word פֶּסֶל is related to the verb פסל, 
sculpt, and thus refers to an “image” that is sculpted 
or carved [from wood or stone] (see Rashi to Shemos 
20:4 and to 7:5 below; Ibn Ezra to Shemos loc cit.). See 
further, Lechem VeSimlah to Shemos 20:22.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

14  Hashem commanded me at 
that time to teach you decrees 
and judgments, that you shall 
perform them in the Land to 
which you cross, to take pos-
session of it. 15  But you should 
take great care for your souls, 
for you did not see any like-
ness on the day Hashem spoke 
to you at Chorev, from the 
midst of the fire, 16  lest you act 
corruptly and make for your-
selves a carving, a likeness of 
any shape; a form of a male 
or a female; 17  a form of any 
animal that is on the earth; 
a form of any winged bird 

 

מֶל. צוּרָה:  
ל פֶּה (נדרים לז.): (טז) ס מֵּד אֶתְכֶם. תּוֹרָה שֶׁבְּע� הִוא לְל� עֵת ה� 
ה ה‘ בּ 
(יד) וְאֹתִי צִוּ
רש"י 

ים  sט ים וּמִשְׁפּ� ם חֻקּ� ד אֶתְכֶ֔ Lּמ וא לְל� הִ֔ ת ה� Lע ה יהוה֙ בּ� י צִוּ� יד וְאֹתִ֗

הּ:  לְרִשְׁתּ& ה  מּ� Uׁש ים  lבְר עֹֽ ם  Yּת א� ר  אֲשׁ? רֶץ  ֕ א� בּ� ם  ֔ אֹת� ם  gתְכ עֲשֹֽׂ ל+

ה  ֔ ל־תְּמוּנ� כּ� רְאִיתֶם֙  א  לֹ֤ י  כּ_ ם  תֵיכ\ פְשֹֽׁ לְנ� ד  מְאֹ֖ ם  רְתּ? טו וְנִשְׁמ�

שְׁחִת֔וּן  טז   פֶּן־תּ֨� שׁ:  א; ה� מִתּ֥וֹךְ  ב  tבְּחֹר ם  Yאֲלֵיכ יהו֧ה  ר  דִּבֶּ֨ בְּי֗וֹם 

ה:  נְקֵב& א֥וֹ  ר  Uכ ז� ית  lבְנ תּ� מֶל  Pל־ס כּ� ת  Bתְּמוּנ סֶל  פּ= ם  Yכ ל� ם  עֲשִׂית? ו+

ף  ֔ נ� כּ� ל־צִפּ֣וֹר  כּ� בְנִית֙  תּ� רֶץ  Pא בּ� ר  gׁאֲש ה  Uל־בְּהֵמ כּ� בְנִ֕ית  יז תּ�

וְדִינִין מִין 
קְי תְכוֹן י� א פ� לּ� לְא� הִיא ה� א נ� בְּעִדּ� יְי� קִּיד פּ� תִי וְי� יד

הּ: לְמֵירְת� ן מּ� תּ� בְרִין ע� תּוּן א� דִי א רְע� בְּא� תְהוֹן י� דְכוֹן לְמֶעְבּ�

*דְּמוּ ל כּ� חֲזֵיתוּן א ל� אֲרֵי תֵיכוֹן פְשׁ� לְנ� א חֲד� ל� מְרוּן וְתִסְתּ� טו

בְּלוּן תְּח� א דִּילְמ� טז א: ת� אֶשּׁ� מִגּוֹ בְּחֹרֵב עִמְּכוֹן יְי� לִּיל דְּמ� א בְּיוֹמ�

א: נֻקְבּ� אוֹ ר דְּכ� דְּמוּת א צוּר� ל כּ� דְּמוּת צְלֵם לְכוֹן עְבְּדוּן וְת�

א דְפ� גּ� ר צִפּ� ל כּ� דְּמוּת א רְע� בְא� דִּי א בְּעִיר� ל כּ� דְּמוּת יז

*נ"א: דְּמוּת
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יָּא יע� שְׁמ� אֲוֵיר רְק= ח בּ� -that FLIES in the AIR below THE FIR — דִּי פָר�

MAMENT OF THE heavens;[28]

רְעָא .18 בְא� דִּי  רִחֲשָׁא  כָּל  -a form of any creeping crea — דְּמוּת 
ture THAT IS on the ground;   ע מִלְּר� יָּא  בְמ� דִי  נוּנֵי  כָּל   דְּמוּת 

רְעָא  a form of any of the fish that ARE in the water under — לְא�
the earth;
יָּא .19 לִשְׁמ� עֵינָיךְ  תִזְקוֹף   and lest you raise your eyes — וְדִילְמָא 

to the heavens   יָּא כּוֹכְב� וְיָת  סִיהֲרָא  וְיָת  שִׁמְשָׁא  יָת   וְתֶחֱזֵי 
יָּא שְׁמ� חֵילֵי   and you see the sun,  and the moon, a nd the — כֹּל 
stars — the entire legion of the heavens —   וְתִטְעֵי וְתִסְגּוֹד לְהוֹן 
חִנּוּן  and you will STRAY[29] and bow to them and worship — וְתִפְל�
them,   יָּא יָּא תְּחוֹת כָּל שְׁמ� מְמ� מִּין יְיָ אֱלָהָךְ יָתְהוֹן לְכֹל ע�  when, in — דִּי ז�
fact, these are objects which Hashem, your God, has PREPARED 
for all the peoples under the entire heavens![30]

28. Since the term “heaven” generally refers to the 
higher heavens, Onkelos notes that the birds fly in the 
sky (the “air”) below the heavenly expanse, paraphras-
ing the verse in Bereishis (1:20), which refers to the 
birds as flying יִם מ� שׁ� ה� רְקִיע�  פְּנֵי  ל   across the expanse ,ע�
of the firmament of the heavens (see Nesinah LaGer, 
Lechem VeSimlah). See also Chizkuni.
29. The Hebrew �ּחְת -has the connotation of stray וְנִדּ�
ing and becoming “lost,” far away from home (see 
below, 22:1 and 30:4). Alternatively, �ּחְת  is from וְנִדּ�
the root דחה meaning, to push [away] (as in Tehillim 
36:13); thus, you will stray and be “pushed off” the 
right path (see Bechor Shor). Or, the Torah uses the 
term �ּחְת  :to convey the consequence of the straying וְנִדּ�
You will have a downfall, like a person who is shoved 
and then falls (Rabbeinu Bachya; Ibn Ezra). In any 

event, Onkelos renders the term simply as you will 
stray.
30. Do not be misled into thinking that the celestial 
bodies have any powers of their own. They are simply 
objects prepared by Hashem to perform functions for 
the world.

The verse uses the Hebrew word ק ל� -which liter ,ח�
ally means apportioned or divided. This indicates that 
Hashem divided up the celestial bodies among the var-
ious nations, placing each nation under the spiritual 
influence of one particular star or constellation (see 
Ramban; Malbim). Onkelos renders the verse accord-
ing to its simple meaning: that Hashem prepared the 
celestial bodies to perform a function for the nations of 
the world (see Beurei Onkelos).

As to how Hashem prepared these bodies for the 
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that will fly in the heavens; 18  a 
form of any creeping creature 
on the ground; a form of any 
fish that is in the water under 
the earth; 19  and lest you raise 
your eyes to the heavens and 
you see the sun, and the moon, 
and the stars — the entire le-
gion of the heavens — and you 
will be led far astray and bow 
to them and worship them, 
which Hashem, your God, has 
apportioned to all the peoples 
under the entire heavens! 

 

לִטְעוֹת  לֵב  וְלָתֵת  דָּבָר  בּ� כֵּל  לְהִסְתּ� עֵינֶיךָ.  א  
תִּשּׂ וּפֶן  (יט) 
חֵר,  ק ה‘. לְהָאִיר לָהֶם (מגילה ט:). דָּבָר א� ל� 
חֲרֵיהֶם: אֲשֶׁר ח א�

בְּדִבְרֵי  הֶחֱלִיקָם  אֶלָּא  חֲרֵיהֶם  א� מִלִּטְעוֹת  מְנָעָן  לאֹ  לֶאֱלהֹוֹת, 
בְלֵיהֶם לְטָרְדָם מִן הָעוֹלָם (עבודה זרה נה.). וְכֵן הוּא אוֹמֵר ”כִּי  ה�

רש"י 

ית  iבְנ תּ� ה  Pמ אֲד� בּ+ שׂ  tל־רֹמ כּ� בְנִ֕ית  יח  תּ� יִם:  מ& שּׁ� בּ� ע֖וּף  תּ� ר  אֲשׁ?

עֵינֶ֜יך�  א  ֨ יט    וּפֶן־תִּשּׂ� רֶץ:  א& ל� ת  ח� מִתּ] יִם  מּ" אֲשֶׁר־בּ� ה  Iג ל־דּ� כּ�

ים  בִ֗ כּֽוֹכ� וְאֶת־ה� ח�  רֵ֜ יּ� וְאֶת־ה� מֶשׁ  שֶּׁ֨ אֶת־ה� ית�  אִ֠ ר� וְ֠ ה  יְמ� ֗ מ� שּׁ� ה�

ר  אֲשֶׁ֨ ם  Pּדְת עֲב� ו+ ם  ה= ל� ית�  lחֲו וְהִשְׁתּ+ חְתּ}  וְנִדּ� יִם  ֔ מ� שּׁ� ה� א  צְב ל  כֹּ֚

יִם:  מ& שּׁ� ל־ה� כּ� ת  ח� תּ" ים  מִּ֔ ע� ה לְכֹל֙  ם  ֔ אֹת�  ֙ יך� אֱלהֶֹ֨ יהו֤ה  ק  ל�֜ ח�

דְּמוּת א רְע� דִּי בְא� א רִחֲשׁ� ל כּ� דְּמוּת יח יע�  Cאֲוֵיר רְק בּ�
א: יּ� >שְׁמ� ח ר� 
פ דִּי

יךְ עֵינ� תִזְקוֹף א וְדִילְמ� יט א: רְע� לְא� ע מִלְּר� א יּ� בְמ� דִי נוּנֵי ל כּ�

א יּ� כּוֹכְב� ת וְי� א סִיהֲר� ת וְי� א שִׁמְשׁ� ת י� וְתֶחֱזֵי א יּ� לִשְׁמ�

דִּי חִנּוּן וְתִפְל� לְהוֹן וְתִסְגּוֹד וְתִטְעֵי א יּ� שְׁמ� חֵילֵי כֹּל

א: יּ� שְׁמ� ל כּ� תְּחוֹת א יּ� מְמ� ע� לְכֹל תְהוֹן י� ךְ ה� אֱל� יְי� מִּין ז�
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54 / דברים — פרשת ואתחנן  ד / כ־כב 

לְתֵּהּ .20 ח� לְד� יְיָ  קָרִיב   But you are different than the — וְיָתְכוֹן 
other peoples — for Hashem has DRAWN YOU CLOSE TO 

THE FEAR OF HIM   יִם מִמִּצְר; רְזְלָא  דְפ� מִכּוּרָא  יָתְכוֹן  פֵּק   and — וְא�
has withdrawn you from the iron crucible, from Egypt,[31] 
חֲסָנָא כְּיוֹמָא הָדֵין ם א�  to be a nation of heritage for — לְמֶהֱוֵי לֵהּ לְע�
Him, as you are this very day.[32]

ל פִּתְגָמֵיכוֹן .21 י ע� ז עֲל�  THERE WAS ANGER UPON — וּ מִן קֳדָם יְיָ הֲוָה רְג�

ME FROM BEFORE HASHEM because of your matters,[33] 
רְדְּנָא יִּים בְּדִיל דְּלָא לְמֶעְבְּרִי יָת י�  and He swore that I would — וְק�
not cross the Yarden River   רְעָא טָבְתָא ל לְא�  — וּבְדִיל דְּלָא לְמֵיע�
and that I would not enter the good land   ְדִּי יְיָ אֱלָהָךְ יָהֵב לָך 
חֲסָנָא that Hashem, your God, gives you as a heritage.[34] — א�

הָדָא  .22 רְעָא  בְּא� מָאִית  אֲנָא   ;For I will die in this land — אֲרֵי 

nations, Rashi offers two explanations: (1) Hashem 
prepared the celestial bodies as sources of light  for 
the world. The verse is thus saying that these bod-
ies have no powers of their own, but were created by 
Hashem to serve the world; accordingly, you should 
not mistakenly think that they should be worshiped 
(this explanation is based on Megillah 9b). [Although 
the celestial bodies provide light for the Jewish people 
as well, the verse states that they are prepared for the 
other nations, since the Jewish people are illuminated 
by an additional source of light, as stated in Yeshayah 
60:19: Hashem shall be an eternal light for you (Gur 
Aryeh).] (2) Hashem prepared the celestial bodies as 
deities for the other nations, in the sense that He al-
lows them to err and attribute Divine powers to the 
celestial bodies (this explanation is based on Avodah 
Zarah 55a).

Onkelos’ wording — that Hashem prepared the ce-
lestial bodies for the nations — can seemingly fit with 

either of these explanations (Nesinah LaGer; Beurei 
Onkelos).
31. An iron crucible is a vessel used for smelting gold, 
to remove its impurities (see Rashi). Hashem subjected 
the Jewish people to the harsh Egyptian exile in order 
to purge them of their “impurities,” their baser charac-
ter traits, and thus prepare them to receive the Torah 
(HaKesav VeHaKabbalah).
32. Since you have such a treasured status as 
Hashem’s heritage, how can you worship the celes-
tial bodies, which are mere servants of Hashem? (see 
Bechor Shor).
33. See 3:26, notes 11 and 12.
34.  Moshe now digressed from his exhortations against 
idol worship to remind the Jewish people that they 
should listen to his current reprimand, because he 
would not be coming with them into Eretz Yisrael and 
thus could not rebuke them in the future (see Ramban).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

20  But Hashem has taken you 
and has withdrawn you from the 
iron crucible, from Egypt, to be 
a nation of heritage for Him, as 
this very day.

21  Hashem became angry with 
me because of your matters, and 
He swore that I would not cross 
the Yarden and that [I] would not 
enter the good land that Hashem, 
your God, gives you as a heri-
tage. 22  For I will die in this land; 

 

הֶחֱלִיק אֵלָיו בְּעֵינָיו לִמְצֹא עֲונֹוֹ לִשְׂנֹא“ (תהלים לו, ג): (כ) מִכּוּר. 
לֵּא  נִתְמ� ף.  נּ� הִתְא� (כא)  זָּהָב:  ה� אֶת  בּוֹ  שֶׁמְּז�קְּקִין  כְּלִי  הוּא 
כִּי  (כב)  עִסְקֵיכֶם:  ל  וְע� אוֹדוֹתֵיכֶם  ל  ע� דִּבְרֵיכֶם.  ל  ע� רוֹגֶז: 

י�עֲבוֹר,  מֵהֵיכָן  שֶׁמֵּת  ר  ח� מֵא� עֹבֵר.  אֵינֶנִּי  וגו‘  מֵת  נֹכִי  
א
י אֵינָם עוֹבְרִים (מכילתא מסכת דעמלק ב; ספרי  צְמוֹת� ף ע� אֶלָּא א�

פנחס קלה): 

רש"י 

הְי֥וֹת  hיִם ל Pל מִמִּצְר רְז= בּ� ם מִכּ֥וּר ה� Yא אֶתְכ lיּוֹצ ח יהו֔ה ו� ק� כ וְאֶתְכֶם֙ ל�

ם  ל־דִּבְרֵיכ\ ע� י  ף־בּ� נּ� הִתְא� יהו֥ה  כא ו+ ה:  Fּז ה� יּ֥וֹם  כּ� ה  Uחֲל נ+ ם  לְע] ל֛וֹ 

ה  ֔ טּוֹב� רֶץ ה� א ן וּלְבִלְתִּי־בֹא֙ אֶל־ה� רְדֵּ֔ יּ� בְרִי֙ אֶת־ה� י ע� oּע לְבִלְת ֗ ב� יִּשּׁ� ו�

זֹּ֔את  רֶץ ה� א י מֵת֙ בּ� lנֹכ י א& ה: כב כּ_ חֲל& ן לְך�֖ נ+ יך� נֹת� אֲשֶׁר֙ יהו֣ה אֱלהֶֹ֔

לְמֶהֱוֵי יִם מִמִּצְר& א רְזְל� דְפ� א מִכּוּר� תְכוֹן י� פֵּק וְא�  
רִיב יְי 
ק
לְתֵּהּ ח� >לְד� תְכוֹן וְי� כ

מֵיכוֹן פִּתְג� ל ע� י ז עֲל� ה רְג� 
הֲו  
ם יְי 
וּמִן קֳד כא דֵין: ה� א כְּיוֹמ� א נ� חֲס� א� ם לְע� לֵהּ

א בְת� ט� א רְע� לְא� ל לְמֵיע� א וּבְדִיל דְּל� א רְדְּנ� י� ת י� לְמֶעְבְּרִי א בְּדִיל דְּל� יִּים וְק�

א ד� ה� א רְע� בְּא� אִית מ� א אֲנ� אֲרֵי כב א: נ� חֲס� א� ךְ ל� הֵב י� ךְ ה� אֱל� יְי� דִּי
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רְדְּנָא י� יָת  ר  עָב� אֲנָא   — I am not crossing the Yarden[35] — לֵית 
תּוּן עָבְרִין רְעָא טָבְתָא הָדָא   but you are crossing — וְא�  וְתֵירְתוּן יָת א�
— and you shall take possession of this good land.

לְכוֹן .23 תִתְנְשׁוֹן   Beware for yourselves — אִסְתְּמָרוּ   דִּילְמָא 
אֱלָהֲכוֹן ייָ  ד� קְיָמָא   lest you forget the covenant of — יָת 

Hashem, your God,   ר עִמְּכוֹן  that He has sealed with — דִּי גְז�
you,   לָּא כֹּֽ עְבְּדוּן לְכוֹן צְלֵם דְּמוּת  -and you make for your — וְת�
selves AN IMAGE of a likeness of anything,   ְקְּדָךְ יְיָ אֱלָהָך  — דִּי פ�
which Hashem, your God, has commanded you not to make.

 For Hashem, your God — אֲרֵי יְיָ אֱלָהָךְ מֵימְרֵהּ אֶשָּׁא אָכְלָא הוּא .24
— HIS WORD is a consuming fire;[36]   נָּא ק�  He is a — אֵל 

zealous God.[37]

בְנִין .25 וּבְנֵי  בְּנִין  תֵילְדוּן   When, in the future, you will — אֲרֵי 
bear children and grandchildren   רְעָא בְּא� תְּקוּן   וְתִתְע�

— and you will have become old in the Land,[38]   בְּלוּן  וּתְח�

35. Although Moshe already said I will die in this land, 
he added the words I am not crossing the Yarden to in-
dicate that even his bones would not cross; he would be 
buried in the Transjordan (Rashi).

36. To avoid ascribing a physical characteristic to 
Hashem, Onkelos interpreted the verse as saying that 
Hashem’s word — not Hashem Himself — is a consum-
ing fire (Nesinah LaGer).

Moshe reminds the Jewish people here how they saw 

Hashem’s Shechinah appear as a consuming fire atop 
Mount Sinai (Shemos 24:17), indicating that Hashem’s 
judgment punishes quickly and fiercely for any disobe-
dience, like an intense fire that spares nothing (see 
Ramban; Or HaTargum, from R’ Saadiah Gaon).
37. With regard to the sin of idolatry, Hashem is zeal-
ous to exact retribution and does not forgo punishment 
(see Rashi).
38. I.e., after you have been in Eretz Yisrael a long 
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I am not crossing the Yarden 
— but you are crossing and you 
shall take possession of this good 
land. 23  Beware for yourselves 
lest you forget the covenant of 
Hashem, your God, that He has 
sealed with you, and you make 
for yourselves a carving of a like-
ness of anything, which Hashem, 
your God, has commanded you. 
24  For Hashem, your God — He is 
a consuming fire, a zealous God.

25  When you will bear chil-
dren and grandchildren and 
you will have become old in the 
Land, you will act destructively 

 

ת כָּל דָּבָר: אֲשֶׁר צִוְּך
 ה‘. אֲשֶׁר צִוְּךָ  ת כֹּל. תְּמוּנ� (כג) תְּמוּנ�
נֵּא לִנְקוֹם, אנפרנמנ‘‘ט  א. מְק� 
נּ עֲשׂוֹת: (כד) אֵל ק� [עָלָיו] שֶׁלּאֹ ל�
ע מֵעוֹבְדֵי עֲבוֹדָה זָרָה (מכילתא  ל רוּגְזוֹ לְהִפָּר� בְּלע‘‘ז, מִתְחָרֶה ע�

מִמֶּנָּה  שֶׁיִּגְלוּ  לָהֶם  ז  רָמ� נְתֶּם.  וְנוֹשׁ� (כה)  ו):  דבחודש  מסכתא 
נְתֶּם“, וְהוּא  יִם שָׁנָה כְּמִנְי�ן ”וְנוֹשׁ� חֲמִשִּׁים וּשְׁתּ� לְסוֹף שְׁמוֹנֶה מֵאוֹת ו�
שָׁנִים  שְׁתֵּי  וְהִקְדִּים  חֲמִשִּׁים,  ו� שְׁמוֹנֶה מֵאוֹת  לְסוֹף  וְהֶגְלָם  הִקְדִּים 

רש"י 

רֶץ  Iא אֶת־ה� ם  ירִשְׁתֶּ֕ hו ים  עֹ֣בְרִ֔ תֶּם֙  וְא� ן  Jּרְד יּ� אֶת־ה� ר  tעֹב נִּי  אֵינ�

יהוה֙  ית  oאֶת־בְּר פֶּן־תִּשְׁכְּחוּ֙  ם  כֶ֗ ל� מְר֣וּ  כג הִשּׁ& זֹּֽאת:  ה� ה  Uטּוֹב ה�

ל  כֹּ֔ ת  תְּמ֣וּנ� סֶל֙  פֶּ֨ ם  כ? ל� ם  עֲשִׂיתֶ֨ ו+ ם  כ\ עִמּ� ת  ר" כּ� ר  אֲשׁ? ם  הֵיכֶ֔ אֱלֹ֣

ה  Uאֹֽכְל שׁ  א� יך�  אֱלהֶֹ֔ יהו֣ה  י  כד כִּ֚  : יך� Fֹאֱלה יהו֥ה  צִוְּך�֖  ר  אֲשׁ?

פ  א:  נּ& ל ק� tה֑וּא א

ם  תֶּ֗ וְהִשְׁח� רֶץ  Pא בּ� ם  נְתּ= וְנֽוֹשׁ� נִ֔ים  ב� י  Lוּבְנ נִים֙  בּ� יד  oי־תוֹל hּכה כ

א רְע� א� ת י� וְתֵירְתוּן בְרִין ע� תּוּן וְא� א רְדְּנ� י� ת י� ר ב� ע� א לֵית אֲנ�

יי� ד� א מ� קְי� ת י� תִתְנְשׁוֹן א דִּילְמ� לְכוֹן רוּ אִסְתְּמ& כג א: ד� ה� א בְת� ט�

א לּ� כֹּֽ דְּמוּת צְלֵם לְכוֹן עְבְּדוּן וְת� עִמְּכוֹן ר גְז� דִּי הֲכוֹן אֱל�

א כְל� א� מֵימְרֵהּ 
א >אֶשּׁ� ךְ ה� אֱל� יְי� אֲרֵי כד ךְ: ה� אֱל� יְי� ךְ קְּד� פ� דִּי

א: נּ� ק� אֵל הוּא

בְּלוּן וּתְח� א רְע� בְּא� תְּקוּן וְתִתְע� בְנִין וּבְנֵי בְּנִין תֵילְדוּן אֲרֵי כה
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כֹּלָּא דְּמוּת  ם  צְלֵֵ עְבְּדוּן   you will act corruptly and make — וְת�
AN IMAGE a likeness of anything,   ָיְי קֳדָם  דְּבִישׁ  עְבְּדוּן   וְת�
 and you will do that which is deemed evil BEFORE — אֱלָהָךְ
Hashem, your God,   רְגָּזָא קֳדָמוֹהִי  to cause anger BEFORE — לְא�
Him.[39]

רְעָא .26 א� וְיָת  יָּא  שְׁמ� יָת  דֵין  יוֹמָא  בְּכוֹן  סְהֵדִית   I summon the — א�
heavens and earth this day to bear witness against 

you[40]   ַד תֵּיבְדוּן בִּפְרִיע  that you will surely perish — אֲרֵי מֵיב�
quickly[41]   ּה לְמֵירְת� מָּן  לְת� רְדְּנָא  י� יָת  עָבְרִין  תּוּן  דִי א� רְעָא  ל א�  — מֵע�
from upon the Land to which you are crossing the Yarden 
River, to take possession of it;   ּה עֲל� יוֹמִין  תוֹרְכוּן   you — לָא 
shall not have lengthy days upon it,   אֲרֵי אִשְׁתֵּיצָאָה תִּשְׁתֵּיצוֹן 
— for you will surely be annihilated.

time. “Old” in this context is not the opposite of “young,” 
but the opposite of “new” or “fresh.” The Torah refers to 
a time when the Jewish people will have been in Eretz 
Yisrael for several generations and forgotten the time 
when they had no land; they will have forgotten the 
fact that the Land was a gift from Hashem, granted 
on the condition that they observe the Torah (R’ S. R. 
Hirsch).

39. Onkelos avoids saying that the Jewish people will 
“make Hashem angry,” to avoid ascribing a physical at-
tribute to Hashem.

Hashem did not decree that the Jewish people 
would definitely sin in the future, for they had free 
will to choose their fate. These verses can be read ei-
ther as a warning (“If you corrupt yourselves … you 
will surely perish”) or as a prophecy (“You will cor-
rupt yourselves … you will perish quickly”). When 
the Jewish people eventually sinned and were exiled 
from the Land, they realized that this passage was 

in fact a prophecy; had they overcome the temptation 
to sin, the verse could have remained a warning (see 
Ramban).
40. The heavens and earth are not witnesses that the 
Jewish people will perish, as the literal reading of the 
verse implies. Rather, they are witnesses that Hashem 
warned the Jewish people of the consequences of sin-
ning (Rashi, as explained by Mizrachi). Hashem chose 
the heaven and earth as witnesses, since they last forev-
er; whenever the Jewish people sin, these witnesses will 
be present (see Targum Yonasan; Rashi to 30:19 below).
41. The Aramaic word בִּפְרִיע� connotes extreme speed. 
It is related to the Hebrew term פרע, “disarray” (see 
Shemos 32:25, Bamidbar 5:18), since acting in haste 
essentially upends the proper order of things. The term 
פְרֵע�  backward (or, “out of order”), is similarly related ,לְמ�

(Lechem VeSimlah to Shemos 32:8). [When the term 
 is used as a verb (“hurry”), Onkelos translates with מהר
the Aramaic term אוחי; e.g., Bereishis 18:6.]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and make a carving, a likeness 
of anything, and you will do 
that which is evil in the eyes 
of Hashem, your God, to anger 
Him. 26  I summon the heav-
ens and earth this day to bear 
witness against you that you 
will surely perish quickly from 
upon the Land to which you 
are crossing the Yarden to take 
possession of it; you shall not 
have lengthy days upon it, for 
you will surely be annihilated. 

 

יְבִיאֶהָ  ו� הָרָעָה  ל  ע� ה‘  יִּשְׁקדֹ  ”ו� ר  שֶׁנֶּאֱמ� וְזֶהוּ  כו).  (פסוק  תֹּאבֵדוּן“  אָבֹד  ”כִּי  בָּהֶם  יֵּים  יִתְק� שֶׁלּאֹ  כְּדֵי  נְתֶּם“,  לִ“וְנוֹשׁ�
(סנהדרין לח.):  נָּהּ  זְמ� לִפְנֵי  שָׁנִים  שְׁתֵּי  הֲבִיאָהּ  שֶׁמִּהֵר ל� עִמָּנוּ  עָשָׂה  צְדָקָה  יד),  (דניאל ט,  אֱלהֵֹינוּ“  דִּיק ה‘  כִּי צ� עָלֵינוּ 

זְמִינָם לִהְיוֹת עֵדִים שֶׁהִתְרֵיתִי בָכֶם:  כֶם. הִנְנִי מ� 
עִידֹתִי ב (כו) ה�

רש"י 

יך�  יהוֽה־אֱלהֹ= י  בְּעֵינ� ע  Rר ם ה� עֲשִׂית? ו+ ל  כֹּ֔ ת  תְּמ֣וּנ� סֶל֙  פֶּ֨ יתֶם  oׂעֲש ו+

י־ hּרֶץ כ ֗ א� וְאֶת־ה� יִם  Bמ שּׁ� יּ֜וֹם אֶת־ה� ם ה� כֶ֨ ב� תִי֩  עִידֹ֩ כו ה+ כְעִיסֽוֹ:  לְה�

ן  kּרְד יּ� ים אֶת־ה� ם עֹֽבְר� תֶּ֜ ר א� רֶץ אֲשֶׁ֨ ֔ א� ל ה� Bהֵר֒ מֵע אבֵדוּן֘ מ� בֹ֣ד תֹּֽ א�

מֵדֽוּן:  תִּשּׁ& ד  tמ הִשּׁ� י  lּכ יה�  לֶ֔ ע� מִים֙  י� ן  אֲרִיכ� לאֹ־ת+ הּ  Pּלְרִשְׁת ה  מּ� Uׁש

ךְ ה� אֱל� יְי� ם 
קֳד דְּבִישׁ עְבְּדוּן וְת� א לּ� כֹּֽ דְּמוּת ם צְלֵֵ עְבְּדוּן וְת�

אֲרֵי א רְע� א� ת וְי� א יּ� שְׁמ� ת י� א דֵין יוֹמ� בְּכוֹן סְהֵדִית א� כו א  ז� רְגּ� לְא�
מֽוֹהִי: 
>קֳד

א רְדְּנ� י� ת י� בְרִין ע� תּוּן א� דִי א רְע� א� ל מֵע� יע� hבִּפְר תֵּיבְדוּן ד מֵיב�

תִּשְׁתֵּיצוֹן: ה א� אִשְׁתֵּיצ� אֲרֵי הּ עֲל� יוֹמִין תוֹרְכוּן א ל� הּ לְמֵירְת� ן מּ� לְת�
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יָּא .27 מְמ� ע� בֵּינֵי  יָתְכוֹן  יְיָ  ר  דּ�  Hashem will scatter you[42] — וִיב�
AMONG the nations of the world,[43]   דְּמִנְיָן ם   — וְתִשְׁתְּאָרוּן ע�

and you will be left as a PEOPLE[44] of small number   יָּא מְמ�  בְּע�
מָּן לְת� יָתְכוֹן  יְיָ  ר  בּ� יְד�  in the nations where Hashem will lead — דִי 
you.

יָּא פָלְחֵי טָעֲוָתָא .28 מְמ� מָּן לְע� -There you will serve NA — וְתִפְלְחוּן תּ�

TIONS WHO WORSHIP FALSE GODS,[45]   ד יְדֵי אֱנָשָׁא  which — עוֹב�
are the handiwork of man,   בְנָא וְא�  made of wood and — אָעָא 
stone,   ן וְלָא שָׁמְעִין  ,which do not see, and do not hear — דִּי לָא חָז�
.and do not eat, and do not smell — וְלָא אָכְלִין וְלָא מְרִיחִין

ייָ אֱלָהָךְ .29 לְתָּא ד� ח� מָּן יָת דּ�  From there you will seek — וְתִתְבְּעוּן מִתּ�
to return to THE FEAR OF Hashem,[46] your God,   שְׁכָּח  וְת�

42. The Aramaic term בדר parallels the Hebrew word 
 is often substituted for ב ,scatter, since in Aramaic ,פזר
.(Me’at Tzori, Miluim) ז is often substituted for ד and ,פ
43. Onkelos adds the word בֵּינֵי, among [the nations]. 
Perhaps this indicates that although the Jewish people 
would be scattered throughout the world, they would 
remain “among” the nations (in the sense of “between” 
the nations), not assimilating into the other nations 
but retaining their unique identity (Beurei Onkelos).
44. See above, 2:34 note 45.
45. Onkelos generally refers to foreign gods by the 
derogatory term א ת� עֲו� ת/ט� עֲו� .literally, errors or shams ,ט�

Although the verse seems to say that the Jewish peo-
ple in exile will worship idols, Onkelos maintains that 
this cannot be its meaning, since the Torah is currently 
describing the punishments of the Jewish people, not 
their sins (Derashos HaRan §9). In addition, the verse 
that follows states that the Jewish people will seek to 
return to Hashem from the very place described in our 
verse, indicating that they did not sink into actual idol 
worship (Marpei Lashon). Therefore, Onkelos explains 

that the verse means that the Jewish people will serve 
idol-worshiping nations, which is demeaning and thus 
a punishment. The reason the Torah refers to this state 
of affairs as you will serve [false] gods is because when 
the Jewish people serve nations that worship idols, it is 
as though they are subservient to the idols themselves 
(Rashi).

46. Usually, Onkelos translates the Hebrew term בקש, 
seek, with the root בעי. However, that root is often used 
in the sense of “searching” for something lost, as in the 
verse [Bereishis 37:16]: ׁקֵּש נֹכִי מְב� י א� ח� -It is my broth ,אֶת א�
ers that I seek, which Onkelos translates as עֵי א ב� י אֲנ� ח� ת א�  .י�
Therefore, to avoid the connotation here that Hashem 
is somehow “lost,” Onkelos renders the word שְׁתֶּם  as וּבִקּ�
 which denotes “seeking” in ,תבע from the root ,וְתִתְבְּעוּן
the sense of striving to gain something (the plaintiff in 
a monetary case is called a תּוֹבֵע�, for he strives to gain 
a sum of money), and adds, the fear of Hashem, so as 
to say: it is the Jewish people who are lost; they have 
strayed from Hashem’s service and will try to regain 
their closeness to Hashem (Me’at Tzori, with Miluim).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

27  Hashem will scatter you in 
the nations, and you will be 
left men of number in the na-
tions where Hashem will lead 
you. 28  There you will serve 
gods, the handiwork of man, 
of wood and stone, which do 
not see, and do not hear, and 
do not eat, and do not smell.

29  From there you will 
seek Hashem, your God, 
and you will find [Him], 

 

תֶּם עוֹבְדִים לָהֶם:  תֶּם עוֹבְדִים לְעוֹבְדֵיהֶם כְּאִילּוּ א� רְגּוּמוֹ. מִשֶּׁא� ם אֱלהִֹים. כְּת� 
דְתֶּם שׁ עֲב� (כח) ו�
רש"י 

גּוֹיִ֕ם  בּ� ר  ֔ מִסְפּ� י  Lמְת רְתֶּם֙  וְנִשְׁא� ים  sּמ ע� בּ& ם  אֶתְכ= יהו֛ה  יץ  כז וְהֵפ�

ה  tׂעֲש ים מ+ ם אֱלהִֹ֔ דְתֶּם־שׁ עֲב� ה: כח ו+ מּ� ם שׁ& ג יהו֛ה אֶתְכ= yה ר יְנ� אֲשֶׁ֨

א יֽאֹכְל֖וּן  א יִשְׁמְע֔וּן וְלֹ֥ א־יִרְאוּן֙ וְלֹ֣ ר לֹֽ Dׁבֶן אֲש אֶ֔ ץ ו� Lם ע Pד י א� Lיְד

את�  Pצ וּמ� יך�  אֱלהֹ= אֶת־יהו֥ה  ם  מִשּׁ} ם  שְׁתּ? כט וּבִקּ� ן:  bיְרִיח א  וְלֹ֥

א יּ� מְמ� בְּע� ן דְּמִנְי� ם ע� רוּן וְתִשְׁתְּא� א יּ� מְמ� בֵּינֵי ע� תְכוֹן י� יְי� ר דּ� וִיב� כז

ד עוֹב� א  
יּ מְמ� לְע�
א 
ת 
עֲו 
לְחֵי ט 
>פ ן מּ� תּ� וְתִפְלְחוּן כח ן: מּ� לְת� תְכוֹן י� יְי� ר בּ� יְד� דִי

כְלִין א� א וְל� מְעִין שׁ� א וְל� ן ז� ח� א ל� דִּי א בְנ� וְא� א ע� א� א שׁ� אֱנ� יְדֵי

ח שְׁכּ� וְת� ךְ ה� אֱל� א  
לְתּ ח� דּ�

יי >ד� ת י� ן מּ� מִתּ� וְתִתְבְּעוּן כט מְרִיחִין: א וְל�
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— and you will find it,   ְפְשָׁך  אֲרֵי תִבְעֵי מִן קֳדָמוֹהִי בְּכָל לִבָּךְ וּבְכָל נ�
— if you PLEAD BEFORE Him[47] with all your heart and with 
all your soul.
לָךְ .30 יֵעוֹק  ד  שְׁכְּחֻנָּךְ   When you will be in distress[48] — כּ�  וְי�

הָאִלֵּין יָּא  פִּתְגָּמ�  ,and all these things will befall you — כֹּל 
יָּא ייָ אֱלָהָךְ   at the end of days,[49] — בְּסוֹף יוֹמ� לְתָּא ד� ח�  — וּתְתוּב לְד�
you will return to THE FEAR OF Hashem, your God,   בֵּל  וּתְק�
.and ACCEPT upon yourselves His WORD — לְמֵימְרֵהּ
אֱלָהָךְ .31 יְיָ  חֲמָנָא  ר� אֱלָהָא   For Hashem, your God, is a — אֲרֵי 

merciful God,   ְבְּלִנָּך יְח� וְלָא  יִשְׁבְּקִנָּךְ   He will not — לָא 
ABANDON you and He will not destroy you,   יָת יִתְנְשֵׁי   וְלָא 
אֲבָהָתָךְ  and He will not forget the covenant of your — קְיָמָא ד�
forefathers   יִּים לְהוֹן .that He swore to them — דִּי ק�
דְמָאֵי דִּי הֲווֹ קֳדָמָךְ .32 יָּא ק� ן לְיוֹמ� ל כְּע�  For, inquire now — אֲרֵי שְׁא�

regarding the early days that preceded you,   לְמִן יוֹמָא 
רְעָא ל א�  from the day when HASHEM created — דִּי בְרָא יְיָ אָדָם ע�
man on the earth,   יָּא ד סְיָפֵי שְׁמ� יָּא וְע� -and regard — וּלְמִסְּיָפֵי שְׁמ�
ing everything that exists from one end of heaven to the other 

47. In this clause, Onkelos uses the root בעי in the sense 
of “seeking mercy” or beseeching, as in the phrase 
(Bereishis 49:22), עוּתִי  with my prayer and my ,בִּצְלוֹתִי וּבְב�
supplication (see Beurei Onkelos; Me’at Tzori, Miluim). 
See Ramban to Bereishis 25:22, who states that the 

term דרש in reference to Hashem (as in our verse) al-
ways refers to prayer.
48. Literally, when it will distress you.
49. According to Sforno, “the end of days” refers to 
the period just before the coming of Mashiach. Daniel 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

if you search after Him with all 
your heart and with all your soul. 
30  When you will be in distress 
and all these things will befall 
you, at the end of days, you will 
return unto Hashem, your God, 
and listen to His voice. 31  For 
Hashem, your God, is a merciful 
God, He will not loosen [His hold 
on] you and He will not destroy 
you, and He will not forget the 
covenant of your forefathers that 
He swore to them. 32  For, inquire 
now regarding the early days 
that preceded you, from the day 
when God created man on the 
earth, and from one end of heav-
en to the other end of heaven: 

 

לְשׁוֹן  י�רְפְּךָ“  ”לאֹ  וּלְשׁוֹן  בְּיָדָיו.  בְּךָ  חֲזִיק  מִלְּה� רְפְּךָ.  י� (לא) לאֹ 
וְכֵן  מֵאֶצְלוֹ.  אוֹתְךָ  י�פְרִישׁ  לאֹ  רִפְיוֹן,  לְךָ  יִתֵּן  לאֹ  הוּא,  י�פְעִיל  לאֹ 
ד אֶרְפֶּנּוּ (בְּסֶגּוֹל).  רְפֶּנּוּ“ (שיר השירים ג, ד), שֶׁלּאֹ נִנְק� זְתִּיו וְלאֹ א� ”אֲח�
רְפֵּה לָהּ“  עֵל, כְּמוֹ ”ה� פְעִיל וּמִתְפּ� ל לְשׁוֹן מ� כָּל לְשׁוֹן רִפְיוֹן מוּסָב ע�

פֵּה  (מלכים־ב ד, כז) תֵּן לָהּ רִפְיוֹן, ”הֶרֶף מִמֶּנִּי“ (להלן ט, יד) הִתְר�
ל יָמִים רִאשׁוֹנִים: וּלְמִקְצֵה  מִים רִאשֹׁנִים. ע� 
מִמֶּנִּי: (לב) לְי
בְּרוּאִים אֲשֶׁר מִקָּצֶה אֶל קָצֶה, זֶהוּ פְּשׁוּטוֹ.  ל לְכָל ה� ם שְׁא� יִם. וְג� מ� 
שּׁ ה�
יִם,  שָּׁמ� ד ה� ל קוֹמָתוֹ שֶׁל אָדָם שֶׁהָיְתָה מִן הָאָרֶץ ע� מֵּד ע� וּמִדְרָשׁוֹ: מְל�

רש"י 

ל  כֹּ֖ א֕וּך�  וּמְצ�  ֔ לְך� ר  Bּצ ל בּ�  : ך� Fׁפְש ל־נ� וּבְכ� בְך�֖  ל־לְב& נּוּ בְּכ� תִדְרְשֶׁ֔ י  כּ_

יך�  אֱלהֶֹ֔ ד־יהו֣ה  ע�  ֙ בְתּ� וְשׁ� ים  מִ֔ יּ� ה� חֲרִית֙  בְּא+ לֶּה  Jא ה� ים  ר_ דְּב� ה�

א  וְלֹ֣ רְפְּך�֖  י� א  לֹ֥ יך�  אֱלהֶֹ֔ יהו֣ה  חוּם֙  ר� ל  xא י  לא כּ_ בְּקֹלֽוֹ:   Uּעְת מ� וְשׁ&

י  ם: לב כּ_ Fה ע ל� ר נִשְׁבּ" יך� אֲשׁ? ית אֲבֹתֶ֔ ח֙ אֶת־בְּר_ א יִשְׁכּ� ך� וְלֹ֤ שְׁחִית\ י�

א  ֨ ר� יּוֹם֙ אֲשֶׁר֩ בּ� נֶ֗יך� לְמִן־ה� י֣וּ לְפ� אשֹׁנִ֜ים אֲשֶׁר־ה� hים ר מִ֨ א֩ לְי� ל־נ� שְׁא�

יִם  Pמ שּׁ� ה ה� Lד־קְצ יִם וְע� מ" שּׁ� ה ה� רֶץ וּלְמִקְצ� ֔ א� ל־ה� ם֙ ע� ד� ים | א� oֹאֱלה

כֹּל ךְ שְׁכְּחֻנּ� וְי� ךְ ל� ד  כּ�
>יֵעוֹק ל ךְ: פְשׁ� נ� ל וּבְכ� ךְ לִבּ� ל בְּכ� תִבְעֵי מִן 

מוֹהִי ד� >ק� אֲרֵי

ךְ ה� אֱל� 
יי א ד� 
לְתּ ח� לְד� וּתְתוּב א יּ� יוֹמ� בְּסוֹף אִלֵּין ה� א יּ� מ� פִּתְגּ�

א וְל� ךְ 
יִשְׁבְּקִנּ א ל� ךְ ה� אֱל� יְי� א נ� חֲמ� ר� א ה� אֱל� אֲרֵי לא לְמֵימְרֵהּ: בֵּל וּתְק�

אֲרֵי לב לְהוֹן: יִּים ק� דִּי ךְ ת� ה� אֲב� ד� א מ� קְי� ת י� יִתְנְשֵׁי א וְל� ךְ בְּלִנּ� יְח�

א בְר� דִּי א יוֹמ� לְמִן ךְ מ� קֳד� הֲווֹ דִּי אֵי דְמ� ק� א יּ� לְיוֹמ� ן כְּע� ל שְׁא�

א יּ� שְׁמ� פֵי סְי� ד וְע� א יּ� שְׁמ� פֵי וּלְמִסְּי� א רְע� א� ל ע� ם ד� א� 
יְי
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end of heaven:   בָּא הָדֵין הֲוָה כְּפִתְגָמָא ר�  Has there ever been — ה�
anything like this great thing   ּע כְּוָתֵה אִשְׁתְּמ� -or has any — אוֹ ה�
thing like it been heard?[50]

מָּא .33 ע ע� שְׁמ�  קָל   That is, has any other nation ever heard — ה�
לֵּל מִגּוֹ אֶשָּׁתָא ייָ מְמ�  the SOUND OF HASHEM’S WORD — מֵימְרָא ד�

speaking from the midst of the fire   ְּת עְתָּא א�  as — כְּמָא דִי שְׁמ�
you have heard at Mount Sinai,   יָּם and still lived?[51] — וְאִתְק�

ד יְיָ .34  Or has any nation heard of anything like — אוֹ נִסִּין דִּי עֲב�
THE MIRACLES THAT HASHEM PERFORMED[52]   לְאִתְגְּלָאָה — 

to BECOME REVEALED,[53]   ם ם מִגּוֹ ע� ק לֵהּ ע�  to REDEEM for — לְמִפְר�
Himself a nation from amidst a nation,   בְּאָתִין וּבְמוֹפְתִין  בְּנִסִּין 
 ,with MIRACLES,[54] with signs, and with wonders — וּבִקְרָבָא

prophesied about that period, also calling it the end of 
days, or simply קֵץ, end (Daniel 12:4, 6, 9, 13). According 
to Ramban, “the end of days” refers to the end of the 
Babylonian Exile, when Jews would return to Eretz 
Yisrael and rebuild the Beis HaMikdash.
50. Moshe now explains why the Jewish people would 
be punished so severely for idolatry (verses 26-27) — 
because, as the next few verses describe, they had been 
privileged to experiences and revelations beyond those 
of any other nation (Ramban).
51. The verse makes two points: (1) The Jewish people 
heard something no other nation ever heard; (2) Even 
if another nation would have heard such a thing, they 
surely could not have survived such a degree of revela-
tion, but the Jewish people survived (Bechor Shor).
52. Elucidation follows Nesinah LaGer. Onkelos under-
stands that this verse is connected to the previous one; 
the words ם ע ע� מ� -Has a nation heard, at the begin ,הֲשׁ�
ning of the previous verse, apply to this verse as well: 
Has any nation heard … or of anything like the miracles 

that Hashem performed for the Jewish people?, etc.
Some editions of Onkelos state ‘ד ה  Or [did] ,אוֹ נִסִּין עֲב�

Hashem perform miracles. According to these versions, 
this verse presents a different question: Not “Did any 
nation hear of the miracles that Hashem performed 
for the Jewish people?” but rather, “Did Hashem per-
form miracles for anyone else as He did for the Jewish 
people?” (Beurei Onkelos).

Rashi, however, maintains that this verse is to be read 
on its own, and the word אֱלהִֹים refers not to Hashem 
but to false gods, as follows: “Did any ‘god’ ever perform 
miracles to take a nation from amidst a nation, etc.” 
[Even according to Rashi, the verse does not mean “Did 
any god ever try to take a nation, etc . . . ” As Onkelos un-
derstands as well, the word ה  in the verse is related הֲנִסּ�
to נֵס, miracle, and not to יוֹן [.test or trial ,נִסּ�
53. Hashem does not come or go; He is everywhere at 
all times. Thus, Onkelos renders the Hebrew term בוֹא  ,ל�
to come, as “to become revealed” (Me’at Tzori).
54. Rashi, however, interprets the Hebrew ֹסּת  as מ�
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Has there ever been anything 
like this great thing or has 
anything like it been heard? 
33  Has a nation ever heard the 
voice of God speaking from the 
midst of the fire as you have 
heard, and lived? 34  Or has any 
god ever performed miracles, 
to come  take for himself a na-
tion from amidst a nation, with 
challenges, with signs, and 
with wonders, and with war, 

 

ה  
הֲנִהְי יב.):  (חגיגה  קָצֶה  אֶל  מִקָּצֶה  אֲשֶׁר  צְמוֹ  ע� שִּׁיעוּר  ה� וְהוּא 
ם וגו‘  
ע ע מ� 
גָּדוֹל“? הֲשׁ דָּבָר ה� הוּ ”ה� זֶּה. מ� דוֹל ה� 
גּ ר ה� 
ב 
דּ כּ�
ה אֱלהִֹים. הֲכִי עָשָׂה נִסִּים שׁוּם אֱלוֹהּ�  
(פסוק לג): (לד) אוֹ הֲנִסּ
לְכָךְ  הֵן,  תְּמִיהוֹת  לָּלוּ  הֵהִי‘‘ן ה� ת לוֹ גוֹי וגו‘. כָּל  ח� ק� 
בוֹא ל 
ל
ע“:  ע“, ”הֲנִסָּה“, ”הֲשָׁמ� תָּ‘‘ח: ”הֲנִהְיָה“, ”הֲנִשְׁמ� ף פּ� חֲט� נְקוּדוֹת הֵן בּ�

י“  ל יְדֵי נִסְיוֹנוֹת הוֹדִיעָם גְּבוּרוֹתָיו, כְּגוֹן ”הִתְפָּאֵר עָל� סֹּת. ע� בְּמ�
בְּאֹתֹת.  נִסָּיוֹן:  זֶה  הֲרֵי  כֵּן,  עֲשׂוֹת  ל� ל  אוּכ� אִם  ה)  ח,  (שמות 
ה זֶּה בְיָדֶךָ“ (שם  אֲמִין שֶׁהוּא שְׁלוּחוֹ שֶׁל מָקוֹם, כְּגוֹן ”מ� בְּסִימָנִים לְה�
כּוֹת מוּפְלָאוֹת:  ד, ב): וּבְמוֹפְתִים. הֵם נִפְלָאוֹת, שֶׁהֵבִיא עֲלֵיהֶם מ�
כה):  יד,  (שם  לָהֶם“  נִלְחָם  ה‘  ”כִּי  ר  שֶׁנֶּאֱמ� יָּם,  בּ� ה.  
מ 
בְמִלְח

רש"י 

ע  מ] לג הֲשׁ מֹֽהוּ:  כּ� ע  הֲנִשְׁמ] א֖וֹ  זֶּ֔ה  ה� דוֹל֙  גּ� ה� ר  ב� דּ� כּ� ֗ה  הְי� hהֲנ

עְתּ�  מ] אֲשֶׁר־שׁ� כּ+ שׁ  kא מִתּֽוֹךְ־ה� ר  yּב מְד� ים  אֱלהִֹ֜ ק֨וֹל  ם֩  ע�

ל֣וֹ  ת  ח� ֨ ק� ל� ב֠וֹא  ל֠� ים  אֱלהִֹ֗ ה  הֲנִסּ  | לד א֣וֹ  חִי:  Fּי ו� ה  Uּת א�

ה  ֗ מ� וּבְמִלְח� ים  וּבְמֽוֹפְתִ֜ ת  בְּאֹתֹ֨ סֹּת֩  בְּמ� גּוֹי֒  רֶב  nּמִק גוֹי֘ 

ע שְׁמ� ה� לג תֵהּ: כְּו� ע אִשְׁתְּמ� ה� אוֹ דֵין ה� א בּ� ר� א מ� כְּפִתְג� ה הֲו� ה�

א עְתּ� שְׁמ� א דִי כְּמ� א ת� אֶשּׁ� מִגּוֹ לֵּל מְמ� 
יי א ד� 
מֵימְר ל  ק� א מּ� ע�

לֵהּ ק לְמִפְר� ה 
א 
לְאִתְגְּל 
ד יְי נִסִּין דִּי עֲב� אוֹ לד ם: יּ� וְאִתְק� תְּ א�

א ב� וּבִקְר� וּבְמוֹפְתִין תִין בְּא� בְּנִסִּין ם ע� מִגּוֹ ם ע�
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and with war,[55]   קֶּפְתָּא וּבִדְרָעָא מְרָמְמָא  and with a — וּבִידָא ת�
strong hand, and with an UPLIFTED arm,   בְרְבִין  — וּבְחֶזְוָנִין ר�
and with great REVELATIONS,[56]   יְיָ אֱלָהֲכוֹן ד לְכוֹן  דִּי עֲב�  כְּכֹל 
יִם לְעֵינָיךְ  ,such as everything that Hashem, your God — בְּמִצְר�
did for you in Egypt before your eyes?[57]

ע .35 חְזֵיתָא לְמִדּ� תְּ אִתּ�  You have  been shown sights that — א�
allow you to know אֲרֵי יְיָ הוּא אֱלהִֹים — that Hashem, He 

is the God!   ּר מִנֵּה there is none beside Him![58] — לֵית עוֹד בּ�

לָּפוּתָךְ .36 שְׁמְעָךְ יָת קָל מֵימְרֵהּ לְא� יָּא א�  From heaven He — מִן שְׁמ�
caused you to hear THE SOUND OF HIS WORD in order 

to TEACH you,[59]   בְּתָא חְזְיָךְ יָת אֶשָּׁתֵהּ ר� רְעָא א� ל א�  and on — וְע�
earth He showed you His great fire,   ֹעְתָּא מִגּו  וּפִתְגָמוֹהִי שְׁמ�
.and you heard His words from the midst of the fire — אֶשָּׁתָא

challenges (like ה סּ�  in 6:16 below). This refers to the מ�
time when Moshe challenged Pharaoh to ask for a dis-
play of Hashem’s might that, to Pharaoh’s mind, was 
impossible (see Shemos 8:5).

55. “With signs” refers to the means by which Moshe 
proved that Hashem had sent him; “with wonders” 
refers to the plagues; “and with war” refers to the 
miracles at the Sea, which the Egyptians characterized 
(ibid. 14:25) as God waging war against Egypt (Rashi; 
see also note 34 to v. 25 there).

56. Onkelos’ interpretation of אִים  as revelations (or מוֹר�
visions) accords with the opinion of the Sages (Sifrei 
here, cited in the Pesach Haggadah as well), that 
אִים גְּדלִֹים  refers to the vision of the revelation of the מוֹר�
Shechinah.

Oteh Or (10:10) suggests that although the literal 

meani ng of א  is awesome deed, Onkelos correctly מוֹר�
translates it as revelation, because א  refers to an מוֹר�
awestruck feeling engendered by a vision (thus א  is מוֹר�
related to רְאֶה ד vision), in contrast to ,מ� ח�  which is a ,פּ�
feeling of awe in the heart, unconnected to anything 
seen. See also Siddur Rashi cited in 34:12.
57. Onkelos’ term ְיך  ,before your (singular) eyes ,לְעֵינ�
is like the verse’s לְעֵינֶיך�. According to some editions, 
however, Onkelos renders it לְעֵינֵיכוֹן, your (plural) eyes, 
which is consistent with the earlier word כֶם/לְכוֹן  for ,ל�
you, which addresses the people as a whole.
58. This refers to the giving of the Torah, when Hashem 
opened the seven heavens and showed the Jewish 
people with absolute clarity that there is no power in 
the world aside from Hashem (Rashi).
59. The Hebrew word �ּסְּרֶך ר related to) לְי�  (discipline ,מוּס�
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and with a strong hand, and with 
an outstretched arm, and with 
great awesome feats, such as ev-
erything that Hashem, your God, 
did for you in Egypt before your 
eyes? 35  You have been shown to 
know that Hashem, He is the God! 
There is none beside Him!

36  From heaven He caused you 
to hear His voice in order to disci-
pline you, and on earth He showed 
you His great fire, and you heard 
His words from the midst of the fire, 

 

אֶת  הקב‘‘ה  ן  כְּשֶׁנָּת� חֲזֵיתָא“.  ”אִתּ� רְגּוּמוֹ  כְּת� רְאֵתָ.  
ה (לה) 
(פסיקתא רבתי סוף פרשה כ;  רְקִיעִים  שִׁבְעָה  לָהֶם  ח  תּוֹרָה פָּת� ה�

אֶת  ע  קָר� כָּךְ  הָעֶלְיוֹנִים  אֶת  ע  שֶׁקָּר� וּכְשֵׁם  לב),  ב,  רבה  דברים 
ת]”:  ע� תָּה הָרְאֵתָ [לָד� ר ”א� חְתּוֹנִים וְרָאוּ שֶׁהוּא יְחִידִי, לְכָךְ נֶאֱמ� תּ� ה�

רש"י 

כֹ֠ל  כְּ֠ ים  sגְּדֹל ים  א� וּבְמֽוֹר� ֔ה  נְטוּי� וּבִזְר֣וֹע�  ה֙  ק� חֲז� ד  וּבְי�

ה֙  תּ� לה א�  : יך� Fלְעֵינ יִם  בְּמִצְר" ם  Yהֵיכ אֱלֹֽ יהו֧ה  ם  כֶ֜ ל� ה  ֨ שׂ� אֲשֶׁר־ע�

דּֽוֹ:  מִלְּב� ע֖וֹד  ין  א� ים  sֹאֱלה ה& ה֣וּא  יהו֖ה  י  lּכ ת  ע� ֔ ד� ל� ת�  Lרְא ה�

רֶץ  ֗ א� ל־ה� וְע� ךּ�  סְּר\ לְי� אֶת־קֹל֖וֹ  יעֲך�֥  hהִשְׁמ יִם  Rמ שּׁ� מִן־ה� לו 

שׁ:  א; ה� מִתּ֥וֹךְ  עְתּ�  מ" שׁ� יו  Iר וּדְב� ה  גְּדוֹל�֔ ה� אֶת־אִשּׁ֣וֹ   ֙ הֶרְאֲך�

כְּכֹל בְרְבִין ר� נִין 
וּבְחֶזְו א 
מְמ 
מְר א ע� וּבִדְר� א קֶּפְתּ� ת� א וּבִיד�

תְּ א� לה יךְ: *לְעֵינ� יִם בְּמִצְר+ הֲכוֹן אֱל� יְי� לְכוֹן ד עֲב� דִּי

ר מִנֵּהּ: בּ� עוֹד לֵית אֱלהִֹים הוּא יְי� אֲרֵי ע לְמִדּ� א ית� חְז; אִתּ�

א רְע� א� ל וְע� ךְ 
פוּת 
לּ לְא� ל מֵימְרֵהּ 
ק ת י� ךְ שְׁמְע� א� א יּ� שְׁמ� מִן לו

א: ת� אֶשּׁ� מִגּוֹ א עְתּ� שְׁמ+ מֽוֹהִי וּפִתְג� א בְּת� ר� תֵהּ אֶשּׁ� ת י� ךְ חְזְי� א�
*נ"א: לְעֵינֵיכוֹן
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61 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  4 / 37-38 

אֲבָהָתָךְ .37 יָת  רְחֵים  אֲרֵי  ף   And Hashem did this all — וָחֳל�
in return for the fact that He loved your forefathers, 

תְרֵיהוֹן בּ� בִבְנֵיהוֹן   and He FAVORED[60] THEIR offspring — וְאִתְרְעִי 
after THEM,[61]   מִמִּצְרָיִם בָּא  ר� בְּחֵילֵהּ  בְּמֵימְרֵהּ  פְּקָךְ   and He — וְא�
took you out WITH HIS WORD[62] with His great strength from 
Egypt;

קֳדָמָךְ .38 מִן  מִנָּךְ  קִּיפִין  וְת� בְרְבִין  ר� מְמִין  ע�  to drive away — לְתָרָכָא 
from before you nations that are greater and mightier 

than you,   ְלְאָעָלוּתָך — to bring you IN to their land   ְן לָך  לְמִתּ�
חֲסָנָא כְּיוֹמָא הָדֵין רְעֲהוֹן א�  and to give you their land as an — יָת א�
inheritance, as you see this very day, that you have inherited 
the lands of Sichon and Og.[63]

can refer to giving discipline either through teaching or 
through physical punishment (see Radak, Shorashim 
 Onkelos’ to teach you implies that the discipline .(יסר
here was given by way of words and teachings — as 
the verse implies: Hashem taught the Jewish people by 
having them hear the sound of His word from heaven 
(see Me’at Tzori).

Nefesh HaGer notes that Onkelos renders �ּסְּרֶך  as to לְי�
teach, because any discipline, regardless of its form, is 
for the ultimate goal of teaching.

60. In instances where the Hebrew term בחר means 
to choose or select based on objective criteria, Onkelos 
uses the similar Aramaic term בחר; for example, in the 
context of Moshe selecting qualified judges (Shemos 
18:25; see also there 17:9). However, when the choosing 
is made based on appeal or attraction (e.g., Bereishis 
6:2), or a favoring of a particular person or nation, as 
in our verse, Onkelos use the term רעי [which is the 
Aramaic equivalent of רצה, to want or to desire] (see 
Me’at Tzori to 7:6 below).

61. Although the verse refers to the forefathers in 
the singular (his offspring), Onkelos renders them in 
the plural (their offspring), to make it clear that the 

reference is to all three Patriarchs;  the Torah simply 
uses the singular form to refer to a group, not uncom-
mon in the Torah (see also Rashi cited in next note). 
Targum Yonasan, on the other hand, understands that 
the verse is indeed referring to only one of the forefa-
thers — Yaakov — for it was only Yaakov who had all 
his offspring chosen by Hashem. Had the Torah said 
their offspring, it would have implied that Yishmael 
and Eisav were also included in the Jewish people (see 
Ibn Ezra).

62. The literal “before Himself” means that Hashem 
took the Jewish people out of Egypt as a father walks 
his son in front of him, to better protect him (Rashi). 
Onkelos renders “with His word,” presumably to avoid 
this physical connotation.

Rashi suggests another meaning to the verse as well 
— that יו נ�  is referring to the forefathers (the singular בְּפ�
of יו נ� יו being similar to the earlier phrase בְּפ� חֲר� א� רְעוֹ   ;ז�
see previous note). The events of the Exodus took place 
before the forefathers, who witnessed the miracles 
Hashem performed for their descendants (see Tehillim 
78:12).

63. See Rashi, Rashbam.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

37  in return for that which He 
loved your forefathers, and He 
chose his offspring after him, 
and took you out before Him-
self with His great strength 
from Egypt; 38  to drive away 
from before you nations that 
are greater and mightier 
than you, to bring you, to 
give you their land as an in-
heritance, as this very day. 

 

 
יּוֹצִאֲך ו� ב:  אָה� אֲשֶׁר  ת  ח� תּ� זֶה  וְכָל  ב.  ה� 
א כִּי  ת  ח� וְת� (לז) 
ךְ הָאֱלהִֹים  לְא� ע מ� יִּסּ� ר ”ו� נְהִיג בְּנוֹ לְפָנָיו, שֶׁנֶּאֱמ� מּ� יו. כְּאָדָם ה� 
נ 
בְּפ
יּוֹצִאֲךָ  ”ו� חֵר,  א� דָּבָר  יט).  יד,  (שמות  חֲרֵיהֶם“  מֵא� יֵּלֶךְ  ו� וגו‘  הלֵֹךְ  ה�
פֶלֶא“  עָשָׂה  אֲבוֹתָם  ”נֶגֶד  ר  שֶׁנֶּאֱמ� כְּמוֹ  אֲבוֹתָיו,  בִּפְנֵי  בְּפָנָיו“, 

שֶׁהִזְכִּירָם  ל  ע� הּ  תִּתְמ� ל  וְא� ב).  צב,  רבה  בראשית  יב;  עח,  (תהלים 
חֲרָיו“:  א� בְּז�רְעוֹ  ר  יִּבְח� ”ו� יָחִיד,  בִּלְשׁוֹן  כְּתָבָם  שֶׁהֲרֵי  יָחִיד,  בִּלְשׁוֹן 
גּוֹיִם  מִפָּנֶיךָ  לְהוֹרִישׁ  וְדָרְשֵׁהוּ:  סָרְסֵהוּ  נֶיךָ.  
מִפּ  
מִמְּך (לח) 
יּוֹם:  ה� רוֹאֶה  תָּה  א� אֲשֶׁר  כּ� זֶּה.  ה� יּוֹם  כּ� מִמֶּךָּ:  עֲצוּמִים  ו� גְּדוֹלִים 

רש"י 

אֲך�֧  hיּוֹצ ו� יו  Pחֲר א+ רְע֖וֹ  בְּז� ר  יִּבְח] ו� יך�  אֶת־אֲבֹתֶ֔ ב֙  ה� א� י  oּכ ת  ח� ֗ לז וְת�

ים  iעֲצֻמ ים ו+ ם גְּדלֹ� iישׁ גּוֹי יִם: לח לְהוֹרִ֗ ד֖לֹ מִמִּצְר& גּ� יו בְּכֹח֥וֹ ה� נ} בְּפ�

ה:  Fּז ה� יּ֥וֹם  כּ� ה  Uחֲל נ+ ם  רְצ} אֶת־א� תֶת־לְך�֧  ל&  ֗ יאֲך� hהֲב ל+ יך�  נ\ מִפּ� מִמְּך�֖ 

ךְ פְּק� וְא� תְרֵיהוֹן בּ� בִבְנֵיהוֹן וְאִתְרְעִי ךְ ת� ה� אֲב� ת י� רְחֵים אֲרֵי ף חֳל� ו� לז

קִּיפִין וְת� בְרְבִין ר� מְמִין ע� א כ� ר� לְת� לח יִם: מִמִּצְר& א בּ� ר� בְּחֵילֵהּ בְּמֵימְרֵהּ

דֵין: ה� א כְּיוֹמ� א נ� חֲס� א� רְעֲהוֹן א� ת י� ךְ ל� ן לְמִתּ� ךְ 
לוּת 
ע 
לְא ךְ מ� מִן קֳד� ךְ מִנּ�
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62 / דברים — פרשת ואתחנן  ד / לט־מא 

ע יוֹמָא דֵין וּתְתִיב לְלִבָּךְ .39  You shall know  this day and — וְתִדּ�
take to your heart   אֲרֵי יְיָ הוּא אֱלהִֹים — that Hashem, He 

is the God —   יָּא מִלְּעֵלָּא  WHOSE SHECHINAH — דִּשְׁכִנְתֵּהּ בִּשְׁמ�

IS in the heavens above   רְעָא מִלְּרָע ל א� לִּיט ע�  and WHO — וְשׁ�

REIGNS on the earth below[64] —   לֵית עוֹד — there is no other 
power in the world.
ר יָת קְיָמוֹהִי וְיָת פִּקּוֹדוֹהִי .40 -You shall observe His STAT — וְתִטּ�

UTES and His commandments   דֵין יוֹמָא  קְּדָךְ  מְפ� אֲנָא   דִּי 
— that I command you this day,   ְתְרָך ב לָךְ וְלִבְנָיךְ בּ�  so — דִּי יִיט�
that it will be good for you and for your children after you, 
רְעָא ל א�  and so that you will live long on — וּבְדִיל דְּתוֹרִיךְ יוֹמִין ע�
the Land   ְדִּי יְיָ אֱלָהָךְ יָהֵב לָך — that Hashem your God gives 
you,   יָּא .all the days — כָּל יוֹמ�
קִרְוִין .41 תְּלָת  מֹשֶׁה  פְרֵשׁ  א�  At that time, Moshe SET — בְּכֵן 

ASIDE[65] three cities   ח שִׁמְשָׁא דְנ� רְדְּנָא מ� דְי�  on — בְּעִבְרָא 

64. See above, 3:24 note 6.
65. Although the verse uses the future tense, בְדִּיל  ,י�
[Moshe] will set aside, it clearly refers to an event in 
the past, and thus Onkelos renders ׁפְרֵש  .he set aside ,א�
As for the literal future form, Rashi explains (see Gur 
Aryeh) that it alludes to Moshe’s determination to per-
form this mitzvah, despite a possible argument that it 
could be delayed — namely, that the three cities would 

not provide refuge in any event until the other three 
cities were designated in Eretz Yisrael proper (Makkos 
9b). Nevertheless, Moshe said, “The mitzvah that has 
come into my hand, I will fulfill.” [According to some 
editions, Onkelos renders ׁפְרֵש  will set aside, reflecting ,י�
this idea as well.]

Ramban and Sforno note that Moshe specifically 
chose to perform this mitzvah at this time, following 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
39  You shall know this day and 
take to your heart that Hashem, 
He is the God — in the heavens 
above and on the earth below 
— there is no other. 40  You shall 
observe His decrees and His com-
mandments that I command you 
this day, so that it will be good for 
you and for your children after 
you, and so that you will live long 
on the Land that Hashem, your 
God, gives you, all the days.

41  At that time, Moshe will 
set aside three cities on the 
side of the Yarden, to the east. 

 

ף  וְא� בְדִּילֵם,  שֶׁיּ� דָּבָר  ל� חָרֵד  לִהְיוֹת  לֵב  ן  נָת� בְדִּיל.  י� ז  
א (מא) 
ר  אָמ� ן.  ע� כְּנ� שֶׁבְּאֶרֶץ  אוֹתָן  שֶׁיִּבָּדְלוּ  ד  ע� קוֹלְטוֹת  שֶׁאֵינָן  פִּי  ל  ע�
רְדֵּן  יּ� יְּימֶנָּה (מכות י.): בְּעֵבֶר ה� יְּימָהּ אֲק� מֹשֶׁה: מִצְוָה שֶׁאֶפְשָׁר לְק�

ה  
מִזְרְח י�רְדֵּן:  שֶׁל  שֶׁבְּמִזְרָחוֹ  עֵבֶר  בְּאוֹתוֹ  מֶשׁ.  
שׁ ה  
מִזְרְח
שֶׁמֶשׁ,  שֶׁל  מִזְרָח  ף.  חֲט� רֵי‘‘שׁ בּ� נְקוּדָה  דָבוּק  שֶׁהוּא  לְפִי  מֶשׁ.  
שׁ

שֶּׁמֶשׁ:  ת ה� מְקוֹם זְרִיח�

רש"י 

ים  אֱלהִֹ֔ ה& ה֣וּא  יהוה֙  י  oּכ  ֒ ך� בֶ֒ אֶל־לְב�  ֘ בֹת� הֲשׁ; ו+ יּ֗וֹם  ה�  עְתּ ד� לט וְי&

אֶת־  ֞ רְתּ� מ� מ וְשׁ& עֽוֹד:  ין  tא ת  ח� Pּמִת רֶץ  Uא ל־ה� וְע� ל  ע� ֔ מִמּ� יִם  Bמ שּׁ� בּ�

 ֔ לְך� ב  Bיִיט אֲשֶׁר֙  יּ֔וֹם  ה�  ֙ וְּך� מְצ� י  oנֹכ א& ר  אֲשֶׁ֨ יו  ֗ וְאֶת־מִצְוֹת� יו  חֻקּ�

יהו֧ה  ר  אֲשֶׁ֨ ה  ֔ מ� אֲד� ל־ה מִים֙ ע� י� יךְ  oאֲר ן תּ+ ע� ֨ וּלְמ� יך�  חֲר\ יך� א+ נ= וּלְב�

פ  ים:  hמ יּ� ל־ה� לְך�֖ כּ� ן  נֹת� יך�  Yֹאֱלה

מֶשׁ:  ה שׁ& Uן מִזְרְח Jּרְד יּ� בֶר ה� tים בְּע רִ֔ שׁ ע� לֹ֣ יל מֹשֶׁה֙ שׁ� oּז י�בְד שלישי מא א

אֱלהִֹים הוּא יְי� אֲרֵי ךְ לְלִבּ� וּתְתִיב א דֵין יוֹמ� ע וְתִדּ� לט

ת י� ר וְתִטּ� מ עוֹד: לֵית ע מִלְּר� א רְע� א� לִּיט  וְשׁ�
ל >ע� א לּ� מִלְּע; דִּשְׁכִנְתֵּהּ 

א יּ� >בִּשְׁמ�

ךְ ל� ב יִיט� דִּי א דֵין יוֹמ� ךְ קְּד� מְפ� א אֲנ� דִּי פִּקּוֹדֽוֹהִי ת וְי� מֽוֹהִי 
קְי

יְי� דִּי א רְע� א� ל ע� יוֹמִין דְּתוֹרִיךְ וּבְדִיל ךְ תְר� בּ� יךְ וְלִבְנ�

א: יּ� יוֹמ� ל כּ� ךְ ל� הֵב י� ךְ ה� אֱל�

א: שִׁמְשׁ� דְנ�ח מ� א רְדְּנ� דְי� א בְּעִבְר� קִרְוִין ת תְּל� מֹשֶׁה פְרֵשׁ *א� בְּכֵן מא

פְרֵשׁ *נ"א: י�
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63 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  4 / 42-44 

the side of the Yarden River, to the east.[66]

מָּן קָטוֹלָא .42  These cities were designated for a killer — לְמֵעִרוֹק לְת�
to flee there,   ּדְּעֵה מ� בְּלָא  בְרֵהּ  ח� יָת  יִקְטוֹל   specifically, one — דִּי 

who kills his fellow without intention,   מֵאִתְמָלֵי לֵהּ  סָנֵי  לָא   וְהוּא 
מּוֹהִי  and he does not hate him[67] since yesterday OR SINCE — וּמִדְּק�

BEFORE THAT[68] —   יָּם וְיִתְק� הָאִלֵּין  יָּא  קִרְו� מִן  חֲדָא  ל�  then he — וְיֵעִרוֹק 
shall flee to one of these cities and live:[69]

ע מֵישְׁרָא .43 אֲר� דְבְּרָא בּ� -The cities are: Betzer in the wil — יָת בֶּצֶר בְּמ�
derness, in the land of the plain,   לְשִׁבְטָא דִרְאוּבֵן — which is 

the territory of the TRIBE OF REUVEN;   וְיָת רָאמוֹת בְּגִלְעָד לְשִׁבְטָא דְגָד 
— Ramos in the Gilad, in the territory of the TRIBE OF GAD;   וְיָת 
שֶּׁה תְנָן לְשִׁבְטָא דִמְנ�  and Golan in MASNAN,[70] in the territory — גּוֹלָן בְּמ�
of the TRIBE OF MENASHEH.
 This (i.e., the following passage) is the teaching[71] — וְדָא אוֹרָיְתָא  .44

his speech about the privilege and obligation to observe 
Hashem’s commandments. He wanted to show the peo-
ple — by example — the importance of fulfilling even a 
partial mitzvah. [Verse 44 then leads to the next part of 
Moshe’s speech (beginning with 5:1 below): recounting 
the mitzvos that Hashem taught the Jewish people at 
Mount Sinai (Ramban).]
66. Literally, to the shining of the sun. The east is called 
א דִּינְח� ח/מ�  literally, shining (or, as in this case, the ,מִזְר�
shining of the sun), because that is the direction from 
which the sun begins to shine in the morning (see 
Rashi).
67. If the killer would have been an enemy of the vic-
tim, we would suspect that even if the act seemed unin-
tentional, it might not have been (Ralbag). See further, 
Makkos 9b.
68. The Hebrew word ֹשִׁלְשׁם, from the root שלש, three, 
means two days ago, i.e., the third day from the pres-
ent one (Radak, Shorashim שלש). Aramaic lacks an 
exact translation for this term, and Onkelos renders 

this word simply as and before that [which, in fact, does 
not narrowly refer to only two days, but to the entire 
preceding period (see Rashi, Shemos 5:7)].
69. When one person kills another unintentionally, the 
victim’s relative (called the ם דּ�  (avenger of the blood ,גּוֹאֵל ה�
has the right to kill the perpetrator. The perpetrator is 
safe from vengeance only if he flees to a city of refuge, 
where he is granted protection. The laws of the cities 
of refuge were described in detail in Bamidbar 35:9-34.
70. This is the Aramaic name for Bashan.
71. See Rashi. Everything Moshe said since the begin-
ning of Parashas Devarim until here — words of re-
buke and recollection of the Jewish people’s travels — 
is prefatory to the main subject of the Book of Devarim, 
which is the teaching of the Torah’s laws, beginning 
with the Ten Commandments. The preface now having 
concluded, the remaining verses in this chapter intro-
duce the main subject of the Book: This is the teaching, 
etc.; the next chapter begins that subject (see Ramban 
to Devarim 1:1).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

42  for a killer to flee there, 
who kills his fellow with-
out intention, and he 
does not hate him since 
yesterday [or] two days 
ago — then he shall flee to 
one of these cities and live: 
43  Betzer in the wilderness, 
in the land of the plain, of 
the Reuvenite; Ramos in 
the Gilad, of the Gadite; 
and Golan in the Bashan, 
of the Menasheh’ite.

44  This is the teaching 
 

ר פָּרָשָׁה זוֹ:  ח� דֵּר א� ה. זוֹ שֶׁהוּא עָתִיד לְס� 
תּוֹר (מד) וְזֹאת ה�
רש"י 

וְה֛וּא  ת  ע� ֔ בִּבְלִי־ד� הוּ֙  אֶת־רֵעֵ֨ ח  fיִרְצ ר  אֲשֶׁ֨ ח�  רוֹצֵ֗ ה  מּ� שׁ�֜ ס  נֻ֨ מב ל�

ל  tא ה� ים  lר ע� Fמִן־ה ת  Rח אֶל־א� ס  ֗ וְנ� שִׁלְשֹׁ֑ם  מִתְּמ֣לֹ  ל֖וֹ  א  א־שֹׂנ� לֹֽ

וְאֶת־ י  sרֽאוּבֵנ ל� ר  מִּישֹׁ֖ ה� רֶץ  בְּא? ר  מִּדְבּ} בּ� צֶר  dּמג אֶת־ב י:  ח& ו�

ה  Pתּוֹר י: מד וְזֹ֖את ה� hּׁש מְנ� ן ל+ Uׁש בּ� ן בּ� Iי וְאֶת־גּוֹל דִ֔ גּ� ד֙ ל� גִּלְע� אמֹ֤ת בּ� ר�

וְהוּא דְּעֵהּ מ� א בְּל� בְרֵהּ ח� ת י� יִקְטוֹל דִּי א טוֹל� ק� ן מּ� לְת� לְמֵעִרוֹק מב

אִלֵּין ה� א יּ� קִרְו� מִן א חֲד� ל� וְיֵעִרוֹק מּוֹהִי וּמִדְּק� לֵי מֵאִתְמ� לֵהּ נֵי ס� א ל�

ת וְי� א דִרְאוּבֵן 
לְשִׁבְט א מֵישְׁר� ע אֲר� בּ� א דְבְּר� בְּמ� בֶּצֶר ת י� מג ם: יּ� וְיִתְק�

א יְת� אוֹר� א וְד� מד א  
לְשִׁבְט
שֶּׁה: >דִמְנ� ן 
תְנ בְּמ� ן גּוֹל� ת וְי� א  
לְשִׁבְט

ד 
>דְג ד בְּגִלְע� אמוֹת ר�
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64 / דברים — פרשת ואתחנן  ד / מה־מח 

יִשְׂרָאֵל בְּנֵי  ר משֶֹׁה קֳדָם  דּ�  that Moshe ARRANGED before the — דִּי ס�
Children of Israel.[72]

יָּא .45 יָּא וְדִינ�  These are the testimonies, the — אִלֵּין סָהֶדְוָתָא וּקְיָמ�
STATUTES, and the judgments   לִּיל מֹשֶׁה עִם בְּנֵי יִשְׂרָאֵל  דִּי מ�

— that Moshe spoke WITH the Children of Israel,   קְהוֹן  בְּמִפּ�
.when they left Egypt — מִמִּצְרָיִם
רְדְּנָא .46 דְי�  Moshe now repeated these matters to — בְּעִבְרָא 
the Children of Israel at the eastern side of the Yarden, 
פְּעוֹר בֵּית  לָקֳבֵל   ,in the valley, opposite Beis Peor — בְּחֵילְתָא 
לְכָּא דֶאֱמרָֹאָה דִּי יָתֵב בְּחֶשְׁבּוֹן רְעָא דְּסִיחֹן מ�  ,in the land of Sichon — בְּא�
king of the Emorite, who dwells[73] in Cheshbon,   דִּי מְחָא משֶֹׁה 
קְהוֹן מִמִּצְרָיִם  whom Moshe and the Children of — וּבְנֵי יִשְׂרָאֵל בְּמִפּ�
Israel smote when they went out of Egypt.
רְעֵהּ .47  They took possession of [Sichon’s] land — וִירִיתוּ יָת א�

תְנָן דְמ� לְכָּא  מ� דְּעוֹג  רְעָא  א�  and the land of Og king of — וְיָת 
MASNAN,   לְכֵי אֱמֹרָאָה  ,the two kings of the Emorite — תְּרֵין מ�
שִׁמְשָׁא ח  דְנ� מ� רְדְּנָא  דְי� בְּעִבְרָא   which are on the side of the — דִּי 
Yarden River, to the east.
רְנֹן .48 דְא� חֲלָא  נ� כֵּיף  ל  ע� דִּי   These lands extend from — מֵעֲרֹעֵר 

Aroer that is by the bank of the Arnon Valley  ד טוּרָא  וְע�

72. Moshe did not simply “place” the laws of the Torah 
before the Jewish people, as the literal reading of the 
verse indicates; he arranged the laws before them in 

such a way that they would be readily understood (see 
Rashi, Shemos 21:1, from Mechilta).
73. I.e., who dwelled there until he was defeated.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that Moshe placed before the 
Children of Israel. 45  These are 
the testimonies, the decrees, 
and the judgments that Moshe 
spoke to the Children of Israel, 
when they left Egypt, 46  at the 
side of the Yarden, in the valley, 
opposite Beis Peor, in the land 
of Sichon, king of the Emorite, 
who dwells in Cheshbon, whom 
Moshe and the Children of Is-
rael smote when they went out 
of Egypt. 47  They took posses-
sion of his land and the land 
of Og the king of the Bashan, 
the two kings of the Emorite, 
which are on the side of the 
Yarden, to the east; 48  from 
Aroer that is by the bank of 
the Arnon Valley until Mount 

 

רְבוֹת מוֹאָב:  יִם חָז�ר וּשְׁנָאָהּ לָהֶם בְּע� 
ם מִמִּצְר 
עֵדתֹ וגו‘ אֲשֶׁר דִּבֶּר. הֵם הֵם אֲשֶׁר דִּבֶּר בְּצֵאת 
(מה) אֵלֶּה ה
עֲרָב:  מּ� שֵּׁנִי הָיָה בּ� מִּזְרָח, שֶׁהָעֵבֶר ה� רְדֵּן שֶׁהוּא בּ� יּ� (מו) אֲשֶׁר בְּעֵבֶר ה�

רש"י 

ים  חֻקּ� וְה+ ת  עֵדֹ֔ ה& לֶּה  מה אֵ֚ ל:  א; יִשְׂר� י  בְּנ� י  tלִפְנ ה  מֹשֶׁ֔ ם  אֲשֶׁר־שׂ

ם  Uבְּצֵאת ל  אֵ֔ יִשְׂר� י  Lאֶל־בְּנ מֹשֶׁה֙  ר  Dּדִּב ר  אֲשֶׁ֨ ים  sט מִּשְׁפּ� וְה�

סִיחֹן֙  רֶץ  בְּאֶ֗ פְּע֔וֹר  ית  Lּמ֚וּל ב יְא  ֗ גּ� ן בּ� רְדֵּ֜ יּ� בֶר ה� מו בְּעֵ֨ יִם:  מִמִּצְר&

י  Lוּבְנ מֹשֶׁה֙  ה  הִכּ� ר  אֲשֶׁ֨ בְּחֶשְׁבּ֑וֹן  ב  tׁיוֹש ר  אֲשׁ? י  אֱמֹרִ֔ ה& לֶךְ  gמ

 | רֶץ  gוְאֶת־א רְצ֜וֹ  אֶת־א� ירְשׁ֨וּ  hּי מז ו� יִם:  מִמִּצְר& ם  Uבְּצֵאת ל  אֵ֔ יִשְׂר�

ן  Jּרְד יּ� ה� בֶר  Lבְּע ר  אֲשׁ= י  אֱמֹרִ֔ ה& י  Lלְכ מ� שְׁנֵי֙  ן  ֗ שׁ� בּ� לֶךְ־ה� Fמ ע֣וֹג 

ר  ד־ה] וְע� ן  רְנֹ֛ א� ל  ח� ת־נ� ל־שְׂפ� ע� ר  אֲשֶׁ֨ ר  עֲרֹעֵ֞ מח מ; מֶשׁ:  שׁ& ח  מִזְר"

א 
יּ מ� 
וּקְי א ת� הֶדְו� ס� אִלֵּין מה אֵל: יִשְׂר� בְּנֵי ם קֳד� מֹשֶׁה ר דּ� ס� דִּי

קְהוֹן בְּמִפּ� אֵל יִשְׂר� בְּנֵי עִם מֹשֶׁה לִּיל מ� דִּי א יּ� וְדִינ�

דְּסִיחֹן א רְע� בְּא� פְּעוֹר בֵּית קֳבֵל ל� א בְּחֵילְת� א רְדְּנ� דְי� א בְּעִבְר� מו יִם: מִמִּצְר&

וּבְנֵי מֹשֶׁה א מְח� דִּי בְּחֶשְׁבּוֹן תֵב י� דִּי ה א� דֶאֱמֹר� א לְכּ� מ�

א רְע� א� ת וְי� רְעֵהּ א� ת י� יתוּ hוִיר מז יִם: מִמִּצְר& קְהוֹן בְּמִפּ� אֵל יִשְׂר�

א רְדְּנ� דְי� א בְּעִבְר� דִּי ה א� אֱמֹר� לְכֵי מ� תְּרֵין ן 
תְנ דְמ� א לְכּ� מ� דְּעוֹג

א טוּר� ד וְע� רְנֹן דְא� א חֲל� נ� כֵּיף ל ע� דִּי מֵעֲרֹעֵר מח א: שִׁמְשׁ� דְנ�ח מ�
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65 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  4 / 49 — 5 / 3 

until Mount Sion, which is Chermon,[74] — דְשִׂיאֹן הוּא חֶרְמוֹן

דִּינְחָא .49 רְדְּנָא לְמ�  and include the entire — וְכָל מֵישְׁרָא עִבְרָא דְי�
Plain of the eastern side of the Yarden,   מָּא דְמֵישְׁרָא ד י�  וְע�

— until the Sea of the Plain,[75]   ךְ מֵי רָמְתָא שְׁפּ�  under — תְּחוֹת מ�
the WATERFALL of the mountain peaks.[76]

5.
יִשְׂרָאֵל .1 לְכָל  מֹשֶׁה   Moshe called to all of Israel[1] — וּקְרָא 

לְהוֹן ר  אֲמ� וְיָת   :and said to them — ו� יָּא  קְיָמ� יָת  יִשְׂרָאֵל  ע   שְׁמ�
יָּא  דִּי   Hear, Israel, the STATUTES and the judgments — דִּינ�
דֵין יוֹמָא  קֳדָמֵיכוֹן  לֵּל  מְמ�  ;that I speak BEFORE  YOU today — אֲנָא 
דְהוֹן   ,and you shall learn them — וְתֵילְפוּן יָתְהוֹן  — וְתִטְּרוּן לְמֶעְבּ�
and be careful to perform them.

ר עִמָּנָא קְיָם בְּחֹרֵב   ,Hashem, our God — יְיָ  אֱלָהָנָא .2  sealed — גְּז�
a covenant with us at Chorev, that we accept the Torah.[2]

הָדֵין  .3 קְיָמָא  יָת  יְיָ  ר  גְּז� אֲבָהָתָנָא  עִם   Not with our fathers — לָא 

74. Mount Chermon had four names: Chermon, Sion, 
Sirion, and Senir; see 3:9 above, with Rashi and note 9. 
[Ramban there states that the true name of the moun-
tain was Sion; the other three names were descriptive 
titles, alluding to the mountain’s characteristics (see 
cited note).]
75. I.e., the Dead Sea (see above, 3:17).
76. See above, 3:17 note 20.
1. Most of Moshe’s audience had not been alive when 

the Torah was given, and Moshe thus gathered all the 
Jews to recount the Ten Commandments to them (see 
Rabbeinu Bachya).

2. Before the Giving of the Torah, Hashem sealed a cov-
enant with the Jewish people, cementing their agree-
ment to accept the Torah, and binding themselves to 
Hashem as His servants. The covenant is described in 
Shemos 24:3-8. [Alternatively, it is the covenant de-
scribed in Shemos 34:10 ff. (Or HaChaim).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

Sion, which is Chermon, 49  and 
the entire Plain, the eastern side 
of the Yarden, until the Sea of 
the Plain, below the outpour-
ings of the peaks.

5.
1  Moshe called to all of Is-

rael and said to them: Hear, 
O Israel, the decrees and the 
ordinances that I speak in your 
ears today; you shall learn 
them and be careful to per-
form them. 2  Hashem, our God, 
sealed a covenant with us at 
Chorev. 3  Not with our fathers 
did Hashem seal this covenant, 

 

נוּ וגו‘:  
ת ה‘ וגו‘, כִּי אִתּ ר� 
(ג) לאֹ אֶת אֲבֹתֵינוּ. בִּלְבָד כּ
רש"י 

ד  וְע" ה  ח� ֔ מִזְר� רְדֵּן֙  יּ� ה� בֶר  xע ה  ֜ ב� עֲר� ֨ ל־ה� מט וְכ� חֶרְמֽוֹן:  ה֥וּא  ן  שִׂיאֹ֖

פ  ה:  פִּסְגּ& שְׁדֹּ֥ת ה� ת א� ח� ה תּ" Pב עֲר� ם ה& י

אֵל֙  ע יִשְׂר� fם שְׁמ יּ֣אֹמֶר אֲלֵהֶ֗ אֵל֒ ו� ל־יִשְׂר� א משֶֹׁה֘ אֶל־כּ� יִּקְר רביעי [ה] א ו�

יּ֑וֹם  ה� ם  זְנֵיכ= בְּא� ר  דּבֹ� י  iנֹכ א& ר  dׁאֲש ים  טִ֔ מִּשְׁפּ� וְאֶת־ה� ים  חֻקּ_ אֶת־ה+

נוּ  עִמּ} ת  ר] ינוּ כּ� אֱלהֵֹ֗ ב יהו֣ה  ם:  עֲשֹׂת& ם ל+ רְתּ= וּשְׁמ� ם  ֔ אֹת� ם  gּדְת וּלְמ�

זֹּ֑את  ה� ית  בְּר_ אֶת־ה� יהו֖ה  ת  ר] ינוּ כּ� אֶת־אֲבֹתֵ֔ א  ג לֹ֣ ב:  בְּחֹר; ית  בְּר�

ד וְע� א דִּינְח� לְמ� א רְדְּנ� דְי� א עִבְר� א מֵישְׁר� ל וְכ� מט חֶרְמוֹן: הוּא דְשִׂיאֹן

א: מְת� ךְ מֵי ר� שְׁפּ� *מ� תְּחוֹת א דְמֵישְׁר� א מּ� י�

אֵל יִשְׂר� ע שְׁמ� לְהוֹן ר אֲמ� ו� אֵל יִשְׂר� ל לְכ� מֹשֶׁה א וּקְר� א ה

א דֵין יוֹמ� מֵיכוֹן 
קֳד לֵּל מְמ� א אֲנ� דִּי א יּ� דִּינ� ת וְי� א 
יּ מ� 
קְי ת י�

א נ� עִמּ& ר גְּז� א נ� ה& אֱל� יְי� ב דְהוֹן: לְמֶעְבּ� וְתִטְּרוּן תְהוֹן י� וְתֵילְפוּן

דֵין ה� א מ� קְי� ת י� יְי� ר גְּז� א נ� ת& ה� אֲב� עִם א ל� ג בְּחֹרֵב: ם קְי�

א מְת� ךְ מְר� שְׁפּ� *נ"א: מ�
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66 / דברים — פרשת ואתחנן  ה / ד־ה 

alone did Hashem seal this covenant,   אֶלָּהֵן עִמָּנָא — but also with 
us[3] —   דֵין יוֹמָא  הָכָא  אִלֵּין  חְנָא   we, these people who are here — אֲנ�
today,   יָּמִין .all of us who are alive — כֻּלָּנָא ק�
מְלָל .4 מְלָל עִם מ� לִּיל יְיָ עִמְּכוֹן בְּטוּרָא   SPEECH WITH SPEECH[4] — מ�  — מ�

Hashem spoke with you on the mountain,   מִגּוֹ אֶשָּׁתָא — from 
amid the fire —
ייָ וּבֵינֵיכוֹן   I WAS standing[5] — אֲנָא הֲוֵיתִי קָאֵם .5  between — בֵּין מֵימְרָא ד�

THE WORD OF HASHEM[6] an d  you   הִיא ה�  ,at that time — בְּעִדָּנָא 
ייָ ד� פִּתְגָמָא  יָת  לְכוֹן  וָּאָה  to relate the word of Hashem to you,[7] — לְח�

3. See Rashi and Gur Aryeh. For alternative expla-
nations of the verse, more consistent with its literal 
reading, see Ibn Ezra (second explanation) and Abar-
banel.

4. I.e., directly; there was no intermediary between 
Hashem and the Jewish people (see Rashi; Rabbeinu 
Bachya). Onkelos does not translate the Hebrew liter-
ally (face to face) to avoid ascribing a physical form 
to Hashem (HaKesav VeHaKabbalah). In addition, 
Onkelos may mean to stress that “face to face” does 
not mean that they saw a vision of Hashem, since 
the verse clearly states, “you were hearing the sound 
of words, but you were not seeing a likeness, only a 
sound” (above, 4:12). Rather, it means that they heard 
the sound of Hashem’s word directly.

Onkelos’ expression may also allude to the words of 
Mechilta (to Shemos 19:25), which states that at the 
Giving of the Torah, the Jewish people responded to 
each Commandment they heard from Hashem with af-
firmative acceptance. Thus, their reciprocal interaction 
can be referred to as speech [responded to] with speech 
(Beis Aharon).

5. The literal verse, נֹכִי עֹמֵד -I “am” standing, is presum ,א�
ably Moshe employing the present tense to describe a 
past event (known in English grammar as a “historical 
present” or “narrative present”). Onkelos simplifies the 

language by rendering the phrase in the past tense. 
[See, however, Ibn Ezra’s literal interpretation of the 
verse in note 7 below.]

6. As often when referring to Hashem, Onkelos uses the 
term “the word of Hashem” to avoid any misconception 
that Hashem has a “form” that one can stand before. In 
this case, Onkelos’ rendering has the additional conno-
tation that Moshe stood between the word of Hashem 
and the Jewish people, by relaying Hashem’s word 
to the people (Lechem VeSimlah). If Onkelos merely 
wanted to avoid anthropomorphism, he would presum-
ably have used the term ‘ה א ד� ר�  the Glory of Hashem ,יְק�
(see Marpei Lashon).

7. Although, as indicated in the previous verse, Hashem 
spoke the Ten Commandments directly to the Jewish 
people without intermediary, the people were able to 
comprehend only the first two Commandments, נֹכִי  א�
and לְך� יִהְיֶה   The other eight needed to be restated .לאֹ 
to them by Moshe (see Ramban, second explanation; 
Chizkuni). Alternatively, our verse refers to the messag-
es that Hashem conveyed to the Jewish people through 
Moshe in the days leading up to the Giving of the Torah 
[see Shemos Ch. 19] (Ramban, first explanation).

According to a third approach, our verse refers to 
Hashem’s communications to the Jewish people fol-
lowing the giving of the Ten Commandments. This 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

but with us — we, these 
[who are] here today, all 
of us alive. 4  Face to face 
Hashem spoke with you on 
the mountain, from amid 
the fire — 5  I am standing 
between Hashem and you 
at that time, to relate the 
word of Hashem to you, 

 

ל  א� מֹשֶׁה:  ר  אָמ� כָּךְ  בֶּרֶכְיָה:  בִּי  ר� ר  אָמ� נִים.  
בְּפ נִים  
פּ (ד) 
רְסוּר עוֹשֶׂה  סּ� ל לאֹ דָבָר, כְּדֶרֶךְ שֶׁה� טְעֶה אֶתְכֶם ע� תֹּאמְרוּ אֲנִי מ�
(פסיקתא  עִמָּכֶם  בֵּר  מְד� צְמוֹ  ע� מּוֹכֵר  ה� הֲרֵי  לּוֹקֵחַ,  ל� מּוֹכֵר  ה� בֵּין 

ה‘  ”דִּבֶּר  ד)  פסוק  (לעיל  ל  ע� מוּסָב  לֵאמֹר.  (ה)  ו):  כא,  רבתי 
נֹכִי עֹמֵד  
נֹכִי ה‘ וגו‘, וְא 
עִמָּכֶם בָּהָר מִתּוֹךְ הָאֵשׁ“, לֵאמרֹ א

בֵּין ה‘ וּבֵינֵיכֶם: 

רש"י 

 | ים  נ_ ד פּ� ים:  hּי ח� נוּ  Iּכֻּל יּ֖וֹם  ה� ה  פֹ֛ לֶּה  א� ֨חְנוּ  אֲנ� נוּ  ֔ אִתּ� י  כּ_

ד  עֹמֵ֨ י  נֹכִ֠ ה א֠�ֽ שׁ:  א; ה� מִתּ֥וֹךְ  ר  Uה בּ� ם  Yכ עִמּ� יהו֧ה  ר  דִּבֶּ֨ נִ֗ים  בְּפ�

יהו֑ה  ר  Bאֶת־דְּב ם  כ= ל� יד  lּג לְה� וא  הִ֔ ה� ת  Lע בּ� ינֵיכֶם֙  וּב; ין־יהו֤ה  בּ;

ל 
מְל מ� ד מִין: יּ� ק� א נ� כֻּלּ& א דֵין יוֹמ� א כ� ה� אִלֵּין א חְנ� נ� א� א נ� מּ� hע הֵן אֶלּ�

יתִי  הֲו-
אֵם >ק� א אֲנ� ה א: ת� אֶשּׁ� מִגּוֹ א בְּטוּר� עִמְּכוֹן יְי� לִּיל מ� ל 
מְל עִם מ�

יי� ד� א מ� פִּתְג� ת י� לְכוֹן ה א� וּ� לְח� הִיא ה� א נ� בְּעִדּ� וּבֵינֵיכוֹן א  
מֵימְר

יי >>ד� בֵּין
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אֶשָּׁתָא מִקֳּדָם  דְחֶלְתּוּן   for you were afraid, because of — אֲרֵי 
the fire,   בְּטוּרָא סְלֶקְתּוּן   and you did not ascend the — וְלָא 
mountain[8] —   לְמֵימָר — Hashem spoke with you say-
ing:[9]

רְעָא   ,I am Hashem, your God — אֲנָא יְיָ אֱלָהָךְ .6 פֵּקְתָּךְ מֵא�  דִּי א�
יִם  מִבֵּית   ,Who took you out from the land of Egypt —  דְמִצְר�

בְדוּתָא from the house of SLAVERY.[10] — ע�

לָךְ אֱלָהּ אָחֳרָן .7 יְהֵא   There shall not be to you ANOTHER — לָא 

GOD[11]   ר מִנִּי OTHER THAN ME .[12] — בּ�

עְבֵּד לָךְ צְלֵם  .8  You shall not make yourself AN IMAGE[13] — לָא ת�

approach interprets the words נֹכִי עֹמֵד  ,I am standing ,א�
literally, and the words הִוא עֵת ה�  ,.as since that time; i.e בּ�
I have been standing since that time [of the giving of 
the Ten Commandments] between Hashem and you 
(Ibn Ezra). See further below, note 35.
8. The reason the Jewish people could not ascend 
Mount Sinai was not because they were afraid of the 
fire, but because Hashem had forbidden them to ap-
proach the mountain, ordering Moshe to create a series 
of boundaries to keep the people back (Shemos 19:12). 
Our verse means that in their fear, the people stayed 
even farther back than they were required (Ramban).
9. The word ֹלֵאמר, saying, does not refer to “you did not 
ascend the mountain” (which would not make sense). 
Rather, it refers back to “Hashem spoke to you” in the 
previous verse. The interposed “I was standing between 
Hashem and you …” is a parenthetic statement (Rashi 
with Mizrachi; see Ramban).
10. See below, 6:12 note 15, citing Rashi there; see 
also Rashi to Shemos 20:2. [In his commentary to 
our passage, Rashi explains only the parts of the 
Ten Commandment that differ from the account in 
Parashas Yisro (Shemos 20:2-14). For the parts that 
are similar in both accounts, Rashi relies on what he 
wrote in Parashas Yisro (see Rashi to the next verse).]
11. Although the verse refers to “gods” in the plural, 

Onkelos translates it in the singular in order to empha-
size that it is forbidden to believe in even one other god 
(Chalifos Semalos, Shemos 20:3).

As to why Onkelos does not use the derogatory term 
ן עֲו�  as he typically does (literally, errors or shams) ט�
regarding false gods, some explain that he wished to 
convey that the prohibition refers not only to believ-
ing in pagan gods, but also to attributing godly powers 
to any of Hashem’s angels [who are sometimes called 
הִין  .see Daniel 2:11 with Rashi] (see Me’at Tzori) ;אֱל�
Alternatively, since Onkelos renders the words י נ� ל פּ�  in ע�
this verse as “other than Me” (see following note), it is 
not possible to translate the verse as, “There shall not 
be to you ן עֲו� -other than Me,” as that would be the epit ט�
ome of blasphemy (Teshuvah MeAhavah, Vol. 2 §220). 
See further, Parshegen to Shemos 20:3 and Maamarei 
Pachad Yitzchak, Succos, Maamar 24 (§8-11).

12. Onkelos interprets the phrase י נ� פּ� ל   literally, in) ע�
My presence) to mean “other than Me.” Rashi, how-
ever, interprets it to mean either “wherever I am” (i.e., 
anywhere in the world, since Hashem’s presence is 
everywhere), or “as long as I exist” (i.e., forever), mean-
ing that this prohibition applies to all generations. For 
other differences between Onkelos’ interpretation of 
the verse and that of Rashi, see Shemos 20:3 note 5.

13. See above, 4:16 note 27.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

for you were afraid, because of 
the fire, and you did not ascend 
the mountain — saying:

6  I am Hashem, your God, 
Who took you out from the land 
of Egypt, from the house of 
slaves.

7  There shall not be to you the 
gods of others in My presence.

8   You shall not make 
yourself a carving [nor] 

 

דִּבְּרוֹת  יָּים (מכילתא מסכתא דבחודש ו). עֲשֶׂרֶת ה� ן שֶׁאֲנִי ק� חֵר, כָּל זְמ� י. בְּכָל מָקוֹם אֲשֶׁר אֲנִי שָׁם, וְזֶהוּ כָּל הָעוֹלָם. דָּבָר א� 
נ 
ל פּ (ז) ע�
שְׁתִּים (שמות כ, א-יד):  כְּבָר פֵּר�

רש"י 

י  נֹכ� לֵאמֹֽר: ס ו °א& ר  Uה ם בּ� א־עֲלִית? וְלֹֽ שׁ  אֵ֔ י ה� Lמִפְּנ יְרֵאתֶם֙  י  oּכ

ים:  hד עֲב� ית  מִבּ� יִם  מִצְר" רֶץ  מֵא? יך�  iהֽוֹצֵאת ר  dׁאֲש יך�  אֱלהֹ\ יהו֣ה 

סֶל֙  ה לְך�֥ פֶ֨ עֲשֶׂ֨ י: ח לאֹ־ת+ נ& ל־פּ� ים ע� ים אֲחֵר� lֹה לְך�֛ אֱלה הְי? hז לאֹ־י

°בצבור קורין בטעם העליון. ראה עמוד 89.

א אֲנ� ו ר: לְמֵימ� א בְּטוּר� סְלֶקְתּוּן א וְל� א ת� אֶשּׁ� ם מִקֳּד� דְחֶלְתּוּן אֲרֵי

א: 
בְדוּת ע� מִבֵּית יִם דְמִצְר� א רְע� מֵא� ךְ פֵּקְתּ� א� דִּי ךְ ה� אֱל� יְי�

צְלֵם ךְ ל� עְבֵּד ת� א ל� ח מִנִּי: ר בּ� ן 
חֳר 
א הּ 
אֱל ךְ ל� יְהֵא א ל� ז
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יָּא מִלְּעֵלָּא   nor any likeness[14] — כָּ ל דְּמוּ  of that which is — דִּ י בִשְׁמ�
in the heavens above   רְעָא מִלְּרָע  or of that which is on — וְדִי בְא�
the earth below   רְעָא ע לְא� יָּא מִלְּר�  or of that which is in — וְדִי בְמ�
the water below the earth.

לְהוֹן .9 תִסְגּוֹד   You shall not prostrate yourself to them — לָא 
חִנּוּן תִפְל� יְיָ   ,nor shall you worship them — וְלָא  אֲנָא   אֲרֵי 

נָּא   — for I am Hashem, your God — אֱלָהָךְ ק�  a zealous — אֵל 
God,   ל בְּנִין מָרָדִין ר חוֹבֵי אֲבָהָן ע� סְע�  Who assesses[15] the SINS — מ�
of fathers to mete out retribution upon their similarly REBEL-

LIOUS children,   י רְבִיע� דָּר  ל  וְע� י  תְּלִית� דָּר  ל   upon the third — ע�
GENERATION and even upon the fourth GENERATI ON,   לְשָׂנְאָי — 
for those who hate Me,   ר אֲבָהָתְהוֹן יָּא לְמֶחֱטֵי בָּת� שְׁלְמִין בְּנ� ד מ�  — כּ�
that is, WHEN THE SONS CONTINUE TO SIN AFTER THEIR FATHERS;[16]

לְפֵי דָרִין .10  but Who does kindness for thousands — וְעָבֵד טֵיבוּ לְא�
OF GENERATIONS   י וּלְנָטְרֵי פִקּוֹדָי  to those who love — לְרָחֲמ�

Me and to those who observe My commandments.

גָּנָא .11 לְמ� אֱלָהָךְ  ייָ  ד� בִּשְׁמָא  תֵימֵי   You shall not SWEAR — לָא 

BY the Name of Hashem, your God, FOR NOTHING,[17] 
יְיָ כֵּי  יְז� לָא   יָת   because Hashem will not absolve — אֲרֵי 

14. Based on the parallel verse in Shemos 20:4 (see 
also Targum Yonasan here). Since פֶסֶל denotes a 
carved image, made of wood or stone (see 4:16 note 
27), the verse adds ה תְּמוּנ� ל  -any likeness, which in ,כּ�
cludes all images, regardless of the material or method 
by which they were made (see Ibn Ezra to Shemos loc. 
cit.; and R’ Avraham ben HaRambam there for why 

the verse singles out carved images).
15. See Rashi to Taanis 20b וסייר  and Rabbeinu ד“ה 
Chananel to Eruvin 63a. Alternatively: Who visits (see 
Rashi to Shabbos 12b ד“ה סועד).
16. See Rashi to Shemos 20:7 and our notes 9 and 11 
there.
17. For example, swearing with Hashem’s Name that a 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

any likeness [of] that which is 
in the heavens above or that 
which is on the earth below or 
that which is in the water be-
low the earth. 9  You shall not 
prostrate yourself to them nor 
shall you worship them, for I 
am Hashem, your God — a 
zealous God, Who assesses the 
sin of fathers upon children, 
and upon the third and upon 
the fourth, for those who hate 
Me; 10  but Who does kindness 
for thousands, to those who 
love Me and to those who 
observe My commandments.

11  You shall not take the 
Name of Hashem, your God, 
in vain, for Hashem 
will not absolve one 

 

ת  ח� Pּמִת רֶץ  Uא בּ� ר  אֲשׁ? ו+ ל  ע� ֔ מִמּ� יִם֙  ֨ מ� שּׁ� בּ� ר  Dׁאֲש ה  ֔ ל־תְּמוּנ� כּ�

א  וְלֹ֣ ם  ה= ל� ה  חֲו? א־תִשְׁתּ+ ט לֹֽ רֶץ:  א& ל� ת  ח� מִתּ] יִם  מּ" בּ� ר  אֲשׁ? ו+

ל־ ב֧וֹת ע� עֲוֹ֨ן א� ד  קֵ֠ פֹּ֠ א  ֔ נּ� ל ק� Lא ֙ יך� אֱלהֶֹ֨ יהו֤ה  י  נֹכִ֞ י א& ם כּ_ Jבְד ע� ת&

י וְע֥שֶֹׂה  י:  נְא& לְשֹֽׂ ים  ל־רִבֵּע� וְע� ים  lׁל־שִׁלֵּש וְע� ים  iנ בּ�

א  י [מצותו כ']: ס יא לֹ֥ י מִצְוֹת& מְר� י וּלְשֹֽׁ הֲב" ים לְאֹֽ sפ אֲל� סֶד ל+ ח=

ת  kא יהו֔ה  קֶּה֙  יְנ� א  לֹ֤ י  כּ_ וְא  Pּׁש ל� יך�  אֱלהֹ= ם־יהו֥ה  אֶת־שׁ; א  תִשּׂ}

ע מִלְּר� א רְע� בְא� וְדִי א לּ� מִלְּע; א יּ� בִשְׁמ� דִּי *דְּמוּ ל כּ�

א וְל� לְהוֹן תִסְגּוֹד א ל� ט א: רְע� לְא� ע מִלְּר� א יּ� בְמ� וְדִי

ל ע� ן ה� אֲב� חוֹבֵי ר סְע� מ� א נּ� ק� אֵל ךְ ה� אֱל� יְי� א אֲנ� אֲרֵי חִנּוּן תִפְל�

בֵד וְע� י א  
יּ שְׁלְמִין בְּנ� ד מ� י כּ� נְא� לְשׂ�
תְהוֹן: 
ה 
ר אֲב ת� 
>לְמֶחֱטֵי בּ י ר רְבִיע� 
דּ ל וְע� י  ר תְּלִית� 
דּ ל ע� בְּנִין 

דִין 
ר 
>מ

א ל� יא י: פִקּוֹד� טְרֵי וּלְנ� י חֲמ� לְר� רִין 
לְפֵי ד לְא� טֵיבוּ

ת י� יְי� כֵּי יְז� א ל� אֲרֵי א 
נ 
גּ לְמ� ךְ ה� אֱל� יי� ד� א בִּשְׁמ� תֵימֵי

*נ"א: דְּמוּת
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one who SWEARS BY His Name FALSELY.[18] — דִּי יֵימֵי בִשְׁמֵהּ לְשִׁקְרָא

דָּשׁוּתֵהּ .12 לְק� בְּתָא  דְשׁ� יוֹמָא  יָת  ר   Guard the Shabbos day to — ט�
sanctify it,[19]   ְאֱלָהָך יְיָ  קְּדָךְ  פ� דִי   as Hashem, your — כְּמָא 

God, has commanded you.[20]

ח .13 תִּפְל� יוֹמִין  כָּל   Six days shall you labor — שִׁתָּא  עְבֵּד   וְת�
;and do all your work — עִיבִדְתָּךְ

בְּתָא קֳדָם יְיָ אֱלָהָךְ   but the seventh day — וְיוֹמָא שְׁבִיעָאָה .14  שׁ�
— is Shabbos BEFORE Hashem,[21] your God;  עְבֵּד ת�  לָא 

wooden object is wood, which is obvious, and thus com-
pletely pointless (Rashi, Shemos 20:7, as explained by 
Mizrachi; Yerushalmi Shevuos 3:8). See following note.
18. For example, that an obviously wooden object is gold. 
This too is referred to in the verse as וְא שּׁ�  in vain, since ,ל�
it is an oath that serves no purpose, in addition to its 
falsehood (see Yerushalmi ibid.; Divrei David and Be’er 
BaSadeh to Rashi ibid.). Alternatively, the term וְא -de שׁ�
notes something that “is not,” i.e., it does not exist. This 
can mean “for nothing” (i.e., without purpose) and it can 
likewise mean “a lie,” since they both reflect something 
that has no existence (see Radak, Shorashim, שוה).

According to Onkelos, the verse requires explanation: 
What does it mean, “Do not swear for nothing, because 
Hashem will not absolve those who swear falsely”? 
These are two separate things! Chizkuni (to Shemos 
loc. cit.) explains the meaning as follows: Do not get 
into the habit of swearing in Hashem’s Name for noth-
ing — even if the oath is truthful — since you will then 
come to swear in His Name falsely, and for that you 
will not be forgiven (to see also Nefesh HaGer there). 
For further discussion, see note 13 to Shemos 20:7.
19. While here the Torah states, Guard the Shabbos 
day, in the first account of the Ten Commandments, 
in Parashas Yisro, the Torah states, Remember the 
Shabbos day (Shemos 20:8). Both words — Remember 
כוֹר) מוֹר) and Guard (ז� -were said as a single utter — (שׁ�
ance and heard as a single hearing; that is, Hashem 
said both words simultaneously and the Jewish people 
heard both words simultaneously — a miraculous oc-
currence (Rashi; Shevuos 20b). Each word has a dif-
ferent connotation: Remember the Shabbos day is a 

mitzvah-obligation to remember Shabbos by actions 
such as honoring Shabbos and reciting Kiddush. 
Guard the Shabbos day is a mitzvah-prohibition to 
refrain from forbidden work on Shabbos (see Shevuos 
ibid.; Ramban, Shemos 20:8).

In Shemos 20:8, Onkelos translates כוֹר דְכִיר as ז�  ,הֱוֵי 
literally, be remembering, indicating that the command 
to remember Shabbos is a continuous action, that is, 
a person should remember Shabbos not only on the 
Shabbos day itself, but even during the week, so that if 
he comes upon something that can be used to honor the 
Shabbos, he should prepare it for Shabbos (Rashi ad loc.; 
see our note 14 there). However, although the Torah’s 
word מוֹר  has the same grammatical form as the word שׁ�
כוֹר מוֹר Onkelos renders ,ז� ר simply as שׁ�  guard, and not ,ט�
נְטִיר  be guarding. Nesinah LaGer explains that the ,הֱוֵי 
difference reflects the fact that while remembering the 
Shabbos can be fulfilled continuously, guarding Shabbos 
(i.e., refraining from forbidden work) can be fulfilled 
only on Shabbos itself (see also Lechem VeSimlah).
20.  The Torah adds, as Hashem, your God, has com-
manded you, since the mitzvah of Shabbos had already 
been taught to the Jewish people before the Giving of 
the Torah, when they were camped at Marah (Rashi; 
Shemos 15:25 with Rashi). [It does not mean “as 
Hashem, your God, had commanded you at Sinai,” 
since Moshe repeated here the Ten Commandments as 
they were actually spoken at Sinai (Rashi to Sanhedrin 
56b ד“ה כאשר צוך).]
21. The phrase “the seventh day is Shabbos for Hashem” 
might be taken to mean that Hashem has a need for 
Shabbos. To avoid this misconception, Onkelos clarifies 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

who takes His Name in vain.
12  Guard the Shabbos day 

to sanctify it, as Hashem, your 
God, has commanded you. 13  Six 
days shall you labor and do all 
your work; 14  but the seventh 
day is Shabbos for Hashem, 
your God; you shall not do 

 

מוֹר. וּבָרִאשׁוֹנוֹת הוּא אוֹמֵר ”זָכוֹר“ (שמות כ, ח). שְׁנֵיהֶם  
(יב) שׁ
ת נֶאֶמְרוּ [נ“א: בְּדִבּוּר אֶחָד נֶאֶמְרוּ וּבְתֵיבָה  ח� בְּדִבּוּר אֶחָד וּבְתֵיבָה א�

מכילתא  כז.;  השנה  (ראש  נִשְׁמָעוּ  ת  ח� א� וּבִשְׁמִיעָה  נִכְתְּבוּ],  ת  ח� א�
נו:):  בְּמָרָה (סנהדרין  ן תּוֹרָה,  תּ� אֲשֶׁר צִוְּךָ. קוֹדֶם מ� ז): כּ� בחדש 

רש"י 

ת  Uּב שּׁ� ה� אֶת־י֥וֹם  מ֛וֹר  וְא: ס יב שׁ� שּׁ& ל� אֶת־שְׁמ֖וֹ  א  Iּׂאֲשֶׁר־יִש

ית�  שׂ� ד וְע� עֲבֹ֔ מִים֙ תּ+ שֶׁת י� xׁיג ש : יך� Fֹר צִוְּך�֖ יהו֥ה אֱלה אֲשׁ? דְּשׁ֑וֹ כּ+ לְק�

ה  עֲשֶׂ֨ יך� לאֹ־ת+ יהו֣ה אֱלהֹ\ ת ל+ Uּב י שׁ� שְּׁבִיעִ֔ : יד וְיוֹם֙ ה� ך� Fּאכְת ל־מְל� כּ�

א בְּת� דְשׁ� א יוֹמ� ת י� ר ט� יב א: 
לְשִׁקְר בִשְׁמֵהּ יֵימֵי דִּי

עְבֵּד וְת� ח תִּפְל� יוֹמִין א שִׁתּ� יג ךְ: ה� אֱל� יְי� ךְ קְּד� פ� א דִי כְּמ� שׁוּתֵהּ דּ� לְק�

עְבֵּד ת� א ל� ךְ ה� אֱל� ם יְי� 
קֳד א בְּת� שׁ� ה א� שְׁבִיע� א וְיוֹמ� יד ךְ: עִיבִדְתּ� ל כּ�
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עִיבִידָא תָּךְ   — you shall not do any work — כָּל  וּבְר� וּבְרָךְ  תְּ   — א�
you, your son, your daughter,   ְמְתָך וְא� בְדָּךְ   ,your servant — וְע�
your maidservant,   ְבְּעִירָך וְכָל  חֲמָרָךְ  ו�  your ox, your — וְתוֹרָךְ 
donkey, and your every animal,   ְבְקִרְוָך דִּי   and your — וְגִיּוֹרָךְ 
convert who is IN YOUR CITIES,[22]   ְמְתָךְ כְּוָתָך בְדָּךְ וְא�  בְּדִיל דִּי יְנוּח� ע�
— in order that your slave and your maidservant may rest 
like you do.

ר .15 רְעָא   And you shall  remember — וְתִדְכּ� בְדָּא הֲוֵיתָא בְּא�  אֲרֵי ע�
יִם  ,that you were a slave in the land of Egypt — דְמִצְר�

מָּן פְּקָךְ יְיָ אֱלָהָךְ מִתּ�  and Hashem, your God, has taken you out — וְא�
from there   מְרָמְמָא וּבִדְרָעָא  קִּיפָא  תּ� ד   with a strong hand — בְּי�
and an UPLIFTED arm;   ְקְּדָךְ יְיָ אֱלָהָך ל כֵּן פּ�  therefore, you are — ע�
beholden to keep Hashem’s commandments, and Hashem, your 
God, has commanded you   בְּתָא ד יָת יוֹמָא דְשׁ�  to observe — לְמֶעְבּ�
the Shabbos day.[23]

ר יָת אֲבוּךְ  וְיָת אִמָּךְ .16 קּ�  Honor your father and your mother,[24] — י�

that the seventh day is Shabbos before Hashem, mean-
ing that it is for us to observe before Hashem.
22. The term רֶיך�  ”.literally means “in your gates בִּשְׁע�
Cities are referred to as such because cities were gen-
erally walled for protection, and their only points of en-
try was through their gates (Radak, Shorashim, שער; 
see Mizrachi to 16:18 below).
23. This verse does not mean that the objective of keep-
ing Shabbos is to remember that Hashem took us out 
from slavery, as a simple reading of the verse might 
imply. Rather, the objective of Shabbos is to be aware 
that Hashem created the world in six days and rested 
on the seventh, as stated in the Torah’s first account 
of the Ten Commandments (Shemos 20:11). Our verse 

is simply an exhortation to keep Shabbos, since we 
are free only because Hashem freed us and thus are 
bound to keep His mitzvos (Rashi, as explained by 
Be’er Mayim Chayim). See, similarly Tur, Orach Chaim 
§271.

According to other Rishonim, however, Shabbos 
is directly linked with the events of the Exodus. See 
Ramban here; Rambam, Moreh Nevuchim 2:31; Sefer 
HaChinuch, Mitzvah 32; and lengthy discussion in 
Abarbanel here.

24. This refers to positive acts of honor, such as giving 
them to eat and to drink, clothing them, and perform-
ing other acts of service for them (Rashi to Vayikra 
19:3).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

any work — you, your son, 
your daughter, your slave, your 
maidservant, your ox, your 
donkey, and your every animal, 
and your convert in your gates, 
in order that your slave and 
your maidservant may rest like 
you. 15  And you shall remember 
that you were a slave in the 
land of Egypt, and Hashem, 
your God, has taken you out 
from there with a strong 
hand and an outstretched 
arm; therefore Hashem, your 
God, has commanded you 
to observe the Shabbos day.

16   Honor your fa-
ther and your mother, 

 

ל מְנָת כֵּן פְּדָאֲךָ, שֶׁתִּהְיֶה לוֹ עֶבֶד וְתִשְׁמוֹר מִצְוֹתָיו:  יִית
 וגו‘. ע� 
רְתּ
 כִּי עֶבֶד ה כ� 
(טו) וְז
רש"י 

 ֙ חֲמֹֽרְך� ך� וְשֽׁוֹרְך�֤ ו+ תֶ֗ אֲמ� ־ו+ בְדְּך� ך� וְע� gּ־וּבִת ה | וּבִנְך�ֽ תּ ה א� אכ�֜ ל־מְל� כ�

תְך�֖  אֲמ& ו+ בְדְּך�֥  ע� נ֛וּח�  י� ן  ע� ֗ לְמ� יך�  רֶ֔ בִּשְׁע� ר  gׁאֲש  ֙ רְך� וְג; ך�  ל־בְּהֶמְתֶּ֔ וְכ�

יהו֤ה   ֜ אֲך� יֹּצִ֨ ו� יִם  ֔ מִצְר� רֶץ  gבְּא  ֙ יִ֨ית� ה� בֶד  Dע י  כּ_  ֗ רְתּ� כ� טו וְז&  : מֽוֹך� כּ�

יך�  ֙ יהו֣ה אֱלהֶֹ֔ ן צִוְּך� ל־כֵּ֗ ה ע� Pה וּבִזְרֹ֣ע� נְטוּי Uק ד חֲז� Iם בְּי ֔ ֙ מִשּׁ� יך� אֱלהֶֹ֨

ך�  וְאֶת־אִמֶּ֔  ֙ יך� בִ֨ אֶת־א� ד  xּב ת: ס טז כּ� בּ& שּׁ� ה� אֶת־י֥וֹם  עֲשׂ֖וֹת  ל+

ךְ ר� חֲמ� ו� ךְ וְתוֹר� ךְ מְת� וְא� ךְ בְדּ� וְע� ךְ תּ� וּבְר� ךְ וּבְר� תְּ א� א עִיבִיד� ל כּ�

ךְ מְת� וְא� ךְ בְדּ� ע� יְנֽוּח� בְּדִיל דִּי יךְ 
בְקִרְו דִּי ךְ וְגִיּוֹר� ךְ בְּעִיר� ל וְכ�

יְי� ךְ פְּק� וְא� יִם דְמִצְר+ א רְע� בְּא� א ית� הֲו; א בְדּ� ע� אֲרֵי ר וְתִדְכּ� טו ךְ: ת� כְּו�

ךְ ה� אֱל� יְי� ךְ קְּד� פּ� כֵּן ל ע� א 
מְמ 
מְר א ע� וּבִדְר� א קִּיפ� תּ� ד בְּי� ן מּ� מִתּ� ךְ ה� אֱל�

ךְ אִמּ� ת וְי� אֲבוּךְ ת י� ר קּ� י� טז א: בְּת� דְשׁ� א יוֹמ� ת י� ד לְמֶעְבּ�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



71 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  5 / 17-18 

אֱלָהָךְ יְיָ  קְּדָךְ  פ� דִי   as Hashem, your God, commanded — כְּמָא 
you,[25]   ְבְּדִיל דְיוֹרְכוּן יוֹמָיך — so that your days will be length-
ened   ְב לָך  ,and so that it will be good for you — וּבְדִיל דְּיִיט�
רְעָא דִּי יְיָ אֱלָהָךְ יָהֵב לָךְ ל א�  upon the Land that Hashem, your — ע�
God, gives you.

נְפָשׁ .17 תִקְטוֹל   וְלָא   You shall not kill A PERSON;[26] — לָא 
 וְלָא   and you shall not commit adultery;[27] — תְגוּף

בְרָךְ סָהֲדוּתָא   and you shall not steal;[28] — תִגְנוֹב סְהֵד בְּח�  וְלָא ת�
 and you shall not TESTIFY against your fellow a — דְשִׁקְרָא
FALSE testimony.[29]

בְרָךְ .18 ת ח� חְמֵד אִתּ� -And you shall not covet your fel — וְלָא ת�
low’s wife.   ְבְרָך -And you shall not de — וְלָא תֵרוֹג בֵּית ח�

sire your fellow’s house,[30]   ּחֲמָרֵה מְתֵהּ תּוֹרֵהּ ו� בְדֵּהּ וְא� קְלֵהּ וְע�  — ח�
his field, his servant or his maidservant, his ox or his donkey, 

25. The phrase, as Hashem, your God, commanded you, 
indicates that the mitzvah of honoring parents, like 
that of Shabbos, was taught to the Jewish people at 
Marah (Rashi; see note 22).
26. Onkelos specifies “a person” because the Aramaic 
word קטל can also refer to killing an animal (Nefesh 
HaGer, Shemos 20:13) or to cutting down a tree or other 
vegetation (Marpei Lashon ibid.). However, R’ Yeshayah 
of Trani (Piskei HaRid to Sanhedrin 8 6a) argues that 
our version of Onkelos is incorrect; rather, the word ׁש  נְפ�
should be moved below, after א תִגְנוֹב  so that it reads ,וְל�
שׁ א תִגְנוֹב נְפ� .you shall not steal a person” (see note 30)“ ,וְל�
27. The Hebrew term נאף refers specifically to having 
relations with a married woman (Rashi).
28. This refers specifically to kidnaping (see note 28); 
the prohibition to steal property is stated in Vayikra 

19:11 (see Rashi to Shemos 20:13).

29. The Hebrew word עֵד (like its English translation, 
witness) can refer either to the one bearing testimony 
or to the testimony itself (Rashi to Sotah 2b ד“ה ממשמע; 
Rambam, Commentary to the Mishnah, Sotah 1:1). 
Here it refers to the testimony, which is why Onkelos 
translates it as א הֲדוּת� א instead of ס� הֲד�  HaKesav) ס�
VeHaKabbalah to 19:18 below).

The parallel verse in Parashas Yisro (Shemos 20:13) 
forbids giving false (קֶר -testimony. As Onkelos clari (שׁ�
fies, this is the meaning of the term וְא  ,here as well שׁ�
since וְא -vain, can refer also to something that is de ,שׁ�
void of truth, not just to something that is devoid of pur-
pose or content (see Radak cited in note 20 above). [See 
Ramban for why the Torah used a different term here.]

30. Onkelos’ term תֵרוֹג, desire, has the same basic 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

as Hashem, your God, command-
ed you, so that your days will be 
lengthened and so that it will be 
good for you, upon the Land that 
Hashem, your God, gives you.

17  You shall not kill; and you 
shall not commit adultery; and 
you shall not steal; and you shall 
not you shall not utter against 
your fellow a vain testimony.

18  And you shall not covet 
your fellow’s wife. And you shall 
not desire your fellow’s house, 
his field, his slave or his maid-
servant, his ox or his donkey, 

 

בְּמָרָה,  וּוּ  נִצְט� וָאֵם  אָב  כִּיבּוּד  ל  ע� ף  א� צִוְּךָ.  אֲשֶׁר  כּ� (טז) 
שם):  סנהדרין  כה;  טו,  (שמות  וּמִשְׁפָּט“  חֹק  לוֹ  שָׂם  ”שָׁם  ר  שֶׁנֶּאֱמ�

ף. אֵין לְשׁוֹן נִיאוּף אֶלָּא בְאֵשֶׁת אִישׁ: (יח) וְלאֹ  
(יז) וְלאֹ תִנְא
כְּמוֹ  חֶמְדָּה,  לְשׁוֹן  הוּא  ף  א� (אונקלוס),  תֵירוֹג“  ”לָא  וֶּה.  תִתְא�

רש"י 

ב  יט� י_ ן֙  ע� ֨ וּלְמ� יך�  מֶ֗ י� ן  אֲרִיכ� י+  | ן  ע� Bלְמ יך�  אֱלהֹ\ יהו֣ה  צִוְּך�֖  ר  אֲשׁ? כּ+

א  ךְ: ס יז לֹ֥ ל& ן  נֹת� יך�  אֱלהֹ= אֲשֶׁר־יהו֥ה  ה  ֔ מ� אֲד� ה& ל  ע֚� ךְ  ל�֔

ה  עֲנ? תִגְנֹ֔ב ס וְלאֹ־ת+ א  ף ס וְלֹ֣ Pתִנְא א  ח ס וְלֹ֣ תִרְצ"

א  ך� ס וְלֹ֨ רֵע\ שֶׁת  Lא חְמ֖דֹ  ת� א  וְא: ס יח וְלֹ֥ שׁ& ד  ע� עֲך�֖  בְר;

ו+חֲמרֹ֔וֹ  שׁוֹר֣וֹ  תוֹ֙  אֲמ� ו+ בְדּ֤וֹ  וְע� הוּ  דֵ֜ שׂ� ך�  רֵעֶ֗ ית  Lּב וֶּ֜ה  תִתְא�

ב דְּיִיט� וּבְדִיל יךְ יוֹמ� דְיוֹרְכוּן בְּדִיל ךְ ה� אֱל� יְי� ךְ קְּד� פ� א דִי כְּמ�

א ל� יז ךְ: ל� הֵב י� ךְ ה� אֱל� יְי� דִּי א רְע� א� ל ע� ךְ ל�

סְהֵד ת� א וְל� תִגְנוֹב א וְל� תְגוּף א וְל� שׁ 
תִקְטוֹל נְפ

א וְל� ךְ בְר� ח� ת אִתּ� חְמֵד ת� א וְל� יח א: 
דְשִׁקְר א הֲדוּת� ס� ךְ בְר� בְּח�

רֵהּ חֲמ� ו� תּוֹרֵהּ מְתֵהּ וְא� בְדֵּהּ וְע� קְלֵהּ ח� ךְ בְר� ח� בֵּית תֵרוֹג
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בְרָךְ .or anything that belongs to your fellow — וְכֹל דִּי לְח�

יָּא הָאִלֵּין .19 לְכוֹן   These words — יָת פִּתְגָמ� לִּיל יְיָ עִם כָּל קְה�  מ�
-Hashem spoke WITH your entire congrega — בְּטוּרָא

tion on the mountain,   אֲמִיטְּתָא  from the — מִגּוֹ אֶשָּׁתָא עֲנָנָא ו�
midst of the fire, the cloud, and the OPAQUE DARKNESS,[31] 
פְסָק וְלָא  ב  ר�  with a great voice that did not STOP;[32] — קָל 
יָּא בְנ� ל תְּרֵין לוּחֵי א�  and He inscribed [these words] — וּכְתָבִנּוּן ע�
on two stone Luchos   וִיהָבִנּוּן לִי — and gave them to me.

הֲוָה .20 עֲכוֹן יָת קָלָא מִגּוֹ חֲשׁוֹכָא   It happened — ו�  — כְּמִשְׁמ�
that when you heard the voice from the midst of the 

darkness   בְּאֶשָּׁתָא ר  בָּע�  and the mountain was — וְטוּרָא 

connotation as the term חמד, to covet, of the previ-
ous clause, as can be seen from the fact that Onkelos 
translates the phrase רְאֶה ד לְמ�  desirable to the sight ,נֶחְמ�
(Bereishis 2:9), as לְמֶחֱזֵי ג  גּ� -Accordingly, al .(Rashi) דִּמְר�
though in Parashas Yisro the prohibition against covet-
ing another’s possessions was expressed by the words 
חְמדֹ וֶּה and here with the words ,לאֹ ת�  the basic ,לאֹ תִתְא�
meaning of the two expressions is the same, and they 
convey the same exact prohibition (Mizrachi). Onkelos 
uses a different term to translate וֶּה -simply be לאֹ תִתְא�
cause the verse uses a different term (Me’at Tzori).

According to Rambam (Hilchos Gezeilah 1:9-10), 
however, coveting and desire are not the same; to covet 
is to take steps to acquire something that belongs to 
someone else, while to desire is simply to scheme to 
acquire it in one’s heart. Rambam lists ֹחְמד ת�  do ,לאֹ 
not covet, and וֶּה  do not desire, as two distinct ,לאֹ תִתְא�
prohibitions (Sefer HaMitzvos, Lo Saaseh 265 and 266). 
He notes (Lo Saaseh 266) that desire leads to coveting, 
which in turn, leads to theft. 
31. See above, 4:11 with note 22.

32. The literal meaning of ף ס�  is that did not add or וְלאֹ י�
that did not continue (see similarly v. 22 below). Onkelos 
interprets this to mean that in contrast to people, who 
need to occasionally stop for breath when speaking, 
after which they “continue” to speak, Hashem’s voice 
did not pause even for a moment when stating the Ten 
Commandments. It was thus “a great voice that did not 
[have to] continue” (Rashi; see also Sanhedrin 17a). 
Accordingly, Onkelos is not translating the verse liter-
ally, but is rather explaining its intent.

Ramban, however, maintains that according to 
Onkelos, ף ס�  means withhold (the word is used this י�
way in Yirmiyah 48:33 and Tehillim 104:29). Onkelos’ 
translation (ק פְס� א  -also means, which did not with (וְל�
hold, meaning that Hashem’s voice resounded with full 
power, not withholding any might, until He finished 
all Ten Commandments. [Note that Rashi’s explana-
tion that was cited above appears in several editions 
of Rashi, and is quoted by Ramban. However, many 
editions omit the explanation and merely cite Onkelos’ 
rendering of ק א פְס�  Accordingly, Rashi may agree that .ל�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

or anything that belongs to your 
fellow.

19 These words Hashem spoke 
to your entire congregation on the 
mountain, from the midst of the fire, 
the cloud, and the fog, [with] a great 
voice that did not continue; and He 
inscribed them on two stone Luchos 
and gave them to me. 20  It happened 
that when you heard the voice from 
the midst of the darkness and the 
mountain was burning in fire, 

 

לְמֶחֱזֵי“:  ג  גּ� ”דִּמְר� רְגְּמִינָן  דִּמְת� ט)  ב,  (בראשית  רְאֶה“  לְמ� ”נֶחְמָד 
[לְפִי  יז.).  (סנהדרין  ק“  פְס� ”וְלָא  רְגְּמִינָן  מְת� ף.  
ס 
י וְלאֹ  (יט) 
ת וְצָרִיךְ  ח� בֵּר כָּל דְבָרָיו בִּנְשִׁימָה א� ת בָּשָׂר וָדָם אֵינוֹ יָכוֹל לְד� שֶׁמִּדּ�

הָיָה  וּמִשֶּׁלּאֹ  פּוֹסֵק,  הָיָה  לאֹ  כֵן,  אֵינוֹ  הקב‘‘ה  ת  וּמִדּ� פְסִיק,  לְה�
חֵר,  דָּבָר א� לְעוֹלָם.  יָּים  וְק� חָזָק  כִּי קוֹלוֹ  הָיָה מוֹסִיף,]  לאֹ  פּוֹסֵק 

”לאֹ יָסָף“, לאֹ הוֹסִיף לְהֵרָאוֹת בְּאוֹתוֹ פּוּמְבִּי: 

רש"י 

דִּבֶּר֩  לֶּה  אֵ֡ ה� ים  ר_ דְּב� יט אֶת־ה� : ס חמישי  ך� Fלְרֵע ר  אֲשׁ? וְכֹ֖ל 

ק֥וֹל  ל  פֶ֔ עֲר� וְה& ן  נ� ע� Fה אֵשׁ֙  ה� מִתּ֤וֹךְ  ר  ֗ ה� בּ� ם  לְכֶ֜ ל־קְה� אֶל־כּ� יהו֨ה 

י:  אֵל& ם  tיִּתְּנ ו� נִ֔ים  אֲב� לֻחֹ֣ת  ל־שְׁנֵי֙  ע� ם  יִּכְתְּבֵ֗ ו� ף  Pס י� א  וְלֹ֣ ד֖וֹל  גּ�

שׁ  Jא בּ� ר  Lבֹּע ר  Uה וְה� שֶׁךְ  חֹ֔ ה� מִתּ֣וֹךְ  קּוֹל֙  אֶת־ה� ם  Dמְעֲכ כְּשׁ� י  יְהִ֗ כ ו�

לִּיל מ� אִלֵּין ה� א יּ� מ� פִּתְג� ת י� יט ךְ: בְר� לְח� דִּי וְכֹל

ל ק� א 
אֲמִיטְּת ו� א נ� עֲנ� א ת� אֶשּׁ� מִגּוֹ א בְּטוּר� לְכוֹן קְה� ל כּ� עִם יְי�

לִי: בִנּוּן וִיה� א יּ� בְנ� א� לוּחֵי תְּרֵין ל ע� בִנּוּן וּכְת� ק 
פְס א וְל� ב ר�

א ת� בְּאֶשּׁ� ר ע� בּ� א וְטוּר� א חֲשׁוֹכ� מִגּוֹ א ל� ק� ת י� עֲכוֹן *כְּמִשְׁמ� ה הֲו� ו� כ

עֲכוֹן ד שְׁמ� *נ"א: כּ�
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burning in fire,   לְוָתִי  ,that you approached me — וּקְרֶבְתּוּן 
 all the heads of your tribes and your — כָּל רֵישֵׁי שִׁבְטֵיכוֹן וְסָבֵיכוֹן
elders.[33]

רְתּוּן .21 אֲמ� חְזְיָנָא יְיָ אֱלָהָנָא יָת יְקָרֵהּ וְיָת   ,And you said — ו�  הָא א�
 Behold! Hashem, our God, has shown us His“ — רְבוּתֵהּ

glory and His greatness,[34]   עְנָא מִגּוֹ אֶשָּׁתָא  — וְיָת קָל מֵימְרֵהּ שְׁמ�
and we have heard THE SOUND OF HIS WORD from the midst of 
the fire;   יוֹמָא הָדֵין חֲזֵינָא — this day we saw   לֵּל יְיָ עִם  אֲרֵי מְמ�
יָּם .that Hashem speaks to a person and he can live — אֱנָשָׁא וְיִתְק�
נְמוּת .22 לְמָא  ן   אֲרֵי   But now, why should we die — וּכְע�

בְּתָא הָדָא  when this great fire consumes — תֵיכְלִנָּנָא אֶשָּׁתָא ר�
us?   ע חְנָא לְמִשְׁמ�  יָת קָל   If we continue to hear — אִם מוֹסְפִין אֲנ�
ייָ אֱלָהָנָא עוֹד  the SOUND OF THE WORD of Hashem, our — מֵימְרָא ד�
God, any longer,   חְנָא we will die![35] — וּמָיְתִין אֲנ�

בִּשְׂרָא .23 כָּל  ן  מ�  For is there any person of flesh — אֲרֵי 
and blood   יָּמָא ק� ייָ  ד� מֵימְרָא  קָל  ע  שְׁמ�  that has — דִּ י 

heard the SOUND OF THE WORD of the Living God, HASHEM, 
אֶשָּׁתָא מִגּוֹ  לֵּל   ,speaking from the midst of the fire  — מְמ�

ק ף is a literal explanation of פְס� ס� -as Rashi in fact indi ,י�
cates in Bereishis 38:26 and elsewhere.]

For a homiletic approach of Onkelos’ translation א  ל�
ק .see Shelah cited in Shaarei Aharon ,פְס�
33. This occurred after the giving of the Ten 
Commandments (Ramban to v. 24 below; cf. Rambam, 
Moreh Nevuchim 2:33; Rabbeinu Bachya to Shemos 
20:1). See also related discussion at end of note 33 to 
Shemos 20:18, with sources there.
34. This refers to the visions of fire, and the sounds 

of thunder and the shofar that were heard at Mount 
Sinai (Ibn Ezra; see Shemos 20:15).

35. The Jewish people assumed that Hashem would 
transmit the rest of the Torah directly to them, just 
as He had transmitted the Ten Commandments 
(Ramban). They thus pleaded with Moshe that al-
though they had miraculously lived through one 
direct revelation of Hashem, they would surely not 
survive another one (see Gra, cited by Shaarei Aharon; 
Malbim; Haamek Davar).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

that you approached me, all the 
heads of your tribes and your 
elders.

21  And you said, ‘‘Behold! 
Hashem, our God, has shown 
us His glory and His greatness, 
and we have heard His voice 
from the midst of the fire; this 
day we saw that Hashem speaks 
to a person and he can live. 
22  But now, why should we die 
when this great fire consumes 
us? If we continue to hear the 
voice of Hashem, our God, any 
longer, we will die! 23  For is there 
any flesh that has heard the 
voice of the Living God speak-
ing from the midst of the fire, 

 

ן  Lה אמְר֗וּ  תֹּֽ כא ו� ם:  Fוְזִקְנֵיכ ם  שִׁבְטֵיכ= י  אשׁ� ל־ר� כּ� י  אֵל�֔ תִּקְרְב֣וּן  ו�

עְנוּ  מ" שׁ� וְאֶת־קֹל֥וֹ  דְל֔וֹ  וְאֶת־גּ� אֶת־כְּבֹד֣וֹ  ינוּ֙  אֱלהֵֹ֨ יהו֤ה  נוּ  ֜ הֶרְא�

י:  ח& ם ו� Uד א� ים אֶת־ה& iֹר אֱלה yּב י־יְד� hּינוּ כ אִ֔ זֶּה֙ ר� יּ֤וֹם ה� שׁ ה� Jא מִתּ֣וֹךְ ה�

אִם־ זֹּ֑את  ה� ה  Uגְּדֹל ה� שׁ  א� ה� נוּ  אכְלֵ֔ תֹֽ י  כּ_ מ֔וּת  נ� ה  מּ� ל ה֙  תּ� כב וְע�

י  תְנוּ: כג  כּ_ מ& ינוּ ע֖וֹד ו� kֹשְׁמֹ֠ע� אֶת־ק֨וֹל יהו֧ה אֱלה ֗חְנוּ לִ֠ ים | אֲנ� יֽסְֹפ_

שׁ  kא ר מִתּֽוֹךְ־ה� yּב יִּ֜ים מְד� ים ח� ע קוֹל֩ אֱלהִֹ֨ Bמ ר שׁ� gׁר אֲש ֡ שׂ� ל־בּ� י כ� מ_

א ה� רְתּוּן אֲמ� ו� כא בֵיכוֹן: וְס� שִׁבְטֵיכוֹן רֵישֵׁי ל כּ� תִי לְו� וּקְרֶבְתּוּן

א עְנ� שְׁמ+ ל  
ק
>מֵימְרֵהּ ת וְי� רְבוּתֵהּ ת וְי� רֵהּ יְק� ת י� א נ� ה& אֱל� יְי� א נ� חְזְי& א�

ם: יּ� וְיִתְק� א שׁ� אֱנ� עִם יְי� לֵּל מְמ� אֲרֵי א ינ� חֲז; דֵין ה� א  יוֹמ� א ת� אֶשּׁ� מִגּוֹ

אִם א ד� ה� א בְּת� ר� א ת� אֶשּׁ� א נ� תֵיכְלִנּ& אֲרֵי נְמוּת א לְמ� ן וּכְע� כב

אֲרֵי כג יְתִין  וּמ�
א: חְנ� >אֲנ+ עוֹד א נ� ה& אֱל� א  
מֵימְר


יי >ד� ל ק� ת י� ע לְמִשְׁמ� א חְנ� אֲנ+ מוֹסְפִין

א ת� אֶשּׁ� מִגּוֹ לֵּל מְמ� א מ� יּ� ק� 
יי א ד� 
מֵימְר ל ק� ע שְׁמ� דִּי א בִּשְׂר� ל כּ� ן מ�
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יָּם   ,as we have — כְּוָתָנָא ?and lived — וְאִתְק�

ע .24 תְּ וּשְׁמ� ב א�  יָת כָּל דִּי   You should approach and hear — קְר�
ר יְיָ אֱלָהָנָא תְּ   ,all that Hashem, our God, will say — יֵימ�  וְא�

לֵּל עִמָּנָא  יָת כָּל דִּי   and then you should speak WITH us — תְּמ�
לֵּל יְיָ אֱלָהָנָא עִמָּךְ  all that Hashem, our God, will speak WITH — יְמ�
you —   עְבֵּד וְנ� בֵּל   then we shall ACCEPT his commands — וּנְק�
and we shall do them.”

פִּתְגָמֵיכוֹן .25 קָל  יָת  יְיָ  קֳדָם   The sound of your words — וּשְׁמִיע� 
WAS HEARD BEFORE Hashem,   עִמִּי לָּלוּתְכוֹן   when — בְּמ�

you spoke WITH me,   לִי יְיָ  ר  אֲמ�  ,and Hashem said to me — ו�
מָּא הָדֵין י יָת קָל פִּתְגָמֵי ע�  IT IS HEARD BEFORE ME, the“ — שְׁמִיע� קֳדָמ�
sound of the words of this people,   ְעִמָּך לִּילוּ  מ�  which — דִּי 
they have spoken WITH you;   ּלִּילו תְקִינוּ כָּל דִּי מ�  they WERE — א�

CORRECT in all that they spoke.

הָדֵין לְהוֹן .26 יְהֵי לִבָּא  דִּי  י   IF ONLY[36] this heart (i.e., their — לְו�
current feelings) would remain with them,   י ל קֳדָמ�  לְמִדְח�

— thereby causing them to have fear BEFORE Me   ר יָת כָּל  וּלְמִטּ�
יָּא י כָּל יוֹמ�  and observe all My commandments for all the — פִּקּוֹד�
days,   ב לְהוֹן וְלִבְנֵיהוֹן לְעָלָם  so that it may be good — בְּדִיל דְּיִיט�
for them and for their children forever!

36. Onkelos clarifies the idiomatic יִתֵּן י who would grant, by using the common Aramaic term ,מִי   if only (a ,לְו�
variation of אי לְו� .(ה�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

as we have, and lived? 24  You 
should approach and hear all 
that Hashem, our God, will 
say, and you should speak to us 
all that Hashem, our God, will 
speak to you — then we shall 
hear and we shall do.’’

25  Hashem heard the sound 
of your words when you spoke 
to me, and Hashem said to me, 
‘‘I heard the sound of the words 
of this people, which they have 
spoken to you; they did well 
in all that they spoke. 26  Who 
would grant that this heart of 
theirs would remain with them, 
to fear Me and observe all My 
commandments all the days, 
so that it may be good for them 
and for their children forever! 

 

כִּנְקֵבָה,  כֹּחִי  אֶת  שְׁתֶּם  הִתּ� אֵלֵינוּ.  בֵּר  תְּד� תְּ  וְא� (כד) 
חֲרֵדִים  שֶׁאֵינְכֶם  רָאִיתִי  כִּי  יָדִי,  אֶת  וְרִפִּיתֶם  עֲלֵיכֶם  רְתִּי  ע� שֶׁנִּצְט�

מִפִּי  לִלְמוֹד  לָכֶם  יָפֶה  הָיָה  לאֹ  וְכִי  הֲבָה,  מֵא� אֵלָיו  לְהִתְקָרֵב 
גְּבוּרָה וְלאֹ לִלְמוֹד מִמֶּנִּי:  ה�

רש"י 

יהו֣ה  ר  יאֹמ" ר  ל־אֲשׁ? כּ� ת  kא ע  ֔ וּֽשֲׁמ� ה֙  תּ� א� ב  fכד קְר חִי:  Fּי ו� מֹ֖נוּ  כּ�

יהו֧ה  ר  בֵּ֜ יְד� ר  ל־אֲשֶׁ֨ כּ� אֵת֩  ינוּ  אֵלֵ֗ ר  Lּב תְּד�  | תְּ  Bוְא ינוּ  Jֹאֱלה

אֶת־ק֣וֹל  יהוה֙  ע  fיִּשְׁמ כה ו� ינוּ:  hׂש וְע� עְנוּ  מ] וְשׁ� יך�  אֵל= ינוּ  kֹאֱלה

אֶת־ק֨וֹל  עְתִּי  ֠ מ� שׁ֠� י  אֵל�֗ יהו֜ה  יֹּ֨אמֶר  ו� י  Pאֵל ם  בֶּרְכ= בְּד� ם  דִּבְרֵיכֶ֔

ר  ל־אֲשׁ? כּ� יבוּ  הֵיט� יך�  אֵלֶ֔ דִּבְּר֣וּ  ר  gׁאֲש זֶּה֙  ה� ם  ע� ה� י  דִּבְרֵ֜

וְלִשְׁמֹ֥ר  י  iאֹת ה  Iלְיִרְא ם  הֶ֗ ל� זֶ֜ה  ם  ֨ ב� לְב� ה֩  י� וְה� ן  י־יִתֵּ֡ hכו מ רוּ:  דִּבּ;

ם:  לְעלֹ& ם  וְלִבְנֵיה= ם  Yה ל� ב  יִיט] ן  ע� ֨ לְמ� ים  sמ יּ� ל־ה� כּ� י  ל־מִצְוֹת" אֶת־כּ�

יְי� ר יֵימ� דִּי ל כּ� ת י� ע וּשְׁמ� תְּ א� ב קְר� כד ם: יּ� וְאִתְק� א נ� ת& כְּו�

יְי� לֵּל יְמ� דִּי ל כּ� ת י� א 
נ עִמּ; לֵּל תְּמ� תְּ וְא� א נ� ה& אֱל�

ל ק� ת י� ם יְי� 
קֳד יע� Cוּשְׁמ כה עְבֵּד: וְנ� בֵּל וּנְק� ךְ 
עִמּ א נ� ה& אֱל�

ל ק� ת י� י מ� 
יע� קֳד Cשְׁמ לִי יְי� ר אֲמ� ו� עִמִּי לוּתְכוֹן לּ� בְּמ� מֵיכוֹן פִּתְג�

דִּי ל כּ� ינוּ Cתְק א� ךְ 
עִמּ ילוּ hּל מ� דִּי דֵין ה� א מּ� ע� מֵי פִּתְג�

ר וּלְמִטּ� י מ� 
קֳד ל לְמִדְח� לְהוֹן דֵין ה� א 
לִבּ יְהֵי דִּי י לְו� כו ילוּ: hּל מ�

ם: ל� לְע� וְלִבְנֵיהוֹן לְהוֹן ב דְּיִיט� בְּדִיל א יּ� יוֹמ� ל כּ� י פִּקּוֹד� ל כּ� ת י�
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ר לְהוֹן .27 שְׁכְּנֵיכוֹן   ,Go say to them — אֱזֵיל אֱמ�  — תּוּבוּ לְכוֹן לְמ�
‘Return to your tents.’[37]

י .28 תְּ הָכָא קוּם קֳדָמ�  But as for you, stand here BEFORE — וְא�
Me[38]   ְלֵּל עִמָּך  יָת   and I shall speak WITH you — וֶאֱמ�

לֵּפִנּוּן יָּא דִּי ת� יָּא וְדִינ� פְקֶדְתָּא וּקְיָמ�  ,the entire commandment — כָּל תּ�
and the STATUTES and the judgments that you shall teach 
them   עְבְּדוּן רְעָא דִּי   and they shall perform them — וְי�  בְּא�
הּ  in the Land that I give them, to take — אֲנָא יָהֵב לְהוֹן לְמֵירְת�
possession of it.”
ד  .29 קִּיד   You shall be careful to act — וְתִטְּרוּן לְמֶעְבּ�  כְּמָא דִי פ�

 ,as Hashem, your God, commanded you — יְיָ אֱלָהֲכוֹן יָתְכוֹן
מִּינָא וּשְׂמָאלָא י�  you shall not stray to the right or — לָא תִסְטוֹן 
left.[39]

יָתְכוֹן תְּהָכוּן .30 יְיָ אֱלָהֲכוֹן  קִּיד  דִּי פ�  Rather, on the — בְּכָל אָרְחָא 
entire way that Hashem, your God, commanded you 

shall you go,   ב לְכוֹן  so that you will live — בְּדִיל דְּתֵיחוֹן וְיִיט�
and it will be good for you,   רְעָא דִּי תֵירְתוּן  — וְתוֹרְכוּן יוֹמִין בְּא�
and you will prolong your days in the Land of which you will 
take possession.

37. Since Hashem agreed to the request of the Jewish 
people not to speak directly with them, He told Moshe 
that they were to return to their tents, to normal life 
— specifically, they were now permitted to engage in 
marital relations, which had been forbidden them for 
the three days prior to the Giving of the Torah (see 
Shemos 19:15). Moshe was to be Hashem’s interme-
diary, and thus, he was to remain with Hashem (see 
Malbim; Haamek Davar).
38. The verse says, “stand here with Me,” but Onkelos 
respectfully renders it “stand here before Me.”

Although Moshe was already standing before 
Hashem, the expression stand here before Me implies 
a command, a new instruction. That is, Moshe should 
return to the people with Hashem’s reply and then 
return to Hashem and remain there (see Ibn Ezra). If 
Hashem had meant that Moshe should simply remain 
on the mountain without returning to the people in the 
interim, Onkelos would have rendered it, י מ� אֵים קֳד�  ,הֱוֵי ק�
be standing before Me (Beurei Onkelos).
39. Straying to “the right” implies adding to the mitz-
vos (since a person who adds to the mitzvos thinks he 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
27  Go say to them, ‘Return to 
your tents.’ 28  But as for you, 
stand here with Me and I shall 
speak to you the entire com-
mandment, and the decrees 
and the judgments, that you 
shall teach them and they shall 
perform in the Land that I give 
them, to take possession of it.’’

29  You shall be careful to act as 
Hashem, your God, commanded 
you, you shall not stray to the 
right or left. 30  On the entire way 
that Hashem, your God, com-
manded you shall you go, so that 
you shall live and it will be good 
for you, and you shall prolong 
your days in the Land of which 
you will take possession.

 

דִי֒  ה פֹּה֘ עֲמֹ֣ד עִמּ� ֗ תּ� ם: כח וְא� Fהֳלֵיכ ם לְא& כ= ם שׁ֥וּבוּ ל� ה\ ךְ אֱמֹ֣ר ל� tכז ל

ר  gׁאֲש ים  ט� מִּשְׁפּ� וְה� ים  lּחֻק וְה+ ה  מִּצְו} ל־ה� כּ� ת  yא יך�  אֵלֶ֗ ה  בְּר אֲד� ו+

ם  gּרְת הּ: כט וּשְׁמ� ם לְרִשְׁתּ& ה= ן ל� י נֹת� iנֹכ ר א& dׁרֶץ אֲש ֔ א� שׂ֣וּ ב� ם וְע� Jמְּד תְּל�

ין  lמ י� ס̂רוּ  ת� א  לֹ֥ ם  אֶתְכ\ ם  הֵיכ= אֱלֹֽ יהו֥ה  ה  צִוּ} ר  אֲשׁ? כּ+ עֲשׂ֔וֹת  ל+

כוּ  Jם תֵּל ם אֶתְכ= Yהֵיכ ֜ה יהו֧ה אֱלֹֽ ר צִוּ� רֶךְ אֲשֶׁ֨ דֶּ֗ ל־ה� וּשְׂמֹֽאל: ל בְּכ�

שֽׁוּן:  יר� hּר ת רֶץ אֲשׁ? Uא ים בּ� מִ֔ ם י� gּכְת אֲר� ם וְה+ כֶ֔ חְיוּן֙ וְט֣וֹב ל� hּן ת ע� fלְמ

י מ� 
קֳד קוּם א כ� ה� תְּ וְא� כח שְׁכְּנֵיכוֹן: לְמ� לְכוֹן תּוּבוּ לְהוֹן ר אֱמ� *אֱזֵיל כז

דִּי א יּ� וְדִינ� א 
יּ מ� 
וּקְי א פְקֶדְתּ� תּ� ל כּ� ת י� ךְ 
עִמּ לֵּל וֶאֱמ�

וְתִטְּרוּן כט הּ: לְמֵירְת� לְהוֹן הֵב י� א אֲנ� דִּי א רְע� בְּא� עְבְּדוּן וְי� לֵּפִנּוּן ת�

א מִּינ� י� תִסְטוֹן א ל� תְכוֹן י� הֲכוֹן אֱל� יְי� קִּיד פ� א דִי כְּמ� ד לְמֶעְבּ�

כוּן תְּה� תְכוֹן י� הֲכוֹן אֱל� יְי� קִּיד פ� דִּי א רְח� א� ל בְּכ� ל א: אל� וּשְׂמ�

תֵירְתוּן: דִּי א רְע� בְּא� יוֹמִין וְתוֹרְכוּן לְכוֹן ב וְיִיט� דְּתֵיחוֹן בְּדִיל
*נ"א: אִזֵל
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76 / דברים — פרשת ואתחנן  ו / א־ג 

6.
פְקֶדְתָּא .1 יָּא   ,This is the commandment — וְדָא ת� יָּא וְדִינ�  — קְיָמ�

the STATUTES, and the judgments,   לָּפָא קִּיד יְיָ אֱלָהֲכוֹן לְא�  דִי פ�
 that Hashem, your God, has commanded me to teach — יָתְכוֹן
you   ּה לְמֵירְת� מָּן  תּ� עָבְרִין  תּוּן  א� דִּי  רְעָא  בְּא� ד   to perform — לְמֶעְבּ�
in the Land that you are crossing there, to take possession 
of it,

אֱלָהָךְ .2 יְיָ  קֳדָם  ל  דְּתִדְח� -so that you may have fear BE — בְּדִיל 

FORE Hashem, your God,[1]   וּפִקּוֹדוֹהִי קְיָמוֹהִי  כָּל  יָת  ר   לְמִטּ�
לָךְ קֵּד  מְפ� אֲנָא  -to observe all His STATUTES and His com — דִּי 
mandments that I command you,   ְבְּרָך ר  וּב� וּבְרָךְ  תְּ   ,you — א�
your son, and your son’s son,   ְיָּיך  all the days of — כָּל יוֹמֵי ח�
your life,   ְוּבְדִיל דְּיוֹרְכוּן יוֹמָיך — and so that your days may be 
prolonged.

ד .3 לְמֶעְבּ� ר  וְתִטּ� יִשְׂרָאֵל  בֵּל   You shall ACCEPT these — וּתְק�
commandments,[2] Israel, and be careful to perform 

them,   חֲדָא ל� תִסְגּוֹן  וְדִי  לָךְ  ב  יִיט�  so that it may be good — דִּי 
for you, and so that you may increase very much,   דִי  כְּמָא 

is doing a good thing, it is referred to as “straying to the 
right”), and straying to “the left” implies subtracting 
from the mitzvos; both are forbidden, as stated above, 
4:2 (Sforno; Minchah Belulah).

1. It is unlikely that Onkelos adds ם -here out of re קֳד�
spect, as he usually does, since there is nothing disre-
spectful about the concept of fearing Hashem. It seems, 
rather, that he does this to clarify the idea of fearing 
Hashem; that it means to conduct oneself in fear (or 
reverence) before Him. [It is noteworthy, however, 

that Onkelos sometimes dispenses with the term ם  קֳד�
and renders it literally, ‘ת ה  For .(see, e.g., v. 13 below) י�
discussion, see Introduction to Nefesh HaGer, Maha-
dura Tinyana (printed in the beginning of Vayikra) 
p. 3.]

2. Onkelos understands the term שמע here in the sense 
of “accept” (see above, 1:43 note 69, and note 5 below); 
i.e., you shall believe [that these are God-given mitzvos] 
and accept them (see Chovos HaLevavos, Introduction 
to Shaar HaYichud).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

6.
1  This is the commandment, 

the decrees, and the judgments, 
that Hashem, your God, has 
commanded to teach you to 
perform in the Land that you 
are crossing there, to take pos-
session of it, 2  so that you may 
fear Hashem, your God, to ob-
serve all His decrees and com-
mandments that I command 
you — you, your child, and your 
grandchild — all the days of 
your life, and so that your days 
may be prolonged. 3  You shall 
hear, O Israel, and be careful 
to perform, [so] that it may be 
good for you, and [so] that you 
may increase very much, as 

 

יהו֥ה  ה  צִוּ} ר  אֲשׁ? ים  טִ֔ מִּשְׁפּ� וְה� חֻקִּים֙  ה+ ֗ה  מִּצְו� ה� א וְזֹ֣את  [ו] 

ים  lעֹֽבְר ם  Yּת א� ר  אֲשׁ? רֶץ  ֔ א� בּ� עֲשׂ֣וֹת  ל+ ם  אֶתְכ\ ד  Lּמ לְל� ם  הֵיכ= אֱלֹֽ

ר  שְׁמֹ֠ לִ֠ יך�  אֱלהֶֹ֗ אֶת־יהו֣ה  א  ֜ תִּיר� ן  ע� ֨ ב לְמ� הּ:  לְרִשְׁתּ& ה  מּ� Uׁש

וּבִנְך�֣  ה֙  תּ� א�  ֒ וֶּ֒ך� מְצ� י  נֹכ_ א& ר  gׁאֲש יו֘  וּמִצְוֹת� יו  ל־חֻקֹּת אֶת־כּ�

אֵל֙  יִשְׂר� עְתּ�  מ� ג וְשׁ&  : יך� Fמ י� ן  אֲרִכ� י+ ן  ע� וּלְמ" יך�  יּ\ י ח� Lיְמ ל  כֹּ֖  ֔ וּבֶן־בִּנְך�

אֲשֶׁר֩  כּ+ ד  מְאֹ֑ תִּרְבּ֖וּן  ר  אֲשׁ? ו+  ֔ לְך� ב  Bיִיט אֲשֶׁר֙  עֲשׂ֔וֹת  ל+  רְתּ מ� וְשׁ&

יְי� קִּיד פ� דִי א יּ� וְדִינ� א 
יּ מ� 
קְי א פְקֶדְתּ� ת� א וְד� א ו

בְרִין ע� תּוּן א� דִּי א רְע� בְּא� ד לְמֶעְבּ� תְכוֹן י� א פ� לּ� לְא� הֲכוֹן אֱל�

ר לְמִטּ� ךְ ה� אֱל� יְי� ם 
קֳד ל דְּתִדְח� בְּדִיל ב הּ: לְמֵירְת� ן מּ� תּ�

ךְ וּבְר� תְּ א� ךְ קֵּד ל� מְפ� א אֲנ� דִּי וּפִקּוֹדֽוֹהִי מֽוֹהִי 
קְי ל כּ� ת י�

אֵל יִשְׂר� בֵּל וּתְק� ג יךְ: יוֹמ� דְּיוֹרְכוּן וּבְדִיל יךְ יּ� ח� יוֹמֵי ל כּ� ךְ בְּר� ר וּב�

א דִי כְּמ� א חֲד� ל� תִסְגּוֹן וְדִי ךְ ל� ב יִיט� דִּי ד לְמֶעְבּ� ר וְתִטּ�
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אֲבָהָתָךְ לָךְ לִּיל יְיָ אֱלָהָא ד� -as Hashem, the God of your forefa — מ�
thers, spoke TO you,[3]   ׁב וּדְבָש רְעָא עָבְדָא חֲל�  to give you[4] a — א�
land that PRODUCES milk and honey.[5]

ע יִשְׂרָאֵל .4  Hashem alone — יְיָ אֱלָהָנָא   Hear, O Israel:[6] — שְׁמ�
is our God,   יְיָ חָד — Hashem is the One and Only.[7]

אֱלָהָךְ .5 יְיָ  יָת  ם   ,You shall love Hashem, your God — וְתִרְח�
פְשָׁךְ   ,with all your heart — בְּכָ ל לִבָּךְ  and with all — וּבְכָל נ�

your soul,[8]   ְוּבְכָל נִכְסָך — and with all your POSSESSIONS.[9]

3. See above 1:11 note 24.
4. Elucidation follows Ramban, who explains that the 
verse is presently clarifying the earlier statement, that 
it may be good for you, by stating that it will be good for 
you when Hashem gives you the Land as Hashem, the 
God of your forefathers, spoke to you, [to give you] a land 
that flows with milk and honey. For other explanations 
of this seemingly disconnected clause, see Ibn Ezra.
5. Since the land does not literally “flow” with milk 
and honey, and this is merely a metaphor for the abun-
dance of milk and honey in the land, Onkelos renders 
the phrase as, a land “that produces” milk and honey 
(HaKesav VeHaKabbalah to Shemos 3:8).
6. Onkelos rendered אֵל עְתּ� יִשְׂר� מ�  in the previous verse וְשׁ�
above as, you shall accept, Israel, interpreting the 
Hebrew שמע in the sense of “accept Hashem’s com-
mandments.” Yet here he renders אֵל ע יִשְׂר�  — literally שְׁמ�
Hear, O Israel — even though here, too, it is interpreted 
by many as “accept that Hashem is our God, Hashem 
is One” (see Chovos HaLevavos ibid.; Rashba, Teshuvos 
Vol. 5 §55; Abudraham, Shacharis shel Chol; Smag §2). 
Some suggest that Onkelos preserved the literal sense 
of שמע here in order to accommodate the Sages’ tradition 
(Pesachim 56a) that our verse was first said to Yaakov 
Avinu, whose name was also Yisrael — his twelve sons 
reassured him of their faithfulness, and prefaced this 
with “Hear, our father, Yisrael” (R’ Yaakov Emden, 

in his commentary to Siddur; see Targum Yonasan).
Alternatively, Onkelos wished to accommodate the 

various teachings of the Sages (Berachos 15a) derived 
from the word ע  that a person must hear the words :שְׁמ�
that he says when reciting the Shema; or that he may 
say the Shema in any language that he understands 
[Onkelos renders both these connotations as שמע; see 
1:43 note 69] (Beurei Onkelos). In addition, the verse 
teaches that a person must understand the concept of 
Hashem’s sovereignty and have this understanding 
in mind when he recites the Shema (see Rabbeinu 
Bachya; Sforno). Onkelos may have chosen to preserve 
the literal Hebrew in this case so as not to limit the 
meaning to “קבל, accept.”
7. The elucidation follows Rashbam, which is the 
simple, and most common, translation of our verse. 
Rashi, however, reads the verse as one statement: 
Hashem [who is] our God, Hashem [will be] One. I.e., at 
this stage in history, only the Jewish people recognize 
Hashem, and thus He is our God; but in the time to 
come, after the Final Redemption, all the nations of the 
world will acknowledge that Hashem is One.
8. One must be willing to give his life for the love of 
Hashem (i.e., for sanctification of Hashem’s Name) 
when the situation calls for it (Rashi with Mizrachi).
9. One must be prepared to give up his entire wealth 
for the love of Hashem (see Rashi, citing Berachos 61b). 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

Hashem, the God of your fore-
fathers, spoke of you — a land 
that flows with milk and honey.

4  Hear, O Israel: Hashem our 
God, Hashem is One. 5  You shall 
love Hashem, your God, with 
all your heart, with all your 
soul, and with all your might. 

 

אֱלהֵֹי  וְלאֹ  תָּה  אֱלהֵֹינוּ ע� שֶׁהוּא  ה‘  ד.  
(ד) ה‘ אֱלהֵֹינוּ ה‘ אֶח
אֶל  אֶהְפֹּךְ  אָז  ”כִּי  ר  שֶׁנֶּאֱמ� אֶחָד,  לִהְיוֹת ה‘  עָתִיד  הָאוּמּוֹת, הוּא 
ר  וְנֶאֱמ� מִּים שָׂפָה בְרוּרָה לִקְראֹ כֻלָּם בְּשֵׁם ה‘ ” (צפניה ג, ט),  ע�
(זכריה יד, ט; ספרי לא):  יִהְיֶה ה‘ אֶחָד וּשְׁמוֹ אֶחָד“  הוּא  יּוֹם ה� ”בּ�
הֲבָה  הֲבָה. אֵינוֹ דוֹמֶה עוֹשֶׂה מֵא� בְתָּ. עֲשֵׂה דְבָרָיו מֵא� ה� 
(ה) וְא
עָלָיו  טְרִיח�  מ� כְּשֶׁהוּא  מִיִּרְאָה  בּוֹ  ר� אֵצֶל  הָעוֹשֶׂה  מִיִּרְאָה,  לְעוֹשֶׂה 

(שם;  יְצָרֶיךָ  בִּשְׁנֵי  בְךָ.  
לְב ל  
בְּכ לב):  (ספרי  לוֹ  וְהוֹלֵךְ  נִּיחוֹ  מ�
ל  חָלוּק ע� לִבְּךָ  יִהְיֶה  שֶׁלּאֹ  לְבָבְךָ“,  ”בְּכָל  חֵר,  דָּבָר א� ברכות נד.). 
פְשֶׁךָ  נוֹטֵל אֶת נ� אֲפִילּוּ הוּא  פְשְׁךָ.  ל נ� 
וּבְכ (ספרי שם):  מָּקוֹם  ה�
ל מְאֹדֶךָ. בְּכָל מָמוֹנֶךָ (שם ושם). יֵשׁ  
(שם; ברכות שם וסא:): וּבְכ
מְאֹדֶךָ“  ”בְּכָל  ר  נֶאֱמ� לְכָךְ  מִגּוּפוֹ,  עָלָיו  חָבִיב  שֶׁמָּמוֹנוֹ  אָדָם  לְךָ 
חֵר, ”בְּכָל מְאֹדֶךָ“, בְּכָל מִדָּה וּמִדָּה  (ספרי שם; ברכות סא:). דָּבָר א�

רש"י 

פ  שׁ:  וּדְב& ב  Uל ת ח� רֶץ ז�ב] Yךְ א ֙ ל�֔ יך� אֲבֹתֶ֨ י  xֹר יהו֜ה אֱלה דִּבֶּ֨

 ֔ בְתּ� ה� ה וְא ד:  °°אֶח&  | יהו֥ה  ינוּ  tֹאֱלה יהו֥ה  ל  Jא יִשְׂר� ע   ששי ד °שְׁמ"

 : ך� Fל־מְאֹד וּבְכ� פְשְׁך�֖  ל־נ� וּבְכ� בְך�֥  ל־לְב& בְּכ� יך�  אֱלהֹ\ יהו֣ה  ת  tא

שׁ: וּדְב� ב חֲל� א 
בְד 
ע א רְע� א� ךְ 
ל ךְ ת� ה� אֲב� ד� א ה� אֱל� יְי� לִּיל מ�

ם וְתִרְח� ה ד: ח� יְי� א נ� ה& אֱל� יְי� אֵל יִשְׂר�

°ע' רבתי  °°ד' רבתי

ע שְׁמ� ד

ךְ: 
נִכְס ל וּבְכ� ךְ פְשׁ� נ� ל וּבְכ� ךְ לִבּ� ל בְּכ� ךְ ה� אֱל� יְי� ת י�
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78 / דברים — פרשת ואתחנן  ו / ו־ח 

קֵּד לָךְ יוֹמָא דֵין .6 יָּא הָאִלֵּין דִּי אֲנָא מְפ�  And these words — וִיהוֹן פִּתְגָמ�
that I command you today shall be   ְל לִבָּך  upon your — ע�

heart.

לִבְנָיךְ .7 נֵּינוּן   And you shall teach them diligently to — וּתְת�
your children[10]   בְּהוֹן לֵּל   and you shall speak of — וּתְמ�

them   ְבְּמִתְּבָךְ בְּבֵיתָך — while you sit in your home,   ְוּבִמְהָכָך 
 and — וּבְמִשְׁכְּבָךְ וּבִמְקִימָךְ   ,while you walk on the way — בְּאָרְחָא
when you lie down to sleep a nd when you arise in the mor-
ning.

יְדָךְ .8 ל  ע� לְאָת   You shall bind [these words] as a — וְתִקְטָרִנּוּן 

According to this interpretation, the verse refers to pos-
sessions as מְאֹדֶך� (literally, your “very much”) on account 
of man’s intense desire to acquire wealth [and thus his 
great difficulty in giving it up] (Be’er Mayim Chaim). 
Others, however, interpret ל מְאֹדֶך� -literally as mean וּבְכ�
ing, with all your might, i.e., love Hashem exceedingly, 
in any way you can (Ibn Ezra; Ramban).

10. The Hebrew ם נְתּ� -as well as its Aramaic equiva ,וְשִׁנּ�
lent, נֵּינוּן  literally means “tell” or “relate” (see ,וּתְת�
Rashi to 28:37 below; Aruch, תן; Radak, Shorashim 
 but with persistence or intensity, so as to drive ,(תנה
home a point (Marpei Lashon; Shaarei Aharon). The 
Torah therefore uses this word rather than ם דְתּ�  ,וְלִמּ�
and you shall teach them (compare with below, 
11:19), because the verse here means to convey that 
the teaching should be with a particular quality and 
diligence.

Rashi here further notes that ם נְתּ�  is related to the וְשִׁנּ�

word שִׁנּוּן, sharpness (see Bereishis 3:24 with Onkelos 
and Rashi), and refers to a sharp clarity that enables a 
Torah scholar to answer questions immediately, without 
hesitation. I.e., you should teach Torah diligently to your 
sons, so that they will know it with sharp clarity (Rashi). 
This connotation of שִׁנּוּן is not similarly conveyed by 
Onkelos’ word נֵּינוּן  since, as indicated in Onkelos ,וּתְת�
to Bereishis 3:24, the Aramaic uses שנן for “sharpness.” 
Beurei Onkelos suggests, however, that ם נְתּ�  as well ,וְשִׁנּ�
as its Aramaic equivalent נֵּינוּן  is related to the word ,וּתְת�
ן/שֵׁנִי  ,(תנן see Bereishis 1:8 and 41:32; Aruch) second ,תִּנְי�
and refers to repeating or reviewing one’s learning (see 
also Rashi to Kiddushin 30a). Shaarei Aharon sees these 
two approaches as two sides of the same coin, since the 
way to achieve clarity in Torah is through persistent re-
view of one’s studies [just as one sharpens an arrow by 
repeatedly passing the blade over the whetstone, from 
this angle and that angle (see Ibn Ezra).]

ONKELOS ELUCIDATED CHUMASH TRANSLATION

6  And these words that I com-
mand you today shall be 
upon your heart. 7  You shall 
teach them diligently to your 
children and you shall speak 
of them while you sit in your 
home, while you walk on the 
way, when you lie down and 
when you arise. 8  You shall bind 
them as a sign upon your arm 

 

פּוּרְעָנוּת.  ת  בְּמִדּ� בֵּין  טוֹבָה  בְּמִדָּה  בֵּין  נד.),  (ברכות  לְךָ  שֶׁמּוֹדֵד 
יג),  (תהלים קטז,  וגו‘   ”  אֶשָּׂא  יְשׁוּעוֹת  בְּדָּוִד הוּא אוֹמֵר ”כּוֹס  וְכֵן 
רִים  
דְּב יוּ ה� 
וְה (ו)  שם):  ג; ספרי  (שם  וגו‘   ”  אֶמְצָא  וְיָגוֹן  ”צָרָה 
תָּה  דְּבָרִים הָאֵלֶּה”, שֶׁמִּתּוֹךְ כָּךְ א� הֲבָה, ”וְהָיוּ ה� הוּ הָא� אֵלֶּה]. מ� 
[ה
 
וְּך נֹכִי מְצ� 
בֵּק בִּדְרָכָיו (ספרי לג): אֲשֶׁר א כִּיר בְּהקב‘‘ה וּמִדּ� מ�
גְמָא יְשָׁנָה שֶׁאֵין אָדָם סוֹפְנָהּ, אֶלָּא  יּוֹם. לאֹ יִהְיוּ בְּעֵינֶיךָ כִּדְיוֹט� ה�
מֶּלֶךְ  ה� ת  מִצְו� גְמָא”  ”דְּיוֹט� (שם).  לִקְרָאתָהּ  רָצִין  כֹּל  שֶׁה� חֲדָשָׁה  כּ�
ם. לְשׁוֹן חִדּוּד הוּא, שֶׁיִּהְיוּ מְחוּדָּדִים  
נְתּ בָּאָה בְּמִכְתָּב: (ז) וְשִׁנּ� ה�
אֶלָּא  בּוֹ  מְגֵּם  לְג� צָרִיךְ  תְהֵא  לאֹ  דָּבָר  אָדָם  יִשְׁאָלְךָ  שֶׁאִם  בְּפִיךָ, 
לְמִידִים. מָצִינוּ  תּ� נֶיךָ. אֵלּוּ ה� 
אֱמוֹר לוֹ מִיָּד (שם לד; קידושין ל.): לְב
ה‘  תֶּם ל� ”בָּנִים א� ר  שֶׁנֶּאֱמ� בָּנִים,  קְרוּיִם  לְמִידִים  תּ� שֶׁה� מָקוֹם  בְכָל 

אֵל“  בֵּית  אֲשֶׁר  נְּבִיאִים  ה� ”בְנֵי  וְאוֹמֵר  א),  יד,  (להלן  אֱלהֵֹיכֶם“ 
וּקְרָאָם  יִשְׂרָאֵל  לְכָל  תּוֹרָה  שֶׁלִּמֵּד  בְּחִזְקִיָּהוּ  וְכֵן  ג).  ב,  (מלכים־ב 
יא).  כט,  הימים־ב  (דברי  תִּשָּׁלוּ“  ל  א� תָּה  ע� י  ”בָּנ� ר  שֶׁנֶּאֱמ� בָּנִים, 
ר ”אָבִי  ב קָרוּי אָב, שֶׁנֶּאֱמ� לְמִידִים קְרוּיִם בָּנִים כָּךְ הָר� תּ� וּכְשֵׁם שֶׁה�
ם.  
רְתּ
 בּ וְדִבּ� יב; ספרי שם):  (מלכים־ב,  וגו‘   ”  יִשְׂרָאֵל  רֶכֶב  אָבִי 
עֲשֵׂם טָפֵל  ל תּ� ר דִּבּוּרְךָ אֶלָּא בָּם. עֲשֵׂם עִיקָּר וְא� שֶׁלּאֹ יְהֵא עִיקּ�
לְמוּד  [תּ� יּוֹם,  ה� חֲצִי  בּ� ב  שָׁכ� אֲפִילוּ  יָכוֹל  כְבְּךָ,  
וּבְשׁ שם):  (ספרי 
ר  לוֹמ� לְמוּד  תּ� יְלָה,  לּ� ה� חֲצִי  בּ� ד  עָמ� אֲפִילוּ  יָכוֹל  וּבְקוּמֶךָ,  ר]  לוֹמ�
דֶּרֶךְ, דֶּרֶךְ אֶרֶץ דִּבְּרָה תוֹרָה,  בְּשִׁבְתְּך
 בְּבֵיתֶך
 וּבְלֶכְתְּך
 ב�
דֶךָ.  
ל י ם לְאוֹת ע� 
רְתּ ן קִימָה (שם): (ח) וּקְשׁ� ן שְׁכִיבָה וּזְמ� זְמ�

זְּרוֹע� (שם לה):  אֵלּוּ תְּפִילִּין שֶׁבּ�

רש"י 

ל־ ע� יּ֖וֹם  ה� וְּך�֛  מְצ� י  נֹכ� א& ר  אֲשֶׁ֨ לֶּה  אֵ֗ ה� ים  ר_ דְּב� ה� י֞וּ  ו וְה�

 ֙ ך� בְּבֵיתֶ֨ בְּשִׁבְתְּך�֤  ם  Pּב  Uּרְת וְדִבּ� נֶ֔יך�  לְב� ם  נְתּ ז וְשִׁנּ�  : ך� Fב לְב�

ך�  ד\ ל־י� ע� לְא֖וֹת  ם  Iּרְת ח וּקְשׁ�  : ך� Fוּבְקוּמ כְבְּך�֖  וּֽבְשׁ� רֶךְ  דֶּ֔ ב� וּבְלֶכְתְּך�֣ 

ל ע� א דֵין יוֹמ� ךְ קֵּד ל� מְפ� א אֲנ� דִּי אִלֵּין ה� א יּ� מ� פִּתְג� וִיהוֹן ו

ךְ בְּבֵית� ךְ בְּמִתְּב� בְּהוֹן לֵּל וּתְמ� יךְ לִבְנ� נֵּינוּן וּתְת� ז ךְ: לִבּ�

ךְ יְד� ל ע� ת לְא� רִנּוּן וְתִקְט� ח ךְ: וּבִמְקִימ� ךְ וּבְמִשְׁכְּב� א רְח� בְּא� ךְ כ� וּבִמְה�
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79 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  6 / 9-10 

sign upon your arm,[11]   ְוִיהוֹן לִתְפִלִּין בֵּין עֵינָיך — and they shall be 
as TEFILLIN between your eyes.[12]

ל מְזוּזְיָן .9  And you shall also write [these words] — וְתִכְתֹּבִנּוּן ע�
on MEZUZAH-SCROLLS[13]   ְרְעָיך  AND — וְתִקְבָּעִנּוּן בְּסִפֵּי בֵיתָךְ וּבְת�

AFFIX THEM TO the doorposts of your house and upon your 
gates.[14]

יִּים   It shall be — וִיהֵי .10 ק� דִּי  רְעָא  לְא� אֱלָהָךְ  יְיָ  יָעֵלִנָּךְ   אֲרֵי 
אֲבָהָתָךְ  that when Hashem, your God, brings you — ל�

into the Land that He swore to your forefathers,   בְרָהָם  לְא�
עֲקֹב וּלְי�  ,to Avraham, to Yitzchak, and to Yaakov — לְיִצְחָק 

11. This refers to tefillin shel yad.

12. I.e., above the forehead, over the area between the 
eyes (Targum Yonasan). This refers to the tefillin shel 
rosh (head-tefillin).

The verse’s ֹפת -alludes to “four,” the num (totafos) טטֹ�
ber of compartments comprising the tefillin shel rosh 
(head-tefillin), since both טט and פת mean “two” in other 
languages (Rashi). In the Gemara, the term טטֶֹפֶת refers 
to an ornament that is placed above the forehead (e.g., 
Shabbos 57b), which is a befitting name for the tefil-
lin (see also Yechezkel 24:17 with Targum and Rashi). 
Nevertheless, Onkelos prefers to use the term tefillin 
by which they are traditionally known, as is his custom 
elsewhere regarding familiar mitzvos and mitzvah 
objects (Lechem VeSimlah; Marpei Lashon to Shemos 
13:16). [For discussion of the root and meaning of the 
term tefillin, see Tosafos, Menachos 34b ד“ה לטוטפת; Tur, 
Orach Chaim 25:3 (with Mor U’Ketziah ad loc.); Aruch 
HaShalem ‘ע‘ תפל ד.]

13. This is not a translation of the word מְזֻזוֹת in the 
verse, since Onkelos renders that word as סִפֵּי, door-
posts, in the next clause. Rather, it is a reference to the 
parchment scroll placed on the doorposts, traditionally 
known as a “mezuzah” (pl. mezuzos). See the next note.

14. The literal translation of our verse, write them on 
the doorposts of your house, implies that the words of 

the Shema are written on the doorposts themselves, 
which is contradictory to the Oral Tradition (Menachos 
34a). To clarify, Onkelos inserts the terms ן  and מְזוּזְי�
עִנּוּן  explaining that the words are to be written on ,וְתִקְבּ�
mezuzah-scrolls and the scrolls are to be affixed to the 
doorposts (Piskei Rid to Menachos 33b, cited by Me’at 
Tzori; Nefesh HaGer). As indicated in the previous 
note, the Torah’s term מְזֻזוֹת actually means doorposts 
(see, for example, Shemos 12:17). However, since the 
parchment is installed on the doorpost, the Sages, as 
well as Onkelos here, refer to it as a mezuzah (Piskei 
Rid ibid.). [The word מְזֻזוֹת is also expounded by Zohar 
(Zohar Chadash, Rus 84a) as derived from the words 
וֶת ז מ�  death departed — an allusion to the protection ,ז�
from harm that the mezuzah-scroll provides to those 
living in the house.]

Some suggest that, in fact, Onkelos does not mean 
to detract from the literal meaning of the verse, com-
pletely negating the notion of writing the words on the 
doorpost. On the contrary, he means to explain that by 
writing the words on the parchment and affixing the 
parchment to the doorpost — thus making it a part and 
parcel of the doorpost — one is effectively writing the 
words on the doorpost itself. Indeed, it is for this reason 
that the scroll is called mezuzah, “a doorpost,” since it 
is not merely placed on the doorpost; it is the means by 
which the words are “written” on the doorpost. Thus, 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and they shall be ornaments 
between your eyes. 9  And you 
shall write them on the door-
posts of your house and upon 
your gates.

10  It shall be that when 
Hashem, your God, brings you 
into the Land that He swore to 
your forefathers, to Avraham, 
to Yitzchak, and to Yaakov, 

 

ל  וְע� (שם).  שֶׁבָּרֹאשׁ  תְּפִילִּין  אֵלּוּ  עֵינֶיךָ.  בֵּין  פתֹ  
לְטֹט יוּ  
וְה
יִם,  שְׁתּ� תְפִּי  בְּכ� ט“  ”ט� ”טטָפת“,  נִקְרְאוּ  רְשִׁיּוֹתֵיהֶ  פּ� מִנְי�ן  שֵׁם 
יִם (סנהדרין ד:; תנחומא בא יד): (ט) מְזֻזוֹת  פְרִיקִי שְׁתּ� ת“ בְּא� ”פּ�

ל הָ] בֵּיתֶךָ. ”מְזֻזּ�ת“ כְּתִיב (עיין להלן יא, כ), שֶׁאֵין צָרִיךְ אֶלָּא [ע�
חֲצֵרוֹת  עֲרֵי  שׁ� בּוֹת  לְר� רֶיךָ.  
וּבִשְׁע לד.):  מנחות  לו;  (ספרי  ת  ח� א�

עֲרֵי עֲיָרוֹת (יומא יא.):  עֲרֵי מְדִינוֹת וְשׁ� וְשׁ�

רש"י 

ך�  בֵּית= ל־מְזֻז֥וֹת  ע� ם  בְתּ} ט וּכְת�  : יך� Fעֵינ ין  בּ� פֹ֖ת  לְטֹֽט� י֥וּ  וְה�

יך�  אֱלהֶֹ֗ יהו֣ה   | יאֲך�֣  hי־יְב hּכ ֞ה  י� :   ס   י וְה� יך� Fר וּבִשְׁע�

עֲקֹ֖ב  וּֽלְי+ ק  Iלְיִצְח ם  ה} בְר� לְא� יך�  Yאֲבֹת ל+ ע  נִשְׁבּ� ר  אֲשֶׁ֨ רֶץ  ֜ א� אֶל־ה�

עִנּוּן  
ן וְתִקְבּ 
מְזוּזְי
ךְ >בְּסִפֵּי בֵית� ל ע� וְתִכְתֹּבִנּוּן ט יךְ: עֵינ� בֵּין לִתְפִלִּין וִיהוֹן

ךְ ה� אֱל� יְי� ךְ עֵלִנּ� י� אֲרֵי וִיהֵי י יךְ: רְע� וּבְת�

עֲקֹב וּלְי� ק לְיִצְח� ם ה� בְר� לְא� ךְ ת� ה� אֲב� ל� יִּים ק� דִּי א רְע� לְא�
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ן לָךְ בְרְבָן וְטָבָן   ,to give to you — לְמִתּ�  you will find there — קִרְוִין ר�
large and good cities   דִּי לָא בְנֵיתָא — that you did not have to 
build;
מְלֵיתָא .11 לָא  דִּי  טוּב  כָּל  ן  מְל� -and houses filled with ev — וּבָתִּין 

ery good thing, that you did not have to fill;   וְגֻבִּין פְּסִילָן דִּי 
לְתָּא  hewn-out cisterns that you did not have to hew;[15] — לָא פְס�
רְמִין וְזֵיתִין דִּי לָא נְצֶבְתָּא  vineyards and olive trees that you did — כּ�
not have to plant —   וְתִשְׂבָּע  and you will eat and be — וְתֵיכוֹל 
satisfied —
ר לָךְ .12  דִּילְמָא תִתְנְשֵׁי יָת   therefore, beware for yourself — אִסְתְּמ�

ייָ לְתָּא ד� ח�  lest your satiation cause that you will forget THE — דּ�

FEAR OF Hashem[16]   בְדוּתָא יִם מִבֵּית ע� רְעָא דְמִצְר� פְּקָךְ מֵא�  Who — דִּי א�
took you out of the land of Egypt, from the house of SLAVERY.[17]

ל .13 תִּדְח� אֱלָהָךְ  יְיָ   ,Hashem, your God, you shall fear — יָת 
 וּבִשְׁמֵהּ   ;and BEFORE Him you shall serve — וּקְדָמוֹהִי תִפְלָח

יֵּם and, if you do so, then in His Name shall you swear.[18] — תְּק�

ם בְתּ�  here means affix the written words, just as וּכְת�
Onkelos renders it (R’ Y. F. Perla, Vol. 3, Miluim §4; see 
also Smak §154; both cited in Me’at Tzori).

Onkelos’ use of the term קבע, affix, with regard to 
installing the mezuzah on the doorpost reflects the text 
of the blessing: ה נוּ לִקְבּעֹ� מְזוּז�  and commanded us …“ וְצִוּ�
to affix a mezuzah” (Me’at Tzori).
15. Generally, when one wishes to make a cistern (rain 
basin), he digs a pit. Our verse uses the word hew, since 
the ground is stony (Rashi).
16. Wherever the Torah refers to “forgetting” or “for-
saking” Hashem, Onkelos respectfully adds the word 
א לְתּ� ח�  the fear of, so as not to imply that one actually ,דּ�

forgot or had forsaken Hashem, but only the fear of 
Him (Lechem VeSimlah to 8:11 below; Beurei Onkelos 
to 32:18 below).
17. The Hebrew דִים עֲב�  can imply “from a house מִבֵּית 
belonging to slaves.” Onkelos therefore clarifies the 
intent by rendering it “from a house of slavery”; i.e., 
from the place where you (the Jewish people) had been 
slaves (Rashi with Mizrachi).
18. Only one who has the attributes called for by this 
verse — fear and service of Hashem — has a right to 
swear by Hashem’s Name, for his piety will assure 
that he will do so truthfully (Rashi; see also Rashi 
to 10:20 below, who adds the attribute of “cleaving to 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

to give to you — large and 
good cities that you did not 
build, 11  houses filled with 
every good thing that you did 
not fill, hewn-out cisterns that 
you did not hew, vineyards 
and olive trees that you did 
not plant — and you shall eat 
and be satisfied — 12  beware 
for yourself lest you forget 
Hashem Who took you out of 
the land of Egypt, from the 
house of slaves. 13  Hashem, 
your God, shall you fear, 
Him you shall serve, and in 
His Name shall you swear. 

 

(יא) חֲצוּבִים. לְפִי שֶׁהוּא מְקוֹם טְרָשִׁין וּסְלָעִים, נוֹפֵל בּוֹ לְשׁוֹן 
בְדּוּתָא“,  ע� ”מִבֵּית  רְגּוּמוֹ  כְּת� דִים.  
עֲב מִבֵּית  (יב)  חֲצִיבָה: 
יֵשׁ  אִם  בֵעַ.  
תִּשּׁ וּבִשְׁמוֹ  (יג)  עֲבָדִים:  שָׁם  שֶׁהֱיִיתֶם  מִמָּקוֹם 

תָּה יָרֵא אֶת שְׁמוֹ וְעוֹבֵד אוֹתוֹ, אָז בִּשְׁמוֹ  לָּלוּ, שָׁא� מִּדּוֹת ה� בְּךָ כָּל ה�
תָּה יָרֵא אֶת שְׁמוֹ תְּהֵא זָהִיר בִּשְׁבוּעָתְךָ, וְאִם  תִּשָּׁבֵעַ, שֶׁמִּתּוֹךְ שָׁא�

לָאו לאֹ תִשָּׁבֵע� (תנחומא מטות א): 

רש"י 

ים  ים מְלֵא_ תִּ֜ ֨ : יא וּב� ית� hנ א־ב� ר לֹֽ ת וְטֹבֹ֖ת אֲשׁ? ים גְּדֹלֹ֥ iר ךְ ע� Pתֶת ל ל

בְתּ�  צ�֔ א־ח� לֹֽ ר  gׁאֲש חֲצוּבִים֙  וּבֹרֹ֤ת   ֒ את� א־מִלֵּ֒ לֹֽ ר  gׁאֲש ל־טוּב֘  כּ�

 ֔ מֶר לְך� : יב הִשּׁ עְתּ� ב& לְתUּ וְשׂ� כ� עְתּ� וְא& Pט א־נ� ר לֹֽ gׁים אֲש ים וְזֵית� lמ כְּר�

ית  מִבּ� יִם  מִצְר" רֶץ  מֵא? יאֲך�֛  hהוֹצ ר  dׁאֲש אֶת־יהו֑ה  ח  פֶּן־תִּשְׁכּ"

 : ע� ב; ד וּבִשְׁמ֖וֹ תִּשּׁ� עֲבֹ֑ א וְאֹת֣וֹ ת+ Uיך� תִּיר Yֹים: יג אֶת־יהו֧ה אֱלה hד עֲב�

ן מְל� תִּין וּב� יא א: ית� בְנ; א ל� דִּי ן ב� וְט� ן בְרְב� ר� קִרְוִין ךְ ל� ן לְמִתּ�

א לְתּ� פְס+ א ל� דִּי ן פְּסִיל� וְגֻבִּין א ית� מְל; א ל� דִּי טוּב ל כּ�

ךְ ל� ר אִסְתְּמ� יב ע: וְתִשְׂבּ� וְתֵיכוֹל א בְתּ� Fנְצ א ל� דִּי וְזֵיתִין רְמִין כּ�

מִבֵּית יִם דְמִצְר+ א רְע� מֵא� ךְ פְּק� א� דִּי יי� א ד� 
לְתּ ח� דּ� ת י� תִתְנְשֵׁי א דִּילְמ�

יֵּם: תְּק� וּבִשְׁמֵהּ ח תִפְל� מֽוֹהִי 
וּקְד ל תִּדְח� ךְ ה� אֱל� יְי� ת י� יג א: 
בְדוּת ע�
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81 / DEVARIM/DEUTERONOMY — PARASHAS VA’ESCHANAN  6 / 14-16 

יָּא .14 מְמ� ר טָעֲוָת ע�  Do not follow after the FALSE — לָא תְהָכוּן בָּת�

GODS OF THE NATIONS,[19]   חֲרָנֵיכוֹן בְּס� דִּי  יָּא  מְמ� ע�  — מִטָּעֲוָת 
from among the FALSE GODS of the nations that are in your 
surroundings.[20]

נָּא יְיָ אֱלָהָךְ .15  For a zealous God is Hashem, your — אֲרֵי אֵל ק�
God,[21] ְשְׁכִנְתֵּהּ בֵּינָך — HIS SHECHINAH is in your midst — 

ייָ אֱלָהָךְ בָּךְ  lest the anger of Hashem, your — דִּילְמָא יִתְקֵף רָגְזָא ד�
God, BECOME INTENSE against you רְעָא פֵּי א� ל א�  — וִישֵׁיצֵינָךְ מֵע�
and He will destroy you from upon the face of the earth.[22]

אֱלָהֲכוֹן .16 יְיָ  קֳדָם  סּוֹן  תְנ�  Do not present a test BEFORE — לָא 

Hashem, your God,   בְּנִסֵּיתָא סֵּיתוּן  נ� דִי   as you — כְּמָא 
tested at THE TEST.[23]

Hashem” based on that verse; see further Rabbeinu 
Bachya here). Ramban, however, interprets this clause 
as teaching that when it is necessary for one to take an 
oath, he should not swear by anything but Hashem’s 
Name (see also Rambam, Sefer HaMitzvos, Asei 7).

The Aramaic term קים, literally, to confirm, is often 
used by Onkelos to denote taking an oath, since one 
takes an oath in order to confirm or uphold some-
thing (Gur Aryeh to Bereishis 8:21; see also Maharal’s 
Chiddushei Aggados, Kesubos 77b).
19. The Hebrew term אֲחֵרִים  is interpreted by אֱלהִֹים 
Rashi (to Shemos 20:3) to mean, gods of others; mean-
ing, they are not gods, but others have made them gods 
over themselves. This is similarly conveyed by Onkelos’ 
translation, א יּ� מְמ� ת ע� עֲו� .literally, errors of the nations ,ט�
20. It is equally forbidden to worship the gods of distant 
nations, but the Torah specifies the gods of surround-
ing nations, as their proximity makes it more likely to 
stray after them (Rashi).
21. With regard to the sin of idolatry, He exacts retribu-
tion and does not forgo punishment (Rashi to Shemos 
34:14).

22. The implication of the verse, particularly as ren-
dered by Onkelos, is that because Hashem rests His 
Shechinah among the Jewish people, He will punish 
them zealously if they stray after other gods. See, 
similarly, Rashi to Shemos 33:3. [Note, however, that 
in Shemos there, Onkelos explains differently than 
Rashi, and in fact some commentaries explain that he 
does so in order to avoid the connotation that Hashem’s 
Presence among the Jewish people can be anything 
but a blessing to them (see note 3 to that verse). That 
may be consistent with some editions of Onkelos here, 
which omit the word ּשְׁכִנְתֵּה.]

23. In Shemos 17:1-7, the Jewish people quarreled with 
Moshe and demanded that he provide them with wa-
ter to drink. In effect, they were conveying doubt that 
Hashem would provide them water in the Wilderness; 
their demand was “testing” if [the Shechinah of] 
Hashem is among us or not (ibid. v. 7; see further, 
Ramban). Moshe named the place ה וּמְרִיב� ה  סּ�  which ,מ�
literally means the test and the quarrel. Onkelos there 
refers to this place as א צּוּת� וּמ� א   The Test and The ,נִסֵּית�
Quarrel, since he often translates the name of a place 

ONKELOS ELUCIDATED CHUMASH TRANSLATION

14  Do not follow after the gods 
of others, from among the gods 
of the nations that are [in] your 
surroundings. 15  For a zealous 
God is Hashem, your God, in 
your midst — lest the anger of 
Hashem, your God, will flare up 
against you and He will destroy 
you from upon the face of the 
earth.

16 Do not test Hashem, your God, 
as you tested [Him] at Massah. 

 

דִּין  ה� וְהוּא  סְבִיבוֹתֵיכֶם.  אֲשֶׁר  מִּים  ע� 
ה מֵאֱלהֵֹי  (יד) 
חֲרֵיהֶם  תָּה רוֹאֶה אֶת סְבִיבוֹתֶיךָ תּוֹעִים א� לָרְחוֹקִים, אֶלָּא לְפִי שָׁא�

יִם  מִמִּצְר� כְּשֶׁיָּצְאוּ  ה.  
סּ מּ� (טז) בּ� בְּיוֹתֵר:  עֲלֵיהֶם  זְהִיר  לְה� ךְ  הוּצְר�
ר ”הֲיֵשׁ ה‘ בְּקִרְבֵּנוּ“ (שמות יז, ז):  יִם, שֶׁנֶּאֱמ� מּ� שֶׁנִּסּוּהוּ ב�

רש"י 

ר  אֲשׁ= ים  מִּ֔ ע� ה& אֱלהֵֹי֙  מ; ים  sאֲחֵר ים  אֱלהֹ_ י  tחֲר א+ לְכ֔וּן  ת; א  יד לֹ֣

ה  חֱרֶ֠ ֠Fפֶּן־י ך�  בְּקִרְבּ\ יך�  אֱלהֹ= יהו֥ה  א  נּ} ק� ל  א� י  טו כּ_ ם:  Fסְבִיבֽוֹתֵיכ

א  ה: ס טז לֹ֣ מ& אֲד� י ה& פְּנ� ל  מֵע"  ֔ ידְך� וְהִשְׁמ_ ךְ  ֔ בּ�  ֙ יך� אֱלהֶֹ֨ ף־יהו֤ה  א�

ה:  סּ& מּ� בּ� ם  נִסִּית= ר  אֲשׁ? כּ+ ם  הֵיכ\ אֱלֹֽ אֶת־יהו֖ה  סּ֔וּ  תְנ�

דִּי א יּ� מְמ� ע� ת 
עֲו 
מִטּ א 
יּ מְמ� ע� ת 
עֲו 
ט ר ת� בּ� כוּן תְה� א ל� יד

יִתְקֵף א דִּילְמ� שְׁכִנְתֵּהּ 
ךְ >בֵּינ� ךְ ה� אֱל� יְי� א נּ� ק� אֵל אֲרֵי טו נֵיכוֹן: חֲר� בְּס�

א ל� טז א: רְע� א� פֵּי א� ל מֵע� ךְ וִישֵׁיצֵינ� ךְ בּ� ךְ ה� אֱל� יי� ד� גְז�א ר�

א: 
בְּנִסֵּית סֵּיתוּן נ� א דִי כְּמ� הֲכוֹן אֱל� יְי� ם 
קֳד סּוֹן תְנ�
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82 / דברים — פרשת ואתחנן  ו / יז־כא 

תִּטְּרוּן .17 ר  יָּא   You shall carefully observe — מִטּ� פִּקּוֹד�  יָת 
ייָ אֱלָהֲכוֹן  ,the commandments of Hashem, your God — ד�

קְּדָךְ -and His testimonies and His STAT — וְסָהֶדְוָתֵהּ וּקְיָמוֹהִי דִּי פ�

UTES that He commanded you.

ר וּדְתָקֵן קֳדָם יְיָ .18 עְבֵּד דְּכָשׁ�  In addition to the specific laws — וְת�
that Hashem commanded you, you shall do what is DE-

CENT and PROPER BEFORE Hashem,[24]   ְלָך ב  דְּיִיט�  so — בְּדִיל 
that it will be good for you,   רְעָא טָבְתָא ת יָת א�  — וְתֵעוֹל וְתֵיר�
and you shall enter and take possession of the good Land 
אֲבָהָתָךְ יִּים יְיָ ל� ,that Hashem swore to your forefathers — דִּי ק�

עֲלֵי דְבָבָךְ מִקָּדָמָךְ .19 ר יָת כָּל בּ�  to BREAK all your enemies — לְמִתְבּ�
from before you,   ָלִּיל יְי as Hashem spoke.[25] — כְּמָא דִי מ�

לְמֵימָר .20 מְחָר  בְּרָךְ  יִשְׁאֲלִנָּךְ   When your son asks you — אֲרֵי 
some day,[26] saying,   יָּא יָּא וְדִינ�  What“ — מָא סָהֶדְוָתָא וּקְיָמ�

are the testimonies and the STATUTES and the judgments 
קִּיד יְיָ אֱלָהָנָא יָתְכוֹן  that Hashem, our God, commanded — דִּי פ�
you?”[27]

לִבְרָךְ .21 ר  הֲוֵינָא   ,You shall say to your son — וְתֵימ� בְדִין   ע�
רְעֹה בְּמִצְרָיִם  ,We were slaves to Pharaoh in Egypt“ — לְפ�

when it is a descriptive name (see Mizrachi to Bereishis 
14:6). Our verse only uses half the name, ה סּ�  ,The Test ,מ�
since the comparison here is only to the offense of the 
“test.”

24. This refers to going beyond what the law requires 
דִּין] ת ה� .(see Rashi) [לִפְנִים מִשּׁוּר�

25. This “speaking” of Hashem is recorded in Shemos 
23:27: I shall confuse the entire people, etc. (Rashi).
26. The term ר ח�  ”,here does not mean “the next day מ�
but rather some future day (Rashi).
27. Meaning, what is the reason behind these laws? 
(Ramban). [The question is not “What are they?,” since 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
17  You shall carefully observe 
the commandments of Hashem, 
your God, and His testimonies 
and His decrees that He com-
manded you. 18  You shall do what 
is straight and good in the eyes 
of Hashem, so that it will be 
good for you, and you shall enter 
and take possession of the good 
Land that Hashem swore to your 
forefathers, 19  to thrust out all 
your enemies from before you, as 
Hashem has spoken.

20  When your son asks you 
some day, saying, ‘‘What are the 
testimonies and the decrees and 
the judgments that Hashem, our 
God, commanded you?’’

21  You shall say to your son, ‘‘We 
were slaves to Pharaoh in Egypt, 

 

(בבא  דִּין  ה� ת  מִשּׁוּר� [וְ]לִפְנִים  פְּשָׁרָה  זוֹ  טּוֹב.  וְה� ר  
שׁ 
יּ ה� (יח) 
כָּל  אֶת  מֹּתִי  ”וְה� דִּבֶּר,  וְהֵיכָן  דִּבֶּר.  אֲשֶׁר  (יט) כּ� טז.):  מציעא 

 
לְך
 בִנְך 
הָעָם וגו‘   ” (שמות כג, כז; ספרי סוף עקב): (כ) כִּי יִשְׁא
ר זְמָן (מכילתא בא יח):  ח� ר. יֵשׁ ”מָחָר“ שֶׁהוּא א� 
ח 
מ

רש"י 

ר  יו אֲשׁ? Uּיו וְחֻק Iדֹת ם וְע; הֵיכ\ מ֣וֹר תִּשְׁמְר֔וּן אֶת־מִצְוֹ֖ת יהו֣ה אֱלֹֽ יז שׁ�

את�  ֗ ךְ וּב� ב ל�֔ יט� ן֙ י_ ע� ֨ י יהו֑ה לְמ� Lטּ֖וֹב בְּעֵינ ר וְה� Iׁש יּ� ית� ה� iׂש ךְ: יח וְע� צִוּ&

הֲדֹ֥ף  : יט ל+ יך� Fאֲבֹת ע יהו֖ה ל+ ה אֲשֶׁר־נִשְׁבּ] ֔ טֹּב� רֶץ ה� א ֙ אֶת־ה� שְׁתּ� ר� וְי&

לְך�֥ בִנְך�֛  י־יִשְׁא& hּר יהוֽה: ס כ כ ר דִּבּ? אֲשׁ= יך� כּ+ נ\ יך� מִפּ� יְב= ל־אֹֽ אֶת־כּ�

ה יהו֥ה  ר צִוּ} ים אֲשׁ? טִ֔ מִּשְׁפּ� חֻקִּים֙ וְה� ת וְה+ עֵדֹ֗ ה ה& ר לֵאמֹ֑ר מ Uח מ�

יִם  Pרְעֹ֖ה בְּמִצְר ינוּ לְפ� lי ים ה� iד ֔ עֲב� רְתּ לְבִנְך� מ� ם: כא וְא& Fינוּ אֶתְכ tֹאֱלה

דִּי מֽוֹהִי 
וּקְי תֵהּ הֶדְו� וְס� הֲכוֹן אֱל� יי� ד� א יּ� פִּקּוֹד� ת י� תִּטְּרוּן ר מִטּ� יז

וְתֵעוֹל ךְ ל� ב דְּיִיט� בְּדִיל יְי� ם 
קֳד קֵן 
וּדְת ר שׁ� דְּכ� עְבֵּד וְת� יח ךְ: קְּד� פ�

ר לְמִתְבּּ� יט ךְ: ת� ה� אֲב� ל� יְי� יִּים ק� דִּי א בְת� ט� א רְע� א� ת י� ת וְתֵיר�

ךְ בְּר� ךְ יִשְׁאֲלִנּ� אֲרֵי כ : יְי� לִּיל מ� א דִי כְּמ� ךְ מ� ד� מִקּ� ךְ ב� עֲלֵי דְב� בּ� ל כּ� ת י�

יְי� קִּיד פ� דִּי א יּ� וְדִינ� א 
יּ מ� 
וּקְי א ת� הֶדְו� ס� א מ� ר לְמֵימ� ר מְח�

יִם בְּמִצְר& רְעֹה לְפ� א ינ� הֲו; בְדִין ע� ךְ לִבְר� ר וְתֵימ� כא תְכוֹן: י� א נ� ה& אֱל�
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יִם מִמִּצְר� יְיָ  פְּקָנָא  ד   and Hashem took us out of Egypt — וְא�  בְּי�
קִּיפָא .with a strong hand — תּ�
יִם .22 בְרְבִין וּבִישִׁין בְּמִצְר� יְיָ אָתִין וּמוֹפְתִין ר� ב   Hashem placed — וִיה�

signs and wonders that were great and harmful, against 
Egypt,   ּרְעֹה וּבְכָל אֱנָשׁ בֵּיתֵה  against Pharaoh, and against — בְּפ�
all THE PEOPLE of his house,   לְעֵינָנָא — before our eyes.
מָּן .23 פֵּק מִתּ� עָלָא   And He took us out of there — וְיָתָנָא א�  בְּדִיל לְא�

ן לָנָא   ,in order to bring us IN to Eretz Yisrael — יָתָנָא  לְמִתּ�
אֲבָהָתָנָא יִּים ל� רְעָא דִּי ק�  to give us the Land that He swore — יָת א�
to our forefathers.
הָאִלֵּין .24 יָּא  קְיָמ� כָּל  יָת  ד  לְמֶעְבּ� יְיָ  קְּדָנָא   Therefore, Hashem — וּפ�

commanded us to perform all of these STATUTES,   ל  לְמִדְח�
ב   ,to have fear BEFORE Hashem, our God — קֳדָם יְיָ אֱלָהָנָא  דְּיִיט�
יָּא יוֹמ� כָּל   ,so THAT IT MAY BE GOOD FOR US[28] all the days — לָנָא 
יָּמוּתָנָא כְּיוֹמָא הָדֵין  to give us life as this very day, i.e., on this — לְק�
world,
לָנָא .25 תְּהֵא   and it will be a merit for us in the — וְזָכוּתָא 

World to Come[29] —  פְקֶדְתָּא תּ� כָּל  יָת  ד  לְמֶעְבּ� ר  נִטּ�  אֲרֵי 
-when we are careful to perform this entire com — הָדָא
mandment   אֱלָהָנָא יְיָ  ,before Hashem, our God — קֳדָם 

the answer in the next verses does not respond to that 
question.]
28. According to some editions, Onkelos translates our 
verse literally, א נ� ל� ב   for our good. Other editions ,לְט�

read א נ�  that [Hashem] will provide good for [so] ,דְּיוֹטֵב ל�
us.
29. Rabbeinu Bachya, in explanation of Onkelos; see 
also Sforno.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

and Hashem took us out of 
Egypt with a strong hand. 
22  Hashem placed signs and 
wonders, great and harmful, 
against Egypt, against Pha-
raoh and against all of his 
house, before our eyes.23  And 
He took us out of there in or-
der to bring us, to give to us 
the Land that He swore to 
our forefathers. 24  Hashem 
commanded us to perform all 
these decrees, to Hashem, our 
God, for our good all the days, 
to give us life as this very day, 
25  and it will be a merit for 
us — when we are careful to 
perform this entire command-
ment before Hashem, our God, 

 

ת  אוֹתֹ֣ יהו֡ה  ן  Lּיִּת כב ו� ה:  ק& חֲז� ד  Iבְּי יִם  מִמִּצְר" יהו֛ה  נוּ  yיֹּֽצִיא ו�

ל־בֵּית֖וֹ  וּבְכ� רְעֹ֥ה  בְּפ� יִם  Rבְּמִצְר  | ים  ע� וְר� ים  גְּדֹלִ֨ ים  פְתִ֠ וּ֠מֹֽ

נוּ֙  תֶת ל�֨ נוּ ל� ֔ יא אֹת� ב_ ן֙ ה� ע� ֨ לְמ� ם  Pּׁיא מִש נוּ הוֹצ_ Uכג וְאוֹת ינוּ:  לְעֵינ;

עֲשׂוֹת֙  ל+ יהו֗ה  נוּ  Lּו יְצ� כד ו� ינוּ:  אֲבֹת; ל+ ע  נִשְׁבּ" ר  אֲשׁ? רֶץ  ֔ א� אֶת־ה�

לְט֥וֹב  ינוּ  Jֹאֱלה אֶת־יהו֣ה  ה  Uלְיִרְא לֶּה  אֵ֔ ה� ים  חֻקּ_ ל־ה+ אֶת־כּ�

נוּ  Pּהְיֶה־ל hּת ה  Uק כה וּצְד� ה:  Fּז ה� יּ֥וֹם  כְּה� נוּ  tיֹּת לְח� ים  מִ֔ יּ� ל־ה� כּ� נוּ֙  ל�֨

ינוּ  tֹאֱלה יהו֥ה  י  kלִפְנ זֹּ֗את  ה� ה  מִּצְו ל־ה� אֶת־כּ� עֲשׂ֜וֹת  ל+ י־נִשְׁמֹ֨ר  hּכ

תִין א� יְי� ב וִיה� כב א: קִּיפ� תּ� ד בְּי� יִם מִמִּצְר+ יְי� א נ� פְּק& וְא�

שׁ בֵּיתֵהּ 
ל אֱנ וּבְכ� רְעֹה בְּפ� יִם בְּמִצְר+ וּבִישִׁין בְרְבִין ר� וּמוֹפְתִין

א נ� ל& ן לְמִתּ� א נ� ת& י� א 
ל 
ע לְא� בְּדִיל ן מּ� מִתּ� פֵּק א� א נ� ת& וְי� כג א: נ� לְעֵינ&

ד לְמֶעְבּ� יְי� א נ� קְּד& וּפ� כד א: נ� ת& ה� אֲב� ל� יִּים ק� דִּי א רְע� א� ת י�

ב *דְּיִיט� א נ� ה& אֱל� יְי� ם 
קֳד ל לְמִדְח� אִלֵּין ה� א 
יּ מ� 
קְי ל כּ� ת י�

א נ� ל� תְּהֵא א וְז�כוּת� כה דֵין: ה� א כְּיוֹמ� א נ� מוּת& יּ� לְק� א יּ� יוֹמ� ל כּ� א נ� ל&

א נ� ה& אֱל� יְי� ם קֳד� א ד� ה� א פְקֶדְתּ� תּ� ל כּ� ת י� ד לְמֶעְבּ� ר נִטּ� אֲרֵי
ב; נ"א: דְּיוֹטֵב *נ"א: לְט�

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



84 / דברים — פרשת ואתחנן  ז / א־ב 

קְּדָנָא  .as He commanded us — כְּמָא דִי פ�
7.

אֱלָהָךְ .1 יְיָ  יָעֵלִנָּךְ   When Hashem, your God will bring — אֲרֵי 
you in   ּה לְמֵירְת� מָּן  לְת� עָלֵל  תְּ  א� דִּי  רְעָא   to the Land — לְא�

to which you are entering to take possession of it,   ְוִיתָרֵך 
גִּיאִין מִן קֳדָמָךְ מְמִין ס�  and He will DRIVE OUT[1] many nations — ע�
from before you —   חִתָּאֵי וְגִרְגָּשָׁאֵי וֶאֱמֹרָאֵי — the CHITTITES, 
the GIRGASHITES, the EMORITES,   וּפְרִזָּאֵי עֲנָאֵי   the — וּכְנ�
CANAANITES, the PERIZZITES,   וְחִוָּאֵי וִיבוּסָאֵי — the CHIVVITES, 
and the YEVUSITES —   מְמִין גִּיאִין   seven nations — שִׁבְעָא ע�  ס�
מִנָּךְ קִּיפִין   that are more numerous and mightier than — וְת�
you,
קֳדָמָךְ .2 אֱלָהָךְ  יְיָ  -and Hashem, your God, will de — וְיִמְסָרִנּוּן 

liver them before you,   וְתִמְחֵינוּן — and you will smite 
them —   יָתְהוֹן ר  מּ� תְג� מָּרָא   you shall utterly destroy — גּ�
them;[2]   קְיָם לְהוֹן  ר  תִגְז�  do not seal a covenant with — לָא 
them   חֵם עֲלֵיהוֹן and do not HAVE MERCY ON THEM.[3] — וְלָא תְר�

1. The Hebrew ל שׁ� -denotes casting away and throw וְנ�
ing to a distance (Rashi). In the context of Hashem 
expelling the nations from the Land, Onkelos renders 
it simply as “drive out.”
2. The Hebrew חרם connotes utter destruction — in 
contrast to the more common term רֵב  which connotes ,ח�
ruin, but not utter destruction (see Shabbos 119b with 
Rashi מחרימין וד“ה  מחריבין   Onkelos conveys this .(ד“ה 
meaning with the term גמר, destroy completely (Me’at 
Tzori).
3. The simple meaning of נֵּם  in the context of the וְלאֹ תְח�
verse is as Onkelos interprets it: Utterly destroy them… 

and do not have mercy on them (see Rabbeinu Bachya, 
and Smag, Lo Saaseh §48). According to this meaning, 
the word נֵּם -to show compas ,חנן is from the root תְּח�
sion or grace (as in Shemos 34:6), נֵּם  is thus an וְלאֹ תְח�
abbreviated form of נְנֵם תְח�  ,See .(Shaarei Aharon) וְלאֹ 
similarly, Onkelos to Bereishis 33:11 and 43:29.

Rashi here cites two additional interpretations, 
based on Avodah Zarah 20a: (1) Do not give them grace 
 i.e., do not speak favorably ,(חנן also from the root ;חֵן)
of them. (2) Do not give them encampment (related to 
the word חֲנֶה  i.e., do not give them ,(חנה from the root ,מ�
a place to live in the Land.

ONKELOS ELUCIDATED CHUMASH TRANSLATION

as He commanded us. 
7.

1  When Hashem, your God, will 
bring you in to the Land to which 
you are entering to take posses-
sion of it, and He will cast away 
many nations from before you 
— the Chittite, the Girgashite, 
the Emorite, the Canaanite, the 
Perizzite, the Chivvite, and the 
Yevusite — seven nations more 
numerous and mightier than 
you, 2  and Hashem, your God, 
will deliver them before you, 
and you will smite them — you 
shall utterly destroy them; do 
not seal a covenant with them 
and do not show them favor. 

 

יט,  (להלן  רְזֶל“  בּ� ה� ל  ”וְנָשׁ� וְכֵן  תָּזָה,  וְה� שְׁלָכָה  ה� לְשׁוֹן  ל.  שׁ� 
וְנ (א) 
ר:  נֵּם. לאֹ תִתֵּן לָהֶם חֵן, אָסוּר לוֹ לְאָדָם לוֹמ� 
ה): (ב) וְלאֹ תְח

חֵר, לאֹ תִתֵּן לָהֶם חֲנִיָּיה בָאָרֶץ (עבודה  מָּה נָאֶה גוֹי זֶה. דָּבָר א� כּ�
זרה כ.): 

רש"י 

רֶץ  ֕ א� יך� אֶל־ה� ֙ יהו֣ה אֱלהֶֹ֔ יאֲך� hי יְב oּנוּ: ס שביעי [ז] א כ ר צִוּ& אֲשׁ? כּ+

חִתִּי֩  נֶ֡יך� ה+ ים | מִפּ� בּ_ ל גּֽוֹיִם־ר� Bׁש הּ וְנ� Pּה לְרִשְׁת מּ� Uׁא־ש ה ב� Iּת אֲשֶׁר־א�

ה גוֹיִ֔ם  י שִׁבְע יְבוּסִ֔ חִוִּי֙ וְה� י וְה+ פְּרִזִּ֗ י וְה� עֲנ_ כְּנ+ י וְה� אֱמֹרִ֜ י וְה& שִׁ֨ גִּרְגּ� וְה�

ם  Pוְהִכִּית יך�  נ= לְפ� יך�  Yֹאֱלה יהו֧ה  ם  ֞ נ� ב וּנְת�  : ךּ� Fּמִמ ים  עֲצוּמ� ו+ ים  lּב ר�

ם:  נּ; תְח� א  וְלֹ֥ ית  בְּר� ם  Yה ל� א־תִכְרֹ֥ת  לֹֽ ם  ֔ אֹת� חֲרִים֙  תּ+ ם  xחֲר ה+

א רְע� לְא� ךְ ה� אֱל� יְי� ךְ עֵלִנּ� י� אֲרֵי א ז א: נ� קְּד& פ� א דִי כְּמ�

אֵי 
חִתּ ךְ מ� מִן קֳד� גִּיאִין ס� מְמִין ע� רֵךְ 
וִית הּ לְמֵירְת� ן מּ� לְת� לֵל ע� תְּ א� דִּי

מְמִין ע� א שִׁבְע� אֵי 
וִיבוּס אֵי 
וְחִוּ אֵי 
וּפְרִזּ אֵי 
עֲנ וּכְנ� אֵי 
וֶאֱמרֹ אֵי 
שׁ 
וְגִרְגּ

וְתִמְחֵינוּן ךְ מ� קֳד� ךְ ה� אֱל� יְי� רִנּוּן וְיִמְס� ב ךְ: מִנּ� קִּיפִין וְת� גִּיאִין ס�

חֵם  תְר�
>עֲלֵיהוֹן: א וְל� ם קְי� לְהוֹן ר תִגְז� א ל� תְהוֹן י� ר מּ� תְג� א ר� מּ� גּ�
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ן בְּהוֹן .3 תּ� תָּךְ לָא  ;Do not intermarry with  them — וְלָא תִתְח�  בְּר�
תֵּהּ לָא  ,do not give your daughter to his son — תִתֵּן לִבְרֵהּ  וּבְר�

ב לִבְרָךְ ,and do not take his daughter as a wife for your son — תִסּ�
פָּלְחָנִי .4 ר  מִבָּת� בְּנָיךְ  יָת  טְעֲיָן  י�  for THEY (the idolatrous — אֲרֵי 

women) will cause your SONS to STRAY[4] from following af-
ter MY SERVICE[5]   יָּא מְמ�  and they will serve — וְיִפְלְחוּן לְטָעֲוָת ע�
the FALSE GODS OF THE NATIONS;[6]   ייָ בְּכוֹן  then — וְיִתְקֵף רָגְזָא ד�
Hashem’s anger will BECOME INTENSE against you,   ְוִישֵׁצֵינָך 
and He will destroy you quickly.[7] — בִּפְרִיעַ

עְבְּדוּן לְהוֹן  .5  :Rather,[8] so shall you do to them — אֲרֵי אִם כְּדֵין תּ�

4. The literal translation of the Hebrew בִּנְך� סִיר אֶת  י�  כִּי 
is, for he will cause your son to turn away (or stray). 
However, the previous verse ended with the clause ֹוּבִתּו 
ך� Aח לִבְנ  do not take his daughter as a wife for your ,לאֹ תִקּ�
son, so it should follow with “for she will cause your son 
to stray,” since presumably “your son” refers to the son 
who married the idolater’s daughter. Onkelos therefore 
renders it ְיך ת בְּנ� ן י� טְעֲי�  for they (feminine) will cause ,אֲרֵי י�
your sons to stray, reflecting a parallel verse in Shemos 
34:16, which describes the idolatrous women influenc-
ing their Jewish husbands (Pas’shegen). As to why the 
verse says בִּנְך� אֶת  סִיר  י� בִּנְך� and not כִּי  אֶת  סִיר  ת�  in the כִּי 
feminine, see Marpei Lashon; Lechem VeSimlah.

The literal סִיר  however, does imply influence by ,כִּי י�
a male idolater. Rashi explains that it refers back to 
לִבְנוֹ תִתֵּן  לאֹ   ,do not give your daughter to his son ,בִּתְּך� 
and “your son” here really means your grandchild, i.e., 
the product of the intermarriage (since the mother is 
Jewish, the child is Jewish and can thus be called your 
son). Our verse, then, is saying that if you marry off 
your daughter to an idolater, the idolatrous husband 
(“he”) will raise the son he will have from your daugh-
ter (“your [grand]son”) to follow idol worship. Tosafos 
(Kiddushin 68b), though, maintain that our verse does 
mean to follow the clause, do not take his daughter as 
a wife for your son. As to the difficulty with the mascu-
line “he will cause your son to stray,” that refers to the 

idolatrous father-in-law. That is, if you take an idola-
ter’s daughter as a wife for your son, the idolater will 
cause your son — his son-in-law — to stray (see there 
for an alternate interpretation).

Notably, Tosafos (ibid.) cites Onkelos here as saying 
יךְ ת בְּנ� טְעוֹן י�  for they (masculine) will cause your sons ,אֲרֵי י�
to stray, which can be understood like either Rashi or 
Tosafos. Other editions have Onkelos translating simi-
lar to the Hebrew: ְך ת בְּר� טְעֵי י�  for he will cause your ,אֲרֵי י�
son to stray, keeping סִיר -as masculine, and preserv כִּי י�
ing the singular form of the Hebrew verse. For further 
discussion, see Beurei Onkelos and Beis Aharon.
5. As usual, Onkelos avoids the literal “from after Me,” 
due to the connotation of physicality. Some editions 
of Onkelos have לְתִּי ח� ר דּ� ת�  from [following] after the ,מִבּ�
fear of Me (see Tosafos ibid.). This is consistent with 
Onkelos in other places (Bamidbar 14:24; 32:11), where 
he translates י חֲר� לְתִּי as א� ח� דּ� ר  ת�  In our text, Onkelos .בּ�
translates י חֲר� נִי as מֵא� לְח� פּ� ר  ת�  from [following] after ,מִבּ�
My service, to match the next phrase וְיִפְלְחוּן, and they 
will serve … (Pas’shegen).
6. See above, 6:14 note 18.
7. See above, 4:26 note 41.
8. Onkelos typically renders the Hebrew phrase כִּי אִם 
as הֵין -However, that term is some .(e.g., 10:12 below) אֱל�
times used in the sense of “unless,” and thus might 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
3  Do not intermarry with them; 
do not give your daughter to his 
son, and do not take his daughter 
for your son, 4  for he will cause 
your son to turn away from af-
ter Me and they will serve the 
gods of others; then Hashem’s 
anger will flare against you, 
and He will destroy you quickly. 
5  Rather, so shall you do to them: 

 

י. בְּנוֹ שֶׁל גּוֹי כְּשֶׁיִּשָּׂא אֶת בִּתְּךָ  חֲר� סִיר אֶת בִּנְך
 מֵא� 
(ד) כִּי י
בָּא  דְנוּ שֶׁבֶּן בִּתְּךָ ה� י. לָמ� חֲר� יָסִיר אֶת בִּנְךָ אֲשֶׁר תֵּלֵד לוֹ בִּתְּךָ מֵא�
גּוֹיָה אֵינוֹ קָרוּי בִּנְךָ  בָּא מִן ה� גּוֹי קָרוּי בִּנְךָ, אֲבָל בֶּן בִנְךָ ה� מִן ה�

אֶת  תָסִיר  כִּי  ח“  תִקּ� לאֹ  ”בִּתּוֹ  ל  ע� ר  נֶאֱמ� לאֹ  שֶׁהֲרֵי  בְּנָהּ,  אֶלָּא 
קדושין  כג.;  (יבמות  וגו‘ ”  בִּנְךָ  אֶת  יָסִיר  ”כִּי  אֶלָּא  י,  חֲר� מֵא� בִּנְךָ 

סח:): 

רש"י 

 : ך� Fח לִבְנ א־תִקּ� לִבְנ֔וֹ וּבִתּ֖וֹ לֹֽ ן  Lּא־תִת לֹֽ  ֙ ם בִּתְּך� Pּן ב tּת א תִתְח� ג וְלֹ֥

ה  ר� וְח� ים  sאֲחֵר ים  אֱלהֹ_ בְד֖וּ  וְע& י  ֔ חֲר� מֵא+  ֙ אֶת־בִּנְך� יר  oס י־י� hּד כ

ם  הֶ֔ ל� עֲשׂוּ֙  ת+ ה  אִם־כֹּ֤ י  ה כּ_ ר:  ה; מ� ידְך�֖  hוְהִשְׁמ ם  כֶ֔ בּ� ף־יהוה֙  א�

ךְ: לִבְר� ב תִסּ� א ל� תֵּהּ וּבְר� לִבְרֵהּ תִתֵּן א ל� ךְ תּ� בְּר� בְּהוֹן ן תּ� תִתְח� א וְל� ג

וְיִתְקֵף א 
יּ מְמ� ע� ת 
עֲו 
לְט וְיִפְלְחוּן נִי 
לְח 
ר פּ ת� 
מִבּ יךְ 
**בְּנ ת י� ן 
טְעֲי *י� אֲרֵי ד

לְהוֹן עְבְּדוּן תּ� כְּדֵין אִם אֲרֵי ה : בִּפְרִיע� ךְ וִישֵׁצֵינ� בְּכוֹן יי� ד� גְז�א ר�
ךְ טְעֵי **נ"א: בְּר� טְעוֹן, נ"א: י� *נ"א: י�
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86 / דברים — פרשת ואתחנן  ז / ו־ז 

תְּתָרְעוּן  Their STACKS of stones[9] you shall break — אֱגוֹרֵיהוֹן 
apart;   בְּרוּן תְּת�  ;their pillars you shall smash — וְקָמָתְהוֹן 
אֲשֵׁרֵיהוֹן תְּקוֹצְצוּן  ;their asheirah-trees[10] you shall cut down — ו�
בְּנוּרָא תּוֹקְדוּן  לְמֵיהוֹן   and their carved IMAGES[11] you shall — וְצ�
burn in fire.

תְּ .6 דִּישׁ א� ם ק�  קֳדָם יְיָ אֱלָהָךְ   For you are a holy people — אֲרֵי ע�
— BEFORE Hashem, your God;   ְבָּךְ אִתְרְעִי יְיָ אֱלָהָך — in you 

did Hashem, your God, FIND FAVOR   בִּיב ם ח�  to — לְמֶהֱוֵי לֵהּ לְע�
be for Him a BELOVED people[12]   רְעָא פֵּי א� ל א� יָּא דִּי ע� מְמ�  — מִכֹּל ע�
from all the nations that are on the face of the earth.

יָּא .7 מְמ� תּוּן מִכָּל ע� גִּיאִין א�  It is not because YOU ARE MORE — לָא מִדְּס�

NUMEROUS THAN all the other nations   וְאִתְרְעִי יְיָ בְּכוֹן   צְבִי 
תּוּן  ,that Hashem desired you[13] and FAVORED you — בְכוֹן  אֲרֵי א�
יָּא מְמ� .for in fact you are the fewest of all the nations — זְעֵרִין מִכָּל ע�

have led one to misconstrue Onkelos’ translation as 
meaning: “Do not intermarry them … unless you break 
apart their altars,” implying, but if you break apart 
the altars, the prohibition no longer applies. Onkelos 
therefore renders the phrase here literally: אִם  ,אֲרֵי 
which more clearly indicates a positive action — rather, 
[you must], etc. (see Beurei Onkelos; Me’at Tzori). For a 
homiletic approach, see Elef HaMagen (German).

9. Onkelos consistently refers to an altar made for serv-
ing Hashem as א דְבְּח� -and to an altar made for idol-wor מ��
ship as א  .in order to differentiate between the two ,אֲגוֹר�
The term א  ,אגר is derived from the Hebrew verb אֲגוֹר�

gather [see below, 28:39] (Pas’shegen to Vayikra 18:3), 
or from the Aramaic word ר  mound [see Bereishis ,יְג�
31:47] (Meturgeman אגר; Lechem VeSimlah to Shemos 
34:13). Either way, an altar is thus called because it is 
made of numerous stones that are gathered and piled 
together like a mound; by contrast, the “pillar” in the 
next clause refers to an altar made of a single stone 
(see Rashi here and below, 12:3).
10. The trees that they worship (Rashi).
11. See above, 4:16 note 27.
12. See our note 9 to Shemos 19:5.
13. Some texts read בֵי .desires, in the present tense ,צ�

ONKELOS ELUCIDATED CHUMASH TRANSLATION

Their altars you shall break 
apart; their pillars you shall 
smash; their asheirah-trees you 
shall cut down; and their carv-
ings you shall burn in fire.

6  For you are a holy people to 
Hashem, your God; in you did 
Hashem, your God, choose to be 
for Him a treasured people from 
all the nations that are on the 
face of the earth. 7 [It is] not be-
cause of your numerousness over 
all the nations [that] Hashem de-
sired you and chose you, for you 
are the fewest of all the nations. 

 

אֲשֵׁירֵהֶם.  ם. אֶבֶן אֶחָת: ו� 
צֵּבֹת (ה) מִזְבְּחֹתֵיהֶם. שֶׁל בִּנְיָן: מ�
צְלָמִים:  וּפְסִילֵיהֶם.  מח.):  זרה  (עבודה  אוֹתָם  שֶׁעוֹבְדִין  אִילָנוֹת 
תֶּם  (ז) לאֹ מֵרֻבְּכֶם. כִּפְשׁוּטוֹ. וּמִדְרָשׁוֹ (חולין פט.), לְפִי שֶׁאֵין א�
ה‘  ק  שׁ� 
ח לְפִיכָךְ  טוֹבָה,  לָכֶם  שְׁפִּיע�  מ� כְּשֶׁאֲנִי  צְמְכֶם  ע� גְדִּילִים  מ�
בְרָהָם  א� כְּגוֹן  צְמְכֶם,  ע� עֲטִין  מְמ� ה� ט,  מְע� ה� תֶּם  א� כִּי  כֶם,  
בּ

הֲרֹן  וְא� מֹשֶׁה  וּכְגוֹן  כז),  יח,  (בראשית  וָאֵפֶר“  עָפָר  ”אָנֹכִי  ר  שֶׁאָמ�
מֶּה  ר ”אֶדּ� ר שֶׁאָמ� דְנֶצּ� חְנוּ מָה“ (שמות טז, ז). לאֹ כִנְבוּכ� שֶׁאָמְרוּ ”וְנ�
ר ”מִי בְּכָל אֱלהֵֹי הָאֲרָצוֹת“  נְחֵרִיב שֶׁאָמ� לְעֶלְיוֹן“ (ישעיה יד,יד)], וְס�
בְתִּי“ (יחזקאל כח,  ב אֱלהִֹים יָשׁ� ר ”אָנִי מוֹשׁ� (שם לו, כ), וְחִירָם שֶׁאָמ�
מֵּשׁ בִּלְשׁוֹן ”דְּהָא“:  ט. הֲרֵי ”כִּי“ מְשׁ� מְע� תֶּם ה� ב; חולין פט.): כִּי א�

רש"י 

דֵּע֔וּן  תְּג� ירֵהֶם֙  אֲשׁ; ו+ רוּ  Jּב תְּשׁ� ם  Uבֹת צּ; וּמ� תִּתֹּ֔צוּ  ם  gמִזְבְּחֹֽתֵיה

יהו֖ה  ל+ ה  ֔ תּ� א� דוֹשׁ֙  ק� ם  fע י  ו כּ_ שׁ:  א; בּ� תִּשְׂרְפ֥וּן  ם  ילֵיה= hוּפְס

מִכֹּל֙  ה  סְגֻלּ�֔ ם  Bלְע לוֹ֙  הְי֥וֹת  hל יך�  אֱלהֶֹ֗ יהו֣ה   | ר  Bח ֞ בּ� בְּך� יך�  אֱלהֹ\

ים  מִּ֗ ע� ל־ה& מִכּ� ם  רֻבְּכֶ֞ מ; א  ז לֹ֣ ה:  מ& אֲד� ה& י  ל־פְּנ� ע� ר  אֲשׁ= ים  מִּ֔ ע� ה

ים:  hּמ ע� ל־ה& מִכּ� ט  מְע" ה+ ם  תּ? י־א� hּכ ם  כ\ בּ� ר  Bיִּבְח ו� ם  כ= בּ� יהו֛ה  ק  שׁ� ח�

תְּקוֹצְצוּן אֲשֵׁרֵיהוֹן ו� בְּרוּן תְּת� תְהוֹן מ� וְק� רְעוּן תְּת� אֱגוֹרֵיהוֹן

ם יְי� קֳד� תְּ א� דִּישׁ ק� ם ע� אֲרֵי ו א: בְּנוּר� תּוֹקְדוּן לְמֵיהוֹן וְצ�

מִכֹּל בִּיב ח� ם לְע� לֵהּ לְמֶהֱוֵי ךְ ה� אֱל� יְי� אִתְרְעִי ךְ בּ� ךְ ה� אֱל�

א יּ� מְמ� ע� ל מִכּ� תּוּן גִּיאִין א� מִדְּס� א ל� ז א: רְע� א� פֵּי א� ל ע� דִּי א יּ� מְמ� ע�

א: יּ� מְמ� ע� ל מִכּ� זְעֵרִין תּוּן א� אֲרֵי בְכוֹן וְאִתְרְעִי בְּכוֹן יְי� *צְבִי

בֵי *נ"א: צ�
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יָתְכוֹן .8 יְיָ  מִדְּרָחֵם   Rather, it is because HASHEM LOVES — אֲרֵי 

YOU   אֲבָהָתְכוֹן יִּים ל� ר יָת קְיָמָא דִּי ק�  and because HE — וּמִדְּנָט�

KEEPS the oath that He swore to your forefathers   ָיְי פֵּק   א�
קִּיפָא תּ� ד  בְּי� — יָתְכוֹן   that Hashem took you out with a strong 
hand   בְדוּתָא ע� מִבֵּית  רְקָךְ   and redeemed you from the — וּפ�
house of SLAVERY,[14]   דְמִצְרָיִם לְכָּא  מ� רְעֹה  דְּפ�  from the — מִידָא 
hand of Pharaoh, king of Egypt.

ע אֲרֵי יְיָ אֱלָהָךְ הוּא אֱלהִֹים .9  Know that Hashem, your God — וְתִדּ�
— He is God,   מְהֵימְנָא ר   ,the faithful God — אֱלָהָא   נָט�

וְחִסְדָּא -Who safeguards the covenant and the kind — קְיָמָא 
ness[15]   לְרָחֲמוֹהִי וּלְנָטְרֵי פִקּוֹדוֹהִי — for those who love Him and 
for those who observe His commandments,   לְפֵי דָרִין  for — לְא�
THOUSANDS OF generations.[16]

לְסָנְאוֹהִי .10 לֵּם   And He repays those who hate Him — וּמְשׁ�
 for THE GOOD [DEEDS] THAT THEY — טָבְוָן דִּי אִנּוּן עָבְדִין קֳדָמוֹהִי

DO BEFORE HIM,   יֵּיהוֹן  paying them this reward IN THEIR — בְּח�

14. See above, 6:12 note 16.

15. The term חֶסֶד -here does not re (the kindness) ה�
fer to a particular act of kindness, but to Hashem’s 
Attribute of Kindness [חֶסֶד ת ה�  which is associated ,[מִדּ�
with reward for mitzvos (see Malbim; and above, 6:25 
note 28). Onkelos therefore renders it א  as in the) חִסְדּ�
text of Yekum Purkan: חֲמֵי א וְר� א וְחִסְדּ�  ,grace, kindness ,חִנּ�
and mercy), rather than ּטִיבו, which is how he generally 

renders acts of kindness; see, for example, above, 5:10 
(Beis Aharon).

16. Rashi interprets אֶלֶף דּוֹר literally, as a thousand gen-
erations, which seems to contradict what the Torah says 
above (5:10), that Hashem does kindness for “thousands” 
of generations [פִים אֲל�  .a minimum of two thousand — [ל�
Rashi therefore explains (based on Sotah 31a) that the 
earlier verse refers to those who serve Hashem out of 

ONKELOS ELUCIDATED CHUMASH TRANSLATION
8  Rather, [it is] because of 
Hashem’s love for you and be-
cause of His keeping the oath 
that He swore to your forefathers 
[that] He took you out with a 
strong hand and redeemed you 
from the house of slaves, from 
the hand of Pharaoh, king of 
Egypt. 9  Know that Hashem, 
your God — He is the God, the 
faithful God, Who safeguards the 
covenant and the kindness for 
those who love Him and for those 
who observe His command-
ments, for a thousand genera-
tions. 10  And He repays [each of] 
those who hate Him, before him, 

 

לאֹ  ”אֶלָּא“,  בִּלְשׁוֹן  מֵּשׁ  מְשׁ� ”כִּי“  הֲרֵי  ה‘.  ת  הֲב� מֵא� כִּי  (ח) 
מְרוֹ אֶת  
ת ה‘ אֶתְכֶם: וּמִשּׁ הֲב� ק ה‘ בָּכֶם אֶלָּא מֵא� מֵרֻבְּכֶם חָשׁ�
לָּן  שְּׁבוּעָה: (ט) לְאֶלֶף דּוֹר. וּלְה� ת שָׁמְרוֹ אֶת ה� ה. מֵחֲמ� 
שְּׁבֻע ה�
אֲלָפִים“ (לעיל ה, י). כָּאן שֶׁהוּא סָמוּךְ אֵצֶל לְשׁמְֹרֵי  הוּא אוֹמֵר ”ל�
ה,  (לעיל  לָּן  וּלְה� ”לְאֶלֶף“,  אוֹמֵר  מִיִּרְאָה], הוּא  [הָעוֹשִׂין  יו  
מִצְוֹת

יוֹתֵר  שֶׁשְּׂכָרָם  הֲבָה,  מֵא� [הָעוֹשִׂין  י”  ”לְאֹהֲב� אֵצֶל  סָמוּךְ  שֶׁהוּא  י) 
יו. אֵלּוּ שֶׁעוֹשִׂין  
אֲלָפִים“ (סוטה לא.): לְאֹהֲב גָּדוֹל], הוּא אוֹמֵר ”ל�
לֵּם  יו. אֵלּוּ הָעוֹשִׂין מִיִּרְאָה: (י) וּמְשׁ� 
הֲבָה: וּלְשׁמְֹרֵי מִצְוֹת מֵא�
אֲבִידוֹ  טּוֹב כְּדֵי לְה� לֵּם לוֹ גְּמוּלוֹ ה� יָּיו מְשׁ� יו. בְּח� 
נ 
יו אֶל פּ 
לְשֹׂנְא
ח):  ויגש  ישן  תנחומא  יונתן;  תרגום  (אונקלוס;  בָּא  ה� הָעוֹלָם  מִן 

רש"י 

ע֙  נִשְׁבּ� ר  Dׁה֙ אֲש שְּׁבֻע� מְר֤וֹ אֶת־ה� ם וּמִשּׁ� אֶתְכֶ֗ ת יהו֜ה  ֨ הֲב� מֵא+ ח כִּי֩ 

ים  דִ֔ ית עֲב� Lּמִב ֙ יִּפְדְּך� ה ו� ק) ד חֲז� ם בְּי יא יהו֛ה אֶתְכ= ם הוֹצ� אֲבֹ֣תֵיכֶ֔ ל+

ה֣וּא  יך�  אֱלהֹ= י־יהו֥ה  hּכ  ֔ עְתּ� ד� מפטיר ט וְי יִם:  לֶךְ־מִצְר& Fמ רְעֹ֥ה  פּ� ד  מִיּ"

י  מְר� יו וּלְשֹֽׁ הֲב} סֶד לְאֹֽ חֶ֗ ית וְה� בְּר_ ר ה� yֹן שׁמ ֔ אֱמ� Fּנ אֵל֙ ה� ים ה� sֹאֱלה ה&

יו  Uנ אֶל־פּ� יו  נְא} לְשֹֽׂ ם  yּל י וּמְשׁ� דּֽוֹר:  לֶף  לְא? כ']  [מצותו  יו  Uמִצְוֹת

יִּים ק� דִּי א מ� קְי� ת י� ר ט� 
וּמִדְּנ תְכוֹן י� יְי� חֵם 
מִדְּר אֲרֵי ח

א 
בְדוּת ע� מִבֵּית ךְ רְק� וּפ� א קִּיפ� תּ� ד בְּי� תְכוֹן י� יְי� פֵּק א� תְכוֹן ה� אֲב� ל�

הוּא ךְ ה� אֱל� יְי� אֲרֵי ע וְתִדּ� ט יִם: דְמִצְר& א לְכּ� מ� רְעֹה דְּפ� א מִיד�

טְרֵי וּלְנ� חֲמֽוֹהִי לְר� א וְחִסְדּ� א מ� קְי� ר ט� נ� א מְהֵימְנ� א ה� אֱל� אֱלהִֹים

יֵּיהוֹן בְּח� ן דִּי  
בְו 
נְאֽוֹהִי ט לְס�
מֽוֹהִי 
בְדִין קֳד 
>אִנּוּן ע לֵּם וּמְשׁ� י רִין: ד� לְפֵי לְא� פִקּוֹדֽוֹהִי
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88 / דברים — פרשת ואתחנן  ז / יא 

LIFETIME (i.e., in this world),   לְאוֹבָדֵיהוֹן — in order to make THEM 
perish in the World to Come.[17]   ר עוֹבָד טָב לְסָנְאוֹהִי ח�  He DOES — לָא מְא�
not delay to repay the reward for A GOOD DEED to THOSE who hate 
Him[18] —   טָבְוָן דִּי אִנּוּן עָבְדִין קֳדָמוֹהִי — THE GOOD [DEEDS] THAT THEY 

PERFORM BEFORE HIM   לְהוֹן לֵּם  מְשׁ� יֵּיהוֹן   He REPAYS THEM IN — בְּח�

THEIR LIFETIME.

פְקֶדְתָּא .11 ר יָת תּ�  וְיָת   ,You shall observe the commandment — וְתִטּ�
יָּא דִּינ� וְיָת  יָּא   דִּי   and the STATUTES, and the ordinances — קְיָמ�

קֵּד לָךְ יוֹמָא דֵין דְהוֹן   that I command you today — אֲנָא מְפ�  to — לְמֶעְבּ�
perform them. 

love; to them Hashem extends His reward for as long as 
two thousand generations. But for those who serve Him 
out of fear, as this verse says (“for those who observe 
His commandments”), the reward is still enormous, but 
it extends for only one thousand generations.

Onkelos, however, seems to understand the term 
 here to mean “for a thousand generations and לְאֶלֶף דּוֹר
beyond,” for Hashem’s blessing is limitless (see Ibn 
Ezra). He thus renders it for thousands of generations, 
as he does the term פִים אֲל�  in 5:10. [Notably, Mechilta ל�
(Shemos 20:5) cites our verse as proof that פִים אֲל�  must ל�
mean “many thousands,” not just “two” as Rashi cited 
earlier.]

Some commentators maintain that our verse is not 
referring to the duration of blessing at all, but rather to 
a postponement of blessing (see also Midrash Tehillim 
92:11): Since the previous verse stated that Hashem 
is giving us the Land to fulfil the oath that He swore 
to our forefathers, one may think that we will not 
suffer by negating Hashem’s commandments, since 
Hashem has to fulfil His oath in any case. To this, the 
verse states that, if the generations are not meritori-
ous enough, Hashem can postpone the fulfilment of 
His oath for even thousands of generations, until there 
comes a generation that is deserving of it (Rashbam; 
Daas Zekeinim). According to this understanding, our 
verse clearly does not intend to limit the time to a 

thousand, or even two thousand, generations. Onkelos’ 
translation concurs with this interpretation as well.
17. The simple reading of the verse implies that 
Hashem repays sinners for the evil they have done by 
making them perish from this world. Onkelos adds the 
words מוֹהִי בְדִין קֳד� ן דִּי אִנּוּן ע� בְו�  in order to clarify that the ט�
verse is referring to the sinners’ good deeds. He also 
explains that יו נ�  literally, before him, means “in his ,אֶל פּ�
(the sinner’s) lifetime,” rendering it in the plural in or-
der to match the plural נְאוֹהִי יו/לְס�  at the beginning לְשנְֹׂא�
of the verse (Nesinah LaGer). The verse thus means 
that Hashem repays the sinners for their good deeds 
by rewarding them in this world, thereby preventing 
them from receiving the sublime and eternal reward in 
the World to Come (see Rashi and Rabbeinu Bachya).

Some suggest that only the words בְדִין ן דִּי אִנּוּן ע� בְו�  are ט�
an addition to the language of the verse, but that מוֹהִי  קֳד�
is actually a translation of the Hebrew יו נ� -interpret) אֶל פּ�
ing the pronoun him to refer to Hashem; see, similarly, 
Eruvin 22a). Accordingly, Onkelos interprets יו נ� פּ�  as אֶל 
conveying two meanings simultaneously: (1) before Him, 
and (2) in his [i.e., their] lifetime (Marpei Lashon; see 
Me’at Tzori and Shaarei Aharon). It is not uncommon for 
Onkelos to do this; see Ramban to Shemos 16:14.
18. Meaning, He will not defer their reward until the 
World to Come, where the reward is sublime and eter-
nal (see Ibn Ezra).

ONKELOS ELUCIDATED CHUMASH TRANSLATION

to make him perish; He 
will not delay to the one 
who hates Him — He 
will repay him before 
him. 11  You shall observe 
the commandment, and 
the decrees, and the ordi-
nances that I command 
you today, to perform 
them. 

 

בָּא, לִיטּוֹל שְּׂכָרָם (עירובין כב.): ם. וּלְמָחָר, לְעוֹלָם ה� 
עֲשׂוֹת יּוֹם ל� (יא) ה�
רש"י 

לֶּם־לֽוֹ:  יְשׁ� יו  Uנ אֶל־פּ� נְא֔וֹ  לְשֹׂ֣ חֵר֙  יְא� א  לֹ֤ אֲבִיד֑וֹ  לְה+

ר  אֲשֶׁ֨ ים  טִ֗ מִּשְׁפּ� וְאֶת־ה� ים  חֻקּ_ וְאֶת־ה+ ֜ה  מִּצְו� אֶת־ה�  ֨ רְתּ� מ� יא וְשׁ&

סימן.  עזיא''ל  פסוקים.  פ פ פ קי''ח  ם:  עֲשׂוֹת& ל+ יּ֖וֹם  ה� וְּך�֛  מְצ� י  נֹכ� א&

לְהוֹן: לֵּם מְשׁ� יֵּיהוֹן בְּח� ן דִּי  
בְו 
נְאֽוֹהִי ט 
לְס
מֽוֹהִי  
בְדִין קֳד 
>אִנּוּן ע ר  ח� מְא�

ב 
ד ט 
>עוֹב א ל� דֵיהוֹן 
לְאוֹב

דִּי א יּ� דִּינ� ת וְי� א 
יּ מ� 
קְי ת וְי� א פְקֶדְתּ� תּ� ת י� ר וְתִטּ� יא

דְהוֹן: לְמֶעְבּ� א דֵין יוֹמ� ךְ קֵּד ל� מְפ� א אֲנ�
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89 / HAFTARAS VA’ESCHANAN   

עֶלְיוֹן ם ה	 ע� דִּבְּרוֹת בְּט� עֲשֶׂרֶת ה�
THE TEN COMMANDMENTS WITH THE TROP (CANTILLATION NOTES) USED BY THE READER 

FOR THE PUBLIC TORAH READING ON SHABBOS (SEE PAGE 67). 

ה  gהְי hים ל֣אֹ י דִ֗ ית עֲב� Lּיִם מִב ֜ רֶץ מִצְר� ֩ מֵאֶ֨ יך� ר הֽוֹצֵאתִ֩ gׁיך� אֲש יהו֣ה אֱלהֶֹ֔ נֹכִי֙  א&
יִם ׀  Bמ שּׁ� ר בּ� gׁה אֲש ֡ ל־תְּמוּנ� סֶל ׀ כּ� gעֲשֶׂה־לְך�֣ פ ֗י ל֣אֹ ת+ נ� ל־פּ� ים ע� ים אֲחֵרִ֜ ֩ אֱלהִֹ֨ לְך�
ה  gחֲו לֽאֹ־תִשְׁתּ+ רֶץ  ֗ א� ל� ת  ח� Bּמִת ׀  יִם  Bּמ בּ� ר  אֲשׁ? ו� ת  ח� ֜ מִתּ� רֶץ  ֨ א� בּ� אֲשֶׁר֩  ו+ ל  ע� ֡ מִמּ�
ים  iנ ל־בּ� ב֧וֹת ע� ד עֲוֹ֨ן א� קֵ֠ א פֹּ֠ ֔ נּ� ל ק� Lא ֙ יך� י יהו֤ה אֱלהֶֹ֨ נֹכִ֞ י א& בְדֵם֒ כּ_ ע� הֶם֘ וְל֣אֹ ת& ל�
י  וּלְשֽׁמְֹר� י  לְאֹֽהֲב" ים  פִ֔ אֲל� ל+ סֶד֙  חֶ֨ שֶׂה  וְעֹ֤ י  Pלְשֹֽׂנְא ים  ל־רִבֵּע� וְע� ים  lׁל־שִׁלֵּש וְע�
קֶּה֙  י ל֤אֹ יְנ� וְא כּ_ Pּׁש יך� ל� ם־יהו֥ה אֱלהֹ= א אֶת־שׁ; י [מצותו כ']: ס ל֥אֹ תִשּׂ} מִצְוֹת&
דְּשׁ֜וֹ  ת לְק� ֨ בּ� שּׁ� מ֣וֹר אֶת־יוֹם֩ ה� וְא: ס שׁ� שּׁ& א אֶת־שְׁמ֖וֹ ל� Iּׂת אֲשֶׁר־יִש kיהו֔ה א
וְי֨וֹם   ֒ ך� אכְתֶּ֒ ל־מְל� כ� ית�  שׂ_ וְע� עֲבֹד֘  תּ+ ים  מ_ י� שֶׁת  Lׁש יך�  אֱלהֶֹ֗ יהו֣ה  ׀  צִוְּך�֣  ר  אֲשׁ? כּ+
ך�  gּ־וּבִת וּבִנְך�ֽ ה  תּ א� ה  אכ�֡ ל־מְל� כ� ה  gׂעֲש ת+ ל֣אֹ  יך�  אֱלהֶֹ֗ יהו֣ה  ל+ ׀  ת  בּ שׁ� י  שְּׁבִיעִ֜ ה�
ן  ע� ֗ לְמ� יך�  רֶ֔ בִּשְׁע� ר  gׁאֲש  ֙ רְך� וְג; ך�  ל־בְּהֶמְתֶּ֗ וְכ�  ֜ חֲמֹֽרְך� ו+  ֙ וְשֽׁוֹרְך� ך�  תֶ֠ אֲמ� ־ו+֠ בְדְּך� וְע�
֩ יהו֨ה  אֲך� hיֹּצ יִם ו� ֗ רֶץ מִצְר� gית� ׀ בְּא י_ בֶד ה� ֞ כִּי־ע? רְתּ� כ� מ֑וֹך� וְז& תְך�֖ כּ� אֲמ& בְדְּך�֥ ו+ נ֛וּח� ע� י�
עֲשׂ֖וֹת  ל+ יך�  אֱלהֶֹ֔ יהו֣ה   ֙ צִוְּך� ן  ל־כֵּ֗ ע� ֔ה  נְטוּי� וּבִזְרֹ֣ע�  ה֙  ק� חֲז� ד  בְּי� ם֙  מִשּׁ� יך�  Dֹאֱלה
יך�  אֱלהֹ\ יהו֣ה  צִוְּך�֖  ר  אֲשׁ? ך� כּ+ וְאֶת־אִמֶּ֔  ֙ יך� בִ֨ אֶת־א� ד  xּב ת: ס כּ� בּ& שּׁ� אֶת־י֥וֹם ה�
ן  נֹת� יך�  אֲשֶׁר־יהו֥ה אֱלהֹ= ה  ֔ מ� אֲד� ל ה& ךְ ע֚� ב ל�֔ יט� י_ ן֙  ע� ֨ וּלְמ� יך�  מֶ֗ י� ן  אֲרִיכ� י+ ׀  ן  ע� Bלְמ
ה  עֲנ? ף: ס וְל֖אֹ תִּגְנֹֽב: ס וְלאֹ־ת+ ח: ס וְל֖אֹ תִּנְא& ךְ: ס ל֖אֹ תִּרְצ& ל&
ך�  ית רֵעֶ֗ Lּוֶּ֜ה ב ך� ס וְל֨אֹ תִתְא� שֶׁת רֵע\ Lחְמֹ֖ד א וְא: ס וְל֥אֹ ת� ד שׁ& עֲך�֖ ע� בְר;

: ס ך� Fלְרֵע ר  וְכֹ֖ל אֲשׁ? חֲמֹר֔וֹ  ו+ תוֹ֙ שׁוֹר֣וֹ  אֲמ� בְדּ֤וֹ ו+ וְע� הוּ  דֵ֜ שׂ�

40 1 C omfort, comfort My people — says your God. 
2 Speak to the heart of Jerusalem and proclaim 

to her that her time [of exile] has been fulfilled, that 
her iniquity has been conciliated, for she has received 
from the hand of HASHEM double for all her sins.
 3 A voice calls out, ‘‘In the wilderness, clear the 
way of HASHEM; make a straight road in the plain, a 
highway for our God. 4 Every valley shall be raised, 
and every mountain and hill shall be made low, the 
crooked shall become straight and the rugged a level 
low land. 5 Revealed shall be the glory of HASHEM, and 
all flesh as one shall see that the mouth of HASHEM 
has spoken.’’
 6 The Voice says, ‘‘Proclaim!’’ and he says, ‘‘What 
shall I proclaim?’’ — ‘‘All flesh is grass, and all its 
kindness like the flower of the field. 7 The grass shall 
wither, the flower shall fade, for the breath of HASHEM 
has blown upon it; in truth, the people is grass. 8 The 
grass shall wither, the flower shall fade, but the word 
of our God shall stand forever.’’
 9 Get yourself upon a high mountain, O herald 
unto Zion; raise your voice in power, O herald unto 

בְּר֞וּ  ם: ב דּ� Fהֵיכ ר אֱלֹֽ י יאֹמ" sּמ חֲמ֖וּ ע� חֲמ֥וּ נ+ מ א נ+
ה֙  לְא� מ& י  oּכ יה�  אֵלֶ֔ וְקִרְא֣וּ  םִ֙  ל�֨ יְרֽוּשׁ� ב  xל־ל ע�
יהו֔ה  ד  Bּמִי ה֙  קְח� ל& י  oּכ הּ  Pעֲוֹנ ה  Uנִרְצ י  lּכ הּ  ֔ א� צְב�
ר  ֕ מִּדְבּ� בּ� א  קוֹרֵ֔ ג ק֣וֹל   : יה� Fטֹּאת ל־ח� בְּכ� יִם  כִּפְל"
ינוּ:  אלהֹ; ה ל; Uּה מְסִל ֔ ב� עֲר� שְּׁרוּ֙ בּ רֶךְ יהו֑ה י� gּנּ֖וּ ד פּ�
ה  י� לוּ וְה� Pּה יִשְׁפ Uר וְגִבְע ל־ה] א וְכ� שֵׂ֔ ל־גֶּיא֙ יִנּ� ד כּ�
ה  Uה וְנִגְל ה:  לְבִקְע& ים  ס� רְכ� וְה& לְמִישׁ֔וֹר  קֹב֙  ע� Fה
י יהו֖ה  lּי פ iּו כ ֔ חְדּ� ר֙ י� שׂ� ל־בּ� א֤וּ כ� כְּב֣וֹד יהו֑ה וְר�
ל־ א כּ� Pה אֶקְר ר מ מ" א וְא� ֔ ר קְר� Lר: ו ק֚וֹל אֹמ דִּבּ;

שׁ  xה: ז י�ב Fד שּׂ� יץ ה� lסְדּ֖וֹ כְּצ ל־ח� יר וְכ� צִ֔ ר ח� שׂ בּ� ה�
ן  כ� ה בּ֑וֹ א� שְׁב� י ר֥וּח� יהו֖ה נ iּיץ כ ל צִ֔ ב; צִיר֙ נ ח�
ר־ וּדְב� יץ  sצ ל  ב; נ יר  צ� ח� שׁ  ח י�ב� ם:  ע& ה� יר  צ� ח�
ךְ֙  ב֤הֹּ� עֲלִי־ל� ר־גּ� ל ה� Bם: ט ע ק֥וּם לְעוֹל& ינוּ י� tֹאֱלה
רֶת  שּׂ= מְב� ךְ  קוֹלֵ֔  ֙ כֹּ֨ח� ב� ימִי  oר ה� צִיּ֔וֹן  רֶת  gּׂש מְב�

HAFTARAS VA’ESCHANAN / הפטרת ואתחנן
Yeshayah 40:1-26 / ישעיה מ:א־כו
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י  Lר לְע� אִמְרִי֙  אִי  ֔ ל־תִּיר� א� ימִי֙  רִ֨ ה� לP ִ ם  יְרֽוּשׁ�
יֱהֹוִה֙  י  אֲדֹנ� ה  י הִנֵּ֨ ם:  Fהֵיכ אֱלֹֽ ה  tּהִנ ה  ֔ יְהוּד�
רוֹ֙  שְׂכ� ה  xּהִנ ל֑וֹ  ה  מֹ֣שְׁל� וּזְרֹע֖וֹ  י�ב֔וֹא  ק  ז בְּח�
ה  יִרְעֶ֔ עֶדְר֣וֹ  יא כְּרֹעֶה֙  יו:  נ& לְפ� ת֖וֹ  וּפְעֻלּ� אִתּ֔וֹ 
ל֖וֹת  ע� א  Pּׂיִש וּבְחֵיק֖וֹ  ים  אִ֔ טְל� ץ  Lּב יְק� בִּזְרֹעוֹ֙ 
רֶת  nּז יִם֙ בּ� ֨ מ� וְשׁ� יִם  ֗ עֳל֜וֹ מ� ד בְּשׁ& ֨ ד� י־מ� hיב מ ל:  ה; יְנ�
לֶס֙  פֶּ֨ בּ� ל  ק� וְשׁ� רֶץ  Pא ה� ר  Bעֲפ שׁ  ל� שּׁ� בּ� ל  Iוְכ ן  תִּכֵּ֔
אֶת־ר֖וּח�  ן  י־תִכּ� hיג מ יִם:  אזְנ& בְּמֹֽ ע֖וֹת  וּגְב� ים  רִ֔ ה�
ץ֙  נוֹע� י  oיד אֶת־מ נּוּ:  Fיֽוֹדִיע ת֖וֹ  עֲצ� ישׁ  lוְא יהו֑ה 
הוּ  Lמְּד יְל� ו� ט  Pּמִשְׁפ ח  בְּאֹ֣ר� הוּ  tמְּד יְל� ו� הוּ  יְבִינֵ֔ ו�
ר  Bן גּוֹיִם֙ כְּמ xנּוּ: טו ה Fרֶךְ תְּבוּנ֖וֹת יֽוֹדִיע ת וְד? ע� ֔ ד�
ק  דּ] ים כּ� ן אִיּ� בוּ ה� Pׁיִם נֶחְש אזְנ" ק מֹֽ ח� י וּכְשׁ] מִדְּלִ֔
י  tּד ין  א� ת֔וֹ  יּ� וְח� ר  Jע בּ� י  tּד ין  א� נ֕וֹן  טז וּלְב� יִטּֽוֹל: 
תֹ֖הוּ  ו� פֶס  מֵא? נֶגְדּ֑וֹ  יִן  Bכְּא ם  גּוֹי� ל־ה� יז כּ� ה:  עוֹל&
ה־דְּמ֖וּת  ל וּמ� Jמְּי֣וּן א י תְּד� נֶחְשְׁבוּ־לֽוֹ: יח וְאֶל־מ�
ב  ה זּ� ף בּ� tֹוְצר שׁ  ֔ ר� ךְ ח� Bס נ� סֶל֙  פֶּ֨ יט ה� רְכוּ־לֽוֹ:  ע� תּ+
ה  ֔ ן תְּרוּמ� מְסֻכּ ף: כ ה+ סֶף צוֹר; נּוּ וּרְתֻק֥וֹת כּ= קְּע\ יְר�
קֶּשׁ־ יְב� ם֙  כ� ח� שׁ  ר� ח� ר  Pיִבְח ב  א־יִרְק" לֹֽ ץ  ע�
דְעוּ֙  ת; כא הֲל֤וֹא  יִמּֽוֹט:  ל֥אֹ  סֶל  פּ= ין  lכ לְה� ל֔וֹ 
ם הֲלוֹא֙  כ\ ד מֵרֹ֖אשׁ ל� עוּ הֲל֛וֹא הֻגּ] ֔ הֲל֣וֹא תִשְׁמ�
ל־ח֣וּג  יֹּשֵׁב֙ ע� כב ה� רֶץ:  א& מֽוֹסְד֖וֹת ה� ם  ינוֹתֶ֔ הֲב_
יִם  ֔ מ� דּקֹ֙ שׁ� ה כ� Dנּוֹט ים ה� sב חֲג� יה� כּ+ שְׁב= וְיֹֽ רֶץ  ֔ א� ה�
יִן  Pים לְא ן רֽוֹזְנ� נּוֹת� בֶת: כג ה� שׁ& אֹ֖הֶל ל� ם כּ� ח� יִּמְתּ� ו�
ף  עוּ א֚� ֗ ל־נִטּ� ף בּ� Bה: כד א שׂ& תֹּ֥הוּ ע� רֶץ כּ� שׁ֥פְֹטֵי א=
ף  fׁש ם־נ� ם וְג� Pרֶץ גִּזְע Uא שׁ בּ� ל־שֹׁר� ף בּ� Rעוּ א ֔ ל־זרֹ� בּ�
י  lם: כה וְאֶל־מ א; שׁ תִּשּׂ� קּ� ה כּ� Uר שׁוּ וּסְע� ֔ יִּב� הֶם֙ ו� בּ�
ר֨וֹם  כו שְׂאֽוּ־מ� דֽוֹשׁ:  ר ק� יאֹמ" ה  וְאֶשְׁו\ מְּי֖וּנִי  תְד�
ר  Uּיא בְמִסְפ lמּוֹצ לֶּה ה� א אֵ֔ ר י־ב� hם וּרְאוּ֙ מ Dינֵיכ ע;
יץ  מּ_ א מֵר֤בֹ אוֹנִים֙ וְא� ֔ ם יִקְר� Lׁם֙ בְּש ם לְכֻלּ� Pא צְב�

ר: ישׁ ל֥אֹ נֶעְדּ& כֹּ֔ח� א�

Jerusalem, raise [it], fear not, say to the cities of Yehu-
dah, ‘‘Behold, your God!’’ 10 Behold! My Lord, HASHEM/
ELOHIM, shall come with strength, and His arm will 
rule for Him; behold! His recompense is with Him, 
and His wage is before Him, 11 like a shepherd would 
graze his flock, would gather lambs in his arm and 
carry [them] in his bosom, would lead the nurslings.
 12 Who has measured the waters in His fist, and 
meted out the Heavens with the span, and counted 
in large volume the dust of the earth, and weighed 
mountains in a scale and hills in a balance? 13 Who 
has meted out the spirit of HASHEM? Who is His man 
of counsel that he might let Him know? 14 With whom 
did He seek counsel and give him insight, and teach 
him in the path of justice, and teach him knowledge, 
and the way of understanding let him know? 15 Be-
hold! the nations are like a bitter drop from a bucket, 
and as the dust on the balance are they considered; 
behold! the islands are like castaway dust. 16 And the 
Levanon is not sufficient kindling; and its beasts are 
not sufficient for burnt-offerings.
 17 All the nations are as nothing before Him, as noth-
ingness and emptiness are they considered by Him. 
18 To whom can you liken God? And what likeness 
can you arrange for Him? 19 The graven image, the 
artisan’s casting, that the [gold]smith overlaid with 
gold and the [silver]smith with silver chains? 20 The 
pauper sets aside, he chooses wood that will not rot; 
he seeks for himself a wise artisan, to prepare an idol 
that cannot move. 21 Do you not know? Have you not 
heard? Has it not been told to you from the first? Have 
you not understood [Who fashioned] the foundations 
of the earth? 22 It is He Who sits on the circumference of 
the earth, and [Who views] its inhabitants as locusts; 
He Who spreads the heavens like a thin curtain, and 
stretches them like a tent to dwell [in]. 23 He Who gives 
over officers for nought; judges of land He made like 
emptiness; 24 even as if they were not planted, even 
as if they were not sown, even as if their stock was 
not rooted in the ground; and also should He blow on 
them, they would dry up, and a stormwind would 
carry them away like stubble.
 25 And to whom can you liken Me? And [to whom] 
shall I be equal? — says the Holy One. 26 Raise your 
eyes on high and see Who created these: He brings 
forth their legions by number; He calls them all by 
name; because of His abundant might and powerful 
strength, there is not missing even one.
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