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CHUMASH TRANSLATION

3] pleaded with Hashem at
that time, saying, 2*“My Lord,
Hashem/Elohim, You have be-
gun to show Your servant Your
greatness and Your strong hand,

23. mo1p 'mby1 — I PRAYED'Y BEFORE Hashem
"5 — at that time,” saying,
24. ombx " — “HASHEM,® GOD,*
772y n' — by showing me the defeat of Sichon and
Og, You have begun to show Your servant
xnopn 77! — Your greatness and Your strong hand® —

ONKELOS ELUCIDATED
NI XITY3

ANINRY NDMW DX

nmM qnia m

1. Rashi (in his second explanation) cites Sifrei, which
notes that the Hebrew word 1annx) is one of ten verbs
used by the Torah to connote prayer. Specifically, jannx
indicates a form of prayer (mmn) that emphasizes be-
seeching Hashem from the depths of a broken heart
(see Levush HaOrah). Onkelos simply uses the word
"moy), the basic Aramaic word for prayer, which is the
way he translates any of the terms used by the Torah
for prayer. For example, Shemos 8:8 states pyyn, and
he cried out; ibid. 32:11 states Snm, and he pleaded. In
both instances, Onkelos uses the general term "5¥1, and
he prayed.

2. That is, right after the Jewish people defeated the
armies of Sichon and Og, as described at the end of
the previous parashah. Having seen the first part of
the Jewish people’s conquest of the Canaanite nations,
Moshe held out hope that perhaps Hashem would al-
low him to see the rest of the conquest as well, and he
thus prayed to be allowed to enter Eretz Yisrael (see

Rashi).

3. As he does throughout the Torah, Onkelos renders
the term 15, my Lord, as “Hashem” (depicted in stan-
dard Onkelos texts as a double yud — ™) in order to
make it clear that the reference is to Hashem.

4. The Name i here is spelled like the Four-Letter
Name [171717], but vowelized and pronounced like the

Name oK. [This usage combines the Names that
refer respectively to Hashem’s Attributes of Mercy
and Judgment. By invoking this combination, Moshe
was saying that Hashem is merciful even in judg-
ment (Rashi, as explained by Mizrachi; cf. Ramban).]
Onkelos, however, generally follows the pronun-
ciation whenever the spoken form of a word diverges
from its written form, and thus renders it simply as
oK.

Onkelos does not render the Name DiSx as
“Hashem” (double yud) as he usually does, because he
already used that term to translate 11X (see previous
note). See further, “Pronouncing the Names of God,”
beginning of this volume, p. xxvi.

5. Although Onkelos typically avoids any word that
ascribes a physical attribute to Hashem, here he
mentions Hashem’s “hand.” Ramban (Bereishis 46:4)
cites this verse (among others) as a proof against
Rambam’s assertion that Onkelos avoids such
words in order to dispel any notion of Hashem hav-
ing a physical form. Rather, Ramban maintains that
whenever Onkelos changes the literal meaning of a
verse that ascribes a physical attribute to Hashem,
it is for a Kabbalistic reason. In our verse, there was
apparently no Kabbalistic justification to change
the word.
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ONKELOS ELUCIDATED

that [indeed] what power is there
in the heavens and on earth that
can perform [anything] like Your
deeds and like Your acts of might?
% Let me cross over, please, and
see the good Land that is on the
other side of the Yarden, this good
mountain and the Levanon.”

NIPX K11 nX 1 — that YOU ARE GOD
Ryx2 LYY KYySn — WHOSE SHECHINAH IS in the heavens
ABOVE, and WHO REIGNS on earth,
90173321 — AND THERE IS NONE that can perform anything
like Your deeds and Your acts of might.”
25. 1v2 72'wX — Let me cross over, NOW,®
NJT777 X72Y32 7 Xnav — and see the good Land that is
on the other side of the Yarden,
— this good mountain® and the BEIS HAMIKDASH, ”*"!
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6. Since Onkelos changes the literal “what power is
there ...” to “You are God” (see next note), he clarifies
that “in the heavens and on earth” does not mean that
Hashem is there in the physical sense, but that His
Shechinah resides in the heavens (among the angels),
and that He controls what happens on earth (see Or
HaTargum; Nefesh HaGer).

7.As is his usual practice, Onkelos changes the rhetori-
cal question in the verse — what power is there in the
heavens and on earth, etc. — to a statement that con-
veys the meaning behind the question: You are God...
and there is none that can perform anything like Your
deeds, etc. Onkelos does so specifically here, where the
question format can be taken to mean that there is
doubt about this matter. See similarly, Shemos 15:11
(Beurei Onkelos).

In addition, while the verse seems to contain a
single rhetorical question — what power is there in the
heaven and on earth that can perform anything like
Your deeds, etc. — Onkelos understands that Moshe
is in fact saying two distinct points. The words m "wx
5, that [indeed] what power; refer to the closing words
in the verse (Anm2121 ipyn) nipyr W) as well, so the
verse means as follows: Who is the power in the heavens
and on earth? And what power is there that can perform
anything like Your deeds and like Your acts of might?

Onkelos changes both these rhetorical questions to
statements: (1) You are the power (God) in the heavens
and on earth; (2) no power can perform anything like
Your deeds and acts of might (Me’at Tzori).

8. Rashi interprets the term x3 here as please. Onkelos,
however, consistently translates x) as 1v3, now. See
note 26 to Shemos 3:18. Or HaChaim offers several
reasons as to why Moshe included the word now in his
prayer; see there.

9.“This good mountain” refers to Yerushalayim (Rashi),
which, from a spiritual aspect, towers over the rest
of Eretz Yisrael, similar to the way a mountain rises
prominently over the surrounding area (Gur Aryeh).
Sifrei indicates that “this good mountain” refers to Har
HaMoriah, the Temple Mount.

10. Onkelos states, per the words of the Sages (Sifrei;
Yoma 39b), that 1135, literally, Levanon, refers to the
Beis HaMikdash. It is called 1127 because it “whitens”
[125n] the sins of the Jewish people through the service
of Hashem that is performed there (ibid.).

Moshe made clear that his determination to enter
Eretz Yisrael was not because he desired its mate-
rial bounty, but because he desired its spiritual bounty,
whose height is the Beis HaMikdash and the service of
Hashem performed in it (R’ Avraham ben HaRambam to
Shemos 15:17, cited by Me’at Tzori; see also Sotah 14a).
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% But Hashem became an-
gry with me for your sake,
and He did not listen to me;
Hashem said to me, “[It is too]
much for you! Do not continue
to speak to Me further about
this matter. *" Ascend to the
top of the peak and raise your
eyes to the west, to the north,
to the south, and to the east,

you!

26. "5y » o7p 12 127 MM — But THERE WAS ANGER FROM BEFORE

HASHEM'! UPON me
1 513 — and He did not ACCEPT my prayer FROM me;''?!
7% 1p *5 » — Hashem said to me, “What you ask is too much for
"1 Xnanoa Ty m1p K551h qoin XY — Do not continue
to speak BEFORE Me further about this matter.

1139712 — BECAUSE OF YOU,? X&)

mxl

27. xnn1 wmb po — In response to your plea to see the Land:
Ascend to the top of the peak of Mount Nevo

ipn

to the west i to the north to the south 151 and to the east,

11. The word n2ynm comes from the root M2y, anger
(Mizrachi). To avoid ascribing a human attribute to
Hashem, Onkelos renders Hashem became angry as
“there was anger from before Hashem.” See similarly
above, 1:37 note 60.

”

However Moshe’s punishment was not “for the sake”
of the Jewish people — i.e., to help the Jewish people
— but rather, because of the Jewish people. That is,
Moshe’s sin at Mei Merivah, which led to him being
forbidden from entering Eretz Yisrael, was considered
to be, to some extent, the fault of the Jewish people,
since it was their complaining that led to the incident
where Moshe hit the rock instead of speaking to it (see
Bamidbar 20:7-13). The fact that the Jewish people
were held responsible for Moshe’s sin is explicit in
Tehillim 106:32, where, while listing the sins commit-
ted by the Jewish people in the Wilderness, it states,
They provoked at Mei Merivah, and Moshe suffered
because of them (Rashi; see Gur Aryeh).

Some commentators do understand the verse liter-
ally — that it was for the sake of the Jewish people that
Moshe’s prayer was not answered. Chizkuni explains
as follows: The Sages teach (Devarim Rabbah 2:9)
that Moshe had to die and be buried together with all
those who died in the Wilderness so that in the future
he would lead them all to the World to Come. Thus,
the fact that Moshe could not enter Eretz Yisrael

was indeed “for the sake” of the Jewish people. For
other approaches, see Sforno, Malbim, and Haamek
Davar.

13. Typically, Onkelos renders such instances of ynw
O as nivy Smap, He accepted “my prayer” (see 9:19
and 10:10 below). Here, however, it was not neces-
sary for Onkelos to specify “my prayer,” since Moshe
had stated above (v. 23) that he turned to Hashem in
prayer, so clearly, “He did not accept from me” refers
to that prayer (Pas’shegen). Alternatively, Onkelos does
not specify prayer because, as related in the Midrash
(Yalkut Shimoni), Moshe not only prayed to Hashem
but also presented arguments for why he should be al-
lowed to enter the Land. Accordingly, Onkelos renders
and He did not accept from me — neither my prayer
nor my arguments (Me’at Tzori).

14. The Torah refers to the direction of “west” as i,
literally, toward the sea, because the Mediterranean
Sea lies west of Eretz Yisrael (see Ibn Ezra to
Shemos 10:19). Onkelos uses the more familiar term
Tyn.

15. From the perspective of a person facing east,
“south” is to his right, which is why the Torah some-
times refers to south as 1, right (see, e.g., Bereishis
13:9 with Onkelos). The word mm'n in this verse is
a variation of 1m1 (Radak, Shorashim 1; cf. Gra to
Yehoshua 15:1).
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ONKELOS ELUCIDATED

and see with your eyes; for you
shall not cross this Yarden.
8 But you shall command Ye-
hoshua, and strengthen him
and give him resolve, for he
shall cross before this people
and he shall have them in-
herit the Land that you will
see.

% So we settled in the val-
ley, opposite Beis Peor.

Land,
Yarden River.

7vya 1M — and see the Land of Israel with your eyes from the
top of the peak; this is the only way you will be able to see the
T X2771 N1 122wn X5 Mx — for you shall not cross this

28. by mopm ywim m 7po — But you shall command

Yehoshua, and strengthen him and give him resolve,!?
1717 XYy 07p 12w K K — for he shall cross the Yarden before
this people as their leader
» and he shall have them inherit the Land that you will see.”

29. xn5ma x1ann — So we settled in the valley,"”
niys — opposite Beis Peor."¥

N YT RYIN N 10T o R —

nva 5ap%

16. The Torah’s words pit and ynx are both terms for
strength. Gra (to Yehoshua 1:7) explains that pmn refers
to strengthening oneself physically and ynx refers to
strengthening one’s heart.

Onkelos uses the words npn and o5y, both Aramaic
terms for strength. [o%y is related to %y, youth
(HeAruch HaShalem, 3 n5y).] Some versions of Onkelos
read "mbx), spelling oSy with an x, as it is generally
spelled in the Babylonian Gemara, as in the expression
"33 O9KT 53, whoever is stronger will prevail (Gittin
60b). See Lechem VeSimlah; Me'at Tzori.

17. Onkelos’ term for valley — xn>n — is related to
55n, hollow, on account of a valley’s geographic appear-
ance in relation to the surrounding mountains (see Ibn
Janach, cited by Me’at Tzori). A similar term appears

in Hebrew in the Tanach verse (I Melachim 21:23), 5na
5y, in the Valley of Yizre'el (see Rashi ad loc.).

18. Beis Peor is the area where the Jewish people
strayed after the idol Peor (see Bamidbar 25:1-9).
Moshe invoked the name of the place (which seems
irrelevant in the context) in order to contrast his
own predicament to that of the Jewish people, as fol-
lows: My sin could not be forgiven, and I will not be
allowed to enter Eretz Yisrael, but you are treated
differently. You sinned grievously by worshiping
Peor, yet your sin was forgiven and you will merit to
enter Eretz Yisrael, as I am about to say to you (4:1),
“Now, Israel, listen to the statutes ... so that you

may live, and you will come to possess the Land, etc.”
(Rashi).
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4. 4,

1. 5% 1y21 — And now, Israel,’!  xw1151 xmph yow — lis-
ten to the STATUTES and to the judgments® foxn XX ™

7aynb 1iam — that I teach you to perform, yimn1 512 — so

that you may live, Xyax n pinm 115:1:11 — and you will

ENTER and take possession of the Land  7ianitax<

113% am — that Hashem, the God of your forefathers, glves

you.

LAnd now, Israel, listen to the
decrees and to the judgments
that I teach you to perform,
so that you may live, and you
will come and take possession
of the Land that Hashem, the
God of your forefathers, gives

ou. *Do not add to the word
that I command you, and do
not subtract from it, to observe
the commandments of Hashem,

2. 199m TpDR RIX M1 XPAND Sy 1voin XY — Do not add to the

word that I command you, man nvann 91 — and do not
subtract from it;®  1i27%% ™1 KX17ipE M "wNRS — rather, be
sure to observe the commandments of Hashem, your God,
115n? Tpbn XX 71 — that I command you, exactly as they were

your God, that I command you. given.

1. Moshe has concluded the subject he began at the
start of Parashas Devarim: rebuking the Jewish peo-
ple about their past by recalling their history in the
Wilderness — the kindnesses that Hashem showed
them and the ways in which they angered Hashem.
Moshe now turned to the future — warning the Jewish
people to learn a lesson from their past: if they wish to
live and earn the right to Eretz Yisrael, they must obey
the Torah (see Ramban to 3:24 above; Chizkuni here).

2. According to Rashi (to Vayikra 18:4, et al.), opr refer
to mitzvos whose reasons cannot be grasped by the
limited human intellect, but are rather “decrees of the
King” (e.g., the prohibition of shaatnez); and nwaumn,
Judgments, refer to mitzvos that accord with human
logic and reasoning (e.g., the prohibitions of theft and
murder). Onkelos, however, typically renders pn as o1,

statute, referring to mitzvos in general. Where the term
denotes a mitzvah without a known reason, Onkelos
renders pr as i1, decree (see discussion in Bamidbar
19:2 note 1).

According to Onkelos, k2 1/0'wown may refer specifi-
cally to mitzvos relating to “judgments” and civil laws,
whereas X1 refer to all the mitzvos between man and
God; see Ramban to Vayikra loc. cit., and our note to
Onkelos there.

3. For example, it is forbidden to add a fifth passage to
the four of the tefillin, or a fifth fringe to the four of the
tzitzis. Conversely, it is forbidden to leave one of them
out (Rashi).

[The root yin is generally used in the sense of “with-
hold,” but that too has the connotation of something
lacking or subtracted (see Radak, Shorashim y13).]
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3[It is] your eyes that see what
Hashem did with Baal Peor, for
every man that followed Baal
Peor — Hashem, your God, an-
nihilated him from your midst.
* But you who cling to Hashem,
your God — you are all alive

today.
5See, I have taught you
decrees and judgments, as

3. nxm 119wy — Your eyes HAVE SEEN

miyp bya — what Hashem did with THE WORSHIPERS OF
Baal Peor;
man that followed Baal Peor —
Hashem, your God, annihilated him from your midst."

4. 1ian%% M7 XNOITR PNPRINT PNX
to THE FEAR OF Hashem, your God"® —
1"1 — you are all alive today.

mYea N 13y T M

Miys bya ana ha 17 X123 53 MK — for every
WA o N MY —

— But you who CLUNG
X1 11252 PR

5. N Nwp yiom nobx7 mn — See” THAT I have
taught you STATUTES and judgments,

T N3

4. The literal verse implies that Hashem did something
to Peor itself, but the continuation of the verse indi-
cates that the punishment was directed at the worship-
ers of Peor. Onkelos therefore clarifies that “with Baal
Peor” means “with the worshipers of Baal Peor.” Others
interpret 7ive 5va3 to mean “because of Baal Peor” (Ibn
Ezra); or regardmg Baal Peor” (Sforno).

5. Having given, in the previous verse, a general law
about the mitzvos, Moshe now discussed specific mitz-
vos. He began here by mentioning idolatry, which is the
most fundamental of mitzvos [specifically, the incident
of Baal Peor, which was the most recent transgression
of the Jewish people] (Ramban).

Chizkuni explains that this verse is a continuation
of v. 1, which stated that if you listen to Hashem, you
will live to enter Eretz Yisrael. This verse stresses that
point by noting that the people who worshiped Baal
Peor lost the privilege of living to see Eretz Yisrael.

6. Although the verse refers to clinging to Hashem,
Onkelos renders it, “clinging to the fear of Hashem,” in
accordance with the words of the Sages (Kesubos 111b):
Is it possible to cling to the Shechinah? But it is stated:
“Hashem is a consuming fire”! (Or HaTargum). [The

phrase nx7"2 o2, and clinging to the fear of You,
in the 1nnin nnx prayer reflects Onkelos’ translation
here (Me’at Tzorti, citing Parshegen).]

In several places, the Torah instructs us to “cling
to Hashem” (e.g., 10:20, 13:5 below). There, Onkelos
translates pan, you shall cling, as R MRS, you
shall draw close to the fear of Him. Here, though,
Onkelos renders the verse’s pa1 with the parallel
Aramaic word 1IMp2INT, meaning clinging. Beurei
Onkelos explains that “clinging to Hashem” can have
two meanings. When the Torah instructs us to “cling”
to Hashem (as in 10:20 and 13:5), it means that a
person should fulfill all the mitzvos with devotion; or,
as the Sages expound, that a person should emulate
Hashem’s ways. Such an instruction is best trans-
lated as “drawing close to the fear of Hashem.” Our
verse, though, states that the Jewish people “clung”
to Hashem, in the past tense, meaning that they re-
mained steadfast in their belief of Hashem and did
not turn to idol worship. Such a statement is best
rendered as, You have clung to the fear of Hashem, as
Onkelos puts it (see also Me’at Tzori; for another ap-
proach, see Torah U Peirushah).

7. Onkelos’ word ", like the Torah’s word X7, is in the
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Hashem, my God, has com-
manded me, to do so in the
midst of the Land to which
you come to take possession of
it. 8 You shall safeguard and
perform, for it is your wisdom
and discernment in the eyes
of the nations, who shall hear
all these decrees and who
shall say, “Surely a wise and
discerning people is this great
nation!” " For which is a great
nation that has gods who are

close toit,as Hashem, our God, DISTRESS,

m9X M wipp — as Hashem, my God, has commanded me,
12 T2ayn% — that you are to do so, as you were taught,
mn7Mm5 1an 1Sy 1INK 1 — in the midst of the Land to which you
ENTER to take possession of it.’®!
6. 112ym mMwm — You shall safeguard® and perform the
mitzvos of the Torah,™
Xmny — for it is your wisdom and discernment in the eyes of
the nations of the world;™"
shall hear all these STATUTES
"1 K27 Xy 1090101 an oy 1inb — “Surely a wise and discern-
ing people is this great nation!”('?

XY1X 123

WYY NONUNYIIOY TIONRIN KNI M8

oxa xmp 53 N pvnwr 11— who
1M — and they shall say,

7. 370y 12 ™5 — For which other people is a great nation 7

1% amp K%K 79 — that has Gob WHO IS close to it!"?!
Ry 1Iva '-'-!Jj"ibi:! — TO ACCEPT ITS PRAYER DURING ITS TIME OF
RiTOK% M3 — as Hashem, our God, accepts our

K35

singular form, since the verse is addressed to the Jewish
people as a single body. Some editions of Onkelos have
instead the word #mj, the plural form of “see,” which
fits better with the verse’s use of the plural nanx,
you.

8. Moshe noted that the Jewish people were to perform
these mitzvos “in the midst of the Land,” because it is
only in Eretz Yisrael that all the mitzvos can be per-
formed; many mitzvos, primarily relating to agricultur-
al laws, do not apply outside Eretz Yisrael (Ramban,
first approach). Alternatively, Moshe was alluding to
the idea that the primary fulfillment of al/ the mitzvos
is in Eretz Yisrael (ibid., second approach).

9. “Safeguarding” the mitzvos refers to studying the

Torah, specifically, the Oral Tradition, which ensures
that a person knows how to perform the mitzvos (see
Rashi, Mizrachi).

10. See Targum Yonasan.

11. They will consider you wise and discerning when
you study and observe the Torah (Rashi).

12. x21 xny, great nation, means that the nation is a
prominent one. Elsewhere (e.g., Bereishis 12:2), where
the Torah uses the term 5173 *ia to refer to a nation that
is great in number, Onkelos renders it 30 Dy, a vast
(or numerous) nation (see Beurei Onkelos to Bereishis
12:2).

13. According to Targum Yonasan and Devarim
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every [time] we call to Him?
8 And which is a great na-
tion that has righteous de-
crees and judgments, such
as this entire Torah that I
place before you this day?
9Only beware for yourself
and greatly guard your soul,
lest you forget the things

prayers
BEFORE Him?!4

Torah
day?

9. 7% "mnox Tin5 — Only"® beware for yourself
X719 — and greatly guard your soul, Xm3ns n?winn xno™

TTITR 19¥1 NIMINT 17V Y22 — every TIME THAT we PRAY

8. 37 oy 11 — And which other people is a great nation ”

PUWwR prM Py A9 — that has TRUTHFUL'" STATUTES
and judgments,
"1 Xpir 7ionTR 2 XX 17 — that I place before you this

NT7 KnMik 533 such as this entire

w9 W)

Rabbah (2:10), the term o5 in our verse refers to
false gods. Other nations carry their false gods on their
shoulders or keep them in their homes, thinking that
their deities are thus close to them; however, their
gods are not actually “close,” since they cannot answer
any prayer. Our God, however — His Throne is in the
high heavens, yet He is close to us and always hears
our prayers.

Onkelos, though, translates oK in our verse as
RiI9K, rather than by his typical rendering of false dei-
ties as xn%m1. The commentators maintain, therefore,
that according to Onkelos, the term o7i%x here refers
to Hashem, in line with the Gemara in Sanhedrin
38b (Lechem VeSimlah citing Ezras HaSofer; Nesinah
LaGer). Since the term is used in reference to Hashem,
Onkelos renders it in singular form [amp xi%x rather
than pamp pox], in order to avoid any misconcep-
tion that Hashem is anything other than one and
indivisible (Nesinah LaGer; Nefesh HaGer; see, simi-
larly, Sanhedrin ibid.). For an alternative approach,
see Beurei Onkelos.

14. In general, when the Torah states a rhetorical
question, Onkelos renders it as the statement that
expresses the meaning behind the question (see, for ex-
ample, 3:24 above; 20:19 below). Here, though (and in
the next verse as well), Onkelos translates the verse’s
question literally. This indicates that this verse is not
stating a rhetorical question (stating, in effect, “There

is no other nation whose prayers Hashem accepts as
he accepts our prayers!”) but rather a genuine query;
that is, Moshe challenged the Jewish people to answer
whether any other nation has a God accepting its
prayers (see Me'at Tzori).

When referring to the other nations, Onkelos men-
tions “accepting their prayers at times of distress.”
When referring to the Jewish people, though, Onkelos
notes that Hashem listens whenever we pray; there
is no mention of distress. Beurei Onkelos explains
that other nations pray to God only when they are in
trouble; the Jewish people, on the other hand, pray to
Hashem three times a day regardless of circumstance,
whether in distress or simply to praise or thank Him.
[Cf. Me’at Tzori, citing R’ Y. C. Sofer.]

15. The Torah calls these laws np1y, which means
“righteous” when referring to human conduct. In refer-
ence to laws or judgments, Onkelos understands op7y
to mean “truthful,” meaning that these laws are fair
and acceptable (see Rashi). See, similarly, 16:19 below
regarding the phrase op»1y ™37 f707.

16. The verse begins with the word p, only, to connect
this verse to the previous one, meaning: what we have
said earlier, that the Torah makes you considered wise
and discerning — that is only if you recall clearly how
you received the Torah and observe its laws in their
authentic manner (Rashi, Mizrachi).
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that your eyes have seen and
lest they are removed from your
heart all the days of your life,
and make them known to your
children and your children’s
children — the day that you
stood before Hashem, your God,
at Chorev, when Hashem said
to me, “Gather the people to Me
and I will let them hear My
words, so that they will learn to
fear Me all the days that they
live on the earth, and they shall
teach their children.”

1So you approached and
stood under the

life,

children —

My words,

mountain,

have fear BEFORE Me'"®
the days that they live on the earth,
they also shall teach their children to fear Me.”

11. x7v Hiswa pAnyl pra1yy — So you approached
and stood AT THE LOWER PART OF the mountain,?”

oy AR 1 — lest you forget the things that your
eyes have seen
they are removed from your heart all the days of your
M2 M35 2% mayTinm — and you shall make
these matters known to your children and your children’s

7 mir 53 9250 1Ty b — and lest

10. 29m2 3a5% » o7p xnnp ™1 NXpi' — namely, the events

that your eyes beheld on the day that you stood before
Hashem, your God, at Chorev,®
Hashem said to me,
— “Gather the people BEFORE Me and I will let them hear
m7p Smmb 1651 11 — so that they will learn to

"5 1 KX 13 — when
TAND N TUYRWRY Koy N mTp Wi

RyIR Sy P pax 17 N 53 — all
11051 133 N1 — and

17. Onkelos’ word “winn is a passive verb (5yanx) lit-
erally meaning “you will be caused to forget.” Marpei
Lashon explains that this form of verb is used because
essentially, forgetting is something that happens to
a person against his will. A person must therefore
expend effort in reviewing his studies, as the Sages
derive from our verse, as that special effort will en-
sure that it will stay in his mind (Avos 3:8; see Rav ad
loc.).

18. Le., Mount Sinai.

19. The awesome sights that occurred at Mount Sinai,
described in the verses that follow, were intended to

ensure that the Jewish people gain an everlasting fear
of Hashem (see Alshich).

20. Le., the foot of the mountain. Onkelos translates
the verse according to its simple meaning. However,
the Sages (Shabbos 88a) derive from the literal mean-
ing of a parallel verse in Shemos (19:17) — they stood
under the mountain — that Hashem suspended Mount
Sinai above the Jewish people and threatened to crush
them if they did not accept the Torah. [See Tosafos
there oo 171 for why this was necessary, considering
that they had already said ynwn iiyy, we shall do and
we shall hear.]
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and the mountain was burning
with fire up to the heart of the
heavens — darkness, cloud, and
fog.

2 Hashem spoke to you from
the midst of the fire; you were
hearing the sound of words, but
you were not seeing a likeness,

NIy niy 1y NnwX2 9ya X711 — and the mountain was burn-
ing with fire reaching TOWARD the heavens®’ —  x>jun
Xnvmx1 X1y — as well as darkness, cloud, and OPAQUE
DARKNESS. 2!

12. xnwxian 1iony » 559m — Hashem spoke WITH you'®® from

the midst of the fire; TvnW PNX PRIND Sp — you were
hearing the sound of words, Xbp 175X 117 1i2'% 71 — but
you were not seeing a likeness of any form, only a sound.?¥

only a sound. “*He told you
of His covenant that He com-
manded you to observe, the Ten
Statements, and He inscribed
them on two stone Luchos.

serve,

Commandments),
scribed them on two stone Luchos.

13. mp m 1935 »"m — He told you of His covenant ™
7ayn% 1iam Mpp — that He commanded you to ob-
Rane X1y — namely, the Ten Statements (i.e.,

RX1aR 1m5 pan Sy p1ans — and He in-

21. [See above, 1:28 note 50.] The literal meaning of
the Hebrew is, “to the heart of the heavens.” In Shemos
15:8, the Torah uses a similar term: o 273, in the heart
of the sea, (meaning the center and strongest part of the
sea, as Rashi explains there). In that verse, Onkelos
translates the term literally — xnr1 X253, referring
to the main part of the sea. Although Rashi (ibid.)
states that our verse likewise refers to the “main part”
of the heaven, Onkelos here renders it simply as to-
ward heaven, perhaps to avoid the misconception that
Hashem’s glory — which manifested itself through this
fire — is limited to a specific part of the heavens.

22. Onkelos reads 597y as related to ox, dark, as the
letters v and x are interchangeable; the 1 is added
into the word as well, as in v (Esther 4:11). 597y is
thicker and more opaque than qun, ordinary darkness
(Pas’shegen and Avnei Tziyon; see Onkelos to Shemos
20:18, note 33). Both 7uwn and 597y covered Mount
Sinai (Rashi, Shemos 20:18).

23. The Aramaic expression “spoke with” (ny) connotes
direct and personal communication. Onkelos generally
uses it only when referring to Hashem’s communica-
tions with Moshe, where he says mun ny 11 99m, Hashem

spoke “with” Moshe. For Hashem’s communications with
Aharon, Onkelos says 17x5 11 59, Hashem spoke “to”
Aharon (e.g., Shemos 6:13, Vayikra 10:8, Bamidbar
18:8). This is either because Hashem spoke to Aharon
only indirectly, through Moshe, or because Aharon’s
prophecy was on a lower, less personal level (R’ Avraham
ben HaRambam to Shemos ibid.). Nevertheless, in the
context of the Giving of the Torah, Onkelos consistently
says that Hashem spoke with the Jewish people (1iany,
with you). This indicates that when giving the Torah,
Hashem spoke directly to all the people, and they were
elevated to a higher level of prophecy than what proph-
ets other than Moshe normally attain (see Meshech
Chochmah, introduction to Shemos).

24. Since Moshe will proceed to warn the Jewish people
not to make any image that purports to represent God,
he stressed that when they heard Hashem speak, they
saw no image — for Hashem has no body or form (see
Malbim).

[Many editions of Onkelos have the word nm here.
However, nin7 is the Aramaic translation of nynn, “the
likeness of” The Aramaic translation of mnn, “like-
ness,” is M7 (see Beurei Onkelos; Marpei Lashon).]
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4 Hashem commanded me at
that time to teach you decrees
and judgments, that you shall
perform them in the Land to
which you cross, to take pos-
session of it. ®* But you should
take great care for your souls,
for you did not see any like-
ness on the day Hashem spoke
to you at Chorev, from the
midst of the fire, ¢ lest you act
corruptly and make for your-
selves a carving, a likeness of
any shape; a form of a male
or a female; " a form of any
animal that is on the earth;
a form of any winged bird

14. xw11 X3792 7 pD N — In addition, Hashem command-
ed me at that time 1 P 1iom XpHRS — to teach
you STATUTES and judgments,®®  1Inx 1 Xy1x2 19707 11372y05
mn7Mm5 1N 12y — that you shall perform them in the Land
that you are crossing there, to take possession of it.
15. 71i3'nwoi5 x5 Pnnon — But you should take great care
for the sake of protecting your souls from sin; although you
heard Hashem’s voice, do not take that to mean that Hashem
has a physical form,?¢ m7 53 pnnn &Y M — for you did
not see any likeness  XnNWX 1an 273 1iony M MbnT KpPa —
on the day Hashem spoke to you at Chorev, from the midst of
the fire.
16. p5ann x5 — Accordingly, beware lest you act corruptly
X7 53 nm7 oby 1195 p1ayn — and make for yourselves
AN IMAGE,”" a likeness of any shape;  Xapi ix 727 nm7—a
form of a male or a female;
17. xy7x3 "1 x7wa 53 nin7 — a form of any animal that is on
the earth; X573 79¥ 52 N7 — a form of any winged bird

25. That is, in addition to the Written Torah, Hashem
instructed Moshe to teach the Jewish people Torah
Shebe’al Peh, the Oral Tradition, regarding the details
of the mitzvos (Rashi). The Torah refers to this as
something that Hashem commanded Moshe to teach
the Jewish people orally, as opposed to the Written
Torah, which Moshe gave to the Jewish people as a

written text (Gur Aryeh; see also Maskil LeDavid).

26. Elucidation is based on Ramban.

27. The Hebrew word 5op is related to the verb 5op,
sculpt, and thus refers to an “image” that is sculpted
or carved [from wood or stone] (see Rashi to Shemos
20:4 and to 7:5 below; Ibn Ezra to Shemos loc cit.). See
further, Lechem VeSimlah to Shemos 20:22.
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that will fly in the heavens; 12 a
form of any creeping creature
on the ground; a form of any
fish that is in the water under
the earth; * and lest you raise
your eyes to the heavens and
you see the sun, and the moon,
and the stars — the entire le-
gion of the heavens — and you
will be led far astray and bow
to them and worship them,
which Hashem, your God, has
apportioned to all the peoples
under the entire heavens!

NMW ¥y1p7 K2 11D *1 — that FLIES in the AIR below THE FIR-
MAMENT OF THE heavens;?®
18. xy7 X3 »1 xwnn 53 N7 — a form of any creeping crea-
ture THAT IS on the ground;  y7%n Xm32 1111 53 nm7
XyxX? — a form of any of the fish that ARE in the water under
the earth;
19. xmwH 7y qipin Xn5™ —and lest you raise your eyes
to the heavens X213 N1 X0 NN XYY n M
NXmy 91 53 — and you see the sun, and the moon, and the
stars — the entire legion of the heavens — 1175 Thaony yom
1115501 — and you will STRAY? and bow to them and worship
them, xmw 53 ninn xmny 535 yinnr 9a5% » o1 ™1 — when, in
fact, these are objects which Hashem, your God, has PREPARED
for all the peoples under the entire heavens!™

28. Since the term “heaven” generally refers to the
higher heavens, Onkelos notes that the birds fly in the
sky (the “air”) below the heavenly expanse, paraphras-
ing the verse in Bereishis (1:20), which refers to the
birds as flying omwia vy w8 %y, across the expanse
of the firmament of the heavens (see Nesinah LaGer,
Lechem VeSimlah). See also Chizkuni.

29. The Hebrew nman has the connotation of stray-
ing and becoming “lost,” far away from home (see
below, 22:1 and 30:4). Alternatively, nmin is from
the root 7M1 meaning, to push [away] (as in Tehillim
36:13); thus, you will stray and be “pushed off” the
right path (see Bechor Shor). Or, the Torah uses the
term nan to convey the consequence of the straying:
You will have a downfall, like a person who is shoved
and then falls (Rabbeinu Bachya; Ibn Ezra). In any

event, Onkelos renders the term simply as you will
stray.

30. Do not be misled into thinking that the celestial
bodies have any powers of their own. They are simply
objects prepared by Hashem to perform functions for
the world.

The verse uses the Hebrew word pom, which liter-
ally means apportioned or divided. This indicates that
Hashem divided up the celestial bodies among the var-
ious nations, placing each nation under the spiritual
influence of one particular star or constellation (see
Ramban; Malbim). Onkelos renders the verse accord-
ing to its simple meaning: that Hashem prepared the
celestial bodies to perform a function for the nations of
the world (see Beurei Onkelos).

As to how Hashem prepared these bodies for the
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20. mn5m15 » amp 11001 — But you are different than the

other peoples — for Hashem has DRAWN YOU CLOSE TO
THE FEAR OF HIM  DMynn X597 N71an 1ian pox1 — and
has withdrawn you from the iron crucible, from Egypt,?!
17 Xnivd Xyonx ayb ab 1mmb — to be a nation of heritage for
Him, as you are this very day.*

21. 1iam3ns Sy Sy 1377 1 07p 191 — THERE WAS ANGER UPON
ME FROM BEFORE HASHEM because of your matters,?"
NIT7 N Maynb x57 512 o9p1 — and He swore that I would
not cross the Yarden River  xnav xyxb bymb x5 v —
and that I would not enter the good land 75 am qabx n
xionx — that Hashem, your God, gives you as a heritage.’**

20 But Hashem has taken you
and has withdrawn you from the
iron crucible, from Egypt, to be
a nation of heritage for Him, as
this very day.

% Hashem became angry with
me because of your matters, and
He swore that I would not cross
the Yarden and that [I] would not
enter the good land that Hashem,
your God, gives you as a heri-

tage. * For I will die in this land; 22. =771 Xy7x3 nixn Xix M8 — For I will die in this land;

nations, Rashi offers two explanations: (1) Hashem
prepared the celestial bodies as sources of light for
the world. The verse is thus saying that these bod-
ies have no powers of their own, but were created by
Hashem to serve the world; accordingly, you should
not mistakenly think that they should be worshiped
(this explanation is based on Megillah 9b). [Although
the celestial bodies provide light for the Jewish people
as well, the verse states that they are prepared for the
other nations, since the Jewish people are illuminated
by an additional source of light, as stated in Yeshayah
60:19: Hashem shall be an eternal light for you (Gur
Aryeh).] (2) Hashem prepared the celestial bodies as
deities for the other nations, in the sense that He al-
lows them to err and attribute Divine powers to the
celestial bodies (this explanation is based on Avodah
Zarah 55a).

Onkelos’ wording — that Hashem prepared the ce-
lestial bodies for the nations — can seemingly fit with

either of these explanations (Nesinah LaGer; Beurei
Onkelos).

31. An iron crucible is a vessel used for smelting gold,
to remove its impurities (see Rashi). Hashem subjected
the Jewish people to the harsh Egyptian exile in order
to purge them of their “impurities,” their baser charac-
ter traits, and thus prepare them to receive the Torah
(HaKesav VeHaKabbalah).

32. Since you have such a treasured status as
Hashem’s heritage, how can you worship the celes-
tial bodies, which are mere servants of Hashem? (see
Bechor Shor).

33. See 3:26, notes 11 and 12.

34. Moshe now digressed from his exhortations against
idol worship to remind the Jewish people that they
should listen to his current reprimand, because he
would not be coming with them into Eretz Yisrael and
thus could not rebuke them in the future (see Ramban).
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I am not crossing the Yarden
— but you are crossing and you
shall take possession of this good
land. 2 Beware for yourselves
lest you forget the covenant of
Hashem, your God, that He has

N3T' M1 M2y Xk 9 — [ am not crossing the Yarden®? —
"2y ’AX1 — but you are crossing XTI XDaw XyIX 0 pinm
— and you shall take possession of this good land.

23. 113% »mnox — Beware for yourselves  yiwinn xnbm
1190%% ™ Xmp m — lest you forget the covenant of

sealed with you, and you make
for yourselves a carving of a like-
ness of anything, which Hashem,
your God, has commanded you.
% For Hashem, your God — He is
a consuming fire, a zealous God.

% When you will bear chil-
dren and grandchildren and
you will have become old in the
Land, you will act destructively

Hashem, your God, 1iony 913 1 — that He has sealed with
you,

K93 min7 oby 1135 p1aynm — and you make for your-
selves AN IMAGE of a likeness of anything,
which Hashem, your God, has commanded you not to make.

oK M TR T —

24, xu1RHIK KWK M 75K 1 M — For Hashem, your God
— HIS WORD is a consuming fire;*®
zealous God.?"

NP 5x — Heisa

25. i3 231 a2 9 X — When, in the future, you will
bear children and grandchildren
— and you will have become old in the Land,?®

XYIR3 PPRYNN
noanm

35. Although Moshe already said I will die in this land,
he added the words I am not crossing the Yarden to in-
dicate that even his bones would not cross; he would be
buried in the Transjordan (Rashi).

36. To avoid ascribing a physical characteristic to
Hashem, Onkelos interpreted the verse as saying that
Hashem’s word — not Hashem Himself — is a consum-
ing fire (Nesinah LaGer).

Moshe reminds the Jewish people here how they saw

Hashem’s Shechinah appear as a consuming fire atop
Mount Sinai (Shemos 24:17), indicating that Hashem’s
judgment punishes quickly and fiercely for any disobe-
dience, like an intense fire that spares nothing (see
Ramban; Or HaTargum, from R’ Saadiah Gaon).

37. With regard to the sin of idolatry, Hashem is zeal-
ous to exact retribution and does not forgo punishment
(see Rashi).

38. Le., after you have been in Eretz Yisrael a long
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x93 nm7 oby Pr1aym — you will act corruptly and make
AN IMAGE a likeness of anything, ” o7p Wt PTavm
779X — and you will do that which is deemed evil BEFORE

and make a carving, a likeness
of anything, and you will do
that which is evil in the eyes

of Hashem, your God, to anger
Him. *1 summon the heav-
ens and earth this day to bear
witness against you that you
will surely perish quickly from
upon the Land to which you
are crossing the Yarden to take
possession of it; you shall not
have lengthy days upon it, for
you will surely be annihilated.

Him.B

you'*"
quickly™!

Hashem, your God,

"iNTR X13IKY — to cause anger BEFORE

26. NyqX NN RMmw N r7 KR 102 nr10oX — I summon the

heavens and earth this day to bear witness against
ymMpa 12 12m MK — that you will surely perish
ADMY 1enY KITY M PRV AKX T XY Syn —
from upon the Land to which you are crossing the Yarden
River, to take possession of it;
shall not have lengthy days upon it,
— for you will surely be annihilated.

A%y Pak pa7in XS — you
NY'MYN IRYINUK MK

4

time. “Old” in this context is not the opposite of “young,’
but the opposite of “new” or “fresh.” The Torah refers to
a time when the Jewish people will have been in Eretz
Yisrael for several generations and forgotten the time
when they had no land; they will have forgotten the
fact that the Land was a gift from Hashem, granted
on the condition that they observe the Torah (R’ S. R.
Hirsch).

39. Onkelos avoids saying that the Jewish people will
“make Hashem angry,” to avoid ascribing a physical at-
tribute to Hashem.

Hashem did not decree that the Jewish people
would definitely sin in the future, for they had free
will to choose their fate. These verses can be read ei-
ther as a warning (“If you corrupt yourselves ... you
will surely perish”) or as a prophecy (“You will cor-
rupt yourselves ... you will perish quickly”). When
the Jewish people eventually sinned and were exiled
from the Land, they realized that this passage was

in fact a prophecy; had they overcome the temptation
to sin, the verse could have remained a warning (see
Ramban).

40. The heavens and earth are not witnesses that the
Jewish people will perish, as the literal reading of the
verse implies. Rather, they are witnesses that Hashem
warned the Jewish people of the consequences of sin-
ning (Rashi, as explained by Mizrachi). Hashem chose
the heaven and earth as witnesses, since they last forev-
er; whenever the Jewish people sin, these witnesses will
be present (see Targum Yonasan; Rashi to 30:19 below).

41. The Aramaic word y™pa connotes extreme speed.
It is related to the Hebrew term yo, “disarray” (see
Shemos 32:25, Bamidbar 5:18), since acting in haste
essentially upends the proper order of things. The term
y1on5, backward (or, “out of order”), is similarly related
(Lechem VeSimlah to Shemos 32:8). [When the term
a9 is used as a verb (“hurry”), Onkelos translates with
the Aramaic term "mix; e.g., Bereishis 18:6.]
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27. Nxmny w2 pion 1 77an — Hashem will scatter you*?

AMONG the nations of the world,*s!  panT oy Mxnwm —
and you will be left as a PEOPLE“Y of small number  xMmnya
12n5 119m M 727 1 — in the nations where Hashem will lead

%" Hashem will scatter you in
the nations, and you will be
left men of number in the na-
tions where Hashem will lead

you. B There you will serve YOU.

gods, the handiwork of man,
of wood and stone, which do
not see, and do not hear, and
do not eat, and do not smell.
B From there you will
seek Hashem, your God,
and you will find [Him],

stone,

28. xmyv N5 Xmny5 man nnbon — There you will serve Na-
TIONS WHO WORSHIP FALSE GODS,*”

are the handiwork of man,

Twnw X511 XY 1 — which do not see, and do not hear,

7'M K51 1oax K51 — and do not eat, and do not smell.

29. 775% 1 xn%m7 N ann pyann — From there you will seek
to return to THE FEAR OF Hashem,“® your God,

NI 1 121y — which
X131 XyX — made of wood and

nawm

42. The Aramaic term 172 parallels the Hebrew word
a1, scatter, since in Aramaic, 1 is often substituted for
o, and 7 is often substituted for 1 (Me’at Tzori, Miluim).

43. Onkelos adds the word 2, among [the nations].
Perhaps this indicates that although the Jewish people
would be scattered throughout the world, they would
remain “among” the nations (in the sense of “between”
the nations), not assimilating into the other nations
but retaining their unique identity (Beurei Onkelos).

44. See above, 2:34 note 45.

45. Onkelos generally refers to foreign gods by the
derogatory term xmyw/mniyy, literally, errors or shams.
Although the verse seems to say that the Jewish peo-
ple in exile will worship idols, Onkelos maintains that
this cannot be its meaning, since the Torah is currently
describing the punishments of the Jewish people, not
their sins (Derashos HaRan §9). In addition, the verse
that follows states that the Jewish people will seek to
return to Hashem from the very place described in our
verse, indicating that they did not sink into actual idol
worship (Marpei Lashon). Therefore, Onkelos explains

that the verse means that the Jewish people will serve
idol-worshiping nations, which is demeaning and thus
a punishment. The reason the Torah refers to this state
of affairs as you will serve [false] gods is because when
the Jewish people serve nations that worship idols, it is
as though they are subservient to the idols themselves
(Rashi).

46. Usually, Onkelos translates the Hebrew term wpa,
seek, with the root "va. However, that root is often used
in the sense of “searching” for something lost, as in the
verse [Bereishis 37:16]: wWpan "X MKx N, It is my broth-
ers that I seek, which Onkelos translates as w2 xax nx n.
Therefore, to avoid the connotation here that Hashem
is somehow “lost,” Onkelos renders the word nnwp as
pvanm, from the root yan, which denotes “seeking” in
the sense of striving to gain something (the plaintiff in
a monetary case is called a yain, for he strives to gain
a sum of money), and adds, the fear of Hashem, so as
to say: it is the Jewish people who are lost; they have
strayed from Hashem’s service and will try to regain
their closeness to Hashem (Me’at Tzori, with Miluim).
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ONKELOS ELUCIDATED

if you search after Him with all
your heart and with all your soul.
30 When you will be in distress
and all these things will befall
you, at the end of days, you will
return unto Hashem, your God,
and listen to His voice. * For
Hashem, your God, is a merciful
God, He will not loosen [His hold
on/ you and He will not destroy
you, and He will not forget the
covenant of your forefathers that
He swore to them. 3 For, inquire
now regarding the early days
that preceded you, from the day
when God created man on the
earth, and from one end of heav-
en to the other end of heaven:

— and you will find it, qwn1522172% 533 »1in7p 10 'Wwan MK
— if you PLEAD BEFORE Him™"" with all your heart and with
all your soul.

30. 7% piy? 13 — When you will be in distress"  qamawn
198 Xmans 53 — and all these things will befall you,

XM niva — at the end of days,“?  775% ™1 XnbITY 2INM —

you will return to THE FEAR OF Hashem, your God, 5apm

mrmb — and ACCEPT upon yourselves His WORD.

31. 77%% » xmm1 k%% MX — For Hashem, your God, is a
merciful God,  335am X% q3paw? X — He will not

ABANDON you and He will not destroy you, n wiin x9

,,,,,,

forefathers 1175 o»p *1 — that He swore to them.

32. n1p i1 17 R TR XMmnS v Sxw X — For, inquire now
regarding the early days that preceded you, xni 15

NyIX Sy 07X M 872 1 — from the day when HASHEM created

man on the earth, XM 1910 7y XMW 1DWN51 — and regard-

ing everything that exists from one end of heaven to the other

47. In this clause, Onkelos uses the root "va in the sense
of “seeking mercy” or beseeching, as in the phrase
(Bereishis 49:22), "myax nibya, with my prayer and my
supplication (see Beurei Onkelos; Me’at Tzori, Miluim).
See Ramban to Bereishis 25:22, who states that the

term w7 in reference to Hashem (as in our verse) al-
ways refers to prayer.

48. Literally, when it will distress you.

49. According to Sforno, “the end of days” refers to
the period just before the coming of Mashiach. Daniel
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Has there ever been anything
like this great thing or has
anything like it been heard?
3 Has a nation ever heard the
voice of God speaking from the
midst of the fire as you have
heard, and lived? 3* Or has any
god ever performed miracles,
to come take for himself a na-
tion from amidst a nation, with
challenges, with signs, and
with wonders, and with war,

34.

end of heaven:
anything like this great thing
thing like it been heard?""
33. xny ynwa — That is, has any other nation ever heard  5p
RNWX 1an S9nn 1 XM — the SOUND OF HASHEM’S WORD
speaking from the midst of the fire
you have heard at Mount Sinai,

1711 X271 Xnanba mint — Has there ever been
N2 YRRWNT iX — or has any-

NX NNYRW 1 Xp3 — as
D1pnX) — and still lived?!

173y 17 102 iX — Or has any nation heard of anything like
THE MIRACLES THAT HASHEM PERFORMED?
to BECOME REVEALED,"?”
Himself a nation from amidst a nation,
N3P — with MIRACLES,” with signs, and with wonders,

ANOANRY —
oy ian oy A% p1on — to REDEEM for
1'N2I NN 7013

prophesied about that period, also calling it the end of
days, or simply vp, end (Daniel 12:4, 6,9, 13). According
to Ramban, “the end of days” refers to the end of the
Babylonian Exile, when Jews would return to Eretz
Yisrael and rebuild the Beis HaMikdash.

50. Moshe now explains why the Jewish people would
be punished so severely for idolatry (verses 26-27) —
because, as the next few verses describe, they had been
privileged to experiences and revelations beyond those
of any other nation (Ramban).

51. The verse makes two points: (1) The Jewish people
heard something no other nation ever heard; (2) Even
if another nation would have heard such a thing, they
surely could not have survived such a degree of revela-
tion, but the Jewish people survived (Bechor Shor).

52. Elucidation follows Nesinah LaGer. Onkelos under-
stands that this verse is connected to the previous one;
the words ny ynwi, Has a nation heard, at the begin-
ning of the previous verse, apply to this verse as well:
Has any nation heard ... or of anything like the miracles

that Hashem performed for the Jewish people?, etc.

Some editions of Onkelos state 1712y o1 X, Or [did]
Hashem perform miracles. According to these versions,
this verse presents a different question: Not “Did any
nation hear of the miracles that Hashem performed
for the Jewish people?” but rather, “Did Hashem per-
form miracles for anyone else as He did for the Jewish
people?” (Beurei Onkelos).

Rashi, however, maintains that this verse is to be read
on its own, and the word owibx refers not to Hashem
but to false gods, as follows: “Did any ‘god’ ever perform
miracles to take a nation from amidst a nation, etc.”
[Even according to Rashi, the verse does not mean “Did
any god ever try to take a nation, etc . . . ” As Onkelos un-
derstands as well, the word a7 in the verse is related
to 03, miracle, and not to 11"vy, test or trial.]

53. Hashem does not come or go; He is everywhere at
all times. Thus, Onkelos renders the Hebrew term xia%,
to come, as “to become revealed” (Me’at Tzori).

54. Rashi, however, interprets the Hebrew non as
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CHUMASH TRANSLATION

and with a strong hand, and with
an outstretched arm, and with
great awesome feats, such as ev-
erything that Hashem, your God,
did for you in Egypt before your
eyes? ® You have been shown to 35.
know that Hashem, He is the God!
There is none beside Him!

% From heaven He caused you
to hear His voice in order to disci-
pline you, and on earth He showed
you His great fire, and you heard
Hiswords from the midst of the fire,

and with war,®”
strong hand, and with an UPLIFTED arm,
and with great REVELATIONS, "
7y omyna — such as everything that Hashem, your God
did for you in Egypt before your eyes?®”
ym5 xnnnnx nx — You have been shown sights that
allow you to know o ibx xa1 1 K — that Hashem, He
is the God!
36. mnhx5 mnm Sp n qynwx Xmw tn — From heaven He
caused you to hear THE SOUND OF HIS WORD in order
to TEACH you,"
earth He showed you His great fire,
XnwxX — and you heard His words from the midst of the fire.

ONKELOS ELUCIDATED

N Ky7731 Xndpn X711 — and with a
1"3727 PN —
Tiaa5x M 1935 T2y 1 5o

man 12 7y M5 — there is none beside Him!®®

NN27 ANWR M PINR XyIX Sy — and on
131 NNYRY M1inianD

challenges (like ron in 6:16 below). This refers to the
time when Moshe challenged Pharaoh to ask for a dis-
play of Hashem’s might that, to Pharaoh’s mind, was
impossible (see Shemos 8:5).

55. “With signs” refers to the means by which Moshe

proved that Hashem had sent him; “with wonders”

refers to the plagues; “and with war” refers to the
miracles at the Sea, which the Egyptians characterized
(ibid. 14:25) as God waging war against Egypt (Rashi;
see also note 34 to v. 25 there).

56. Onkelos’ interpretation of o'x7in as revelations (or
visions) accords with the opinion of the Sages (Sifrei
here, cited in the Pesach Haggadah as well), that
D’51:\ ox7in refers to the vision of the revelation of the
Shechinah.

Oteh Or (10:10) suggests that although the literal

meaning of x1in is awesome deed, Onkelos correctly
translates it as revelation, because x7in refers to an
awestruck feeling engendered by a vision (thus x7in is
related to rxm, vision), in contrast to 70w, which is a
feeling of awe in the heart, unconnected to anything
seen. See also Siddur Rashi cited in 34:12.

57. Onkelos’ term 715, before your (singular) eyes,
is like the verse’s 7w5. According to some editions,
however, Onkelos renders it 1i>wy5, your (plural) eyes,
which is consistent with the earlier word 112503, for
you, which addresses the people as a whole.

58. This refers to the giving of the Torah, when Hashem
opened the seven heavens and showed the Jewish
people with absolute clarity that there is no power in
the world aside from Hashem (Rashi).

59. The Hebrew word 719 (related to nom, discipline)
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ONKELOS ELUCIDATED

37in return for that which He
loved your forefathers, and He
chose his offspring after him,
and took you out before Him-
self with His great strength
from Egypt; ¥to drive away
from before you nations that
are greater and mightier
than you, to bring you, to
give you their land as an in-
heritance, as this very day.

Egypt;

than you,

37. nmax m o My §5m — And Hashem did this all

in return for the fact that He loved your forefathers,
7iT™Mna 1imaa wanx1 — and He FAVORED® THEIR offspring
after THEM,®!
took you out WITH HIS WORD"®? with His great strength from

D¥RN X371 APMA TMma Jpex) — and He

38. TR M M PEPM PN PERY X305 — to drive away

from before you nations that are greater and mightier
1mbyx5 — to bring you IN to their land
111 XD RIPON 1IN N — and to give you their land as an
inheritance, as you see this very day, that you have inherited
the lands of Sichon and Og.®*

77 11’

can refer to giving discipline either through teaching or
through physical punishment (see Radak, Shorashim
107). Onkelos’ to teach you implies that the discipline
here was given by way of words and teachings — as
the verse implies: Hashem taught the Jewish people by
having them hear the sound of His word from heaven
(see Me’at Tzori).

Nefesh HaGer notes that Onkelos renders 77977 as to
teach, because any discipline, regardless of its form, is
for the ultimate goal of teaching.

60. In instances where the Hebrew term 1ma means
to choose or select based on objective criteria, Onkelos
uses the similar Aramaic term 2r3; for example, in the
context of Moshe selecting qualified judges (Shemos
18:25; see also there 17:9). However, when the choosing
is made based on appeal or attraction (e.g., Bereishis
6:2), or a favoring of a particular person or nation, as
in our verse, Onkelos use the term w1 [which is the
Aramaic equivalent of n¥, to want or to desire] (see
Me’at Tzori to 7:6 below).

61. Although the verse refers to the forefathers in
the singular (his offspring), Onkelos renders them in
the plural (their offspring), to make it clear that the

reference is to all three Patriarchs; the Torah simply
uses the singular form to refer to a group, not uncom-
mon in the Torah (see also Rashi cited in next note).
Targum Yonasan, on the other hand, understands that
the verse is indeed referring to only one of the forefa-
thers — Yaakov — for it was only Yaakov who had all
his offspring chosen by Hashem. Had the Torah said
their offspring, it would have implied that Yishmael
and Eisav were also included in the Jewish people (see
Ibn Ezra).

62. The literal “before Himself” means that Hashem
took the Jewish people out of Egypt as a father walks
his son in front of him, to better protect him (Rashi).
Onkelos renders “with His word,” presumably to avoid
this physical connotation.

Rashi suggests another meaning to the verse as well
— that o1 is referring to the forefathers (the singular
of Mpa being similar to the earlier phrase ™mnx iy
see previous note). The events of the Exodus took place
before the forefathers, who witnessed the miracles
Hashem performed for their descendants (see Tehillim
78:12).

63. See Rashi, Rashbam.
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CHUMASH TRANSLATION ONKELOS ELUCIDATED
% You shall know this day and 39. 7255 2:nm 1 Xn1 y1n1 — You shall know this day and
take to your heart that Hashem, take to your heart owHx K111 X — that Hashem, He
He is the God — in the heavens is the God —  XbyHn XMmw3a AnIdWT — WHOSE SHECHINAH
above and on the earth below IS in the heavens above 57']‘?): NYIX Sy uv‘;rp] — and WHO
— there is no other * You shall REIGNS on the earth below® —  Tiy mi5 — there is no other

observe His decrees and His com- power in the world.

mandments that I command you  40. *1i7ips NN M1inp N 2wn — You shall observe His STAT
this day, so that it will be good for UTES and His commandments ™1 Xpi* 77900 XX ™7
you and for your children after — thatlcommand you thisday, 177n21713%17%307 7 —s0
you, and so that you will live long  that it will be good for you and for your children after you,
on the Land that Hashem, your Xy1X5Y P 7min7 5121 — and so that you will live long on
God, gives you, all the days. the Land 7% 2 95x 1 71 — that Hashem your God gives

4 At that time, Moshe will you, xmn 53— all the days.

set aside three cities on the 41. yMp nbn nwn wbx 192 — At that time, Moshe SET
side of the Yarden, to the east. ASIDE® three cities  NXwnw nrm X377 X732 — on

64. See above, 3:24 note 6. not provide refuge in any event until the other three
65. Although the verse uses the future tense, 51,  cities were designated in Eretz Yisrael proper (Makkos
[Moshe] will set aside, it clearly refers to an event in  9b). Nevertheless, Moshe said, “The mitzvah that has
the past, and thus Onkelos renders wox, he set aside.  come into my hand, I will fulfill” [According to some
As for the literal future form, Rashi explains (see Gur  editions, Onkelos renders w9:, will set aside, reflecting
Aryeh) that it alludes to Moshe’s determination to per-  this idea as well.]

form this mitzvah, despite a possible argument that it Ramban and Sforno note that Moshe specifically
could be delayed — namely, that the three cities would chose to perform this mitzvah at this time, following
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— CHUMASH TRANSLATION —

“ for a killer to flee there,
who kills his fellow with-
out intention, and he
does not hate him since
yesterday [or] two days
ago — then he shall flee to
one of these cities and live:
43 Betzer in the wilderness,
in the land of the plain, of
the Reuvenite; Ramos in
the Gilad, of the Gadite;
and Golan in the Bashan,
of the Menasheh’ite.
“This is the teaching

ONKELOS ELUCIDATED
the side of the Yarden River, to the east.

42. x5ivp manb pinynY — These cities were designated for a killer

to flee there, myT X532 man m Sivp? »1 — specifically, one
who kills his fellow without intention, '9nnxn 75 wo X% xm
"Tinp — and he does not hate him®” since yesterday OR SINCE
BEFORE THAT!® —  mwpnn phxia xmp 12 X109 pinyn — then he
shall flee to one of these cities and live:®”

The cities are: Betzer in the wil-
121X XvawH — which is

43. NTWM yIN2 X122 YA N —

derness, in the land of the plain,
the territory of the TRIBE OF REUVEN; 137 Xvawb 1ybia ninxy nn
— Ramos in the Gilad, in the territory of the TRIBE OF GAD;  nn
wanT Xvawh 1anna 1913 — and Golan in MASNAN,™ in the territory
of the TRIBE OF MENASHEH.

44. xn™Mix x71 — This (i.e., the following passage) is the teaching!™

his speech about the privilege and obligation to observe
Hashem’s commandments. He wanted to show the peo-
ple — by example — the importance of fulfilling even a
partial mitzvah. [Verse 44 then leads to the next part of
Moshe’s speech (beginning with 5:1 below): recounting
the mitzvos that Hashem taught the Jewish people at
Mount Sinai (Ramban).]

66. Literally, to the shining of the sun. The east is called
xormymam, literally, shining (or, as in this case, the
shining of the sun), because that is the direction from
which the sun begins to shine in the morning (see
Rashi).

67. If the killer would have been an enemy of the vic-
tim, we would suspect that even if the act seemed unin-
tentional, it might not have been (Ralbag). See further,
Makkos 9b.

68. The Hebrew word owSw, from the root whw, three,
means two days ago, i.e., the third day from the pres-
ent one (Radak, Shorashim w5w). Aramaic lacks an
exact translation for this term, and Onkelos renders

this word simply as and before that [which, in fact, does
not narrowly refer to only two days, but to the entire
preceding period (see Rashi, Shemos 5:7)].

69. When one person kills another unintentionally, the
victim’s relative (called the o7 553, avenger of the blood)
has the right to kill the perpetrator. The perpetrator is
safe from vengeance only if he flees to a city of refuge,
where he is granted protection. The laws of the cities
of refuge were described in detail in Bamidbar 35:9-34.

70. This is the Aramaic name for Bashan.

71. See Rashi. Everything Moshe said since the begin-
ning of Parashas Devarim until here — words of re-
buke and recollection of the Jewish people’s travels —
is prefatory to the main subject of the Book of Devarim,
which is the teaching of the Torah’s laws, beginning
with the Ten Commandments. The preface now having
concluded, the remaining verses in this chapter intro-
duce the main subject of the Book: This is the teaching,
etc.; the next chapter begins that subject (see Ramban
to Devarim 1:1).
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—— CHUMASH TRANSLATION

ONKELOS ELUCIDATED

that Moshe placed before the
Children of Israel. *® These are
the testimonies, the decrees,
and the judgments that Moshe
spoke to the Children of Israel,
when they left Egypt, * at the
side of the Yarden, in the valley,
opposite Beis Peor, in the land
of Sichon, king of the Emorite,
who dwells in Cheshbon, whom
Moshe and the Children of Is-
rael smote when they went out
of Egypt. " They took posses-
sion of his land and the land
of Og the king of the Bashan,
the two kings of the Emorite,
which are on the side of the
Yarden, to the east; *®from
Aroer that is by the bank of
the Arnon Valley until Mount

5% 12 o7p MYn 170 ™1 — that Moshe ARRANGED before the
Children of Israel.™
45. xwm XM RN1770 19X — These are the testimonies, the
STATUTES, and the judgments  5x7t» 12 oy nwn 590
— that Moshe spoke WITH the Children of Israel, 7inpona
omxnn — when they left Egypt.
46. Xym17 x7ay2 — Moshe now repeated these matters to
the Children of Israel at the eastern side of the Yarden,
niys ma 53p% xnbna — in the valley, opposite Beis Peor,
71aWna am 17 ARIRRT X350 0T XyRa — in the land of Sichon,
king of the Emorite, who dwells'™ in Cheshbon, mwn xmn ™
oMy¥RR 1ipona %717 12 — whom Moshe and the Children of
Israel smote when they went out of Egypt.
47. nyax nanmm — They took possession of [Sichon’s] land
1anRT X351 21y7 XyIX N1 — and the land of Og king of
MASNAN,  nX71X 1250 pan — the two kings of the Emorite,
Nynw nrm X171 872ya 1 — which are on the side of the
Yarden River, to the east.
48. 11%7 X5m1 g2 By 1 yyn — These lands extend from
Aroer that is by the bank of the Arnon Valley x71v 13

72. Moshe did not simply “place” the laws of the Torah
before the Jewish people, as the literal reading of the
verse indicates; he arranged the laws before them in

such a way that they would be readily understood (see
Rashi, Shemos 21:1, from Mechilta).

73.1.e., who dwelled there until he was defeated.
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—— CHUMASH TRANSLATION ONKELOS ELUCIDATED

11270 X1 (X7 — until Mount Sion, which is Chermon,™

Sion, which is Chermon, ** and
the entire Plain, the eastern side
of the Yarden, until the Sea of
the Plain, below the outpour-
ings of the peaks.

49. xnr1m’ x37777 X723y Kwm 531 — and include the entire

Plain of the eastern side of the Yarden, XqwmT Xn1 Ty
— until the Sea of the Plain,”  xnn7 ™ 75wn ninn — under
the WATERFALL of the mountain peaks.™

5. 5.

* Moshe cqlled to all of Is- 1. 5xqir 535 nwn xpy — Moshe called to all of Israel
rael and said to them: Hear, Ji> X1 — and said to them:  nn xmp N bxEr yow
O Israel, the decrees and the .. geay Israel, the STATUTES and the judgments 1
ordinances that I speak in your "1 xni 7iamTp Y9nn Xix — that I speak BEFORE YOU today;
ears today; you shall learn 1N e — and ybu shall learn them, 1im7aynb pvn —

them and be careful to per-
and be careful to perform them.
form them. ? Hashem, our God, P

sealed a covenant with us at
Chorev. 2 Not with our fathers
did Hashem seal this covenant,

2. Ra15% n — Hashem, our God, 37m2 op X1y 713 — sealed
a covenant with us at Chorev, that we accept the Torah."?

74. Mount Chermon had four names: Chermon, Sion, the Torah was given, and Moshe thus gathered all the

Sirion, and Senir; see 3:9 above, with Rashi and note 9.
[Ramban there states that the true name of the moun-
tain was Sion; the other three names were descriptive
titles, alluding to the mountain’s characteristics (see
cited note).]

75. 1.e., the Dead Sea (see above, 3:17).

76. See above, 3:17 note 20.

1. Most of Moshe’s audience had not been alive when

Jews to recount the Ten Commandments to them (see
Rabbeinu Bachya).

2. Before the Giving of the Torah, Hashem sealed a cov-
enant with the Jewish people, cementing their agree-
ment to accept the Torah, and binding themselves to
Hashem as His servants. The covenant is described in
Shemos 24:3-8. [Alternatively, it is the covenant de-
scribed in Shemos 34:10 ff. (Or HaChaim).]
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— CHUMASH TRANSLATION —

but with us — we, these
[who are] here today, all
of us alive. * Face to face
Hashem spoke with you on
the mountain, from amid
the fire — ° I am standing
between Hashem and you
at that time, to relate the
word of Hashem to you,

us® —
today,

amid the fire —

alone did Hashem seal this covenant,
"1 Xni' X377 PO NIMIX — we, these people who are here
T x193 — all of us who are alive.
4. 55nn oy S5nn — SPEECH WITH SPEECH
Hashem spoke with you on the mountain,

5. oxpnngRik—Iwasstanding®
THE WORD OF HASHEM'® and you
™1 xpanp M i35 xS — to relate the word of Hashem to you,™

ONKELOS ELUCIDATED
Ny 119% — but also with

NX7102 Jiony 1 5 —
NNWK ian — from

713121 T KM P2 —between
XT3 X17v2 — at that time,

3. See Rashi and Gur Aryeh. For alternative expla-
nations of the verse, more consistent with its literal
reading, see Ibn Ezra (second explanation) and Abar-
banel.

4. Le., directly; there was no intermediary between
Hashem and the Jewish people (see Rashi; Rabbeinu
Bachya). Onkelos does not translate the Hebrew liter-
ally (face to face) to avoid ascribing a physical form
to Hashem (HaKesav VeHaKabbalah). In addition,
Onkelos may mean to stress that “face to face” does
not mean that they saw a vision of Hashem, since
the verse clearly states, “you were hearing the sound
of words, but you were not seeing a likeness, only a
sound” (above, 4:12). Rather, it means that they heard
the sound of Hashem’s word directly.

Onkelos’ expression may also allude to the words of
Mechilta (to Shemos 19:25), which states that at the
Giving of the Torah, the Jewish people responded to
each Commandment they heard from Hashem with af-
firmative acceptance. Thus, their reciprocal interaction
can be referred to as speech [responded to] with speech
(Beis Aharon).

5.The literal verse, Ty 1ix, I “am” standing, is presum-
ably Moshe employing the present tense to describe a
past event (known in English grammar as a “historical
present” or “narrative present”). Onkelos simplifies the

language by rendering the phrase in the past tense.
[See, however, Ibn Ezra’s literal interpretation of the
verse in note 7 below.]

6. As often when referring to Hashem, Onkelos uses the
term “the word of Hashem” to avoid any misconception
that Hashem has a “form” that one can stand before. In
this case, Onkelos’ rendering has the additional conno-
tation that Moshe stood between the word of Hashem
and the Jewish people, by relaying Hashem’s word
to the people (Lechem VeSimlah). If Onkelos merely
wanted to avoid anthropomorphism, he would presum-
ably have used the term 1 X7y, the Glory of Hashem
(see Marpei Lashon).

7. Although, as indicated in the previous verse, Hashem
spoke the Ten Commandments directly to the Jewish
people without intermediary, the people were able to
comprehend only the first two Commandments, 21x
and 7% i &5, The other eight needed to be restated
to them by Moshe (see Ramban, second explanation;
Chizkuni). Alternatively, our verse refers to the messag-
es that Hashem conveyed to the Jewish people through
Moshe in the days leading up to the Giving of the Torah
[see Shemos Ch. 19] (Ramban, first explanation).
According to a third approach, our verse refers to
Hashem’s communications to the Jewish people fol-
lowing the giving of the Ten Commandments. This
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—— CHUMASH TRANSLATION

ONKELOS ELUCIDATED

for you were afraid, because of

the fire, and you did not ascend the fire,
the mountain — saying: mountain® —
61 am Hashem, your God, ing:®

Who took you out from the land
of Egypt, from the house of
slaves.
" There shall not be to you the
gods of others in My presence.
8You shall not make
yourself a carving [nor]

GOD[II]

6. 775X 1 xax — I am Hashem, your God,
omy¥n1— Who took you out from the land of Egypt,
X112y — from the house of SLAVERY. !

RNYKR o1pn prbm My — for you were afraid, because of
X732 1InpYo X591 — and you did not ascend the

"mm5 — Hashem spoke with you say-

RYIXR R8N 17
man

7. 1% 7% 7% 8 X9 — There shall not be to you ANOTHER
% 12 — OTHER THAN ME.['?

8. oYy 7% 1ayn XY — You shall not make yourself AN IMAGE""?

approach interprets the words my "ix, I am standing,
literally, and the words x¥11 nya as since that time;i.e.,
I have been standing since that time [of the giving of
the Ten Commandments] between Hashem and you
(Ibn Ezra). See further below, note 35.

8. The reason the Jewish people could not ascend
Mount Sinai was not because they were afraid of the
fire, but because Hashem had forbidden them to ap-
proach the mountain, ordering Moshe to create a series
of boundaries to keep the people back (Shemos 19:12).
Our verse means that in their fear, the people stayed
even farther back than they were required (Ramban).

9. The word "mxY, saying, does not refer to “you did not
ascend the mountain” (which would not make sense).
Rather, it refers back to “Hashem spoke to you” in the
previous verse. The interposed “I was standing between
Hashem and you ...” is a parenthetic statement (Rashi
with Mizrachi; see Ramban).

10. See below, 6:12 note 15, citing Rashi there; see
also Rashi to Shemos 20:2. [In his commentary to
our passage, Rashi explains only the parts of the
Ten Commandment that differ from the account in
Parashas Yisro (Shemos 20:2-14). For the parts that
are similar in both accounts, Rashi relies on what he
wrote in Parashas Yisro (see Rashi to the next verse).]

11. Although the verse refers to “gods” in the plural,

Onkelos translates it in the singular in order to empha-
size that it is forbidden to believe in even one other god
(Chalifos Semalos, Shemos 20:3).

As to why Onkelos does not use the derogatory term
v (literally, errors or shams) as he typically does
regarding false gods, some explain that he wished to
convey that the prohibition refers not only to believ-
ing in pagan gods, but also to attributing godly powers
to any of Hashem’s angels [who are sometimes called
1%x; see Daniel 2:11 with Rashi] (see Me'at Tzori).
Alternatively, since Onkelos renders the words "8 Sy in
this verse as “other than Me” (see following note), it is
not possible to translate the verse as, “There shall not
be to you nyv other than Me,” as that would be the epit-
ome of blasphemy (Teshuvah MeAhavah, Vol. 2 §220).
See further, Parshegen to Shemos 20:3 and Maamarei
Pachad Yitzchak, Succos, Maamar 24 (§8-11).

12. Onkelos interprets the phrase mn Sy (literally, in
My presence) to mean “other than Me.” Rashi, how-
ever, interprets it to mean either “wherever I am” (i.e.,
anywhere in the world, since Hashem’s presence is
everywhere), or “as long as I exist” (i.e., forever), mean-
ing that this prohibition applies to all generations. For
other differences between Onkelos’ interpretation of
the verse and that of Rashi, see Shemos 20:3 note 5.

13. See above, 4:16 note 27.

Reproduced from the Zichron Meir Edition Onkelos with permission of the copyright holder ArtScroll / Mesorah Publications Ltd



X"D /1 TAMNNT NwAbh — DMAT/68

nonn YIRa WKl Syhn Dmwa awx admnntho

yw‘m KYIX2 ™M Kyon 1§\ 7jn| ™ mT ‘75
X591 a2 mMOpwn XY . pIRY NOpn Dpa WK
x‘;)} 11-1‘7 70N x‘7 b RYIRD yw‘m 15! |
"Dy niax 7y P8 xip DX ROK M 101K D 0T72ayn
Sy TEK M wen K YK WA m KK X pamyen
eyl oKip  DWAYLY) DWRwoy) oua
T - Nmapebwn by ymat Sy monat By T3

:11nn-r:x qna "UI‘H’J‘? TN
N2 w D [yl MIYND MW 12aKS oobxb Ton
K9 x Pl =-m:‘71 17:1r1-1‘7 mj vp'?rg'? 1270

N T Y K5 DKWY POON MDY XD
mooonoohn Ky W oMb ogex T Kpgwa own

T

—— CHUMASH TRANSLATION

nInT K

ONKELOS ELUCIDATED

any likeness [of] that which is
in the heavens above or that
which is on the earth below or
that which is in the water be-
low the earth. ° You shall not
prostrate yourself to them nor
shall you worship them, for I
am Hashem, your God — a
zealous God, Who assesses the
sin of fathers upon children,
and upon the third and upon
the fourth, for those who hate
Me; ° but Who does kindness
for thousands, to those who
love Me and to those who
observe My commandments.

1You shall not take the
Name of Hashem, your God,
in wvain, for Hashem
will  not  absolve  one

1753 — nor any likeness'¥  XHybn xmwa r1 — of that which is
in the heavens above  y1%n xy1x2 ™M — or of that which is on
the earth below  xy7x5 sr'i‘m Nm3 ™1 — or of that which is in
the water below the earth.

9. 115 maon X% — You shall not prostrate yourself to them

155N N51 — nor shall you worship them, » xix Mx
779X — for I am Hashem, your God —  X3p 5% — a zealous
God, 117m 113 by 172X "IN yon — Who assesses!'” the SINS
of fathers to mete out retribution upon their similarly REBEL-
LIOUS children,  *y'37 77 5y1 'n%n 77 Sy — upon the third
GENERATION and even upon the fourth GENERATION, xip5 —
for those who hate Me,  1inmax N3 "wnnb xua mbwn 13 —
that is, WHEN THE SONS CONTINUE TO SIN AFTER THEIR FATHERS;!'¢!

10. 71779555 12°0 121 — but Who does kindness for thousands
OF GENERATIONS  *7ipd Mw191 mm15 — to those who love

Me and to those who observe My commandments.

11. x13n% 3a5% ™ xnwa mmn X9 — You shall not SWEAR
BY the Name of Hashem, your God, FOR NOTHING,"”

" 1an XY MK — because Hashem will not absolve m

14. Based on the parallel verse in Shemos 20:4 (see
also Targum Yonasan here). Since 5pp denotes a
carved image, made of wood or stone (see 4:16 note
27), the verse adds mmn 53, any likeness, which in-
cludes all images, regardless of the material or method
by which they were made (see Ibn Ezra to Shemos loc.
cit.; and R’ Avraham ben HaRambam there for why

the verse singles out carved images).

15. See Rashi to Taanis 20b 7o 1 and Rabbeinu
Chananel to Eruvin 63a. Alternatively: Who visits (see
Rashi to Shabbos 12b 71yio 11).

16. See Rashi to Shemos 20:7 and our notes 9 and 11
there.

17. For example, swearing with Hashem’s Name that a
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who takes His Name in vain.

2 Guard the Shabbos day
to sanctify it, as Hashem, your
God, has commanded you. 13 Six

days shall you labor and do all  13.
your work; *but the seventh
day is Shabbos for Hashem, 14.

your God; you shall not do

NpWY mwa mn *7 — one who SWEARS BY His Name FALSELY."®
12, anmwpb xnawT e N v — Guard the Shabbos day to
sanctify it,"”
God, has commanded you.?”
n5on mi' xnw — Six days shall you labor
7172w — and do all your work;
Xy Xnin — but the seventh day
— is Shabbos BEFORE Hashem,?!! your God;

7758 M 71D M1 X3 — as Hashem, your
53 Taym

7To% M OTR NN
Tayn X%

wooden object is wood, which is obvious, and thus com-
pletely pointless (Rashi, Shemos 20:7, as explained by
Mizrachi; Yerushalmi Shevuos 3:8). See following note.

18. For example, that an obviously wooden object is gold.
This too is referred to in the verse as X%, in vain, since
it is an oath that serves no purpose, in addition to its
falsehood (see Yerushalmi ibid.; Divrei David and Be’er
BaSadeh to Rashi ibid.). Alternatively, the term xw de-
notes something that “is not,” i.e., it does not exist. This
can mean “for nothing” (i.e., without purpose) and it can
likewise mean “a lie,” since they both reflect something
that has no existence (see Radak, Shorashim, mw).
According to Onkelos, the verse requires explanation:
What does it mean, “Do not swear for nothing, because
Hashem will not absolve those who swear falsely”?
These are two separate things! Chizkuni (to Shemos
loc. cit.) explains the meaning as follows: Do not get
into the habit of swearing in Hashem’s Name for noth-
ing — even if the oath is truthful — since you will then
come to swear in His Name falsely, and for that you
will not be forgiven (to see also Nefesh HaGer there).
For further discussion, see note 13 to Shemos 20:7.

19. While here the Torah states, Guard the Shabbos
day, in the first account of the Ten Commandments,
in Parashas Yisro, the Torah states, Remember the
Shabbos day (Shemos 20:8). Both words — Remember
(1121) and Guard (Ainw) — were said as a single utter-
ance and heard as a single hearing; that is, Hashem
said both words simultaneously and the Jewish people
heard both words simultaneously — a miraculous oc-
currence (Rashi; Shevuos 20b). Each word has a dif-
ferent connotation: Remember the Shabbos day is a

mitzvah-obligation to remember Shabbos by actions
such as honoring Shabbos and reciting Kiddush.
Guard the Shabbos day is a mitzvah-prohibition to
refrain from forbidden work on Shabbos (see Shevuos
ibid.; Ramban, Shemos 20:8).

In Shemos 20:8, Onkelos translates =iar as 77 17,
literally, be remembering, indicating that the command
to remember Shabbos is a continuous action, that is,
a person should remember Shabbos not only on the
Shabbos day itself, but even during the week, so that if
he comes upon something that can be used to honor the
Shabbos, he should prepare it for Shabbos (Rashi ad loc.;
see our note 14 there). However, although the Torah’s
word 1iny has the same grammatical form as the word
1191, Onkelos renders 7w simply as v, guard, and not
01 111, be guarding. Nesinah LaGer explains that the
difference reflects the fact that while rememabering the
Shabbos can be fulfilled continuously, guarding Shabbos
(i.e., refraining from forbidden work) can be fulfilled
only on Shabbos itself (see also Lechem VeSimlah).

20. The Torah adds, as Hashem, your God, has com-
manded you, since the mitzvah of Shabbos had already
been taught to the Jewish people before the Giving of
the Torah, when they were camped at Marah (Rashi;
Shemos 15:25 with Rashi). [It does not mean “as
Hashem, your God, had commanded you at Sinai,”
since Moshe repeated here the Ten Commandments as
they were actually spoken at Sinai (Rashi to Sanhedrin
56b 7y "wxa 7).

21.The phrase “the seventh day is Shabbos for Hashem”
might be taken to mean that Hashem has a need for
Shabbos. To avoid this misconception, Onkelos clarifies
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any work — you, your son,
your daughter, your slave, your
maidservant, your ox, your
donkey, and your every animal,
and your convert in your gates,
in order that your slave and
your maidservant may rest like
you. ® And you shall remember
that you were a slave in the
land of Egypt, and Hashem,
your God, has taken you out
from there with a strong
hand and an outstretched
arm; therefore Hashem, your
God, has commanded you
to observe the Shabbos day.

6 Honor your fa-
ther and your  mother,

like you do.

from there

X712 53 — you shall not do any work —
you, your son, your daughter,
your maidservant,
donkey, and your every animal,
convert who is IN YOUR CITIES,??
— in order that your slave and your maidservant may rest

15. 121M — And you shall remember

omxn1 — that you were a slave in the land of Egypt,
Tnn 758 1 9pex) — and Hashem, your God, has taken you out
Nppan Xy7T21 Xppn 113 — with a strong hand
and an UPLIFTED arm;
beholden to keep Hashem’s commandments, and Hashem, your
God, has commanded you
the Shabbos day.??

1IN N DX —
INRX) 772y — your servant,
T7Y3 53) 779m 77i0) — your ox, your
P32 ™7 771 — and your
012 AT 77y mar 17 512

RYIN3 KQNT K729 1K

779X 1 771p2 12 Yy — therefore, you are

NNawT Xpi N 12yn5 — to observe

16. 91X N1 712K N °p! — Honor your father and your mother,”

that the seventh day is Shabbos before Hashem, mean-
ing that it is for us to observe before Hashem.

22. The term 3mywa literally means “in your gates.”
Cities are referred to as such because cities were gen-
erally walled for protection, and their only points of en-
try was through their gates (Radak, Shorashim, qyw;
see Mizrachi to 16:18 below).

23. This verse does not mean that the objective of keep-
ing Shabbos is to remember that Hashem took us out
from slavery, as a simple reading of the verse might
imply. Rather, the objective of Shabbos is to be aware
that Hashem created the world in six days and rested
on the seventh, as stated in the Torah’s first account
of the Ten Commandments (Shemos 20:11). Our verse

is simply an exhortation to keep Shabbos, since we
are free only because Hashem freed us and thus are
bound to keep His mitzvos (Rashi, as explained by
Be’er Mayim Chayim). See, similarly Tur, Orach Chaim
§271.

According to other Rishonim, however, Shabbos
is directly linked with the events of the Exodus. See
Ramban here; Rambam, Moreh Nevuchim 2:31; Sefer
HaChinuch, Mitzvah 32; and lengthy discussion in
Abarbanel here.

24. This refers to positive acts of honor, such as giving
them to eat and to drink, clothing them, and perform-
ing other acts of service for them (Rashi to Vayikra
19:3).
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as Hashem, your God, command-
ed you, so that your days will be
lengthened and so that it will be
good for you, upon the Land that
Hashem, your God, gives you.

"You shall not kill; and you
shall not commit adultery; and
you shall not steal; and you shall
not you shall not utter against
your fellow a vain testimony.

8 And you shall not covet
your fellow’s wife. And you shall
not desire your fellow’s house,
his field, his slave or his maid-
servant, his ox or his donkey,

you, !
ened

17. wo Swpn X% — You shall not kill A PERSON;'2®

qun — and you shall not commit adultery;?”
2123n — and you shall not steal;*
Xqpw1 — and you shall not TESTIFY against your fellow a
FALSE testimony.”?”

ONKELOS ELUCIDATED

9% M 77pD ™1 Xp3 — as Hashem, your God, commanded

7mi 12717 5112 — so that your days will be length-
7% 2v™7 5*121 — and so that it will be good for you,
75 2 735K 1 *1 Xyx 5y — upon the Land that Hashem, your
God, gives you.

X9
X9
NDITIP 77303 730D X1

18. 7721 nnx mnn X1 — And you shall not covet your fel-

low’s wife.
sire your fellow’s house,*”
his field, his servant or his maidservant, his ox or his donkey,

7720 N2 291N X591 — And you shall not de-
TIRM TR AR 1A A —

25. The phrase, as Hashem, your God, commanded you,
indicates that the mitzvah of honoring parents, like
that of Shabbos, was taught to the Jewish people at
Marah (Rashi; see note 22).

26. Onkelos specifies “a person” because the Aramaic
word 5vp can also refer to killing an animal (Nefesh
HaGer, Shemos 20:13) or to cutting down a tree or other
vegetation (Marpei Lashon ibid.). However, R’ Yeshayah
of Trani (Piskei HaRid to Sanhedrin 86a) argues that
our version of Onkelos is incorrect; rather, the word wn)
should be moved below, after ain x%), so that it reads
wo) 21N X7, “you shall not steal a person” (see note 30).

27. The Hebrew term fxi refers specifically to having
relations with a married woman (Rashi).

28. This refers specifically to kidnaping (see note 28);
the prohibition to steal property is stated in Vayikra

19:11 (see Rashi to Shemos 20:13).

29. The Hebrew word 7y (like its English translation,
witness) can refer either to the one bearing testimony
or to the testimony itself (Rashi to Sotah 2b ynwnn i,
Rambam, Commentary to the Mishnah, Sotah 1:1).
Here it refers to the testimony, which is why Onkelos
translates it as xprp instead of x7q0 (HaKesav
VeHaKabbalah to 19:18 below).

The parallel verse in Parashas Yisro (Shemos 20:13)
forbids giving false (Wpw) testimony. As Onkelos clari-
fies, this is the meaning of the term X here as well,
since X, vain, can refer also to something that is de-
void of truth, not just to something that is devoid of pur-
pose or content (see Radak cited in note 20 above). [See
Ramban for why the Torah used a different term here.]

30. Onkelos’ term 1N, desire, has the same basic
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or anything that belongs to your
fellow.

YThese words Hashem spoke
to your entire congregation on the
mountain, from the midst of the fire,
the cloud, and the fog, [with] a great
voice that did not continue; and He
inscribed them on two stone Luchos
and gave them to me. 2° It happened
that when you heard the voice from
the midst of the darkness and the
mountain was burning in fire,

19. 1%x7a xmano n' — These words

X712 — Hashem spoke WITH your entire congrega-
tion on the mountain,
midst of the fire, the cloud, and the OPAQUE DARKNESS, !
PO K91 21 Sp — with a great voice that did not sTOP;*?
NX12X 'm5 10 Sy 1112001 — and He inscribed [these words]
on two stone Luchos

20. mm — It happened
that when you heard the voice from the midst of the
darkness

ONKELOS ELUCIDATED

7721 1 521 — or anything that belongs to your fellow.

Tia%p 53 0y 1 Hon

NNVMNI K1Y ROWK 130 — from the

"5 113 — and gave them to me.

RIWIT 1an Kop M Tiaynwny —

Nnwxa qya X711 — and the mountain was

connotation as the term =mn, fo covet, of the previ-
ous clause, as can be seen from the fact that Onkelos
translates the phrase x5 mmy, desirable to the sight
(Bereishis 2:9), as ’mn‘v M7 (Rashi). Accordingly, al-
though in Parashas Yisro the prohibition against covet-
ing another’s possessions was expressed by the words
“nnn X5, and here with the words mxnn X5, the basic
meaning of the two expressions is the same, and they
convey the same exact prohibition (Mizrachi). Onkelos
uses a different term to translate mxnn x5 simply be-
cause the verse uses a different term (Me'at Tzori).

According to Rambam (Hilchos Gezeilah 1:9-10),
however, coveting and desire are not the same; to covet
is to take steps to acquire something that belongs to
someone else, while to desire is simply to scheme to
acquire it in one’s heart. Rambam lists Tnnn x5, do
not covet, and mxnn X5, do not desire, as two distinct
prohibitions (Sefer HaMitzvos, Lo Saaseh 265 and 266).
He notes (Lo Saaseh 266) that desire leads to coveting,
which in turn, leads to theft.

31. See above, 4:11 with note 22.

32. The literal meaning of no? X9 is that did not add or
that did not continue (see similarly v. 22 below). Onkelos
interprets this to mean that in contrast to people, who
need to occasionally stop for breath when speaking,
after which they “continue” to speak, Hashem’s voice
did not pause even for a moment when stating the Ten
Commandments. It was thus “a great voice that did not
[have to] continue” (Rashi; see also Sanhedrin 17a).
Accordingly, Onkelos is not translating the verse liter-
ally, but is rather explaining its intent.

Ramban, however, maintains that according to
Onkelos, no? means withhold (the word is used this
way in Yirmiyah 48:33 and Tehillim 104:29). Onkelos’
translation (poo x%1) also means, which did not with-
hold, meaning that Hashem’s voice resounded with full
power, not withholding any might, until He finished
all Ten Commandments. [Note that Rashi’s explana-
tion that was cited above appears in several editions
of Rashi, and is quoted by Ramban. However, many
editions omit the explanation and merely cite Onkelos’
rendering of pon XY. Accordingly, Rashi may agree that
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that you approached me, all the
heads of your tribes and your
elders.

A And you said, “Behold!
Hashem, our God, has shown
us His glory and His greatness,
and we have heard His voice
from the midst of the fire; this
day we saw that Hashem speaks
to a person and he can live.
2 But now, why should we die
when this great fire consumes
us? If we continue to hear the
voice of Hashem, our God, any
longer, we will die! % For is there
any flesh that has heard the
voice of the Living God speak-
ing from the midst of the fire,

burning in fire, Mm% PP — that you approached me,
1121201 1i3'w2w Wi 53 — all the heads of your tribes and your
elders.??
21. Pnx1 — And you said,  nn TR N RIIHR N RPIOR K7
aniaq — “Behold! Hashem, our God, has shown us His
glory and His greatness,””  Xnwx 1an Xaynw mnm bp nn —
and we have heard THE SOUND OF HIS WORD from the midst of
the fire; Xy 17 X — this day we saw oy 1 55nn mx
PN XYaR — that Hashem speaks to a person and he can live.
22. nmn) xn5 1y31 — But now, why should we die ™M
XTI KN27 XnWx X152 — when this great fire consumes
us? :mwn‘: NIMIX '0oin ox — If we continue to hear  5p
Ty x:-l’vx ™7 X — the SOUND OF THE WORD of Hashem, our
God, any longer, ximx Pnm — we will die!!®
23. X2 53 m X — For is there any person of flesh
and blood Npp M XM Sp ynw 1 — that has
heard the SOUND OF THE WORD of the Living God, HASHEM,
NNWX i SYnn — speaking from the midst of the fire,

of thunder and the shofar that were heard at Mount

pob is a literal explanation of v, as Rashi in fact indi-
cates in Bereishis 38:26 and elsewhere.]

For a homiletic approach of Onkelos’ translation x5
PoD, see Shelah cited in Shaarei Aharon.
33. This occurred after the giving of the Ten
Commandments (Ramban to v. 24 below; cf. Rambam,
Moreh Nevuchim 2:33; Rabbeinu Bachya to Shemos
20:1). See also related discussion at end of note 33 to
Shemos 20:18, with sources there.

34. This refers to the visions of fire, and the sounds

Sinai (Ibn Ezra; see Shemos 20:15).

35. The Jewish people assumed that Hashem would
transmit the rest of the Torah directly to them, just
as He had transmitted the Ten Commandments
(Ramban). They thus pleaded with Moshe that al-
though they had miraculously lived through one
direct revelation of Hashem, they would surely not
survive another one (see Gra, cited by Shaarei Aharon;
Malbim; Haamek Davar).
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as we have, and lived? ** You

Xin> — as we have, Dpnx1— and lived?

should approach and hear qll 24, ynw1 nx 27p — You should approach and hear 153 m
that Hashem, our God, will xn'm " pn — all that Hashem, our God, will say, nx)
say, and you should speak to us  xmy ‘J‘mn — and then you should speak WITH us 153 ™

all that Hashem, our God, will
speak to you — then we shall
hear and we shall do.”

% Hashem heard the sound
of your words when you spoke
to me, and Hashem said to me,
“I heard the sound of the words
of this people, which they have
spoken to you; they did well
in all that they spoke. % Who
would grant that this heart of
theirs would remain with them,
to fear Me and observe all My
commandments all the days,
so that it may be good for them
and for their children forever!

0y x315% 1 Y91 — all that Hashem, our God, will speak WITH
you —  Tayn ‘7;?;1 — then we shall ACCEPT his commands
and we shall do them.”

25. 1i2myns 5p M » o1p vy — The sound of your words
WAS HEARD BEFORE Hashem, ™y 1iom5%n2 — when
you spoke WITH me, 1 X1 — and Hashem said to me,
117 Xy mans bp N1 wmTp Yw — “IT IS HEARD BEFORE ME, the
sound of the words of this people, 7ny 1¥'%n 1 — which
they have spoken WITH you;  19'9n »1 53 1'pnx — they WERE
CORRECT in all that they spoke.
26. 1115 7 X35 w11 15 — 1F ONLY®® this heart (i.e., their
current feelings) would remain with them, m7p Smm5
— thereby causing them to have fear BEFORE Me 53 nunh
Xmir 53 1195 — and observe all My commandments for all the
days, nbyb 1imaabi 1inb avmT 512 — so that it may be good
for them and for their children forever!

36. Onkelos clarifies the idiomatic 117 n, who would grant, by using the common Aramaic term "5, if only (a

variation of *x5m).
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DIX X7
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Y Go say to them, ‘Return to
your tents.” 22 But as for you,
stand here with Me and I shall
speak to you the entire com-
mandment, and the decrees
and the judgments, that you
shall teach them and they shall
perform in the Land that I give

them, to take possession of it.”

2 You shall be careful to act as
Hashem, your God, commanded
you, you shall not stray to the
right or left. 3° On the entire way
that Hashem, your God, com-
manded you shall you go, so that
you shall live and it will be good
for you, and you shall prolong
your days in the Land of which
you will take possession.

27. 1% 7mx 51 — Go say to them,
‘Return to your tents.””
28. m7p oip X237 nX1 — But as for you, stand here BEFORE
Me“’s‘ v 59nx) — and I shall speak WITH you
118%0 1 X0 KM KNTRER 53 — the entire commandment,
and the STATUTES and the judgments that you shall teach
them  11r12y1 — and they shall perform them  »71 Xyqxa
mnTMmY 175 2m Kix — in the Land that I give them, to take
possession of it.”
29. T2aynb v — You shall be careful to act  Tpp *1 X2
112 1i379% 1 — as Hashem, your God, commanded you,
Kbxniy X 1ivon X9 — you shall not stray to the right or
left. "
30. mann 1iam 1ian9% » TpD 17 XMx 523 — Rather, on the
entire way that Hashem, your God, commanded you
shall you go, 1135 2v™ 7imNT 513 — so that you will live
and it will be good for you, 717 7 XYIR2 PR 12710 —
and you will prolong your days in the Land of which you will
take possession.

i3’ 125 1=n —

37. Since Hashem agreed to the request of the Jewish
people not to speak directly with them, He told Moshe
that they were to return to their tents, to normal life
— specifically, they were now permitted to engage in
marital relations, which had been forbidden them for
the three days prior to the Giving of the Torah (see
Shemos 19:15). Moshe was to be Hashem’s interme-
diary, and thus, he was to remain with Hashem (see
Malbim; Haamek Davar).

38. The verse says, “stand here with Me,” but Onkelos
respectfully renders it “stand here before Me.”

Although Moshe was already standing before
Hashem, the expression stand here before Me implies
a command, a new instruction. That is, Moshe should
return to the people with Hashem’s reply and then
return to Hashem and remain there (see Ibn Ezra). If
Hashem had meant that Moshe should simply remain
on the mountain without returning to the people in the
interim, Onkelos would have rendered it, m7p oxp "7,
be standing before Me (Beurei Onkelos).

39. Straying to “the right” implies adding to the mitz-
vos (since a person who adds to the mitzvos thinks he
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ONKELOS ELUCIDATED

6.

Y This is the commandment,
the decrees, and the judgments,
that Hashem, your God, has
commanded to teach you to
perform in the Land that you
are crossing there, to take pos-
session of it, 2so that you may
fear Hashem, your God, to ob-
serve all His decrees and com-
mandments that I command
you — you, your child, and your
grandchild — all the days of
your life, and so that your days
may be prolonged. 3 You shall
hear, O Israel, and be careful
to perform, [so] that it may be

6.
1. xn7pon X711 — This is the commandment, X1 XMy —
the STATUTES, and the judgments, x99x5 1i305% » TP ™1
11501 — that Hashem, your God, has commanded me to teach
you  mnTMmY IRD PMAY TINK T XYIN3 TayRb — to perform
in the Land that you are crossing there, to take possession
of it,

2. 77%% n o7p 57107 512 — so that you may have fear BE-

FORE Hashem, your God,!  »1i7ip: winp 53 nr nunb
7% 7pon Nix 17 — to observe all His STATUTES and His com-
mandments that I command you, 972 221 7721 nX — you,
your son, and your son’s son, 71 Mmi* 53 — all the days of
your life, 7mi* 113717 5121 — and so that your days may be
prolonged.

3. Tayn% 1vm Sk Sapm — You shall ACCEPT these
commandments,” Israel, and be careful to perform

good for you, and [so] that you them,

may increase very much, as

for you, and so that you may increase very much,

X109 1iapn ™M 7% 2 M1 — so that it may be good

T N3

is doing a good thing, it is referred to as “straying to the
right”), and straying to “the left” implies subtracting
from the mitzvos; both are forbidden, as stated above,
4:2 (Sforno; Minchah Belulah).

1. It is unlikely that Onkelos adds o7p here out of re-
spect, as he usually does, since there is nothing disre-
spectful about the concept of fearing Hashem. It seems,
rather, that he does this to clarify the idea of fearing
Hashem; that it means to conduct oneself in fear (or
reverence) before Him. [It is noteworthy, however,

that Onkelos sometimes dispenses with the term o
and renders it literally, 1 n1 (see, e.g., v. 13 below). For
discussion, see Introduction to Nefesh HaGer, Maha-
dura Tinyana (printed in the beginning of Vayikra)
p.3.]

2. Onkelos understands the term ynw here in the sense
of “accept” (see above, 1:43 note 69, and note 5 below);
i.e.,you shall believe [that these are God-given mitzvos]
and accept them (see Chovos HaLevavos, Introduction
to Shaar HaYichud).
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ONKELOS ELUCIDATED

Hashem, the God of your fore-
fathers, spoke of you — a land
that flows with milk and honey.

* Hear, O Israel: Hashem our
God, Hashem is One. ® You shall
love Hashem, your God, with
all your heart, with all your
soul, and with all your might.

,,,,,,

your soul,®

thers, spoke TO you, B
land that PRODUCES milk and honey."
4. 5% ynw — Hear, O Israel:®
is our God,
5. 77%% » m omm — You shall love Hashem, your God,
725 '7::1 — with all your heart,

waT 2510 K72y KyIK — to give you! a

X758 » — Hashem alone
71 1 — Hashem is the One and Only.™

7wo1 5221 — and with all
7921 5321 — and with all your POSSESSIONS. "

3. See above 1:11 note 24.

4. Elucidation follows Ramban, who explains that the
verse is presently clarifying the earlier statement, that
it may be good for you, by stating that it will be good for
you when Hashem gives you the Land as Hashem, the
God of your forefathers, spoke to you, [to give you] a land
that flows with milk and honey. For other explanations
of this seemingly disconnected clause, see Ibn Ezra.

5. Since the land does not literally “flow” with milk
and honey, and this is merely a metaphor for the abun-
dance of milk and honey in the land, Onkelos renders
the phrase as, a land “that produces” milk and honey
(HaKesav VeHaKabbalah to Shemos 3:8).

6. Onkelos rendered 5x7iy» nyny in the previous verse
above as, you shall accept, Israel, interpreting the
Hebrew ynw in the sense of “accept Hashem’s com-
mandments.” Yet here he renders 551 ynuw literally —
Hear, O Israel — even though here, too, it is interpreted
by many as “accept that Hashem is our God, Hashem
is One” (see Chovos HaLevavos ibid.; Rashba, Teshuvos
Vol. 5 §55; Abudraham, Shacharis shel Chol; Smag §2).
Some suggest that Onkelos preserved the literal sense
of ynw here in order to accommodate the Sages’ tradition
(Pesachim 56a) that our verse was first said to Yaakov
Avinu, whose name was also Yisrael — his twelve sons
reassured him of their faithfulness, and prefaced this
with “Hear, our father, Yisrael” (R’ Yaakov Emden,

in his commentary to Siddur; see Targum Yonasan).

Alternatively, Onkelos wished to accommodate the
various teachings of the Sages (Berachos 15a) derived
from the word ynw: that a person must hear the words
that he says when reciting the Shema; or that he may
say the Shema in any language that he understands
[Onkelos renders both these connotations as ynw; see
1:43 note 69] (Beurei Onkelos). In addition, the verse
teaches that a person must understand the concept of
Hashem’s sovereignty and have this understanding
in mind when he recites the Shema (see Rabbeinu
Bachya; Sforno). Onkelos may have chosen to preserve
the literal Hebrew in this case so as not to limit the
meaning to “oap, accept.”

7. The elucidation follows Rashbam, which is the
simple, and most common, translation of our verse.
Rashi, however, reads the verse as one statement:
Hashem [who is] our God, Hashem [will be] One. L.e., at
this stage in history, only the Jewish people recognize
Hashem, and thus He is our God; but in the time to
come, after the Final Redemption, all the nations of the
world will acknowledge that Hashem is One.

8. One must be willing to give his life for the love of
Hashem (i.e., for sanctification of Hashem’s Name)
when the situation calls for it (Rashi with Mizrachi).

9. One must be prepared to give up his entire wealth
for the love of Hashem (see Rashi, citing Berachos 61b).
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—— CHUMASH TRANSLATION

8 And these words that I com-
mand you today shall be
upon your heart. "You shall
teach them diligently to your
children and you shall speak
of them while you sit in your
home, while you walk on the
way, when you lie down and
when you arise. 8 You shall bind
them as a sign upon your arm

heart.

them

ning.

7012 7ann2 — while you sit in your home,
Xrx3 — while you walk on the way,
when you lie down to sleep and when you arise in the mor-

ONKELOS ELUCIDATED

6. 17 xni* 7% PO KIX 17 PHNT XMIND 1 — And these words
that I command you today shall be

725 by — upon your

7. 735 pmnm — And you shall teach them diligently to
your children™”

1712 5% — and you shall speak of
RERL-EY
PR 733WR — and

8. 77 by nx% nvpnm — You shall bind [these words] as a

According to this interpretation, the verse refers to pos-
sessions as 77xn (literally, your “very much”) on account
of man’s intense desire to acquire wealth [and thus his
great difficulty in giving it up] (Be’er Mayim Chaim).
Others, however, interpret 37xn 51 literally as mean-
ing, with all your might, i.e., love Hashem exceedingly,
in any way you can (Ibn Ezra; Ramban).

10. The Hebrew nnivi, as well as its Aramaic equiva-
lent, pamnm, literally means “tell” or “relate” (see
Rashi to 28:37 below; Aruch, 1n; Radak, Shorashim
mn), but with persistence or intensity, so as to drive
home a point (Marpei Lashon; Shaarei Aharon). The
Torah therefore uses this word rather than onmb,
and you shall teach them (compare with below,
11:19), because the verse here means to convey that
the teaching should be with a particular quality and
diligence.

Rashi here further notes that nmaw is related to the

word 1w, sharpness (see Bereishis 3:24 with Onkelos
and Rashi), and refers to a sharp clarity that enables a
Torah scholar to answer questions immediately, without
hesitation. L.e., you should teach Torah diligently to your
sons, so that they will know it with sharp clarity (Rashi).
This connotation of 1w is not similarly conveyed by
Onkelos’ word pmnn, since, as indicated in Onkelos
to Bereishis 3:24, the Aramaic uses j3w for “sharpness.”
Beurei Onkelos suggests, however, that onnuh, as well
as its Aramaic equivalent pimnm, is related to the word
nw/n, second (see Bereishis 1:8 and 41:32; Aruch 11n),
and refers to repeating or reviewing one’s learning (see
also Rashi to Kiddushin 30a). Shaarei Aharon sees these
two approaches as two sides of the same coin, since the
way to achieve clarity in Torah is through persistent re-
view of one’s studies [just as one sharpens an arrow by
repeatedly passing the blade over the whetstone, from
this angle and that angle (see Ibn Ezra).]
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and they shall be ornaments
between your eyes. ° And you
shall write them on the door-
posts of your house and upon
your gates.

07t shall be that when gates.'
Hashem, your God, brings you 1.
into the Land that He swore to
your forefathers, to Avraham,
to Yitzchak, and to Yaakov,

sign upon your arm,™
as TEFILLIN between your eyes.""?
9. 1mm Sy paanom

on MEZUZAH-SCROLLS!"®
AFFIX THEM TO the doorposts of your house and upon your

wmm — It shall be
anmaxb — that when Hashem, your God, brings you
into the Land that He swore to your forefathers,
py’; pnyS — to Avraham, to Yitzchak, and to Yaakov,

Y 12 oonS 1im — and they shall be

— And you shall also write [these words]
YN N2 1203 TAYARN1 — AND

DR YT ORYIRY PPN M oY MK

omaNy

11. This refers to tefillin shel yad.

12. L.e., above the forehead, over the area between the
eyes (Targum Yonasan). This refers to the tefillin shel
rosh (head-tefillin).

The verse’s novv (totafos) alludes to “four,” the num-
ber of compartments comprising the tefillin shel rosh
(head-tefillin), since both vv and no mean “two” in other
languages (Rashi). In the Gemara, the term nouvv refers
to an ornament that is placed above the forehead (e.g.,
Shabbos 57b), which is a befitting name for the tefil-
lin (see also Yechezkel 24:17 with Targum and Rashi).
Nevertheless, Onkelos prefers to use the term tefillin
by which they are traditionally known, as is his custom
elsewhere regarding familiar mitzvos and mitzvah
objects (Lechem VeSimlah; Marpei Lashon to Shemos
13:16). [For discussion of the root and meaning of the
term tefillin, see Tosafos, Menachos 34b navwb i-1; Tur,
Orach Chaim 25:3 (with Mor U’Ketziah ad loc.); Aruch
HaShalem 1550 y.]

13. This is not a translation of the word nimm in the
verse, since Onkelos renders that word as oo, door-
posts, in the next clause. Rather, it is a reference to the
parchment scroll placed on the doorposts, traditionally
known as a “mezuzah” (pl. mezuzos). See the next note.

14. The literal translation of our verse, write them on
the doorposts of your house, implies that the words of

the Shema are written on the doorposts themselves,
which is contradictory to the Oral Tradition (Menachos
34a). To clarify, Onkelos inserts the terms prm and
Tayapm, explaining that the words are to be written on
mezuzah-scrolls and the scrolls are to be affixed to the
doorposts (Piskei Rid to Menachos 33b, cited by Me'at
Tzori; Nefesh HaGer). As indicated in the previous
note, the Torah’s term nimm actually means doorposts
(see, for example, Shemos 12:17). However, since the
parchment is installed on the doorpost, the Sages, as
well as Onkelos here, refer to it as a mezuzah (Piskei
Rid ibid.). [The word nim is also expounded by Zohar
(Zohar Chadash, Rus 84a) as derived from the words
nm 1, death departed — an allusion to the protection
from harm that the mezuzah-scroll provides to those
living in the house.]

Some suggest that, in fact, Onkelos does not mean
to detract from the literal meaning of the verse, com-
pletely negating the notion of writing the words on the
doorpost. On the contrary, he means to explain that by
writing the words on the parchment and affixing the
parchment to the doorpost — thus making it a part and
parcel of the doorpost — one is effectively writing the
words on the doorpost itself. Indeed, it is for this reason
that the scroll is called mezuzah, “a doorpost,” since it
is not merely placed on the doorpost; it is the means by
which the words are “written” on the doorpost. Thus,
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—— CHUMASH TRANSLATION ——
to give to you — large and
good cities that you did not
build, ' houses filled with
every good thing that you did
not fill, hewn-out cisterns that
you did not hew, vineyards
and olive trees that you did
not plant — and you shall eat
and be satisfied — ' beware
for yourself lest you forget
Hashem Who took you out of
the land of Egypt, from the
house of slaves. '* Hashem,
your God, shall you fear,
Him you shall serve, and in
His Name shall you swear.

ONKELOS ELUCIDATED
7% o5 — to give to you,  J12v1 12721 1P — you will find there
large and good cities  xnua X% *1 — that you did not have to
build;
11. xmb5n x5 7 210 53 15 PRy — and houses filled with ev-
ery good thing, that you did not have to fill; »7 1505 a0
xn5po X5 — hewn-out cisterns that you did not have to hew;!!”!
Nn2y1 KXY 17 1M 12 — vineyards and olive trees that you did
not have to plant —  yawn 5i3'm — and you will eat and be
satisfied —
12. 7% "mnox — therefore, beware for yourself nwinn xn5m
1 xn5m1—lest your satiation cause that you will forget THE
FEAR OF Hashem¥'  xny12y nvan omynT Xyaxn 90K 17— Who
took you out of the land of Egypt, from the house of SLAVERY.™”
13. 5mn 3%k » M — Hashem, your God, you shall fear,
n5on MNP — and BEFORE Him you shall serve; mwmn
oypn — and, if you do so, then in His Name shall you swear.®

omanyt here means affix the written words, just as
Onkelos renders it (R’ Y. F. Perla, Vol. 3, Miluim §4; see
also Smak §154; both cited in Me’at Tzort).

Onkelos’ use of the term vap, affix, with regard to
installing the mezuzah on the doorpost reflects the text
of the blessing: mmm yaph my) “... and commanded us
to affix a mezuzah” (Me’at Tzori).

15. Generally, when one wishes to make a cistern (rain
basin), he digs a pit. Our verse uses the word hew, since
the ground is stony (Rashi).

16. Wherever the Torah refers to “forgetting” or “for-
saking” Hashem, Onkelos respectfully adds the word
Rn5m, the fear of, so as not to imply that one actually

forgot or had forsaken Hashem, but only the fear of
Him (Lechem VeSimlah to 8:11 below; Beurei Onkelos
to 32:18 below).

17. The Hebrew o™2y nvan can imply “from a house
belonging to slaves.” Onkelos therefore clarifies the
intent by rendering it “from a house of slavery”; i.e.,
from the place where you (the Jewish people) had been
slaves (Rashi with Mizrachi).

18. Only one who has the attributes called for by this
verse — fear and service of Hashem — has a right to
swear by Hashem’s Name, for his piety will assure
that he will do so truthfully (Rashi; see also Rashi
to 10:20 below, who adds the attribute of “cleaving to
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ONKELOS ELUCIDATED

“ Do not follow after the gods
of others, from among the gods
of the nations that are [in] your
surroundings.  For a zealous
God is Hashem, your God, in
your midst — lest the anger of
Hashem, your God, will flare up
against you and He will destroy
you from upon the face of the
earth.

18 Do not test Hashem, your God,
as you tested [Him] at Massah.

14. xmny myv 702 paan X5 — Do not follow after the FALSE

GODS OF THE NATIONS, !
from among the FALSE GODS of the nations that are in your
surroundings.?”!

13703 T XIRY niyon —

15. 775K » x3p 5% mx — For a zealous God is Hashem, your
God,?! g3 MNIDW — HIS SHECHINAH is in your midst —
72 775% ™1 X137 g knbv — lest the anger of Hashem, your
God, BECOME INTENSE against you Xy1x x byn nywn —
and He will destroy you from upon the face of the earth.?
16. 7iaa5% » o7p 1ivan X5 — Do not present a test BEFORE
Hashem, your God,
tested at THE TEST.?

NIDIA MDY 1T NP3 — as you

Hashem” based on that verse; see further Rabbeinu
Bachya here). Ramban, however, interprets this clause
as teaching that when it is necessary for one to take an
oath, he should not swear by anything but Hashem’s
Name (see also Rambam, Sefer HaMitzvos, Asei 7).
The Aramaic term o', literally, to confirm, is often
used by Onkelos to denote taking an oath, since one
takes an oath in order to confirm or uphold some-
thing (Gur Aryeh to Bereishis 8:21; see also Maharal’s
Chiddushei Aggados, Kesubos T7b).
19. The Hebrew term omnx owidx is interpreted by
Rashi (to Shemos 20:3) to mean, gods of others; mean-
ing, they are not gods, but others have made them gods
over themselves. This is similarly conveyed by Onkelos’
translation, xmny myv, literally, errors of the nations.
20. It is equally forbidden to worship the gods of distant
nations, but the Torah specifies the gods of surround-
ing nations, as their proximity makes it more likely to
stray after them (Rashi).
21. With regard to the sin of idolatry, He exacts retribu-
tion and does not forgo punishment (Rashi to Shemos
34:14).

22. The implication of the verse, particularly as ren-
dered by Onkelos, is that because Hashem rests His
Shechinah among the Jewish people, He will punish
them zealously if they stray after other gods. See,
similarly, Rashi to Shemos 33:3. [Note, however, that
in Shemos there, Onkelos explains differently than
Rashi, and in fact some commentaries explain that he
does so in order to avoid the connotation that Hashem’s
Presence among the Jewish people can be anything
but a blessing to them (see note 3 to that verse). That
may be consistent with some editions of Onkelos here,
which omit the word mmaw.]

23. In Shemos 17:1-7, the Jewish people quarreled with
Moshe and demanded that he provide them with wa-
ter to drink. In effect, they were conveying doubt that
Hashem would provide them water in the Wilderness;
their demand was “testing” if [the Shechinah of]
Hashem is among us or not (ibid. v. 7; see further,
Ramban). Moshe named the place 2™ mon, which
literally means the test and the quarrel. Onkelos there
refers to this place as xmwvm xnwy, The Test and The
Quarrel, since he often translates the name of a place
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ONKELOS ELUCIDATED

"You shall carefully observe
the commandments of Hashem,
your God, and His testimonies
and His decrees that He com-
manded you. *® You shall do what
is straight and good in the eyes
of Hashem, so that it will be
good for you, and you shall enter
and take possession of the good
Land that Hashem swore to your
forefathers, *to thrust out all
your enemies from before you, as
Hashem has spoken.

20 When your son asks you
some day, saying, “What are the
testimonies and the decrees and
the judgments that Hashem, our
God, commanded you?”

% You shall say to your son, “We
were slaves to Pharaoh in Egypt,

17. pvn "vn — You shall carefully observe — X¥1ipn m

1197%% 17 — the commandments of Hashem, your God,
1D M7 1R anrTe — and His testimonies and His STAT-
UTES that He commanded you.

18. 1R 1pnT w7 12yn — In addition to the specific laws
that Hashem commanded you, you shall do what is DE-
CENT and PROPER BEFORE Hashem,? 3% ap»7 51132 — so
that it will be good for you, xnav xyIx n» nm Hiym —
and you shall enter and take possession of the good Land
naxY 1 onp 1 — that Hashem swore to your forefathers,

19. 7n1pr7227'5v2 53 N1 12annh —to BREAK all your enemies
from before you, Gy vy xn3 — as Hashem spoke.*”

20. "mmH M 772 258w X — When your son asks you

some day,”d saying, N1 K111 Kn1170 K — “What
are the testimonies and the STATUTES and the judgments
1i2m K3I%K 1 Tpd 17 — that Hashem, our God, commanded
you?”[27]

21. 772% 7'm — You shall say to your son, N7 12y
o™Myna nyvnb — “We were slaves to Pharaoh in Egypt,

when it is a descriptive name (see Mizrachi to Bereishis
14:6). Our verse only uses half the name, ron, The Test,
since the comparison here is only to the offense of the

“test.”

24. This refers to going beyond what the law requires

[1707 nwn onnb] (see Rashi).

25. This “speaking” of Hashem is recorded in Shemos
23:27: I shall confuse the entire people, etc. (Rashi).

26. The term 1 here does not mean “the next day,”
but rather some future day (Rashi).

27. Meaning, what is the reason behind these laws?
(Ramban). [The question is not “What are they?,” since
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—— CHUMASH TRANSLATION

and Hashem took us out of
Egypt with a strong hand.
22 Hashem placed signs and
wonders, great and harmful,
against Egypt, against Pha-
raoh and against all of his
house, before our eyes. And
He took us out of there in or-
der to bring us, to give to us
the Land that He swore to
forefathers. ?* Hashem
commanded us to perform all
these decrees, to Hashem, our
God, for our good all the days,
to give us life as this very day,
Band it will be a merit for

our

ONKELOS ELUCIDATED
™3

rrrrr

NQ’?JJ - Wlth a strong hand.

22, omyna w1137 PNdimt X 1 anm — Hashem placed
signs and wonders that were great and harmful, against

Egypt, mn wix 5331 1y103 — against Pharaoh, and against

all THE PEOPLE of his house, xi1y5 — before our eyes.

23. 1ann pox XN — And He took us out of there  Xbyxb 512
Xy — in order to bring us IN to Eretz Yisrael, Xib ynnb

NanTaxb owp 11 XYIX M — to give us the Land that He swore

to our forefathers.

24, phxa Nmp 53 m maynb 1 Ry1poy — Therefore, Hashem
commanded us to perform all of these STATUTES, 5m1n%

X1319% M 07p — to have fear BEFORE Hashem, our God, 2avm

N ‘:: x:b — S0 THAT IT MAY BE GOOD FOR US?®! all the days,

T Xpin x;mng?‘g — to give us life as this very day, i.e., on this

world,

25. x1% xan xmian — and it will be a merit for us in the

us — when we are careful to World to Come® —  xm1pon 53 m 7avnb qv) ™x
perform this entire command- x11 — when we are careful to perform this entire com-
ment before Hashem, our God, mandment N3TOX M o1p — before Hashem, our God,

the answer in the next verses does not respond to that

question.]

28. According to some editions, Onkelos translates our
verse literally, X35 2v5, for our good. Other editions

read K17 2w, [so] that [Hashem] will provide good for
us.

29. Rabbeinu Bachya, in explanation of Onkelos; see
also Sforno.
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ONKELOS ELUCIDATED

as He commanded us.

7.

! When Hashem, your God, will
bring you in to the Land to which
you are entering to take posses-
sion of it, and He will cast away
many nations from before you
— the Chittite, the Girgashilte,
the Emorite, the Canaanite, the
Perizzite, the Chivvite, and the
Yevusite — seven nations more
numerous and mightier than
you, 2and Hashem, your God,
will deliver them before you,
and you will smite them — you

you in

you,

shall utterly destroy them; do them —
not seal a covenant with them them;?
and do not show them favor. them

to which you are entering to take possession of it,
J1TR 10 1810 'y — and He will DRIVE OUT!Y many nations
from before you —
the GIRGASHITES, the EMORITES,
CANAANITES, the PERIZZITES,
and the YEVUSITES —
N RPN

X17p5 1 X3 — as He commanded us.

7.

1. 7a5x » 725y X — When Hashem, your God will bring

anmb anb Y9y nx v Xyxb — to the Land
M

INTNK) 'RYAA) 'Rnn — the CHITTITES,
WP NI — the
1IXDI2M X1 — the CHIVVITES,

"Ry Xyaw — seven nations  X1D

— that are more numerous and mightier than

2. 7R 775% M monn — and Hashem, your God, will de-
liver them before you,
19N 9pan X732 — you shall utterly destroy
op 1i15 7man X5 — do not seal a covenant with
1715y omn x5 — and do not HAVE MERCY ON THEM. !

1N — and you will smite

1. The Hebrew 5wy denotes casting away and throw-
ing to a distance (Rashi). In the context of Hashem
expelling the nations from the Land, Onkelos renders
it simply as “drive out.”

2. The Hebrew pan connotes utter destruction — in
contrast to the more common term 27m, which connotes
ruin, but not utter destruction (see Shabbos 119b with
Rashi ™ 771 pamm 177). Onkelos conveys this
meaning with the term =ma, destroy completely (Me’at
Tzori).

3. The simple meaning of nann X51 in the context of the
verse is as Onkelos interprets it: Utterly destroy them...

and do not have mercy on them (see Rabbeinu Bachya,
and Smag, Lo Saaseh §48). According to this meaning,
the word mann is from the root 11n, to show compas-
sion or grace (as in Shemos 34:6), Dion x5 is thus an
abbreviated form of nnnn x5 (Shaarei Aharon). See,
similarly, Onkelos to Bereishis 33:11 and 43:29.

Rashi here cites two additional interpretations,
based on Avodah Zarah 20a: (1) Do not give them grace
(17; also from the root 1am), i.e., do not speak favorably
of them. (2) Do not give them encampment (related to
the word mnmn, from the root mn), i.e., do not give them
a place to live in the Land.
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3Do not intermarry with them;
do not give your daughter to his
son, and do not take his daughter
for your son, * for he will cause
your son to turn away from af-
ter Me and they will serve the
gods of others; then Hashem’s
anger will flare against you,
and He will destroy you quickly.
5 Rather, so shall you do to them:

3. 1im3 1pann 851 — Do not intermarry with them;
™25 1nn — do not give your daughter to his son,
7725 2on — and do not take his daughter as a wife for your son,
4. w55 7pan qua M pyvr MR — for THEY (the idolatrous
women) will cause your SONS to STRAY* from following af-
ter MY SERVICE®
the FALSE GODS OF THE NATIONS;®
Hashem’s anger will BECOME INTENSE against you,
ypa — and He will destroy you quickly.”
5. 1375 1r12yn 17712 oxX X — Rather,™ so shall you do to them:

X5 n12
X%

Nmny myvb pnbon — and they will serve
1193 177 X137 AR — then
1A

4. The literal translation of the Hebrew 732 nx 7m?
is, for he will cause your son to turn away (or stray).
However, the previous verse ended with the clause inm
2237 npn X5, do not take his daughter as a wife for your
son, so it should follow with “for she will cause your son
to stray,” since presumably “your son” refers to the son
who married the idolater’s daughter. Onkelos therefore
renders it qm2 n? 1y MK, for they (feminine) will cause
your sons to stray, reflecting a parallel verse in Shemos
34:16, which describes the idolatrous women influenc-
ing their Jewish husbands (Pas’shegen). As to why the
verse says 732 nx 7' "3 and not 732 NX 70N 3 in the
feminine, see Marpei Lashon; Lechem VeSimlah.

The literal =07 "3, however, does imply influence by
a male idolater. Rashi explains that it refers back to
1135 1N X5 9n3, do not give your daughter to his son,
and “your son” here really means your grandchild, i.e.,
the product of the intermarriage (since the mother is
Jewish, the child is Jewish and can thus be called your
son). Our verse, then, is saying that if you marry off
your daughter to an idolater, the idolatrous husband
(“he”) will raise the son he will have from your daugh-
ter (“your [grand]son”) to follow idol worship. Tosafos
(Kiddushin 68b), though, maintain that our verse does
mean to follow the clause, do not take his daughter as
a wife for your son. As to the difficulty with the mascu-
line “he will cause your son to stray,” that refers to the

idolatrous father-in-law. That is, if you take an idola-
ter’s daughter as a wife for your son, the idolater will
cause your son — his son-in-law — to stray (see there
for an alternate interpretation).

Notably, Tosajfos (ibid.) cites Onkelos here as saying
qm3 1 1y MK, for they (masculine) will cause your sons
to stray, which can be understood like either Rashi or
Tosafos. Other editions have Onkelos translating simi-
lar to the Hebrew: 772 n2 v X, for he will cause your
son to stray, keeping 707 '3 as masculine, and preserv-
ing the singular form of the Hebrew verse. For further
discussion, see Beurei Onkelos and Beis Aharon.

5. As usual, Onkelos avoids the literal “from after Me,”
due to the connotation of physicality. Some editions
of Onkelos have "n%m1 "nan, from [following] after the
fear of Me (see Tosafos ibid.). This is consistent with
Onkelos in other places (Bamidbar 14:24;32:11), where
he translates "x as "n%m7 9n3. In our text, Onkelos
translates mnxn as =rSe qnan, from [following] after
My service, to match the next phrase pn%on, and they
will serve ... (Pas’shegen).

6. See above, 6:14 note 18.
7. See above, 4:26 note 41.

8. Onkelos typically renders the Hebrew phrase ox 3
as 19K (e.g., 10:12 below). However, that term is some-
times used in the sense of “unless,” and thus might
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ONKELOS ELUCIDATED

Their altars you shall break
apart; their pillars you shall
smash; their asheirah-trees you
shall cut down; and their carv-
ings you shall burn in fire.

6 For you are a holy people to
Hashem, your God; in you did
Hashem, your God, choose to be
for Him a treasured people from
all the nations that are on the
face of the earth. "[It is] not be-
cause of your numerousness over
all the nations [that] Hashem de-
sired you and choese you, for you
are the fewest of all the nations.

apart;

wann pimiay — Their STACKS of stones”
™Mann i) — their pillars you shall smash;
N¥¥ipn W) — their asheirah-trees™ you shall cut down;
X712 Ppin 15y — and their carved IMAGES''! you shall
burn in fire.

6. nx wrp oy MIX — For you are a holy people
— BEFORE Hashem, your God;
did Hashem, your God, FIND FAVOR
be for Him a BELOVED people!?
from all the nations that are on the face of the earth.

you shall break

YK N OTR
775K M wINX 72 —in you

ann ny‘: 5 mmb — to
Ry 185 by *1 RNy Yo —

7. Nmny 5 pnx pruoT X9 —Itis not because YOU ARE MORE

NUMEROUS THAN all the other nations
1152 — that Hashem desired you* and FAVORED you,
Nmny San py1—forin fact you are the fewest of all the nations.

"INRY 1193 71 13y
PR MK

have led one to misconstrue Onkelos’ translation as
meaning: “Do not intermarry them ... unless you break
apart their altars,” implying, but if you break apart
the altars, the prohibition no longer applies. Onkelos
therefore renders the phrase here literally: ox ™x,
which more clearly indicates a positive action — rather,
[you must], etc. (see Beurei Onkelos; Me’at Tzori). For a
homiletic approach, see Elef HeMagen (German).

9. Onkelos consistently refers to an altar made for serv-
ing Hashem as xrram and to an altar made for idol-wor-
ship as x71x, in order to differentiate between the two.
The term x7ix is derived from the Hebrew verb -,

gather [see below, 28:39] (Pas’shegen to Vayikra 18:3),
or from the Aramaic word 1, mound [see Bereishis
31:47] (Meturgeman "ax; Lechem VeSimlah to Shemos
34:13). Either way, an altar is thus called because it is
made of numerous stones that are gathered and piled
together like a mound; by contrast, the “pillar” in the
next clause refers to an altar made of a single stone
(see Rashi here and below, 12:3).

10. The trees that they worship (Rashi).

11. See above, 4:16 note 27.

12. See our note 9 to Shemos 19:5.

13. Some texts read "2y, desires, in the present tense.
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ONKELOS ELUCIDATED

8 Rather, [it is] because of
Hashem’s love for you and be-
cause of His keeping the oath
that He swore to your forefathers
[that] He took you out with a
strong hand and redeemed you
from the house of slaves, from
the hand of Pharaoh, king of
Egypt. °Know that Hashem,
your God — He is the God, the
faithful God, Who safeguards the
covenant and the kindness for
those who love Him and for those
who observe His command-
ments, for a thousand genera- 10.
tions. 1® And He repays [each of]
those who hate Him, before him,

YOU

hand

nessllSJ

KEEPS the oath that He swore to your forefathers
Xppn T2 7N —
Nn11ay n1an 9p00 — and redeemed you from the
house of SLAVERY,#
hand of Pharaoh, king of Egypt.

for those who observe His commandments,
THOUSANDS OF generations.®

MiRIDY Dhwm
TTRTR 712V J1K T 112v — for THE GOOD [DEEDS] THAT THEY
DO BEFORE HIM,

8. 1ian! » omy mx — Rather, it is because HASHEM LOVES
11an7ax% onp 11 KPP M LT — and because HE

N pex
that Hashem took you out with a strong

o™MynT X350 ny197 N1 — from the

9. onbx K11 755 1 1% y1m — Know that Hashem, your God

— He is God,
XTom Nnp — Who safeguards the covenant and the kind-
Mi7ipD MW 1inn5 — for those who love Him and

Rinum XYX — the faithful God, V2

177058 — for

— And He repays those who hate Him

1imT2 — paying them this reward IN THEIR

14. See above, 6:12 note 16.

15. The term —Tona (the kindness) here does not re-
fer to a particular act of kindness, but to Hashem’s
Attribute of Kindness [1onia nn], which is associated
with reward for mitzvos (see Malbim; and above, 6:25
note 28). Onkelos therefore renders it x70M (as in the
text of Yekum Purkan: mmn K70m Xan, grace, kindness,
and mercy), rather than 12, which is how he generally

renders acts of kindness; see, for example, above, 5:10
(Beis Aharon).

16. Rashi interprets =¥ nox literally, as a thousand gen-
erations, which seems to contradict what the Torah says
above (5:10), that Hashem does kindness for “thousands”
of generations [0p9%5] — a minimum of fwo thousand.
Rashi therefore explains (based on Sotah 31a) that the
earlier verse refers to those who serve Hashem out of
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— CHUMASH TRANSLATION —

ONKELOS ELUCIDATED

to make him perish; He
will not delay to the one
who hates Him — He
will repay him before
him. ' You shall observe
the commandment, and
the decrees, and the ordi-
nances that I command
you today, to perform
them.

Him™® —

THEIR LIFETIME.

perform them.

LIFETIME (i.e., in this world),

perish in the World to Come.™"
not delay to repay the reward for A GOOD DEED to THOSE who hate
TR ™12V UK *T N2V — THE GOOD [DEEDS] THAT THEY
PERFORM BEFORE HIM

11. xn7pon n? qvn) — You shall observe the commandment,
N7 nn KMy — and the STATUTES, and the ordinances 7
11 Xni1 7% Tpon K18 — that I command you today

1#112IX5 — in order to make THEM
TTIRI0Y 2V 121y KRR XY — He DOES

1175 obwn yimmna — He REPAYS THEM IN

m

1i12yR5 — to

love; to them Hashem extends His reward for as long as
two thousand generations. But for those who serve Him
out of fear, as this verse says (“for those who observe
His commandments”), the reward is still enormous, but
it extends for only one thousand generations.

Onkelos, however, seems to understand the term
317 4755 here to mean “for a thousand generations and
beyond,” for Hashem’s blessing is limitless (see Ibn
Ezra). He thus renders it for thousands of generations,
as he does the term o955 in 5:10. [Notably, Mechilta
(Shemos 20:5) cites our verse as proof that o'a5x% must
mean “many thousands,” not just “two” as Rashi cited
earlier.]

Some commentators maintain that our verse is not
referring to the duration of blessing at all, but rather to
a postponement of blessing (see also Midrash Tehillim
92:11): Since the previous verse stated that Hashem
is giving us the Land to fulfil the oath that He swore
to our forefathers, one may think that we will not
suffer by negating Hashem’s commandments, since
Hashem has to fulfil His oath in any case. To this, the
verse states that, if the generations are not meritori-
ous enough, Hashem can postpone the fulfilment of
His oath for even thousands of generations, until there
comes a generation that is deserving of it (Rashbam;
Daas Zekeinim). According to this understanding, our
verse clearly does not intend to limit the time to a

thousand, or even two thousand, generations. Onkelos’
translation concurs with this interpretation as well.

17. The simple reading of the verse implies that
Hashem repays sinners for the evil they have done by
making them perish from this world. Onkelos adds the
words *TinTR 112y 1K ™1 N2v in order to clarify that the
verse is referring to the sinners’ good deeds. He also
explains that mp 5x, literally, before him, means “in his
(the sinner’s) lifetime,” rendering it in the plural in or-
der to match the plural x5S at the beginning
of the verse (Nesinah LaGer). The verse thus means
that Hashem repays the sinners for their good deeds
by rewarding them in this world, thereby preventing
them from receiving the sublime and eternal reward in
the World to Come (see Rashi and Rabbeinu Bachya).
Some suggest that only the words 112y 112x ™1 112w are
an addition to the language of the verse, but that »min1p
is actually a translation of the Hebrew g 5x (interpret-
ing the pronoun him to refer to Hashem,; see, similarly,
Eruvin 22a). Accordingly, Onkelos interprets Mo 5x as
conveying two meanings simultaneously: (1) before Him,
and (2) in his [i.e., their] lifetime (Marpei Lashon; see
Me’at Tzori and Shaarei Aharon). It is not uncommon for
Onkelos to do this; see Ramban to Shemos 16:14.
18. Meaning, He will not defer their reward until the
World to Come, where the reward is sublime and eter-
nal (see Ibn Ezra).
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HAFTARAS VA'ESCHANAN / jtlatatyBamlelatyi
Yeshayah 40:1-26 / 13"K:n ryw»

40! C omfort, comfort My people — says your God.

2Speak to the heart of Jerusalem and proclaim
to her that her time [of exile] has been fulfilled, that
her iniquity has been conciliated, for she has received
from the hand of HASHEM double for all her sins.

3A voice calls out, “In the wilderness, clear the
way of HASHEM; make a straight road in the plain, a
highway for our God. * Every valley shall be raised,
and every mountain and hill shall be made low, the
crooked shall become straight and the rugged a level
low land. ®> Revealed shall be the glory of HASHEM, and
all flesh as one shall see that the mouth of HASHEM
has spoken.”

6 The Voice says, “Proclaim!” and he says, “What
shall I proclaim?” — “All flesh is grass, and all its
kindness like the flower of the field. " The grass shall
wither, the flower shall fade, for the breath of HASHEM
has blown upon it; in truth, the people is grass. ® The
grass shall wither, the flower shall fade, but the word
of our God shall stand forever.”

®Get yourself upon a high mountain, O herald
unto Zion; raise your voice in power, O herald unto
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Jerusalem, raise [it], fear not, say to the cities of Yehu-
dah, “Behold, your God!”'° Behold! My Lord, HASHEM/
ELOHIM, shall come with strength, and His arm will
rule for Him; behold! His recompense is with Him,
and His wage is before Him, ! like a shepherd would
graze his flock, would gather lambs in his arm and
carry [them] in his bosom, would lead the nurslings.

12Who has measured the waters in His fist, and
meted out the Heavens with the span, and counted
in large volume the dust of the earth, and weighed
mountains in a scale and hills in a balance? '* Who
has meted out the spirit of HASHEM? Who is His man
of counsel that he might let Him know? '* With whom
did He seek counsel and give him insight, and teach
him in the path of justice, and teach him knowledge,
and the way of understanding let him know? '°> Be-
hold! the nations are like a bitter drop from a bucket,
and as the dust on the balance are they considered;
behold! the islands are like castaway dust. '® And the
Levanon is not sufficient kindling; and its beasts are
not sufficient for burnt-offerings.

17 All the nations are as nothing before Him, as noth-
ingness and emptiness are they considered by Him.
18 To whom can you liken God? And what likeness
can you arrange for Him? '° The graven image, the
artisan’s casting, that the [gold/smith overlaid with
gold and the [silver]smith with silver chains? % The
pauper sets aside, he chooses wood that will not rot;
he seeks for himself a wise artisan, to prepare an idol
that cannot move. ' Do you not know? Have you not
heard? Has it not been told to you from the first? Have
you not understood [Who fashioned] the foundations
of the earth??? It is He Who sits on the circumference of
the earth, and [Who views] its inhabitants as locusts;
He Who spreads the heavens like a thin curtain, and
stretches them like a tent to dwell [in]. 2> He Who gives
over officers for nought; judges of land He made like
emptiness; 2* even as if they were not planted, even
as if they were not sown, even as if their stock was
not rooted in the ground; and also should He blow on
them, they would dry up, and a stormwind would
carry them away like stubble.

% And to whom can you liken Me? And [to whom]
shall I be equal? — says the Holy One. %% Raise your
eyes on high and see Who created these: He brings
forth their legions by number; He calls them all by
name; because of His abundant might and powerful
strength, there is not missing even one.
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