
Kindling the lamps of the candelabrum 

Kindling the candelabrum has already been mentioned twice in the Torah.  However, this passage 
contains a practical command that was not previously stated, and which is relevant beginning from 
the very rst day of service in the Tabernacle. Some explain that this passage appears here in order to 
complement the preceding description of the gifts of the tribal princes to the Tabernacle. Each tribe’s 

prince gave a donation, with the exception of Aaron, prince of the tribe of Levi. Therefore, the verse mentions Aaron’s role in kindling the candelabrum, 
which is parallel to the o erings brought by the other tribal princes in honor of the inauguration of the Tabernacle.  

 1  e Lord spoke to Moses, saying:
 2 Speak to Aaron, and say to him: When you kindle the 

lamps, the seven lamps shall illuminate toward the front of 
the candelabrum, the middle branch, which forms the body 
of the candelabrum.  e branches of the candelabrum culmi-
nated with lamps, which were vessels that held the oil and wicks 
with a spout that could be turned in any direction. Aaron was 
commanded to ensure that these spouts would face the middle 
branch of the candelabrum.3 Alternatively, some commentaries 
explain that this verse means that the spouts should face the 
area in front of the candelabrum,4 either the curtain separat-
ing the Sanctuary from the Holy of Holies or the table for the 
showbread.5 

 3 Aaron did so; toward the front of the candelabrum he kin-
dled its lamps, as the Lord had commanded Moses.

 4  is is the cra  smanship of the candelabrum: Hammered 
gold; from its base to its decorative  owers on its branches, it 
is hammered; the entire candelabrum was sculpted from one 
piece of gold, without welding or otherwise a  aching other 
pieces. Like the vision that the Lord showed Moses, so he 
cra  ed the candelabrum. From the descriptions in the Torah, 
it is di   cult to fully understand what the candelabrum was sup-
posed to look like, including the shape and number of its deco-
rative knobs and  owers. Consequently, God showed Moses an 
image of the candelabrum on Mount Sinai, and then Moses was 
able to instruct the artisans as to its construction. 

The work of the Levites in the Tabernacle was described in the opening chapters of Numbers. However, their 
role requires more than just the performance of certain actions; it requires a high level of sanctity. Consequently, 
their induction includes a puri cation ritual. After describing the role of the priests in kindling the candelabrum, 
the Torah issues a command with regard to the manner in which the Levites, who are subordinate to the priests, 
are to be inducted into their role. 

 5  e Lord spoke to Moses, saying:
 6 Take the Levites from among the children of Israel, and pu-

rify them.

 7 So shall you do to them, to purify them: Sprinkle upon 
them puri  cation water from a red heifer (see : – ), and 
they shall pass a razor over all their  esh, shaving o   all the 
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hair on their heads, beards and bodies, and they shall wash 
their clothes and become pure by immersing in a ritual bath. 

 8  ey, the Levites, shall take a young bull as a burnt o  ering, 
and its meal o  ering, made from high-quality  our mixed 

with oil; and a second young bull you, Moses, shall take as a 
sin o  ering as part of their puri  cation process. 

 9 You shall bring the Levites before the Tent of Meeting and 
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8:1  | For they are given [netunim netunim] 
to Me: The word given [netunim] is repeated 
in this phrase in order to indicate that the 
Levites are entirely given to God, to the point 
that their status applies even to their children. 
Another interpretation is that they are given 
in two manners: Once by their own free will, 
and once in that they have been selected by 
God. Alternatively, they are given on their own 

merit and as replacements for the rstborn 
(see Sforno). 

8:2  | From twenty- ve years old and above: 
This instruction is di erent than what was stated 
above, with regard to the Levites from the family 
of Kehat: “From thirty years old and above and 
until fty years old, all those enlisted for duty, 
to perform labor in the Tent of Meeting” (4: ). 

Apparently, the Levites began their service at 
the age of twenty- ve, therefore for the rst ve 
years they trained and acted as replacements 
in the performance of the actual service. When 
they reached the age of thirty, they were con-
sidered mature and reliable enough to be ap-
pointed to their own positions of service (see 
Bekhor Shor here, and 4: , ). 

DISCUSSION

  you shall assemble the entire congregation of the children 
of Israel, as this ma  er pertains to them as well. 

 10 You shall bring the Levites before the Lord; and the repre-
sentatives of the children of Israel shall lay their hands upon 
the Levites.  e representatives may have been the Sanhedrin 
or the  rstborn, who were replaced by the Levites.6  e laying 
of the hands in this ceremony was parallel to the rite of one who 
brings an o  ering, who must lay his hands upon the head of 
the o  ering he brings. By this act, the Levites were designated 
as a sort of o  ering, consecrated by the nation to work in the 
Tabernacle instead of the  rstborn and to act as representatives 
of the entire nation.7 

 11 Aaron shall wave the Levites as a wave o  ering before the 
Lord from the children of Israel, and they shall be desig-
nated to perform the service of the Lord. Similar to an o  er-
ing, the Levites were bestowed with a special status, for which 
they had to undergo preparatory rites parallel to those of an of-
fering. Just as a priest waves parts of certain o  erings, so Aaron 
was commanded to wave the Levites.  is was a di   cult proce-
dure that required great physical strength. 

 12  e children of Israel shall lay their hands on the heads of the 
Levites, and the Levites shall lay their hands upon the heads 
of the two bulls, which are the o  erings actually sacri  ced on 
the altar; and you shall perform the one as a sin o  ering, 
and the one as a burnt o  ering, to the Lord, to atone for 
the Levites.

 13 You shall have the Levites stand before Aaron and before 
his sons, and you, Moses, shall also wave them as a wave of-
fering to the Lord as part of their rite of sancti  cation.

 14 You shall separate the Levites from the midst of the chil-
dren of Israel, and the Levites shall be Mine as My honor 
guard. 

 15  erea  er the Levites shall come to serve the Tent of 
Meeting; you shall purify them, and wave them as a wave 
o  ering before they come to serve. 

 16 For they are given to MeD from among the children of Israel. 
In place of the one that emerges  rst from each womb, the 

 rstborn, of all the children of Israel, I have taken them for 
Myself.

 17 For all the  rstborn among the children of Israel are Mine, 
man and animal; on the day that I smote all the  rstborn in 
the land of Egypt I sancti  ed them for Myself, to serve Me.

 18 I have then taken the Levites in place of all the  rstborn 
among the children of Israel.

 19 I have given the Levites, given to Aaron and to his sons 
from among the children of Israel, to perform the service 
of the children of Israel in the Tent of Meeting, and to atone 
for the children of Israel, and accordingly there shall not be 
a stroke against the children of Israel, when the children 
of Israel approach the Sanctuary.  e regular watch of the 
Levites will ensure that the Israelites do not touch sancti  ed 
items improperly, and it will thereby protect the Israelites from 
harm.  e Levites required training for their position to remain 
in the Tabernacle or Temple, to perform services there and to 
prevent those who were not  t from entering. It was di   cult to 
demand this of the  rstborn of every Israelite household, but 
possible to set aside one small tribe for this purpose.8 

 20 Moses, Aaron, and the entire congregation of the chil-
dren of Israel did to the Levites in accordance with every-
thing that the Lord commanded Moses with regard to the 
Levites, so the children of Israel did to them.

 21  e Levites puri  ed themselves, and they washed their 
clothes, and Aaron waved them as a wave o  ering before 
the Lord. Aaron atoned for them to purify them and thereby 
elevate them so that they would be worthy of their task. 

 22  erea  er the Levites came to perform their service in the 
Tent of Meeting before Aaron, and before his sons; as the 
Lord had commanded Moses with regard to the Levites, so 
they did to them.

 23  e Torah continues the previous topic and concludes the sec-
tion:  e Lord spoke to Moses, saying:

 24  is is with regard to the Levites: From twenty-  ve years 
Second 
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8:2 –2  | From fty years old…. He shall 
serve with their brethren: The Levites’ term of 
service begins later and ends earlier than that of 
Israelites: Whereas Israelites would be counted 
as soldiers from the age of twenty until sixty, 
Levites served from age thirty to fty. However, 
in practice the Levites would begin their training 
at age twenty- ve, and even after they reached 
the age of fty they would continue to serve as 
guards and perhaps to perform other tasks such 
as opening and closing the gates of the Temple, 
loading the wagons to transport the Tabernacle 

through the wilderness, and supervising the 
performance of other tasks (see Rashi; Ramban; 

ullin 4a; Sifrei; Ramban, Sefer HaMitzvot, 
Shoresh ). 

:2 | The children of Israel shall o er the pas-
chal lamb: Although the Israelites had already 
been commanded to observe all of the festivals, 
it is possible that Passover was the only one that 
was actually observed in the wilderness with 
the consumption of o erings (see Ramban, :  
and Leviticus : ). Another explanation for the 
fact that a reminder is issued only with regard 

to Passover is that the initial commandment 
to sacri ce the paschal lamb was issued on 
the rst day of the month of Nisan, before the 
exodus from Egypt (Exodus chap. ), one year 
before the reminder mentioned in this passage. 
It would be possible to mistakenly think that the 
o ering sacri ced in Egypt was a preparatory rit-
ual for the exodus, whereas the permanent com-
mandment to sacri ce the paschal lamb would 
apply only in the land of Israel, as the verse indi-
cates: “It shall be when you come to the land…
you shall observe this service” (Exodus : 5; see 

DISCUSSION

  old and aboveD he shall enlist to perform duty in the work 
of the Tent of Meeting.

 25 From   y years old, he shall return from the duty of the 
work, and he shall work no more in physically demanding 
labor such as carrying the vessels. 

 26 He shall serve with his brethrenD in the Tent of Meeting, as 
an aid to the other Levites, to stand a watch over the Levites’ 
other tasks, but physical work he shall not perform. So shall 
you do with the Levites with regard to their watches.9 

This passage, which precedes the opening section of the book of Numbers chronologically, begins with a reminder to the 
Israelites to sacri ce the paschal lamb in the year following the exodus from Egypt. Now that the Tabernacle has been 
constructed and the Divine Presence rests there, the nation is commanded to bring this o ering, which in the previous 
year, in Egypt, had been mandated as a personal commandment to each individual. The nation as a whole observes this 

commandment, but there are individuals who are unable to do so due to being ritually impure. In response to their request, God introduces the laws 
of the second Pesa . This is one of the few instances in the Torah where a commandment is introduced as a divine solution to a human request. 

 1  e Lord spoke to Moses in the Tent of Meeting in the wil-
derness of Sinai, during the second year, one full year since 
their exodus from the land of Egypt, in the  rst month, 
Nisan, saying:

 2  e children of Israel shall o  er the paschal lambD at its ap-
pointed time.

 3 On the fourteenth day of that month, in the a  ernoon, from 
when the sun begins its descent in the western portion of the 
sky until it completely sets,10 you shall o  er it at its appointed 
time; in accordance with all its statutes and in accordance 
with all its ordinances, you shall o  er it.  ere were com-
mandments issued with regard to the paschal lamb o  ered in 
Egypt that applied only that year, such as the requirement to 
apply its blood to the lintel and side-posts instead of applying 
the blood to the altar. However, other commandments that 
were issued with regard to the paschal lamb in Egypt apply for 
all time.11 

 4 Moses spoke to the children of Israel, to o  er the paschal 
lamb.

 5  ey o  ered the paschal lamb during the  rst month, on 
the fourteenth day of the month, in the a  ernoon, in the 
wilderness of Sinai; in accordance with everything that the 
Lord commanded Moses, so the children of Israel did.

 6  ere were men in the camp who were impure by means of 
a corpse,D and they were unable to o  er the paschal lamb 
on that day, as one who is ritually impure is prohibited from 
entering the sacred areas or partaking of sacri  cial food; and 
they approached Moses and Aaron on that day.

 7  ose men said to him: We are impure by means of a corpse 
through no fault of our own; generally, one who becomes im-
pure from a corpse has acted properly by a  ending to the burial 
needs of his relative.12 Consequently, why shall we be deprived 

Second Pesa
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also Exodus :5–6). Consequently, it was neces-
sary the following year to emphasize that this of-
fering was to be brought each year (based upon 
the Zohar; Sifrei 67; Ibn Ezra; Ramban). 

:  | There were men who were impure by 
means of a corpse: Naturally, in a camp the 
size of the Israelite camp there were people 
who died, and therefore there were individu-
als who became impure due to contact with a 

corpse. However, some identify these impure 
individuals as speci cally those who carried the 
corpses of Nadav and Avihu, the sons of Aaron, 
from the Tabernacle following their death (see 
Sukka 5a–b).

DISCUSSION
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:13 | And refrains from o ering the paschal 
lamb: This commandment and the command-
ment of circumcision, which represent one’s in-
clusion in the Israelite nation, are the only two 
positive commandments which carry a punish-
ment of excision for one who fails to ful ll them. 

That man shall bear his sin: Each individual 
is obligated to sacri ce the paschal lamb at the 
appointed time. The option of sacri cing the 
o ering a month later is available ab initio only 
to those who could not sacri ce the o ering on 
the fourteenth of Nisan because they were ritu-
ally impure, on a distant journey, or due to some 
other unavoidable circumstance. Nevertheless, 

the liability to the punishment of excision men-
tioned in the verse here for intentionally refrain-
ing from o ering the paschal lamb is limited by 
the Sages to where one did not o er the second 
Pesa  as well. One who did o er the second 
Pesa  is not liable to excision (see Pesa im 9 a; 
Rambam, Hilkhot Korban Pesa  5: ). 

DISCUSSION

  and not present the o  ering of the Lord at its appointed 
time among the children of Israel?

 8 Moses said to them: Stand, and I will hear what the Lord 
will command you.  is is one of the cases where Moses tells 
individuals who have consulted with him to wait until God 
instructs him about how to act in their case. Moses speaks 
with God “face to face as a man speaks to his neighbor.”13 He 
can therefore initiate dialogue with God in order to request 
instruction. 

 9  e Lord spoke to Moses, saying:
 10 Speak to the children of Israel, saying: When any man shall 

be impure by means of a corpse, or on a distant journey, far 
from the Tabernacle or Temple, for you or for your future gen-
erations, he shall o  er the paschal lamb to the Lord.

 11 During the second month, Iyar, on the fourteenth day in the 
a  ernoon, exactly one month a  er the  rst Pesa , they shall 
o  er it; with unleavened bread and bi  er herbs they shall 
eat it, similar to the  rst Pesa . 

 12  ey shall not leave from it until the morning, and they 
shall not break a bone in it; in accordance with the entire 
statute of the paschal lamb they shall do it.

 13 But the man who is pure, and was not on a journey, and who 
yet refrains from o  ering the paschal lamb,D that person 
shall be excised from his people; because he did not pres-
ent the o  ering of the Lord at its appointed time, that man 
shall bear his sin.D 

 14 If a stranger from another nation shall reside among you, 
and will o  er the paschal lamb to the Lord: In accordance 
with the statute of the paschal lamb, and in accordance with 
its ordinance, so shall he do; there shall be one statute for 
you, for the stranger, and for the native of the land.  e pas-
chal lamb and the festival of Passover commemorate and cele-
brate the national experience of the exodus from Egypt. Since 
the convert is not a descendant of those who le   Egypt, one 
might think that he is not included in these commandments. 

 is verse teaches that converts are included, because these 
commandments do not pertain to an individual or familial ex-
perience or memory but to the national experience, and there-
fore all those who join the nation are included.14 

The cloud above the Tabernacle is a sign that the Divine Presence rests upon the Jewish people, as 
the Divine Presence is often accompanied by lack of clarity and impaired visibility.  The sign of the 
cloud is noticeable primarily during the day, and therefore at night it is replaced by the appearance 
of a re. The movements of the cloud are like a form of sign language by which God directs the 
Israelites with regard to the pace of their travels through the wilderness, the direction in which they 
are to move, and the timing of their traveling and encampments. 

 15 On the day that the Tabernacle was erected, the cloud cov-
ered the Tabernacle, to the Tent of the Testimony; the cloud 
covered only the tent itself, which housed the Tablets of the 
Testimony, but did not cover the courtyard.16 And in the eve-
ning there would be upon the Tabernacle as the appearance 
of  re, until morning.

 16 So it would be always:  e cloud would cover it by day, and 
the appearance of  re at night.

 17 In accordance with the timing and direction of the ascent of 
the cloud from upon the Tent,17 therea  er the children of 

Israel would travel, and in the place where the cloud would 
stop, there the children of Israel would encamp.

 18 According to the directive of the Lord the children of Israel 
would travel, and according to the directive of the Lord 
they encamped: As all the days that the cloud would rest 
upon the Tabernacle they would encamp.

 19 When the cloud lingered upon the Tabernacle many days, 
the children of Israel kept the commission of the Lord, and 
did not travel.

 20 At times, the cloud would be several days upon the 

e Travels of the Israelites 
and the Role of the Cloud
NUMBERS 9:15 23

Fourth 
aliya

784

Book of Numbers  |  Chapter   |  Behaalotekha



  

  
  

  

  

  

  

  

  
  

  

  

  

           
  

           
             
           
          
          
             
            
               
         
           
            
             
          
           

 ,     ,   .     
  .        
   ,     ,     — 

 :    

     .        
   ,   " :   ?  
      "    " :

 :    ,

    .     

  '  .    :   
 :     ,'

 " :  ," " :  .    
   ' :    .(   ) "
 :  ,        ,'  
 :(  ,   ) "       "

 )     .      
  ,     :(   
         

      ,    ,
 .     ,(  ,  ) "  " :
 ,     .     :( )  
         
  " :       ,  
    :   ,(  ,  ) "   

 :(    )  

 :   .   :  ,  .   

785

  |     |   



Israelite camp in the wilderness

  Tabernacle; according to the directive of the Lord they 
would encamp, and according to the directive of the Lord 
they would travel. God’s instructions, referred to as the word 
of the Lord, were relayed by means of the cloud’s movements 
rather than by actual speech. 

 21 At times the cloud would be in place only from evening until 
morning; the cloud would ascend in the morning, and they 
would travel; or the cloud would remain in place for a day and 
a night, and the cloud would ascend and they would travel. 
It is possible that at times the Israelites traveled at night.18 

 22 Or two days, or one month, or one year, when the cloud lin-
gered upon the Tabernacle, to rest upon it, the children of 
Israel would encamp, and would not travel; with its ascent, 
they would travel.

 23 At the directive of the Lord they would camp, and at the di-
rective of the Lord they would travel;D the commission of 
the Lord they kept, according to the directive of the Lord as 
expressed through the movements of the cloud, at the hand of 
Moses, who explained to them the signi  cance of the cloud’s 
movements and resting.

The previous passage stated that the departure of the cloud from atop the Tabernacle indicated that it was time for 
the children of Israel to travel. The manner in which the camp would travel has also been described in Numbers chap. 
2. However, in addition to the heavenly sign that it was time to travel, which may not have been seen or correctly 
interpreted by the nation, an o cial proclamation by the nation’s leadership was necessary, indicating when it was 

time to travel or to stop. This is alluded to in the concluding verse of the previous passage, which stated that the people traveled “according to the 
directive of the Lord at the hand of Moses.” For this purpose, Moses was commanded to fashion trumpets. The upcoming passage describes a system 
of communication based upon two basic sounds: A long, straight trumpet blast and a series of short trumpet blasts. 

Having mentioned the role of the trumpets in the wilderness, the Torah then goes on to mention a range of uses for the trumpets for future generations. 
In these functions as well the type of sound produced is signi cant: The sound of a long, straight blast corresponds to a state of physical stability and 
mental focus. Conversely, the series of short trumpet blasts is appropriate for situations of physical movement, mental awakening, or for sounding an 
alarm. 

 1  e Lord spoke to Moses, saying:
 2 Cra   for you two silver trumpets; hammered from one piece 

of silver, you shall cra   them, rather than a  aching together 
separate pieces of silver; they shall be for you for summoning 
the congregation, and for causing the camps to travel by no-
tifying them that it is time to begin traveling. 

 3  ey shall sound them, and the entire congregation shall 
assemble to you at the entrance of the Tent of Meeting.

 4 If they shall sound one trumpet, the princes, the heads of 
the thousands of Israel, shall assemble to you.

 5 You shall sound an alarm, and this sound indicates that the 
camps that encamp to the east, the banner of the camp of 
Judah, shall travel.

 6 You shall sound an alarm again, and the camps that encamp 
to the south shall travel; following that, the camps that en-
camp to the west shall travel; and  nally, the camps that en-
camp to the north, which are the tribes of the banner of Dan, 
shall travel.  ey shall sound an alarmD for their travels, with 
each series of blasts signaling to one of the sets of camps that 
it is time to travel.19 However, according to the Ibn Ezra only 
the two alarms mentioned explicitly in the verses were blown. 

 ese were sounded for the tribes encamped to the east and to 
the south because the Tabernacle and its vessels traveled with 
those tribes. 

e Trumpets
NUMBERS 10:1 10
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:23 | At the directive of the Lord they would 
travel: The many repetitions of the fact that 
the Jewish people traveled according to the 
movements of the cloud are meant to express 
the absolute commitment that was required in 
order to travel in this manner. The people could 
never prepare for what was to come next, as 
they could never know in advance how long 
they would stay in place, when they would 
travel and how long they would travel for (see 
Ramban, 9: 9; Sforno, 9: 7, : ; Rabbi Samson 
Raphael Hirsch). 

The Ramban adds though that it is possible 
that the actual journeys through the wilderness 

took place only in the methods described in this 
passage: The cloud stayed in one location either 
from night to the next morning, for a day and 
a night, for two days, for a month, for a year, 
or as in Kadesh Barnea, for many years (see 
Deuteronomy :46). 

1 :  | You shall sound an alarm [tekatem 
terua]…they shall sound an alarm [terua 
yitke’u]: The verb used to indicate sounding the 
trumpets is a form of the word tekia, which can 
also be used to indicate a long, straight blast. 
The verse rst employs this verb before the word 
terua, which indicates short broken sounds, and 

then reverses the order and mentions terua be-
fore the word tekia. The Talmud (Rosh HaShana 

4a) derives from this that the short, broken 
sound [terua] is both preceded and followed by 
a long, straight blast [tekia], and that this is the 
procedure on Rosh HaShana as well. Perhaps 
this is hinted at in the next verse as well, which 
states that, as opposed to when traveling, “when 
assembling the assembly, you shall sound a 
blast, but you shall not sound an alarm,” mean-
ing that there are long blasts not separated by 
short blasts. 

DISCUSSION
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Main travel routes in the Sinai Peninsula

 7 When assembling the assembly, you shall sound a blast, but 
you shall not sound an alarm.

 8  e sons of Aaron, the priests, shall sound the trumpets; 
they shall be for you as an eternal statute for your gener-
ations.  e trumpets referred to in verse 2 above were to be 
used exclusively by Moses and his generation, based on the 
repetitive use of the expression “for you” there.20 In contrast, 
the trumpets referred to here were to be used by the priests in 
future generations as well.  Clearly, these trumpets were not 
meant to signal that the camp was to start traveling, rather they 
served other functions, as described below. 

 9 When you go to war in your land against the enemy who op-
presses you, you shall sound an alarm with the trumpets;D 

and you shall be remembered before the Lord your God, 
and you shall be delivered from your enemies.  ese trum-
pets were not military trumpets, but the trumpets used in the 
Temple. Consequently, the blasts are not part of a military pro-
cedure, but rather serve as a call to spiritual awakening, similar 
to a prayer to God. 

 10  e role of the trumpets in the Tabernacle and Temple is not 
limited to sounding an alarm in case of emergency. On the day 
of your rejoicing, at your appointed times, and on your 
New Moons, you shall sound the trumpets over your com-
munal burnt o  erings, and over your communal peace o  er-
ings; they shall be a remembrance for you before your God, 
I am the Lord your God.

The Israelites construct the Tabernacle in the wilderness of Sinai after the giving of the Torah. 
The Tabernacle is inaugurated on the rst day of the rst month, Nisan, almost a full year after 
the exodus from Egypt, at which time the regular service in the Tabernacle commences. Those 

who are ritually impure due to contact with a corpse sacri ce the paschal lamb on the fourteenth day of the second month, Iyar, and a few days later 
the cloud ascends from above the Tabernacle, and the Israelites depart on their journey. 

The manner in which the camp travels matches the description of the camp stated at the beginning of the book of Numbers (chap. 2). However, that 
passage prescribed the proper organization of the camp, whereas the upcoming passage describes how that organization is manifested during the 

rst subsequent journey undertaken by the Israelites, as they depart from the wilderness of Sinai. Additionally, this passage describes the role of the 
Levites during the travels. 

 11 It was during the second year, 
in the second month, Iyar, on 
the twentieth of the month, the 
cloud ascended from upon the 
Tabernacle of the Testimony.

 12  e children of Israel traveled on 
their journeys from the wilder-
ness of Sinai; the cloud rested in 
the wilderness of Paran. Since the 
cloud moved forward, the Israelites 
followed it in the direction of the 
wilderness of Paran, in the Sinai 
Peninsula. 

 13  ey traveled from the begin-
ning according to the directive 
of the Lord, as expressed by the 
movement of the cloud, and at the 
hand of Moses via the blowing of 
the trumpets. 

 14  e banner of the camp of the 
sons of Judah traveled  rst ac-
cording to their hosts; and over 
its host was Nahshon son of 
Aminadav.

 15 Over the host of the tribe of the 
children of Issachar was Netanel 
son of Tzuar.

e Camp Departs on a Journey
NUMBERS 10:11 34

Fifth 
aliya
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1 :  | The trumpets: The function of the trum-
pets was not to provide musical  accompaniment 
to the Temple service, which was accomplished 
by other musical instruments used in the 
Temple. Rather, the trumpet blasts served as 
calls for attention or to action on the part of 
the Jewish people or God, similar to the shofar 

blasts on Rosh HaShana or at the beginning of 
the Jubilee Year (see Sefer Ha innukh 4). 

Both the trumpets and shofar were blown in 
the Temple, and the Sages addressed the di er-
ences between the manners of blowing each of 
these instruments (see Rosh HaShana 6b– 7a). 
Clearly, the sound produced by the trumpets 

was di erent than that produced by the shofar, 
both because of the di erent materials from 
which these instruments were made and be-
cause of their di erent shapes, as the trumpets 
were straight and the shofar was curved, at least 
according to the opinion in the Talmud accepted 
in Jewish law. 

DISCUSSION

 16 Over the host of the tribe of the children of Zebulun was 
Eliav son of Helon.  ese three tribes, Judah, Issachar and 
Zebulun, comprised the banner of the camp of Judah. 

 17 When the banner of the camp of Judah began traveling, the 
Tabernacle was dismantled, and the sons of Gershon and 
the sons of Merari, the bearers of the Tabernacle, traveled. 

 e sons of Gershon carried primarily the textile portions of 
the Tabernacle, and the sons of Merari carried the beams and 
the other components of the structure of the Tabernacle. 

 18  e banner of the camp of Reuben traveled according to 
their hosts; and over its host was Elitzur son of Shede’ur.

 19 Over the host of the tribe of the children of Simeon was 
Shelumiel son of Tzurishadai.
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1 :2  | Come with us, and we will be good to 
you: In fact, at least a part of Yitro’s family did 
travel with the Israelites to the Land of Israel. 

These people were known as the Kenites and 
Rekhavites, and lived on their own parcels of 
land in Israel until the end of the First Temple era 

(see Judges : 6; Radak; Judges 4: ; Jeremiah 
5: ; I Chronicles :55; Sota a; Sanhedrin 04a).

DISCUSSION

 20 Over the host of the tribe of the children of Gad was Elyasaf 
son of De’uel.  ese three tribes, Reuben, Simeon and Gad, 
comprised the banner of the camp of Reuben. 

 21 A  er the Tabernacle had been dismantled and the banner of 
Reuben traveled, the Kehatites, bearers of the sacred vessels 
of the Sanctuary traveled; they, the sons of Gershon and 
Merari,21 erected the Tabernacle before their arrival.

 22  e banner of the camp of the children of Ephraim traveled 
according to their hosts; and over its host was Elishama son 
of Amihud.

 23 Over the host of the tribe of the children of Manasseh was 
Gamliel son of Pedatzur.

 24 Over the host of the tribe of the children of Benjamin was 
Avidan son of Gidoni.  ese three tribes, Ephraim, Manasseh 
and Benjamin comprised the banner of the camp of Ephraim. 

 25  e banner of the camp of the children of Dan, the rear 
guard of all the camps, traveled following the banner of the 
camp of Ephraim according to their hosts; and over its host 
was Ahiezer son of Amishadai.

 26 Over the host of the tribe of the children of Asher was 
Pagiel son of Okhran.

 27 Over the host of the tribe of the children of Naphtali was 
Ahira son of Einan.

 28  ese are the travels of the children of Israel according to 
their hosts; and they traveled.

 29 Moses said to Hovav son of Re’uel the Midyanite, father-in-
law of Moses: We are traveling to the place that the Lord 
said: I will give it to you; you should also come with us, and 
we will be good to youD by giving you a portion of the land; 

as the Lord has spoken good about Israel. It is not clear 
whether Hovav or Re’uel is the second name of Yitro, Moses’ 
father-in-law. Hovav may have been Tzipora’s brother, who was 
the head of the family at that time; alternatively, it is possible 
that Hovav was Yitro and Re’uel was Tzipora’s grandfather.22 

 30 He, Hovav, said to him: I will not go with you; rather, to my 
land, and to the land of my birth, I will go. You have hosted 
me honorably in your camp, but I have my own home to which 
I will return. 

 31 He, Moses, said: Please do not leave us; for since you know 
our encampment in the wilderness, you shall be for us as 
eyes. I am not inviting you just for your bene  t but for ours 
as well. Hovav was a Midyanite, and although the Midyanites 
had permanent se  lements, according to one assessment they 
were essentially nomads. Consequently, Hovav could assist the 
Jewish people in their journey through the wilderness.23 

 32 It shall be, if you go with us, that good that the Lord shall 
grant us, we will be good to you.  e Torah does not relate 
the conclusion of this story. It is possible that some members 
of Hovav’s family returned to their land, however, it is clear that 
some continued to journey with the Israelites.24 

 33  ey, the Israelites, traveled from the mountain of the Lord 
a journey of three days and the Ark of the Covenant of the 
Lord was traveling before them a journey of three days, to 
scout for them a resting place. Additionally, the Israelites did 
not need to determine which path would be the easiest to travel 
on foot as the ark traveled before them and led them on the best 
path. 
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1 :3  | When it rested, he said: Moses’ prayers continue to be recited even nowadays in synagogues. The rst verse is recited when the Torah scroll is re-
moved from the ark and the second verse is recited when it is returned to the ark after it is has been read. 

DISCUSSION

LeekAdzhur melon

 34  e cloud of the Lord was upon them by day, when they 
traveled from the camp.  e cloud covered the Israelite camp 

and shielded them during the daytime hours in the desert, and 
when they traveled it would move with them. 

When the children of Israel depart on their journey and arrive at a resting place, they will 
blow Moses’ trumpets. Moses recites prayers to accompany the departure of the ark from 
its place in the Holy of Holies and its return to the Holy of Holies. 

According to tradition, these two verses are surrounded by unique symbols in the form 
of a backward nun, which serve like parentheses. Perhaps this is because the content of 

these two verses is not speci c to the rst journey but applies to all the journeys of the children of Israel through the wilderness, and therefore should 
have been mentioned earlier. Some saw these verses as a small book in their own right, which also divides the book of Numbers into two sections: 
The rst part of Numbers deals primarily with the arrangement of the camp around the Tabernacle and the preparations for traveling through the 
wilderness, and the rest of Numbers describes the upcoming travels through the wilderness, with the good and bad times that accompanied them. 

 35 It was when the ark traveled at the beginning of a journey, 
Moses said: Arise Lord, and may Your enemies, the ene-
mies of Israel, be dispersed and may those who hate You  ee 
from before You.  e Ark of the Covenant, which contained 
the tablets, represented God’s Divine Presence in the world, 

and therefore its movement from its place of resting served as a 
threat to the enemies of the children of Israel.25 

 36 When it rested, he said:D Repose O Lord,26 among the myr-
iad thousands of Israel. Moses would pray that God would 
rest His Presence in the midst of the people.27 

This chapter begins to tell the story of the hardships encountered by the children of Israel in the 
wilderness. The longer their stay in the wilderness continues, the more di cult their lives become. 
The Israelites do not have any obvious activities with which to occupy themselves, and their futures 
are murky. In such a state, it is no surprise that various complaints continuously surface. 

 1  e people were expressing their distress, as do mourners; 
the verse does not specify what they were complaining about, 
but it was evil in the ears of the Lord.  e Lord heard it, His 
wrath was en  amed over their complaints, and the  re of the 
Lord burned in their midst, and consumed the edge of the 
camp.

 2  e people cried out to Moses about the supernatural  re 
consuming the camp; Moses prayed to the Lord, and the  re 
subsided.

 3 He called the name of that place at the edge of the camp28 
Tavera, because the  re of the Lord burned [ba’ara] in their 
midst.

 4 In continuation of the nation’s complaining, the verse relates: 
 e mob that was in their midst expressed a craving; this 

mob was comprised of slaves from other nations who were un-
happy in Egypt and joined the exodus of the children of Israel, 
but never became an organic part of the nation.29  eir talk of 
food aroused a desire and even a feeling of need.30 And the 
children of Israel, who did not initiate this complaint, were 
nonetheless in  uenced by the mob, and they responded and 
wept as well and said: Who will feed us meat?  e primary 
sustenance for the children of Israel in the wilderness was the 

manna. Although some had sheep, they refrained from slaugh-
tering them for food due to the di   culty in raising sheep in the 
wilderness and replacing the ones that had been slaughtered. 

 5  e children of Israel did not su   ce with desiring meat; they 
aroused nostalgic feelings about their lives in Egypt, ignoring 
the subjugation and su  ering they experienced there. We re-
member the  sh that we would eat in Egypt for free; pre-
sumably they did not receive  sh from Pharaoh but caught 
them on their own in the Nile and its tributaries. We also 
remember fondly the cucumbers,B the watermelons, the 
leeks,B the onions, and the garlic that we ate in Egypt. All of 
these foods stimulate the appetite, and the manna did not have 
a taste similar to any of these. 

 6 But now our soul is parched; there is nothing at all; nothing 

Moses’ Prayers upon the Movement 
and Resting of the Ark
NUMBERS 10:35 36 

Sixth 
aliya

Tavera and Kivrot HaTaava
NUMBERS 11:1 35
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11:  | Cucumbers [kishuim]: The Aramaic 
translations identify this as the Adzhur melon, 
otherwise known as the Armenian cucumber 
(Scienti c name: Cucumis melo var. chate), a 
type of melon from the gourd family, which is 

similar to a long, hairy cucumber. The Greek and 
Latin translations identify this as the cucumber 
(Scienti c name: Cucumis savitus). 

Leeks [hatzir]: This is not the same as the mod-
ern Hebrew term atzir, which means hay. Ac-
cording to the commentaries, atzir in this verse 
refers to the leek, Allium porrum, which is related 
to the onion. 

∙

BACKGROUND

  
  

  

 

  

  

  

  

  

            
            

        
            
          
          
            
          
        

    .      
    ,    ,
      ,   ,

 :    

      .     
   ?    ;    
 '   '   ,    
    .   :(   —   )
  :    ,    
    .     
 :   .   :  .   :( )
     ,    .
 " :  ,      
 "    " ?   ,(  ,  ) "  

 :(  )
 " :  ,     .    
  .    :(  ,  ) "  
       

 :  

 

  ,     .     
 :  .(  ,  ) "    " :  
    .(  ,  ) "   "
   " ,(  ,  ) "  " :  ,
     .  :(  ,  ) "
 ,       ,
 ,  ) "    " :    
  ,      .    :(
    ,   :  .   
 .   :       ,
  :       
  .    ,    .

 :    :    

      .      
  :         ,  
 ,    .   :   
       

 :   

       .   
   :      .  :
 " :    ?      .
  ,(  ,  )       
  " :     ,  
 :    ,(  ,  )    

     .      
 "    " :    ,   
  ,        ,(  ,  )
   ?" " :   !?    
    :    .   :
 ;     ?     
 .   ,     :  
  ,     ]   
      ,    
       .    
    ,    ,   
  .  :( )   ,[   
 ,  .  :  .  :  

 :   " :  ,

793

  |     |   



11:7 | Coriander seed [zera gad]: This is identi-
ed by commentaries and scholars as coriander 

(Scienti c name: Coriandrum sativum), an an-
nual herb in the family Apiaceae. It grows to a 

height of 50 cm and has round seeds that have a 
diameter of 2–4 mm. 

11:8 | Pot [parur]: The word parur refers to a 
pot used for cooking (see Judges 6: 9). Based 
upon Ben Sira ( 3:2), it appears that it is an earth-
enware pot rather than an iron pot. 

BACKGROUND

MillMortarPot

Detail from a tablet found in Nineveh, 
depicting an Israelite woman carrying an 
infant, eighth century BCE

 Coriander seedCoriander plant

  but the manna before our eyes.  e manna is our only source 
of sustenance.  e children of Israel forgot about the decrees 
of Pharaoh, and their own subservience and su  ering, while 
remembering only the aroma and taste of their old cuisine. 

 7  e Torah now provides background detail that is not part of 
the complaint of the children of Israel:  e manna that they 
complained about was like a round coriander seedB in size 
and shape, and its appearance was like the appearance of 
bdellium; it was white, like bdellium, rather than brown like 
coriander.31 

 8  e people roamed about, and gathered and ground it in 
a mill, or crushed it in a mortar, or boiled it in a pot,B and 
made it into cakes and its taste was like the taste of a cake 
moist with oil.  e manna was not dry; its taste was similar to 
that of a food saturated with oil. 

 9 With the falling of the dew upon the camp at night, the 
manna fell upon it.

 10 Moses heard the people weeping, according to their fami-
lies, each man at the entrance of his tent.  is was not a mass 
demonstration; rather people saw each other weeping, which 
spread, along with the sense of lacking and longing, throughout 
the nation.  e wrath of the Lord was greatly en  amed and 
in the eyes of Moses it was bad that the nation was weeping. 

 11 Moses said to the Lord: Why have You mistreated Your ser-
vant and why have I not found favor in Your eyes, to place 
the burden of this entire people upon me? Am I so unfavor-
able in Your eyes that you have given me such a di   cult job?  

 12 Did I conceive this 
entire people; did I 
give birth to it, that 
You should say to 
me: Carry it in your 
bosom, as a nurse 
carries the suckling 
babe to the land with 
regard to which You 
took an oath to its 
forefathers? Moses 
compares the people 
to dependent children, 
and asks God why he 
has been tasked with 
the responsibility to 
care for them. He feels 
that this task is beyond his natural abilities. 

 13 From where do I have meat to give to this entire people that 
they cry to me, saying: Give us meat, and we shall eat.  eir 
request is unreasonable and I have no way to ful  ll it. 

 14 I cannot bear this entire people alone, because it is too 
heavy for me.

 15 If this is what You do to me, please kill me,D if I have found 
favor in Your eyes and let me not see my wretchedness. I 
would prefer that you kill me so that I will not have to remain in 
this wretched state.32 
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11:1  | If this is what You do to me, please 
kill me: Moses responded harshly because he 
was unable to understand the people around 
him. He was already more than eighty years old 
and had lived in solitude, engaged in a spiritual 

search, even before receiving his divine charge. 
In fact, the Zohar (Balak, section , 7b– a) 
compares Moses in a society of men to a sh 
out of water. Moreover, Moses was able to live 
for forty days and nights without food or drink 

(Exodus 4: ); he therefore had a di cult time 
comprehending people who were concerned 
that they did not have food for the next day, and 
whose whole complaint focused on nostalgia 
for the tastes of certain foods. 

DISCUSSION
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11:1  | They shall bear with you: The elders 
were more embedded in the nation than Moses 
was, and therefore they would be able to speak 
to the people and to calm them (see Ramban). 
Here they were to undergo a type of partial 
spiritual cloning process in which they would 
receive some of the inner character of Moses 
so that they would be able to comprehend the 
will of God. In this manner the elders would be-
come like an extension of Moses; they would not 
merely receive instructions from him, but would 
identify with him. 

The institution of the High Court of seventy-
one Sages, or Sanhedrin, that would function 

during the Second Temple era, would be a con-
tinuation of this group of seventy elders that 
was presided over by Moses. It was they who 
would communicate the message of Moses to 
future generations (see Mishna Sanhedrin :6; 
see also Ezekiel : ). 

11:22 | Will ocks and cattle be slain for 
them and it su ce for them: Despite the fact 
that God was providing manna for His people on 
a daily basis, Moses had di culty believing that 
su cient meat could be found for all. Unlike 
manna, which was food provided in a supernat-
ural manner, the people wanted meat, which 
exists in the natural realm. Moses saw no way 

to procure meat in the wilderness in a natural 
fashion. 

11:2  | And drew from the spirit that was 
upon him, and put it upon the seventy 
elders: The seventy elders were exposed to 
prophecy by being included in the prophecy 
that was experienced by Moses at that time. In 
this manner they came to understand the na-
ture of Moses’ experience and to appreciate his 
greatness. From then on, they would respect 
him and his decisions, they would be loyal to 
him, and would ght his battles (see Ramban, 

: 7). 

DISCUSSION

 16  e Lord said to Moses: Gather to Me seventy men of the 
elders of Israel, whom you know to be the elders of the peo-
ple, and its o   cers; and you shall take them to the Tent of 
Meeting, and they will stand there with you. Take the men 
who are most prominent and respected, and who function as 
the leaders of the people. 

 17 I will descend and speak with you there, and I will draw 
from the spirit of prophecy that is upon you, as well as a por-
tion of your spiritual character, and I will place it upon them; 
they shall bear with youD the burden of the people, and you 
shall not bear it alone.

 18 To the people you shall say: Prepare yourselves for tomor-
row, and you shall eat meat; for you have wept in the ears of 
the Lord, saying: Who will feed us meat, as it is be  er for us 
in Egypt; and the Lord will give you meat, and you shall eat.

 19 You shall have so much meat that you shall eat not one day, 
nor two days, nor  ve days, nor ten days, nor twenty days.

 20 Until a month of days, until it comes out of your nose and 
you regurgitate it, and it shall be loathsome for you; the Lord 
is angry with you because you despised the Lord who is in 
your midst, and you wept before Him, saying: Why is it that 
we le   Egypt?

 21 Moses said: More than six hundred thousand men on foot is 
the people that I am in their midst, and You said: I will give 
them meat, and they will eat for a month of days.

 22 Will it be possible to gather enough  ocks and ca  le to be 
slain for them and it su   ce for them?D If all the  sh of the 
sea will be gathered for them, will it su   ce for them? 

 23  e Lord said to Moses: Shall the hand of the Lord be inad-
equate? Now you will see whether My statement will tran-
spire for you or not.

 24 Moses emerged from the Tent of Meeting33 and spoke the 
words of the Lord to the people, informing them that they 
would receive meat the following day; he gathered seventy 
men of the elders of the people, and he had them stand 
around the Tent.

 25  e Lord descended in the cloud, and spoke to him, and 
simultaneously drew from the spirit that was upon him, and 
put it upon the seventy elders;D it was, as the spirit rested 
upon them, they prophesied, but did not continue.  ese 
elders prophesied at that time but did not become regular 
prophets. 
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11:28 | Incarcerate them: The Sages explained 
that Eldad and Meidad prophesied that Moses 
would die and Joshua would take his place. 
This explains the severe reaction of Joshua (see 
Rashi; Sanhedrin 7a). 

11:2  | Would that all the people of the Lord 
be prophets: Moses expresses here a demo-
cratic view of the nature of prophecy: Prophecy 
is appropriate for anyone worthy of it, and 
not just the seventy elders who received their 
prophetic abilities from Moses and became al-
most like his clones. This perspective of Moses 

is expressed in other instances as well when 
Moses relates to other people vis-à-vis his own 
status (see : ; 6:5–7; Deuteronomy 0: ; see 
also the introduction to Numbers). 

11:33 | And the Lord struck the people with 
a very great blow: God sent them meat so that 
there would be no room to doubt His omnipo-
tence. Yet in His anger He struck those who had 
doubted His power, both due to their lack of 
faith, and due to the fact that they immediately 
rushed to gather quail rather than standing in 
amazement over God’s greatness. 

DISCUSSION
11:31 | Quails: The quail (Scienti c name: 
Coturnix coturnix) is a small bird from the pheas-
ant family Phasianidae. Its body is small and 
plump, reaching a length of about  cm and a 
weight of about 00 g. At the end of the sum-
mer it migrates east from Central Europe to the 
shores in Northern Sinai and Eastern Egypt, a dis-
tance of approximately 750 km in one night. Due 
to the long journey, the quail arrive exhausted 
and it is easy to collect them. When quail are 
found nowadays, they are spread on the ground 
over a large area but they are not found piled on 
top of one another.

BACKGROUND

Quail

 26 Two men remained in the camp; the name of the one was 
Eldad, and the name of the second was Meidad. According 
to the midrash, the elders of Israel were to be selected from 
a group of candidates comprised of six men from each tribe. 
Since there were a total of seventy-two candidates, two of them 
would not be selected. Eldad and Meidad decided not to go out 
to the Tent of Meeting so that the spirit of Moses would rest 
on the remaining seventy men.34 Nonetheless, the spirit rested 
upon them and they were among those wri  en on the list of 
potential candidates,35 but they did not go out to the Tent and 
they prophesied in the camp. 

 27  e young man ran and told Moses, and he said: Eldad and 
Meidad are prophesying in the camp; they remained in the 
camp, and nonetheless they are prophesying. 

 28 Joshua son of Nun, servant of Moses who had been devoted 
to Moses from his youth,36 spoke up and said: My lord 
Moses, incarcerate themD for prophesying without autho-
rization. Alternatively, some commentaries interpret the  rst 
part of the verse as stating that Joshua was one of Moses’  nest 
a  endants.37 

 29 Moses said to him: Are you zealous on my behalf? Are you 
angry that prophecy has been granted to others? On the con-
trary, would that all the people of the Lord be prophets,D 
that the Lord would place His spirit upon them. Ideally, the 
whole nation should be close to God to the point that they ex-
perience prophecy. 

 30 Moses returned from the Tent of Meeting to the camp, he 
and the elders of Israel.

 31 A wind went from the Lord, and displaced a group of quailsB 
from their larger group that was  ying over the sea, and dis-
persed them over the camp.  is  ock of birds was so enor-
mous that it extended from the camp approximately a day’s 
journey here, in one direction, and approximately a day’s 
journey there, around the camp, and there were so many 

birds that they were piled to a height of approximately two 
cubits above the face of the earth.

 32  e people arose all that day, all the night, and all the next 
day, and they gathered the quail with glu  onous appetite, 
having become disgusted with eating the same food every day; 
he who did the least, gathered ten piles, while those who 
were more glu  onous or more e   cient undoubtedly gathered 
more; and they spread them around the camp.  ere were 
too many quails to store them in vessels, so they le   them to dry 
around the camp. 

 33  e meat was still between their teeth, it was not yet entirely 
 nished, and the wrath of the Lord was en  amed against 

the people, and the Lord struck the people with a very great 
blow.D

 34 He called the name of that place Kivrot Hataava, be-
cause there they buried [kaveru] the people that lusted 
[hamitavim].

 35 From Kivrot Hataava the people traveled to Hatzerot, 
where they presumably build enclosures [ atzerot] as tempo-
rary living quarters; and they were in Hatzerot.

Seventh 
aliya
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12:1 | He had married a Kushite woman: 
Some have identi ed this woman as some-
one other than Tzipora. It is related in some 
midrashim that when Moses initially ed from 
Pharaoh, he spent time in Kush before arriving 
in Midyan, where he eventually married Tzipora. 
In Kush he had married a woman, perhaps 
the queen of Kush herself. According to these 
opinions, Miriam and Aaron spoke about the 
fact that this matter had not been closed (see 
Targum Yerushalmi; Ibn Ezra; Rashbam; Yalkut 
Shimoni, Shemot 6 ). 

12:3 | And the man Moses was very humble: 
The fact that Moses was so humble does not 
mean that he did not value or appreciate his 
position, rather Moses felt that he was merely 
doing his job. Consequently, it would never 
have occurred to him that because of his status 
he was immune from critique or that he had 
extra rights. This is because humility consists of 
an awareness of one’s status unaccompanied by 
feelings of superiority. The greater the individ-
ual is, the more he views himself as insigni cant 
compared to that which is above him, rather 
than measuring himself by those beneath him. 

12:  | My servant Moses: There are several 
other instances when Moses is called the ser-
vant of the Lord, as in the next verse (see also 
Exodus 4: ; Joshua : 5). This depiction ex-
presses not only Moses’ subservience to God, 
but also his closeness, much like the expression 
“the king’s servant” (see II Samuel : 9; II Kings 

5: ; Jeremiah :7– ). Archeological excava-
tions have uncovered beautiful signet rings 
containing the words “servant of the king,” or 
“servant of King so-and-so,” indicating a lofty 
social status. The term, “servant of the Lord” is 

DISCUSSION

Moses does not have to deal only with the burden of leadership of the entire nation. In the 
upcoming passage, he is confronted by negative personal comments about him that are 
uttered by his older siblings, Miriam and Aaron. It is speci cally in light of this criticism by 
his own family members that God expresses His most direct and exalted praise of Moses, 

and mentions his uniqueness among humankind. Due to his great humility, Moses is not sensitive to critique, but God zealously defends Moses’ honor. 

The Torah also relates the punishment meted out to Miriam, who began the slanderous discussion about Moses. Later, the nation would be 
commanded to remember this event for future generations in order to internalize how serious a sin slander is. Although slander is not punishable in 
court, its consequences can be extremely destructive. 

  1 Miriam and Aaron spoke against Moses, at Miriam’s ini-
tiative, with regard to the Kushite woman whom he had 
married; for he had married a Kushite woman,D Tzipora 
the Midyanite.38 It is possible that the Midyanites, who were 
nomads, mixed with other peoples.39 It is also possible that 
Tzipora was called Kushite because the Kushites were known 
for their black skin and Tzipora’s skin was darker than usual 
among the Israelites, whose skin color was a light brown.40 
Although she was Moses’ wife, Moses had separated from her 
and refrained from marital relations in order to commune with 
God in the Tabernacle.41 

 2  ey said: Was it only with Moses that the Lord spoke; 
didn’t he speak with us as well? Since we are also prophets, we 
do not see what right Moses has to act in this way with regard to 
his wife. Moses married Tzipora, her father later brought her to 
the Israelite camp from Midyan, and yet Moses is ignoring her. 

 is was a private conversation between Miriam and Aaron, 
but the Lord heard.42 

 3  e fact that Miriam and Aaron spoke about Moses in third 
person indicates that they were not directly addressing Moses. 
However, it is possible that they would not have minded if he 
had heard about their conversation, and perhaps they even in-
tended for him to hear about it, thereby sending him an indirect 
message. It is possible that Moses heard and did not respond.43 
However, the verse testi  es that even if Moses had been present 
when this conversation was taking place he would not have re-
sponded or have been insulted due to his great humility: And 
the man Moses was very humble,D more than any person on 

the face of the earth. Moses did not demand special status or 
extra rights; he saw himself simply as a servant and messenger 
of God who was transmi  ing His word and His Torah.44 

 4  e Lord said suddenly to Moses, to Aaron, and to Miriam: 
Go out the three of you, together, to the Tent of Meeting. 

 e three of them went out.
 5  e Lord descended in a pillar of cloud, and stood at the en-

trance of the Tent. He called Aaron and Miriam and both of 
them came out from the Tent and moved closer to the cloud. 

 6 He said: Hear now My words: Even if your prophet is truly 
a prophet of the Lord, as you are, I will nonetheless reveal 
Myself to him indirectly, in a vision that must be deciphered, 
or in a dream I will speak to him. Regular prophets do not 
hear My words while they are fully conscious, but rather while 
in a deep trance. 

 7 Not so My servant Moses,D who is di  erent from you and from 
all other prophets; in all My house he is the most trusted, so 
much so that I speak with him on a regular basis. 

 8 Mouth to mouth I will speak with him, in a direct manner, 
unlike the visions of other prophets from which they deduce 
the presence of God; and a clear vision that is not in riddles 
that require interpretation; and the image of the Lord he will 
behold.D  at being the case, why did you not fear to speak 
against My servant, against Moses? How do you dare to 
equate yourselves to Moses and to criticize his conduct? 

 9  e wrath of the Lord was en  amed against them and He 
departed.

Moses and His Siblings’ Criticism
NUMBERS 12:1 16

12
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an elevated title, and Moses is one of the only 
people in the Bible who was awarded this title. 

12:8 | And the image of the Lord he will be-
hold: Precisely because Moses saw the “image 
of the Lord,” he knew better than anyone else 
that God does not have a body or any physical 

form. The Rambam (Sefer HaMadda, Hilkhot 
Yesodei HaTorah 7:6; 9: ) speaks clearly and 
strongly about the uniqueness of the level and 
experience of Moses’ prophecy, and about its 
centrality with regard to the sanctity of Torah. 
The Sages expressed this in the following way: 

All the prophets observed their prophecies 
through an obscure looking glass; Moses ob-
served his prophecies through a clear looking 
glass (Yevamot 49b). It is precisely because 
the other prophets observed their prophecies 
through an obscure looking glass that they saw 

DISCUSSION
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extraneous images. This lack of clarity, though, 
was in the eyes of the beholder or the glass 
through which he was looking. One who clearly 
observes the prophetic vision as it is does not 
see extraneous images. 

12:13 | Moses cried out: There were instances 
when Moses engaged in lengthy prayers, 
whether for himself or for the Israelites. Here, 
Moses prays succinctly and intensely for another 
individual standing nearby, with the brevity of 

the prayer expressing Moses’ personal pain. This 
is not a prayer that was carefully formulated but 
rather a desperate plea for a cure for his sister 
(see Sifrei; Berakhot 4a).

DISCUSSION

 10  e cloud, representing God’s revelation, withdrew from 
upon the Tent, and behold, Miriam was leprous like snow, 
which was an expression of God’s anger. Aaron turned to 
Miriam; and behold, he discovered that she was leprous. 
Moses was also present, or at least in close proximity, to this 
incident, but he was, at this point, uninvolved. God addressed 
Aaron and Miriam, and it was they who were chastised and 
punished.  e Sages said that Aaron was also struck with lep-
rosy but the verse does not mention this point in order to pro-
tect Aaron’s honor, as he was the High Priest and he was not the 
one who initiated the discussion about Moses.45 

 11 Aaron said to Moses: Please my lord, do not place sin upon 
us, as we have been foolish, and we have sinned by say-
ing things that we should not have said. Aaron, Moses’ older 
brother, had already been following Moses’ directives before 
this incident, and had served as his assistant, but he had viewed 
himself as comparable to Moses. Now, a  er hearing God’s re-
buke, Aaron can only speak to Moses with absolute subservi-
ence.  eir brotherly relationship and working relationship 
are no longer relevant, and Aaron turns to his brother with his 
supplication. 

 12 Please, let her not be as a corpse, who when he emerges 
from his mother’s womb, half his  esh was consumed. 
Some interpret the verse as follows: Please, do not be as a 
corpse. According to this interpretation, Aaron is not request-
ing that Miriam should not be like a corpse, but is rather asking 

Moses not to be like a corpse. Since Miriam is his sister, and it is 
as though she is almost dead, it is as though part of Moses’  esh 
is consumed as well. A similar example can be found in Genesis 

: , where Judah states about Joseph: “as he is our brother, 
our  esh.” Consequently, Aaron says to Moses: Even if you do 
not want to act on our behalf, act for the bene  t of your own 
 esh.46 

 13 Moses cried outD to the Lord, saying: God, please, heal her 
now.

 14  e Lord said to Moses: If her father spit in her face and 
thereby humiliated her, wouldn’t she be ashamed to leave 
her house for seven days until the humiliation would subside? 
God a   icted Miriam with leprosy as a form of public disgrace, 
which is equivalent to spi  ing in her face. Consequently, she 
shall be quarantined outside the camp seven days as a leper, 
and then she shall be readmi  ed to the camp. Alternatively, 
the last phrase of this verse may be rendered: And then she shall 
be cured.47 

 15 Miriam was quarantined outside the camp seven days, in ac-
cordance with the law of a leper; and the people did not travel 
until Miriam’s readmission, because despite her sin she was 
an eminent individual and deserved the honor of the nation 
waiting for her. 

 16  en, when Miriam had recovered, the people traveled from 
Hatzerot, and encamped in a di  erent location in the wilder-
ness of Paran.48 

Maftir

802

Book of Numbers  |  Chapter 12  |  Behaalotekha



  

  

  

  

  

  

  

            
           
            

         
            
           
             

  ,"    "   .    
     ,    :   

 :   ,  

 :   ,  .   

 ,    .  :   .     
  :        
   ,    ' ' .   
   ,    '  '  .
    ,     .
 "    " :   ,   
  ,     ,   .(  ,  )
 .   :       
           
  .    ,     ,  
 ,     — "    " ,

 ,     ?     
    ,       

 :"    "  .

 ,      .       
         
   .  :     ,
       :   ?
    .    " :   ,
       :  
 :   .        
   ,(  ,  )      "
  ,       ?" " :
 " :   .(   )   " :
 "          
 :   .(   ) "  " :  ,( -  ,  )

 :  ,(  ,  ) "      "
     .    :(   ) "  "
   ,     ?  

 :     

      .      
    ,"    " 
 ,        ,   
 .   :"   "   
   ,     ,  
        

 :   ,     ,

       .     
 :  ,      

:(  ,  )    "

803

  |     |   



Haftara for
 Behaalotekha

The candelabrum that Moses was shown on Mount Sinai is clearly related to this vision that 
Zechariah sees at the time of the construction of the Second Temple, which centers on a 
candelabrum. The parasha and the haftara share other themes as well, including the  tness 
of the priests appointed to perform the sacred service, God’s rebuke of those who criticize His 

chosen ones, and the division and decentralization of the national leadership. The haftara recalls the traditional model of leadership in Israel, which 
was split between the priests, the descendants of Aaron, such as Yehoshua the High Priest, and the political rulers from the house of David, such as 
Zerubavel.

At the time of this prophecy, the city of Jerusalem is desolate, sparsely inhabited, and surrounded by hostile peoples. The prophet Zechariah, who is 
probably one of the few to immigrate from Babylonia to Israel with Zerubavel after the declaration of Cyrus, o  ers words of support to Yehoshua the 
High Priest and Zerubavel, and perhaps through them to the residents of Jerusalem in general. He encourages the building of the Temple and declares 
to the people of Jerusalem that in the future the city will be restored to its position of greatness. 

Sing and rejoice, daughter of Zion, for here I come and I will 
dwell in your midst – the u  erance of the Lord. Many nations 
will accompany the Lord on that day, and they will become My 
people, and I will dwell in your midst, and you will know that 
the Lord of hosts sent me to you.  e Lord will bequeath his 
portion to Judah on the sacred land, and He will again choose 
Jerusalem. Hush, all  esh, before the Lord, for He is roused 
from His abode of sanctity. He showed me Yehoshua the High 
Priest, standing before the angel of the Lord and the accuser 
standing on his right to accuse him.  e Lord said to the ac-
cuser: May the Lord rebuke you, the accuser, and may the Lord 
who has chosen Jerusalem rebuke you. Is this not a  rebrand 
salvaged from the  re? Yehoshua was clothed in  lthy garments 
and standing before the angel. He responded and said to those 
standing before him, saying: Remove the  lthy garments from 
upon him. He said to him: Behold, I have removed your iniq-
uity from upon you and have clothed you in clean garments. I 
said: Let them place a pure turban on his head.  ey placed the 
pure turban on his head and clothed him with garments and the 
angel of the Lord was standing.  e angel of the Lord warned 
Yehoshua, saying: So said the Lord of hosts: If you follow My 
ways, and if you keep My commission and judge My house as 
well as guard My courtyards, I will set you walking among these 

standing. Hear now, Yehoshua the High Priest, you and your 
colleagues who sit before you, as they are men of distinction, 
for behold, I bring My servant, Zemah. For behold, the stone 
that I placed before Yehoshua has seven hues on one stone; be-
hold, I am engraving its etching – the u  erance of the Lord of 
hosts – and I will remove the iniquity of that land in one day. 
On that day – the u  erance of the Lord of hosts – each of you 
will invite his neighbor beneath the vine and beneath the  g 
tree.  e angel that spoke with me returned and woke me like 
a man that is awakened from his sleep. He said to me: What do 
you see? I said: I saw, and behold, a candelabrum of gold in its 
entirety, with a bowl on its top and its seven lamps on it.  ere 
are seven pipes for each of the lamps that are on its top. Two 
olive trees are over it, one on the right of the bowl, and one on 
its le  . I answered and said to the angel that spoke with me, 
saying: What are these, my lord?  e angel that spoke with me 
responded and said to me: Don’t you know what these are? And 
I said: No, my lord. He responded and said to me, saying:  is 
is the word of the Lord to Zerubavel, saying: Not by might, and 
not by power, but by My spirit, said the Lord of hosts. Who 
are you, great mountain? Before Zerubavel you will become 
a plain. He will take out the keystone, with shouts of: Grace, 
grace, to it. 

Visions of the Prophet Zechariah 
ZECHARIAH 2:14 4:7
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